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Translitrators Note: 
sa KE YA aa ai aat arai 
A GI eoii pi A olay IA A5 


Tamaam taareefe’n us Allah ke liye hain, jo apni tamaam sifaat mein 
munfarid hai. Aur durood-o-salaam ho us par jiski baat ke baad kisi aur 
ki baat nahi suni jaa sakti. Aur uske ahl, sahaba, aur ahle baet par, aur 
un logo’n par jo unke saath bhalaai ke saath chalte hain qiyaamat ke din 
tak. Amma Baad! 


Seedha raasta, yaane Siraat-e-mustaqeem ki paerawi karna aur doosre 
raasto'n se door rehne ka hukm dete hue Quran-e-Kareem mein Allah 
Subhanahu wa Ta'ala ne irshad farmaya: 
Aur Yaqeenan Ye Mera Seedha Raasta Hai, “3253 Wizi (klg la éh 
Lihaaza Tum Isi Ki Paerawi Karo, Aur Tum i 
Doosre Raasto’n Ki Paerawi Mat Karo, Wo 
Tumhe’n Allah Ke Raaste Se Alag Kar Denge. 
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Alalh Ne Tumhe'n Iski Taakeed Ki Hai, Taake OIS] 
Tum Parhezgaari Ikhtiyaar Karo. (Surah-al-Anaam: 153) 


Quran-e-Paak hi mein doosri jagah Allah ne ikhtilaaf se bachne ka hukm 
dete hue farmaya: 

Sab Mil Kar Allah Ki Rassi Ko Mazbooti Se 5; Gis al MS Ila 

Pakad Lo Aur Juda-juda Na Ho. (Surah Aale Imran: 103) 133545 
Is aayat ki tafseer karte hue Haafiz Salahuddin Yusuf £ ne farmaya: “Is 
mein firqa-bandi se roka gaya hai, lekin bad-gismati se musalmano mein 
iske bar-aks firqa-bandi ka silsila itna wasee aur mohkam hai ke uske 
khatam hone ka tasawwur nahi kiya jaa sakta. Chunache Muhammad- 
ur-Rasool Allah #% ne iski pesh-goi karte hue musalmano ko un fitno'n se 
hoshiyaar rehne ki badi taakeed farmaai hai”. 


“Jaese ek hadees mein Aap # ne farmaya: Yahood-o-Nasaara 72 
firqo'n mein tagseem ho gae the aur meri ummat 73 firqo'n mein 
taqseem hogi, to ye saare (firqe) jahannami honge siwaae 1 firqe ke. 


Poocha: Wo (najaat paane waala) firqa kaunsa hai? Aap ne farmaya: Ye 
wo hai jo mere aur mere sahaba ft ke tariqa par hoga (yaane Quran-o- 
Sunnat par amal karne waala) (Sunan Tirmizi: Al-Imaan: H2641; Sunan Ibne 
Majah: Al-Fitan: H3992, 3993)”. (Tafseer Ahsan-ul-Kalaam, Darussalam Edition) 


Khateeb-ul-Hind Maulana Muhammad Saahab Junagadhi .& ne Ahle 
Hadees aur Ahnaaf ke darmiyaan ikhtilaaf ke mutaalliq likha: “Hanafi aur 
Ahle Hadees Quran-o-Hadees ke maanne par muttafiq hain, isi tarah 
imamaan-e-deen, mohaddiseen-o-mujtahideen ki azmat-o-hurmat par 
bhi unka ittifaag hai, zara sa ikhtilaaf pichle zamaano’n mein is baat par 
ho gaya hai ke aaya aimma-e-deen mein se chaar (4) aur un chaar (4) 
mein se ek (1) ki jumla baate'n, tamaam masaail, taqlidi taur par 
maanne chaahiye'n ya nahi?” 


“Hanafiyo'n ki taraf se uska iqraar aur Ahle Hadees ki taraf se 
uska inkaar hua, us ikhtilaaf ne tool pakda aur hadees ki kitaabe’n aur 
Quran jo us waqt tak duniya-e-islaam ke liye kaafi samjha jaata raha tha 
unke alaawa chaaro’n mazhab ki fiqa ki kitaabe’n judagaana murattab 
huee'n, ye zaahir hai ke Quran Allah ka kalaam hai aur Allah Ta'ala 
ghalati se, bhool se, paak hai. Hadees, Rasool Allah # ka kalaam hai aur 
aap maasoom the, sharai ahkaam mein ghalati aap se naa-mumkin thi, 
mujtahideen-e-deen go apne maraatib mein kitne hi badhe-chadhe 
kyoun na ho'n, lekin wo ghalati se paak aur maasoom nahi. Warna 
Rasool Allah #% aur ghaer-e-rasool mein farq hi kya reh jaae? Is liye 
usoolan Hanafi aur Muhammad mein ye tae-shuda masla hai ke:” 

Mujtahid ka ijtihaad kabhi Quran-o-Hadees ma; 4; e bs 4 Agil 
ke mutaabiq hota hai kabhi khilaaf. (Raddul 
Mohtaar: V1 P139 [Maktaba Zakariyya, Deoband]) 


“Is usool ke maataham laazmi cheez hai ke fiqa ke aimma ke 
masaael ko Quran-o-Hadees par pesh kiya jaae, jo muwaafig ho'n 
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qubool kiye jaae’n. Jo khilaaf ho'n radd kar diye jaae'n”. 


“Chunache Hazrat Shah Waliullah .:& ne wasiyyat-naama mein 
likha hai ke: Fuqaha ke ijtihaadi masaael ko Quran-o-Hadees par pesh 
kiya jaae, jo mutaabiq ho’n qubool kiye jaae'n jo khilaaf ho’n unhe’n na- 
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qaabil-e-amal samajh kar chod diye jaae’n”. (Ahle Hadees aur Ahnaaf Ke 


Darmiyaan Ikhtilaaf Kyou'n? Ek Haqiqat Pasandaana Tajziya az Maulana Muhammad Junagadhi 
427 [Ahle Hadees Academy, Mau 2001 Edition]) 


Is ikhtilaaf waale unwaan par bahut si kitaabe'n likhi gai hain, par maine 
is kitaab ko is liye select kiya ke is kitaab mein ikhtilaaf ke tafseel, aslaaf 
parasti aur mashaikhiyyat ke mutaalliq ahnaaf ke ghar ki gawaahi ke 
alaawa un usoolo'n par tafseeli bahes ki gai hai jin usoolo'n ki bina par 
Ahnaaf ahadees nazar-andaaz kar ke qiyaas par amal karte hain. 


Is kitaab ke padhte hue aapko kai baar lagega ke kitaab ki urdu bahut 
gaadhi aur mushkil hai, par kuch warq padhne ke baad in sha Allah aapke 
samajhne mein aasaani ho jaaegi. Iski wajah Haafiz Salahuddin Yusuf .& 
ne “Arz-e-Murattib” section mein bata di hai, ke qaaraeen ki aasaani ke 
liye is kitaab mein alag-alag musannifeen ke articles ko ek saath jama 
kar diya gaya hai. 


Mazeed aasani ke liye tamaam mushkil alfaaz ko identify karne ke baad 
unka aasaan mafhoom usi page par T: ke saath likh diya gaya hai. 


Is kitaab ko maine Sep 2018 mein mukammal kar diya tha, par us waqt 
maine arbi ibaaraat ko roman edition se hazaf kar diya tha, mushkil 
alfaaz ke mafhoom 10-15 se ziyaada nahi the. Alhamdulillah is roman 
edition mein arbi ibaaraat ka matan urdu pdf mein dekh kar type kiya 
gaya hai, jahan sirf quran ki aayat thi wahan tarjuma shaamil kar diya 
hai, saath hi doosri arbi matan ka tarjuma bhi kiya gaya hai. Iske alaawa 
taqriban 500 aese mushkil alfaaz ki nishandahi karke unka mafhoom na 
sirf shaamil kiya gaya hai, balke is edition ke aakheer mein Mushkil 
Alfaaz Ka Mafhoom naam se ek section add kiya gaya hai. Qaaraeen ko 
agar koi lafz ka mafhoom samajh mein na aae to wo us section se faaeda 
utha sakte hain, in sha Allah. 


Is kitaab mein maujood tamaam Quran ki ayaat ko 
https://quranwbw.com/ se copy kiya gaya hai. Arbi ahadees aur aqwaal 
ko asal urdu pdf se dekh kar type kiya gaya hai. Double-check karne ke 
bawujood bashari taqaze ki wajah se agar kaheen ghalati nazar aajaae 
ya is roman transliteration ke mutaalliq koi mashwara ho to neeche 


maujood email par contact keejiye. rehan.hse@live.com 


Isi tarah mazeed roman script mein islami kutub free mein download 
karne ke liye neeche maujood link par click keejiye. 


https://archive.org/details/@rehan syed bare 


Aapse darkhwaast hai ke is kitaab ko padhne ke baad doosro’n ke saath 
sawaab-e-jaariya ki niyyat se zaroor share keejiye. 


Aakhir mein Allah se dua-go hoo’n is koshish ko qubool kare, duniya-o- 
aakhirat mein iska behtar badla ataa farmae aur ise ham sab ki najaat ka 
sabab banaae. Aameen 


BA AIBA EEA EE 
Duaao’n ka taalib, 


Rehan Syed Barey 


Riyadh, Saudi Arabia 
Oct 30, 2024 - 27 Rabi-us-Saani 1446 


First Roman Edition: Sep 5, 2018 - 25 Dhul Hajja 1439 
Second Roman Edition: Oct 30, 2024 - 27 Rabi-us-Saani 1446 


Harf-e-Naashir: 


Ahle Hadees wo taaefa-mansoora' hai jisne apne aqida-o-manhaj aur 
kirdaar-o-amal mein kisi tagleedi waabastagi ke baghaer Kitaab-o- 
Sunnat ki baala-dasti? ko qaem rakha aur aammatul-muslimeen? ko usi 
chashma-saafi* se saeraab hone ki daawat di. Islami taareekh ki ibteda 
se lekar aaj tak runumaa hone waale mukhtalif firqo'n ki tareekh par 
nazar daudaai jaae to ek saahab-e-baseerat shakhs ba-asaani pehchaan 
lega ke har zamane mein paeda hone waale etigaadi-o-nazariyaati 
tasaadam aur mukhtalif aqaaid-o-ifkaar ki bahami awezish mein Ahle 
Hadees hi ka ek giroh hai jo kabhi raah-e-mustageem se na hataa. Balke 
doosro'n ke liye bhi wohi minaara-e-noor saabit hua. 


Chunache ham dekhte hain ke Khawarij, Rawaafiz, Nawaasib, Jahmiya, 
Motazala aur Murjiyya jaese gumrah firgo'n ke paerukaar salaf-e- 
ummat Sahaba Kiraam # ki mutaiyyan-karda fikr se inhiraaf” karte gae 
aur jis firqe mein jitna ziyada fikri inhiraaf-o-eraaz phaelta chala gaya wo 
utna hi raah-e-haq se door hota chala gaya. Ye saadat sirf usi ek 
paakbaaz giroh ka muqaddar thehri ke jab bhi fitno’n ki tez-o-tund 
aandhi chali to unho’n ne Kitaab-o-Sunnat ki raushan pagdandi? par 
apna safar jaari rakha. 


Daawat-o-irshad ke mukhtalif maraahil mein us muqaddas taaefa ko 
hama-noo” ki takaaleef-o-masaaeb ka saamna karna pada, jise wo 
khanda-peshani? se jhelte gae. Masaalib-o-Mataain? ka shayad hi koi 
teer ho jiska ye log nishaana na bane ho’n. Lekin apne maqsad ki lagan 
aur manhaj ki azmat ki khaatir wo har waar sehte rahe, lekin unho’n ne 


1 T: (gga alb) Wo jamaat jo imaan par saabit-qadam ho jo duniya aur aakhirat mein 
kaamyaab hogi [RSB] 

2T: (Go) YL) Kisi par ikhtiyaar hona, taaqat ka istemaal karna, zabardasti [RKT] 

3T: (ela) dal) Ummat-e-Muhammadiya, tamaam musalman [RKT] 

4T: (ġLo 4042) Zameen se nikalne waala paak-saaf, khaalis paani [RSB] 

5 T: (hazl) Naafarmaani, mukhaalifat, inkaar [RKT] 

6 T: Wo raasta jo logo'n ke paedal chalne se ban jaata hai [FL] 

7T: (69 44%) Har qism ke [RSB] 

8T: (law 0445) Khush-mizaaji [RKT] 

9 T: (osl) Taane, takleef-dah etirazaat, uyoob, malamate’n [RKT]; T: (J64) Uyoob, naqaais, 
kharabiyaa’n, khamiyaa’n [RKT] 
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apne Aqida-o-Manhaj par kabhi mudaahanat! ka muzaahara nahi kiya. 


Barre-sagheer ki mazhabi taareekh se maamooli darak? rakhne waala 
har shakhs ba-khoobi aagaah hai ke Manhaj-e-Salaf ki taraf daawat-o- 
tableegh aur tauheed-o-sunnat ki nashar-o-ishaa-at mein hamare 
aimma huda aur warisaan uloom-e-nubuwwat ko kin masaaeb ka 
saamna karna pada. Aesi kaunsi mashg-e-sitam hogi jiska ye ghuraba 
nishaana na bane ho’n. Lekin ye aazmaaish bhi us daawat ka raasta rok 
na saki, balke yehi sitam-zareefaa’n? salafi daawat ke irtiqa aur nashu- 
numa ka sabab ban gaee’n. 


Zer-e-nazar kitaab “Ahle Hadees Ka Manhaj Aur Ahnaaf Se Ikhtilaaf Ki 
Haqiqat-o-Nauiyyat” mein Ahle Hadees ke imtiyaazi ausaaf aur 
numaya'n khoobiyo'n ko ujaagar kiya gaya hai aur uske saath hi 
mukhalifeen ke eterazaat aur ittihamaat ki naqab-kushaai ki gai hai. Is 
kitaab ke faazil musannif Fazilat-ush-Shaikh Haafiz Salahuddin Yusuf 
hafizahullah mubarakbaad ke mustahiq hain, jinho’n ne intihaai arq- 
rezi? ke saath ek zaroori mauzoo par qalam uthaya aur bahes-o-tehqeeq 
ka haq adaa kar diya. Is àl ol; 


Isi tarah ham Lajnah-al-Qaarat-un-Nahdiyya, Kuwait ke rayees Fazilat- 
ush-Shaikh Abu Khalid Falah Khalid-al-Mutairi hafizahullah aur 
Mohtaram al-Maqam Maulana Arif Jawed Muhammadi hafizahullah 
(Rayees Markaz-al-Jaliyaat, Kuwait) ke bhi shukr-guzar hain, jinki khususi 
tawaajo aur ehtemaam ki badaulat aesi mufeed kitaab manzar-e-aam 
par aai. 


pglu å dar g agus Luo dil Si 
Haafiz Shaahid Mahmood 


1T: (035142) Dil mein kuch aur zabaan par kuch hona, chaaplusi, khushaamadi [RKT] 
2 T: ($55) Pohonch, zariya, waseela, understanding [RKT] 

3T: (b ew) Hasi-hasi mein zulm karne aur ghasab dhaane waale [RKT] 

4 T: Haafiz Saahab ka 12 July 2020 ko 75 saal ki umr mein intiqaal hua [RSB] 

5T: (S2) £) Sakht mehnat, pasina bahaana, work hard [RKT] 
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Arz-e-Murattib: 
Zer-e-nazar kitaab chand maqalaat-o-mazameen ka majma' hai: 


Pehla maqaala Hazrat-ul-Allaam Muhammad Muhaddis Gondalwi .& ki 
faazilaana kitaab Al-Islaah (3 hisse) ka muqaddama hai, jo raaqim ka 
tehreer-karda hai. 


Usko alag shaaya karne ka program banaya to us dauran mein ek 
deobandi dost ne Aqaaid Ulama-e-Deoband naami kitaabcha raaqim ko 
diya aur kaha ke is mein darj baate'n padh kar main to haeran reh gaya. 
Kya hamare ulama-e-deoband ke waaqai ye aqaaid hain? Maine usko 
bataya ke yahaa'n waaqai aapke ulama ke yehi aqaaid hain aur un par 
sab deobandi akaabir ulama ke dastakhat bhi sabat? hain. Us dost ke 
deobandi hone ke bawujood un aqaaid par haerat-o-istejaab? par zehen 
mein aaya ke unko bhi apne maqaale mein shaamil kar diya jaae, taake 
Ahle Deoband ka Barailwiyat aur bidaat ki taraf rujhaan bhi waazeh ho 
jaae. 


Teesra mazmoon “Shakhsiyat Parasti aur Mashaaikhiyyat? Ke Deeni Aur 
Akhlaakhi Mafaasid” ke unwaan se hai. Jo ittifaaq se unhi dino'n nazar 
se guzra. Ye ek deobandi aalim hi ka tehreer-karda hai, jinka taalluq 
Bharat se hai. Lekin 37 saal se London mein tableeghi markaz se 
waabasta hain. Waha'n Pak-o-Hind ke deobandi ulama-o-akaabir aur 
shuyookh jaate rehte hain aur faazil mazmoon-nigaar khud bhi Pak-o- 
Hind ke akaabir ulama-e-deoband se khusoosi rabt-o-zabt aur qareebi 
taalluq rakhte hain. 


Unho'n ne apne deobandi halqe ke baare mein nihaayat ikhlaas aur 
dard-e-dil se apne mushahadaat aur unke deeni rujhanaat ka tazkira 
kiya hai. Jisse hamare us taassur ki taaeed hoti hai jo ham ne apne 
mazmoon “Aqaaid Ulama-e-Deoband” mein unke Barailwiyat ki taraf 
badhte hue rujhaan aur unki andhi akaabir-parasti ke baare mein zaahir 


1T: (435) Likha hua, tehreer kiya hua [RKT] 
2 T: (olal) Taajjub, hairat [RKT] 
3 T: (cal) Mashaaikh-parasti [RSB] 
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kiya hai. Us etebaar se ye mazmoon ‘lla cyo salà dg”! ke misdaag hai. Ye 
shaaya bhi ek deobandi mahwaar-parche? hi mein hua hai. Usme bhi 
ghaur-o-fikr ke wo pehlu hain jinki nishandahi Ahle Deoband ki taqleedi- 
jumood ke silsile mein ham ne ki hai. 


Bana-baree'n? usko bhi hamne is kitaab ka hissa banana munasib 
samjha, kyounke ham to unke yahaa'n begaano'n mein shumaar hote 
hain, lekin faazil mazmoon-nigar to unke apne hain. Unki baato'n ko to 
nazar-andaz nahi karna chaahiye. 


Chautha maqaala Imam-ul-Asr Maulana Muhammad Ibrahim Sialkoti .& 
ka hai. Uska mauzoo bhi choonke yehi hai ke Ahle Taqleed (bil-khusoos 
Ahnaaf) mein jo taqleedi-jumood hai, jiski binaaa par wo apne khud- 
saakhta usoolo'n ko to ehmiyat dete hain, lekin ahadees unke muqaable 
mein unke yahaa'n par-e-kaah* ke baraabar bhi haesiyat nahi rakhtee'n. 
Usko Hazrat Al-Imam 4 ne bade faazilaana, mohaqqiqaana aur 
nihaayat mudallal andaaz se waazeh farmaya hai. 


Sepa edu Ar YI be &ll olj" 


Paachwe’n number par Jaamia Shaikh-ul-Islam Ibne Taimiyya ke Shaikh- 
ul-Hadees Maulana Abdur Rahman Zia Saahab hafizahullah ka maqaala 
hai, jo Jaamia ke tarjuman se-maahi? Nida-al-Jamea mein shaaya hua 
hai. Mauzu ki munaasabat se usko bhi shaamil kar diya gaya hai. 


Chatte number par “Ham Salafi (Ahle Hadees) Kyou'n Kehelwaae’n?” ke 
unwaan se ek nihaayat mufeed munaqasha (mukaalma) hai jo Shaikh 
Albani 4 aur unke ek dost ke darmiyan hua tha. 


Shuru mein Maulana Muhammad Haneef Nadwi .& ka ek mazmoon hai 
jo Ahle Hadees aur unke maslak ke taaruf ke baare mein nihaayat 
mukhtasar aur jaame tehreer hai. Ye bataur-e-muqaddama shaamil-e- 
ishaa-at hai. 


1T: Unhi mein se ek shakhs ne gawaahi di [RSB] 

2 T: Monthly Paper/magazine [RSB] 

3T: (x bo) Is liye, is wajah se [RSB] 

4T: (o5 5) Ghaas-poos ka patta, tinka, be-haqiqat ya haqeer [RKT] 
5T: Jo har 6 maah baad shaaya hota hai [RSB] 
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You'n ye kitaab jo ek maqaale par mushtamil honi thi, mutaadid 
maqalaat-o-mazameen ki haamil ho gai aur ab uski ifaadiyat! do-chand?, 
se-chand?, balke dah-chad* hogi hai. J15 4453! 443 


Hame'n ummeed hai ke jo hazraat is kitaab ka mutaala-a talab-e-haq ki 
niyyat-e-saadiqa se taassub ki aenak utaar kar karenge. Unke liye ye 
kitaab minaara-e-noor aur qandeel-e-Rabbani saabit hoti. In-sha-Allah. 


Taaham hidayat Allah ke ikhtiyaar mein hai. 244 blizo > d| LLAS Sa Sad al 
hamara kaam samjhaana aur raah-e-sawab dikha hai. Ham ne jo kuch 
likha hai, poore ikhlaas, hamdardi aur khaer-khuwaahi se likha hai. 
Jd Jo de ai 
Maano na maano, jaane jahaa'n ikhtiyaar hai 
Ham nek-o-badd huzoor ko samjhaae jaate hain 


a gi 


Haafiz Salahuddin Yusuf 
Mudeer: Shoba Tehqeeq-o-taaaleef, Darussalam, Lahore 
Safar 1433, January 2012 


gel Panas EEE Sb 6 Ii Gi < Hani Gas 


1T: (cÚ!) Faaedamand, nafa-bakhsh [RKT] 
2 T: (423 93) Doona, dohra, ziyaada [RKT] 

3 T: (42 4w) Teen guna [RSB] 

4T: (42205) Dus guna [RSB] 
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Muqaddama az Mutakallim-e-Islam Maulana Haneef Nadwi 
£& - Taaruf-e-Ahle Hadees: 


Mutakallim-e-Islam Mualna Muhammad Haneef Nadwi .& 


Ye ajeeb baat hai ke Ahle Hadees ka tasawwur deeni jis darja saada, 
samajh mein aane waala aur qalb-o-rooh ko haraarat-o-tapish ataa 
karne waala hai, yaar logo'n ne itna hi usey uljhaa diya hai aur uske 
baare mein ajeeb-ajeeb ghalat fehmiya'n phaela rakhi hain. 


Sawaal kam padhe likhe ya jaahil ka nahi, acche khaase ulama ka hai. Un 
halqo'n mein agar kisi jaani-pehchaani shakhsiyat ke baare mein bhoole 
se kisi ne ye keh diya ya likh diya ke saahab wo to “Wahabi” “Ghair 
Mugallid” ya “Ahle Hadees” hai to na poochiye sirf itna keh dene aur likh 
dene se uske mutaalliq tabiyyat kis tezi se badal jaati hai aur uske khilaaf 
nafrat-o-taassub ke kitne toofaan uth khade hote hain. 


Nafrat-o-tehgeer ka ye baadah-e-talakh' angrez ke istemaari masaalih? 
ke alaawa aur kin-kin muqaddas haatho'n se kashida hua hai? Aur 
tohmat ki us saazish mein kis-kis ne hissa liya hai? Kin-kin anaasir ne Ahle 
Hadees ke khilaaf is nafsiyaati muhim ko chalaane mein kamiyaab 
kirdaar adaa kiya hai? Ye ek mustaqil aur alaahada mauzoo hai. Jo 
makhsoos tehqeeq-o-iltifaat chaahta hai, hamare nazdeek uske 
mutaalliq sar-e-dast taaruz? karna mauzoo’n nahi. Kyounke 


Isme kuch parda nasheeno’n ke bhi naam aate hain 


Taaham itni baat keh dene mein koi muzaaiqa bhi nahi ke nafrat ki ye 
muhim poore zor-o-shor aur tanzeem ke saath aaj bhi jaari hai. Halaanke 
Jamat Ahle Hadees ke aqaaid aur sargarmiya’n aur kaarnaame koi cheez 
bhi to dhaki chupi nahi aur koi cheez bhi aesi nahi, jis mein islami 
nazariya-o-tasawwur se kisi darje mein bhi inhiraaf paaya jaae. Balke 
youn kehna chaahiye ham to maatoob* aur mustaujab-e-taazeer? hi is 


1T: (&5 550) Kadwi aur talkh sharaab [RKT] 

2T: (Huil) Istemaar ki safat ya usse mansoob, colonial, imperialistic [RKT] 

3 T: (La) Wo baate’n ya muaamale jin se bhalaai ho, maslahate’n [RKT] 

4T: (09132) Jis par itaab naazil hua ho, jis par malaamat aur ghussa kiya jaae [RKT] 
PT: (033 ga) Jurm ki saza ka mustahiq [RSB] 
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binaaa par hain ke ham figa ho ya kalam, tafseer ho ya hadees, deen 
ke muaamale mein adna inhiraaf ko bhi bardasht karne ke liye taiyyaar 
nahi. 


Hamara seedha sa aqida ye hai ke haq-o-sadaaqat ko sirf Kitaabullah aur 
Sunnat-e-Rasool Allah # hi mein mehsoor-o-munhasir maano aur saee- 
o-amal ya fikr-o-aqida ka jab bhi koi naqsha tarteeb do, to taabish-e- 
wazu! ke liye usi aftaab-e-hidaayat ki taraf ruju karo, jisko Allah Ta'ala 
ne saari kaenaat-e-insani ke liye siraj-e-muneer tehraaya hai. 
Aye Nabi! Bila-shuba Ham Ne Aapko lo & o 
Gawaahi Dene Waala, Bashaarat Dene 
Waala Aur Daraane Waala (bana kar) Bheja 
Hai. Aur Allah Ke Hukm Se Uski Taraf ats 
Daawat Dene Waala Aur Raushan Chiraagh (Surah-al-Ahzaab: 45-46) 
(bana kar bheja hai). 


Yaha’n is baat ko acchi tarah zehen-nasheen kar lena chaahiye ke ham 
kisi tarah bhi taareekhi irtiqa? ke munkir nahi aur zamane ke naguzeer? 
taqaazo’n ke tahat fiqa-o-kalam ke silsile mein hamare yahaa'n jaleel-ul- 
qadr ulama aur aimma ne jo garaa'n-qadar* khidmaat anjaam di hain 
unse zarra baraabar sarf-e-nazar? karte. Hamare nazdeek Imam Abu 
Hanifa .& ki fikri-o-aaeni kaawishe’ n, Imam Shafai .# ki usool-o-fiqa-o- 
hadees ki tarteeb, Imam Malik 44 ka ashaab-e-madina ke taammul* ko 
dast-burd” zamaana se hamesha-hamesha ke liye mehfooz kar lena aur 
Imam Ahmad bin Hambal .& ki jama-e-hadees ki wasee tar koshishe'n 
hamari tehzeebi NA ka zinda suboot hain aur ye aesi cheeze’n 
hain ke jin par ham jis qadr fakhr-o-naaz kare'n kam hai. 


Ham haq ko un sab madaaris-e-fikr mein, jinki un buzurgo’n ne buniyaad 


1T: (929 96) Wazu ki chamak [RSB] 

2 T: (1551) Martaba darje mugaam ki bulandi, taraqqi [RKT] 

3T: (02350) Jis ka hona yaqeeni hai, jiske alaawa koi chaara-e-kaar na ho, jis ke siwa koi aur tadbeer 
na ho [RKT] 

4T: (033 os) Behtareen, umda, nafees, aali martaba, moazaaz, qadr-o-qeemat waala [RKT] 

5 T: (015 G72) Nazar-andaazi, adm-e-tawajjo [RKT] 

6 T: (JAB) Ghaur-o-fikr, soch-bichaar, heela, bahaana [RKT] 

7T: (03 C3) Loot-maar, ghaarat-giri, tabaahi, zulm-o-sitam [RKT] 
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rakhi, daaer-o-saaer! to maante hain, lekin mehsoor-o-munhasir kisi 
mein bhi nahi jaante. Kyounke hamare nuqta-e-nigaah se sehat-o- 
sawaab ki ustuwariya’n? ghair-mashroot taur par sirf Kitaabullah aur 
Sunnat-e-Rasool Allah # ke saath khaas hain. 

Aye Logo Jo Iman Laae Ho! Tum Itaa-at Karo 4; J lazi Wa a 
Allah Ki, Aur Itaa-at Karo Rasool Ki Aur Un „>; g 
Logo'n Ki Jo Tum Mein Se Saahib-e-amr 
Ho'n. Phir Agar Tum Baaham Kisi Cheez 2 
Mein Ikhtilaaf Karo To Use Allah Aur Uske ÁL 64 e ol 
Rasool Ki Taraf Lautaado, Agar Tum Waaqai Sa Perai s5 axils 
Allah Aur Aakhirat Ke Din Par Imaan Rakhte <Í 
Ho. Ye Behtar Hai Aur Anjaam Ke Lihaaz Se 
Bahut Accha Hai. 


Hamare aqide ki roo se istidlaal-o-taaweel ka yehi 2 cheeze’n nuqta-e- 
aghaaz hain aur yehi nuqta-e-aakhir. Doosre lafzo’n mein Surah-an-Nisa 
ki is aayat ko ham qanooni asaas (Preamble) samajhte hain. Is aayat hi 
ke lab-o-lehje mein ulama se kehte hain ke “har-har mutanaaza-fiya 
masle mein awaal-o-aakhir Kitaab-o-Sunnat hi ki taraf ruju keejiye”. 


Taqleed-o-adm-e-taqleed ki istilaah mein padey baghaer ke usme qadre 
uljhaao aur jhool hai. Ham mohabbat-o-wafaa ki zuban mein daawa- 
daraan ishq-e-Rasool #f se poochna chaahte hain ke khuda-ra aap hi 
bataaiye, agar kisi giroh ne ye faisla hi kar liya ho ke talab-e-aarzu ke 
daaman ko wo sirf unhi gul-booto’n se sajaaega, jo Quran-o-Sunnat ke 
sada-bahaar dabastaan? mein nazar-afroz* hain aur kuch logo’n ne az- 
raah-e-shauq yehi munasib jaana ho ke unki nazar agar kasb-e-wazu 
karegi to unhi anwaar-o-tajalliyaat se jo chehra-e-nubuwwat ki zeb-o- 
zeenat hain ya zaman-o-makaan ke faaslo’n ko hata kar agar koi be- 
taab-o-mutajassis-e-nigha? isi jamaal-e-jaha'n ka baraah-e-raast 


1T: (U 9 silo) Raaej, jaari, maujood [RKT] 

2T: (&Glg24l) Pukhtagi, mazbooti, istihkaam [RKT] 

3 T: (O25) School, maktab, madrasa, maktba-e-fikr [RKT] 

4 T: (59331 JB) Nigaah ko raushan karne waala. Muraad dilkash, jaazib-nazr [RKT] 
5 T: (0G ju) Tajassus karne waali nazr [RSB] 
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mushaahada karna chaahti hai. 


Jiski jalwa-araiyo’nt ne ushshaaq?* ke dilo'n mein pehle-pehel imaan-o- 
amal ki shame'n faroza'n kee'n, to aaya ye koi jurm, gunah ya maasiyat 
hai? Aur agar ye jurm aur maasiyat hai to hame'n iqrar hai ke ham 
waabastagaan daaman-e-risaalat aur asiraan halqa-e-nubuwwat 
mujrim aur gunahgaar hain. 


Taqleed aur adm-e-taqleed ka masla dar-asal fanni-o-ilmi se ziyaada 
nafsiyaati hai. Sawaal ye hai ke theth islam ki roo se hamari awwaleen 
iraadat? ka markaz kaun hai? hamari pehli aur buniyaadi waabastagi 
kisse honi chaahiye aur pesh-aamada masaail mein, mushkilaat ke hal- 
o-kushood* ke silsile mein hame'n awwal-awwal kiski taraf dekhna 
chaahiye? 


Kitaabullah aur Sunnat-e-Rasool & ki chashm-kusha aur abadi taalimaat 
ki taraf ya fiqhi madaaris-e-fikr ki waqti-o-mehdood tabiraar ki taraf? 
Isse qata’a nazar ke taqleed se fikri-o-nazar ki taaza kaaiyaa’n majrooh 
hoti hain aur isse bhi qata’a nazar ke isse khud fiqa-o-istidlaal ke qafilo’n 
ki tez raftaari mein rukaawat paeda hoti hai, aur tehzeeb-o-fan ki 
wusate’n, zindagi, harkat aur irtiqa se mehroom ho jaane ke baais had 
darja simtaao ikhtiyaar kar leti hain, asal naqs isme ye hai ke isse aqidat- 
o-mohabbat ka markaz saqal yaksar badal jaata hai. 


Yaane bajaae uske ke hamari iraadat-o-aqidat ka mehwar-o-qibla 
awwal-o-aakhir Kitaabullah aur Sunnat-e-Rasool Allah #F rahe, hamari 
asbiyate’n? makhsoos fiqhi madaaris se waabasta ho kar reh jaati hain. 
Aur ghair-shuoori taur par qalb-o-zehen is baat ke aadi ho jaate hain ke 
bahes-o-tamhees? ke masle mein Kitaab-o-Sunnat se kisi na kisi tarah 
masaail ki wohi nauiyyat saabit ho jo hamare halqe aur daaere ke 
taqaazo’n ke aen-mutaabiq ho. 


1T: (Gbl 0314) Jalwa dikhaana, zeb-o-zeenat ke saath numudaar hona [RKT] 

2 T: (3L) Mohabbat karne waale [RKT] 

3 T: (50) Iraada, qasd, will, intention [RKT] 

4T: (025) Kisi mushkil ya masle ka hal [RKT] 

> T: Qaraabat ka lehaaz-o-khayaal, apne giroh ki paasdaari aur wafadaari [RKT] 
6 T: Saabit karna, bahes karna [RKT] 
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Halaanke Allah aur Rasool #f se rabt-o-taalluq ki kaefiyate'n 
maarooziyat (objectivity) chaahti hain aur is baat ki mutaqaazi hain ke 
har masle aur amr' mein nuqta-e-nazar kisi khaas madrasa fikr ki 
taaeed-o-himaayat karna na ho, balke us shae ki tasdeeq maqsood ho 
ke akhaz-o-qubool ke lihaaz se kaunsi soorat Kitaabullah Aur Sunnat-e- 
Rasool # se ziyada qareeb-tar hai. 


Mumkin hai, us par koi saahab keh uthe’n ke masaail par ghaur-o-fikr 
karne ka ye to mahez ek andaaz ho ya ziyaada se ziyaada Ahle Hadees ki 
nafsiyaati-e-deeni ki tashreeh hui, lekin hal-talab sawal to ye hai ke sirf 
andaz-e-fikr aur usloob-e-istidlaal se koi mazhab ya maslak mutaiyyan 
hota hai? Maslak aur mazhab ki taayyun ke liye zaroori hai ke Ahle 
Hadees ke makhsoos ma-baad-tabiaati? tasawwuraat ho’n, alaahada aur 
mummaiyyaz? ilm-ul-kalaam ho aur Kitaab-o-Sunnat ki waazeh 
taalimaat par mabni apna ilm-ul-fiqa ho aur usi ki raushni mein unki 
khaas tareekh ho, jisse unke irtiqa-e-ilmi ka pata chalaaya ja sake aur 
maaloom kiya ja sake ke maazi-qareeb-o-baeed ke mukhtalif adwaar 
mein unho’n ne mazhab-o-deen ki tashreeh-o-taabeer ke silsile mein 
kaar-haae numaaya'n anjaam diye hain ya islami tehzeeb-o-tamaddun 
ki nishaat-afreeniyo'n* mein unka kya hissa hai? 


Etiraaz bazaahir bahut wazni hai, lekin uska kya kiya jaae ke hamara 
maslak waaqai “Mazaahib-e-Mudawwana”? ki fehrist mein shaamil 
nahi. Ye ek mazhab hai, jiske usool aur kalaami-o-fiqhi paemaane go 
mutaiyyan hain, taaham istilaahi maano’n mein ye mazhab nahi hai. 
Uske maanne waalo’n ke baqaaida maamulaat hain aur aqida-o-amal ka 
mutaaiyyan qaalib hai. Magar use kisi lihaaz se bhi giroh nahi kehna 
chaahiye, isi tarah uski islaah-o-tajdeed ke karnaamo’n par mushtamil 
apni ek taabnaak taareekh bhi hai, lekin ye taareekh sirf unhi ki taareekh 
nahi hai, use poore islam ki tareekh qaraar dena chaahiye. 


1T; (f) Maamla, masla, baat, hukm [RKT] 

2: (okb Jab) Wo ilm jis mein zaat-o-sifaat-e-baari aur uske mutaalligaat se bahes ki jaati 
hai [RKT] 

3 T: (2) Mumtaaz, juda, numaayaa’n, waazeh, saaf [RKT] 

4 T: (ôf L3) Khush karne waala, khushi badhaane waala [RKT] 

5T: (0932) Murattab (ek kitaab), tadween ki hui kitaab, compiled [RKT] 
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Bazaahir ye baat had-darja tazaad' liye hue hai, lekin zara ghaur 
keejiyega to maaloom hoga ke usi tazaad mein uska hal bhi muzmar* 
hai. Kaun nahi jaanta ke pehli sadee hijri ke aakhir hi mein islam ko 
shadeed nauiyyat ke deeni-o-siyaasi inhiraafaat se do-chaar hona pada 
aur teesri sadee abhi ikhtitaam ko nahi pohonchi thi ke un inhiraafaat 
ne shadeed nau? ke taassubaat ka roop dhaar liya. 


Usi arse mein masla-e-imaamat-o-khilaafat ki wajah se shi-iyyat ubhri 
aur uske pehlu-ba-pehlu* ek taareekhi hasdise ki binaa par khaarijiyyat 
ne janam liya. Jisne aage chal kar mustaqil fitne ki shakl ikhtiyaar karli. 
Unhi siyaasi ikhtilafaat ne irja ki maslahato’n ko hawa di aur musalman 
Murjiyya aur Ghair-murjiyya 2 giroho’n mein bat gae aur unaani uloom 
ke farogh-o-irtiqa ne etezaal-o-jahmiyyat ki takhleeq ki. Jisne sadiyo’n 
tak musalmano’n ko guna-gu'n” aqli ikhtilafaat mein uljhaae rakha, 
natija ye hua ke ilmi-o-deeni halqo’n mein beesiyo’n nae masle paeda 
ho gae. 


Sifaat-e-baari aen zaat hain ya ghair. “Istiwa Aalal Arsh” ke kya maane 
hain? Quran makhlooq hai ya ghair-makhlooq. Qudrat-o-istitaa-at afaal 
se pehle hai ya unke ham-qareenë hain. Insaan majboor hai ya 
mukhtaar, Allah Ta'ala muhalaat” par qaadir hai ya nahi. Khalq shae se 
kya muraad hai? Khurd-saal atfaal? qiyamat ke roz azaab ka hadaf 
banenge ya nahi? Jannat-o-dozakh aarzi hain ya daaemi? Rooh kya hai? 


Ye aur is nau ke ajeeb-o-ghareeb masle jinki wajah se islami safo’n mein 
intishaar-o-tashattut? ka paeda hona naguzeer tha. Usi daur mein 
Ghunusiyat (Gabticism ) ne jiske maanne waale Iraq mein kasrat se the, 
tasawwuf ko harifaana shakl mein pesh kiya aur taqaddus-o-riyaazat ke 


1T: (9k45) Ikhtelaaf, farq, imtiyaz [RKT] 

2 T: (4442) Poshida, makhfi [FL] 

3 T: (£#) Qism, jins, tarah [RKT] 

FT: (ig 43 shi) Saath-saath, ek waqt mein, baraabar-baraabar, ek saath [RKT] 

5T: (095 695) Tarah-tarah ka, mukhtalif qism ka [RKT] 

ET: (02 œ) Yaar, musaahib, companion, friend [RKT] 

7T: (Yl) Wo kaam ya baate’n jin ka hona mumkin na ho, na-mumkin umoor [RKT] 
8T: (Jl 555) Kam-umr, kamsin, young, under age [RKT] 

2I: (ci) Bikhar jaana, tukde-tukde hona [RKT] 
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behroop mein us yaqin ko dilo'n mein utaarne ki koshish ki ke uloom-e- 
nubuwwat ke muqaable mein irfan-o-idraak! ka ek aur yaqini zariya 
kashf? bhi hai. Jiski madad se barah-e-raast haqaaeq koneeya-o- 
deeniya? ka pa lena mumkin hai. 


Qareeb-qareeb yehi wo zamana hai, jis mein fiqhi mazaahib 
mudawwan-o-murattab hue aur unke pur-josh haami ek doosre ke 
muqaabil mein saf-aara hue aur baqaaida munazara-o-jadal ki buniyaad 
padhi, uska qudrati natija ye nikla ke asbiyate’n ubhree'n, halqe bane 
aur aakhir mein taqleed-o-jumood ne islami muaasahre ki aksariyat ko 
apni lapet mein le liya. 


Yaha’n ghaur-talab ye nukta hai ke gumrahiyo’n ke us hujoom mein 
islam ki fitrat mein islaah-e-ahwaal ki jo qudrati salahiyate’n thee’n, kya 
wo chup-chaap ye tamasha dekhti rahi aur kisi giroh, kisi jamat ko ye 
taufeeq naseeb na hui ke wo inhiraafaat ki nishan-dahi kare aur ye 
bataae ke in gumrahiyo’n ke muqaable mein islam ka sahih-sahih mauqif 
kya hai? Khush qismati se waaqia ye nahi hai. 


Taareekh-o-seer* se sar-sari waaqfiyat rakhne waale hazraat bhi jaante 
hain ke bifhawaae-hadees-e-Rasool #¥ > har daur mein aese logo'n ka 
wujood raha hai ke jinho’n ne kalma-e-haq ko barmala? izhaar kiya hai. 
Jinho’n ne tajdeed-o-islaah ki zimmedaariyo'n ko sambhala hai aur islam 
ke chera-e-zeba se bidat ke gard-o-ghubaar ko door karne ki maqdood 
bhi masaai jaari rakhi hain. Jinho’n ne zakhaaer-e-hadees ki hifaazat ki 
aur jinho’n ne aqaaid ki pecheedgiyo’n ko suljhaaya aur murawwaja” 
fiqhi mazaahib ke muqaable mein sunnat par mabni, sunnat se 
mustambatê aur sunnat qareeb-tar masaail ki taraf fuqaha ki anaan? 


1T: (085) Pehchaan, waaqfiyat [RKT] T: (S43!) Khayal, tasawwur, salaahiyat [RKT] 

2 T: (G35) Ghaib ke asraar zaahir hona, khulna [RKT] 

3T: (3955 G5) Ye tasawwuf se related ek terminology hai [RSB] 

4 T: Taareekh aur seerat [RSB] 

5 T: (Cod> 3194) Hadees-e-rasool #F ke mutaabiq [RSB] 

6 T: (225) Khullam-khula, elaaniya [RKT] 

7 T: (42952) Murawwaj, jo raaej ya jaari ho [RKT] 

8 T: (Lis) Istimbaat kiya gaya, nikaala hua, akhaz kiya gaya, chuna gaya, bataur-e-natija 
nikaala hua [RKT] 

9T: (ole) Lagaam, ikhtiyaar, baag-daud [RKT] 
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tawaajo-o-iltifaat ko mod dene mein kaamyaabi haasil ki hai. Ye giroh 
Ahle Hadees wa Sunnah ka hai. 


Imam Abul Hasan Ashari &# ne “Maqalaat-al-Islamiyyeen” ki pehli jild ke 
aakhir mein taqriban 5 safho'n mein us giroh ke aqaaid-o-seerat ka ek 
dilchasp aur dil-nawaaz naqsha pesh kiya hai. Jisse andaaza hota hai ke 
chauthi sadee hijri ke wast! tak Ahle Hadees wa Sunnah ke saamne 
kalam-o-fiqa ke kya-kya masaail the aur un hazraat ne un masaail ko 
kyounkar hal kiya. Ham us silsila mein dar-asal kehna ye chaahte hain ke 
islaah-o-tajdeed ki ye tamaam koshishe'n jo mukhtalif haqlo'n aur 
mukhtalif zamano’n mein fiqa-o-kalam ki turfa-taraaziyo’n? ko Kitaab-o- 
Sunnat ke saacho'n mein dhaalne ki gharz se anjaam paaee’n, hamari 
hain. Unka ilm-ul-kalam, hamara ilm-ul-kalam hai. Unki fiqa, hamari fiqa 
hai aur unki taareekh hamari taareekh hai. 


Lekin uske bawujood ham ne kisi mutaiyyan madrasa ya fiqa ya ilm-ul- 
kalam ke kisi bane-banae usoolo’n ko is binaa par apnaane ki koshish 
nahi ki hai ke mabaada? hamari asbiyate’n bhi apna mehwar badal le’n 
aur bajaae uske ke aqidat-o-waabastagi ke daaiye baraah-e-raast 
Kitaabullah Aur Sunnat-e-Rasool # se waabasta rahe’n, ham bhi is 
tazaad ka shikaar ho kar na reh jaae’n ke jiska maazi mein tamaam fiqhi- 
o-kalaami mazahib shikaar hue hain. 


Goya hamari nafsiyat-e-deeni aur hamare jazaba-e-hub-e-Rasool & ka 
taqaaza ye hai ke fikr-o-amal ki kisi soorat mein bhi ham ba-juz 
Kitaabullah ki itaa-at aur Rasool Allah # ki farmabardari ke aur kisi 
taqaiyyud”, kisi taqleed aur intisaab*? ko apne liye gawaara na kare’n aur 
zaman-o-makaan aur ashqaas-o-aimma se gata-nazar” har us sacchaai 
ko apnaae’n, har us istidlaal ko tasleem kare’n aur tajdeed-o-islaah ki 


1T: (a5) Beech, darmiyaan [RKT] 

2 T: (35 a56) Ajeeb, anokhi sajaawat, naqsh-o-nigaar [RKT] 

3 T: (log) Khuda na kare, khuda-na-khwaasta, aisa na ho ke [RKT] 

4 T: (4elo) Khwaahish, iraada [RKT] 

5 taqaiyyud T: (4445) Taakeed, iltezaam, paabandi [RKT] 

6 T: Lagaao, taalluq, rishta [RKT] 

7 T; (%5 a5) Andekhi karna, kisi cheez ke khayaal ko chod dene ya kisi kaam/hukm ke tark kar 
dene ka amal [RKT] 
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har us koshish ko sarahe'n jo Quran-o-Hadees par mabni ho. 


Allah Ta'ala se dua hai ke wo isi haal mein hame'n zinda rakhe aur jazb- 
o-kaefiyat ke isi jaa'n fizaa aalam mein maut se do-chaar kare. Aameen 


Muhammad Haneef Nadwi 
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Ahle Hadees Ka Maslak-o-Manhaj Aur Ahnaaf Se Ikhtilaaf Ki 
Haqiqat-o-Noiyat: Ek Nihaayat Ahem Mabhas Ki Wazahat 


Mohaddis-ul-asr Hazrat-ul-Allaam Haafiz Muhammad Gondalwi «4 (d 
1985) in naadirah rozagar shakhsiyato’n mein se the jo hazaaro’n saal ki 
gardisho’n ke baad zuhoor-pazeer hoti hain. 


Hazaar Saal Nargiz Apni Be-noori Pe Roti Hai 
Badee Mushkil Se Hota Hi Chaman Mein Deedawar Paida 


Wo apne waqt ke azeem mohaqqiq, buland-paaya aalim, nihaayat 
wasee-ul-mutaala-a aur be-misaal mohaddis the. Unka halqa-e-dars bhi 
bada wasee tha. Us waqt Jamat Ahle Hadees mein jitne mein kubaar 
ulama, shuyooq-ul-hadees, muftiyaan-e-ikram, muhaqqiqeen aur ahle 
ilm-o-qalam hain. Unki aksariyat bil-waasta ya bila-waasta Hazrat Haafiz 
Saahab .£? hi ke khawaan-e-ilm ki reeza-cheen! aur unhi ke chashma-e- 
faiz se saerab hai aur ye ulama-o-shuyooq-ul-hadees ek duniya ko 
Quran-o-Hadees ke chashma saafi se saeraab kar rahe hain aur jahalat- 
o-zalaalat ke andhero’n mein uloom-e-nubuwwat ka noor phaela rahe 
hain. ‘yl onas pasig pgti ail jS 


Hazrat Haafiz Saahab .& ki zindagi ka beshtar hissa aur waqt-e-tadrees 
mein guzra, wo mukhtalif madaaris-e-Ahle Hadees mein shaik-ul-hadees 
ke mansab-e-jaleel par faaiz rahe. Haafiza be-misaal tha, zehen akkhaaz? 
aur nihaayat nukta-ras? tha. Mutaala-a itna wasee tha ke unse istifaada 
karne waala badi-badi librariyo'n se be-niyaaz ho jaata. Uloom-e- 
hadees-o-fiqa mein unki nazar gehri bhi tha aur wasee bhi, al-gharz ilm- 
o-fiqa ki ek wasee-o-areez duniya unke damagh mein samaai hui thi. 


Hama-wagt tadrees mein guzarne ke bawujood qalm-o-qirtaas* se bhi 
kuch taalluq rakha aur kai mauzuaat par apni ilmi yadgare’n chodee’n. 
Unhi buland-paaya kitaabo'n mein se ek nihaayat aalimaana-o- 
muhaqqiqaana taaleef “Al Islaah” hai. Jo kehne ko to ek barailwi 


1T: (as %9) Roti ka tukda khaane waala, mustafeed, namak-khwaar [RKT] 

2T: (3&0) Haasil, absorbing [RKT] 

3 T: (043 44) Tez faham, nukte ko paane waala, kalaam ki bareekiya’n samajhne waala [RKT] 
4 T: (yb) kaaghaz [RKT] 
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musannif ki kitaab “phi de WI jig” “Jawaaz al-Faatiha Alaa at-Ta- 
aam” ke jawab mein tehreer ki gai thi, lekin us mein mazkoora kitaab ke 
dalaael ka postmortem karne ke alaawa bidat, taqleed, qiyaas-o-ijtihaad 
jaese ahem mauzuaat par bhi saer-haasil aur nihaayat muhaqqiqaana 
bahese'n hain. Jo padhne aur samajhne ke qaabil aur faazil mauallif ke 
tafaqqoh', tehqeeq-o-tadqeeq? aur wusat-e-nazar-o-mutaala-a ke bhi 
mazhar hain. (40>)9 4,229 dg A Ja 


Hazrat Haafiz Saahab ne apni is kitaab mein ek nihaayat ahem nukta ye 
bayan farmaya hai ke “Ahle Hadees aur Hanafiyya mein na usooli 
ikhtilaaf hai na furooi”. 


Chunache likhte hain: “Ahle Hadees ke usool Kitaab-o-Sunnat, ijma aur 
aqwaal-e-Sahaba Kiraam čí hain. Yaane jab kisi ek Saahabi ka qaul ho 
aur uska koi mukhaalif na ho, agar ikhtilaaf ho to un mein se jo qaul 
Kitaab-o-Sunnat ke ziyada qareeb ho, us par amal kiya jaae aur us par 
kisi amal, raae ya qiyaas ko muqaddam na samjha jaae aur ba-waqt-e- 
zaroorat giyaas par amal kiya jaae. Qiyaas mein apne se alam? par 
etemaad karna jaaez hai. Yehi Maslak Imam Ahmad bin Hambal 4# aur 
deegar aimma aur Ahle Hadees ka hai”. 


Iske baad “Elaam-ul-Muwaqqieen” (taaleef Imam Ibnul Qaiyyim ) se ek 
ikhtibaas naql kiya hai, jisme Imam Ahmad .&# ke 5 usoolo’n ka bayan 
hai, jin par unke fatwo'n ki buniyaad hoti thi. Iska khulaasa hasb-e-zel 
hai: 


Awwal: Nusoos. (Quran-o-Hadees ke sareeh ahkaam) unke hote hue wo 
kisi aur ki taraf iltifaat na farmate. 


Duwwam: Sahaba Kiraam #£t£ ke fataawa. Jab kisi Saahabi ka fatwa milta, 
jiska koi mukhaalif maaloom na hota, to usi par fatwa dete. 


Suwwam: Jab Sahaba Kiraam ££ mein ikhtilaaf hota to us qaul ko lete jo 


E: (Á) Ilm-e-fiqa seekhna ya samajhna, ilm-o-fazal mein maahir hona [RKT] 
2 T: (3423) Chaan-been, research ka kaam, gehri nazar se jaanchna [RKT] 

3 T: (451) Bohot ilm rakhne waala, sabse bada aalim [RKT] 

4 T: (vl) Mutawajje hona, tawajjo, raghbat [FL] 
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Kitaab-o-Sunnat ke ziyada qareeb hota, unke aqwaal se bahar na nikalte. 


Chaahrum: Mursal aur Hasan Hadees ko lena, jabke us baab mein koi 
aur daleel uske mukhaalif na ho. Unke nazdeek Hasan ke mukhtalif 
maraatib hain. Jab is baare mein koi mukhaalif asar ya qaul-e-sahabi ya 
ijma na mile to us Hasan par (jisko wo apni makhsoos istilaah mein Zaeef 
se taabeer karte hain) par amal karna unke nazdeek qiyaas se oola hai. 
Us hadees se muraad baatil, munkar aur wo hadees nahi, jis mein koi 
raawi muttaham' ho, jis par fatwa dena mana ho. Aimma Arba mein se 
har ek fil-jumla? is baat mein unke saath muwaafiq hai. 


Panjum: Qiyaas, usko zaroorat ke waqt lete, jaese Imam Shafai .& se bhi 
manqool hai ke qiyaas ki taraf sirf zaroorat ke waqt ruju kiya jaata hai. 


Imam Ahmad .£ ke fatwa ke yehi 5 usool hain. 


Haqiqat ye hai ke ye 5 usool sirf Imam Ahmad .# hi ke nahi, balke unke 
alaawa teeno’n aimma (Imam Malik, Imam Shafai aur Imam Abu Hanifa 
& ke bhi hain. Haafiz Gondalwi .£? se qabl Shaikh-ul-Kul Miya’n Nazeer 
Hussain Mohaddis Dahelwi .-<££ ke 1 faiz-yaafta Haafiz Abdullah Ghazipuri 
& ne bhi ye usool bayan faramaya hai. Chunaache wo likhte hain: 
“Hamare mazhab ka asal usool sirf ittiba-e-Kitaab-o-Sunnat hai”. 


Uske hashiya mein likhte hain: “Isse koi ye na samjhe ke Ahle Hadees ko 
ijma-e-ummat-o-qiyaas-e-sharai se inkaar hai, kyounke jab ye dono’n 
Kitaab-o-Sunnat se saabit hain to Kitaab-o-Sunnat ke maanne mein 
unka manna aagaya”. 


Alaawa-azeen mohaddiseen yaane Ahle Hadees ke nazdeek bhi taqriban 
yehi usool hain. Sirf mursal riwayat se hujjiyat-o-istinaad ke wo qaael 
nahi, lekin mazkoora ikhtibaas mein mursal ka hawaala jis etebaar se 
aaya hai wo hai qiyaas ke muqaable mein mursal riwayat se istidlaal 
karna aur ye baat ek had tak sahih hai. Mutlaqan mursal riwayat 
mohaddiseen ke nazdeek na-qaabil-e-hujjat hai. Alaawa-azeen ye wo 
nukta aur usool hai jo deegar tamaam Ulama-e-Ahle Hadees bhi tasleem 


TT; (ea) Jis par tohmat lagaai jaae, jis par ilzaam lagaaya jaae [RKT] 
2 T: (a> J2) Is jumla [RSB] 
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karte aur bayan karte hain. (see two dl) 


Barre-sagheer paak-o-hind mein fiqhi ikhtilaat! ki jo maaraka-aaraai hai 
wo Ahle Hadees aur Ahnaaf ke darmiyan hai. Doosri fiqo’n? ke paerukaar 
yaaha’n nahi hain aur agar kahee’n hain to wo itni mehdood taadaad 
mein hain ke wo kal-adam? ke hukm mein hain. Is liye jab ye kaha jaae 
ke Ahle Hadees aur Ahnaaf mein koi ikhtilaaf hi nahi, na usooli aur na 
furooi, to us par izhaar-e-taajjub ek fitri-amr hai. Bana-baree’n 
mazkoora usooli baat nihaayat ehmiyat ki haamil aur isse fiqhi ikhtilafaat 
ki asal nauiyyat bhi saamne aajaati hai. 


Hazrat Haafiz Saahab .££ ki zindagi hadees padhate hue guzri hai aur us 
mein qadam-qadam par hadees-o-fiqa ka takraao saamne aata hai. Is 
liye Haafiz Saahab ka farman you'n hi sat-hee* sa nahi ho sakta. Balke ye 
ek taraf to unke jazba wahdat-e-ummat ka ghammaaz? hai. Jaesa ke 
unka Dars-e-Bukhari iska shaahid-e-adl hai. Raaqim ko khud ikhtitaam- 
e-bukhari par unka dars-e-bukhari sunne ka sharf haasil hai. Usme wo 
Shah Waliullah & ke hawale se us mauqif ko tafseel se bayan farmate 
the, jo Shah Waliullah .£ ne Ahnaaf aur Ahle Hadees ke darmiyan 
tawaafuq* ka tariqa bayan farmaya hai. Jiski kuch tafseel aainda safhaat 
mein bhi aaegi. 


Doosra, Haafiz Saahab ka ye bayan unke nihaayat gehre mutaala-a aur 
wusat-e-nazar ka mazhar hai aur wo is tarah ke jaha’n tak Imam Abu 
Hanifa aur unke jaleel-ul-qadr talaamiza (Imam Muhammad aur Qazi 
Abu Yusuf waghaera #) ka aur unka sa tarz-e-fikr-o-amal ke ikhtiyaar 
karne waalo’n ka taalluq hai. Usko agar saamne rakha jaae to waaqai 
Ahle Hadees aur Ahnaaf ke usoolo’n mein koi farq nazar nahi aaega. Aur 
furoo, usool ke taabe hote hain, is liye furoo mein ikhtilaaf bhi koi 
maatadba’” haesiyat nahi rakhta. 


1T: (90:31) Khalat-malat hone ki kaifiyat [RKT] 

2 T: Maaliki, Shaafai, Hambali fiqh [RSB] 

3 T: (P46) Na hone ki misl, na hone ke baraabar, khatam aur fanaa [RKT] 
4T: (x4) Oopari, sarsari, ujlat [RKT] 

5 T: (362) Aeb bayaan karne waala ya zaahir karne waala [RKT] 

6T: (G55) Muwaafaqat, mutaabaqat, yaksaani [RKT] 

7T; (4 3422) Ziyaada, kaafi, kaseer [RSB] 
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Agar mazkoora daawa sahih hai to phir Ahnaaf aur Ahle Hadees ke 
darmiyan fiqhi maaraka-araai ka ye silsila jo kam-o-besh dedh sadee se 
urooj par hai, kyou’n hai? Aur uski shiddat kyou’n wusat-pazeer' hai? 
Jiski tafseel ke liye “Taareekh-e-Ahle Hadees” ka, jo usi fiqhi ikhtilaaf ki 
waadi-e-pur-khaar? ki aabla-paaiyo’n? ki tafsilaat aur razm-o-bazm* ki 
hikayaat par mushtamil hai, mutaala-a karna zaroori hai, jo Dr. 
Muhammad Bahauddin (Muhammad Sulaiman Azhar) ne tehreer ki hai. 
Jiski 3 jilde’n taba ho chuki hain, baqiya jilde’n zer taba ya zer-e- 
tasweed-o-tarteeb hain. Jazallahu Ahsanal Jaza 


Iski wajah fuqaha-e-Ahnaaf ka ek doosra giroh hai jo aksariyati giroh hai. 
Usne daawa to ye kiya ke wo Imam Abu Hanifa .& ka muqallid hai, lekin 
unho’n ne apne Imam aur Saahibaen (Imam Muhammad aur Imam Abu 
Yusuf 22) ke tarz-e-fikr-o-amal se yaksar inhiraaf ka raasta ikhtiyaar kiya. 
Halaanke fiqa-hanafi un teeno’n aimma ke aqwaal ke majmue ka naam 
hai. Fiqa-hanafi mein Mufta-bihi? qaul kabhi Imam Abu Hanifa 4# ka 
hota hai, Kabhi Imam Muhammad .& aur kabhi Qazi Abu Yusuf .& ka 
aur baaz dafa Imam Zafar 44 waghaera ka bhi. 


Ye soorat-e-haal fiqa-hanafi mein tausee ki aur ahadees-e-sahiha se 
adm inhiraaf ki ek badi buniyaad ban sakti thi. Lekin afsos baad mein 
aane waale fuqaha-e-ahnaaf ne apne aimma-e-salaasa ke maslak aur 
tarz-e-amal se inhiraaf kiya, jiski wajah se fiqhi ikhtilaaf ki khaleej wasee 
se wasee-tar hoti gai aur naubat-baae'n-ja-raseed* ke ab uska paatna” 
taqriban naa-mumkin hogaya hai. 


Is doosre giroh ki 2 qisme’n hain, ek giroh mein inhiraaf kam hai ya kam- 
az-kam usool mein wo apne aimma-e-salaasa ke bahut qareeb hai, go 
amal ke etebaar se wo bhi door hai. 


1T: (pi cag) Wusat paana [RSB] 

2T: (0 3 Golo) Kaanto’n bhari waadi, mushkilo’n aur aazmaaisho’n ka raasta [RKT] 

3 T: (3b 447) Paero’n mein chaale padna, thakaawat [RKT] 

4 T: (659 6&5) Maedaan-e-jung aur mehfil-e-ash, zindagi ke nasheb-o-faraaz, naram-o-garam 
haalat [RKT] 

5T: (4 å) Jis ki sehat par bade mufti ya muftiyo’n ki jamaat ne fatwa diya ho [RKT] 

6T: (d5 ol G1 b cg) Yahan tak naubat pohonchi, baat yahan tak pohonchi [RKT] 

7 T: (lb) (gadhe waghaera ko) Mitti ya koi cheez daal kar bharna ya hamwaar karna [RKT] 
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Doosri qism in ulama-o-fuqaha ki hai jo bad-tareen qism ke taqleedi- 
jumood ka shikaar hai aur bar-mala ahadees ki hujjiyat ka inkaar karta 
hai. 


Ahnaaf Ke Teen (3) Giroh: 


Is etebaar se Ahnaaf 3 giroho'n mein munqasim' hain: Pehla giroh Imam 
Abu Hanifa .££ aur unke shagirdaan-e-rasheed Imam Muhammad aur 
Imam Abu Yusuf # aur unka saa tarz-e-amal ikhtiyaar karne waalo'n par 
mushtamil hai. Unse Ahle Hadees ka usooli taur par ikhtilaaf nahi. Baaz 
Ahle Hadees ulama (jaese Hazrat Gondalwi .££) ahnaaf se usool-o-furoo 
mein ikhtilaaf ki jo nafi farmate hain, uska taalluq isi giroh se hai. Ham 
chand aqwaal aur misaalo'n se us giroh ka usooli mauqif bayan karte 
hain, taake baat waaze ho jaae. 


Ahaaf Ke Pehle Giroh: Imam Abu Hanifa aur Saahibain # Ka Tarz-e-Fikr- 
o-Amal: 


Imam Abu Hanifa 4# ki azmat-o-fagahat musallam? hai, usme 2 raae 
nahi, lekin zara inka tarz-e-amal dekhiye. Imam Saahab .££ se poocha 
gaya ke: “Agar aapki koi aisi baat ho jo Kitaabullah ke mukhaalif ho to 
kya kiya jaae?” Aapne farmaya: “Kitaabullah ke muqaable mein meri 
baat chod do”. Unse kaha gaya: “Jab aapki baat hadees-e-Rasool & ke 
khilaaf ho to?” Aapne farmaya: “Hadees-e-Rasool #% ke muqaable mein 
meri baat ko tark kardo”. Phir aapse kaha gaya: “Agar aapki baat qaul- 
e-Saahabi ke khilaaf ho to?” Aapne farmaya: “Iske muqaable mein bhi 
meri raae ko nazar-andaaz kardo”. Imam Saahab .& ka ye qaul Imam 
Shaukani .££ ne naql kiya hai. 


Unki asal ibaarat darj-e-zel hai: 
aa ne Berhak ilala ig SUAI Al JB 
Ulama mein kaha: Abu Hanifa .& se i 
kaha gaya: Agar aap ki koi baat 
Quran ke mukhaalif ho to kya karen? 


Ng cdl ino eY pa 


1T: (u) Taqseem hone waala, taqseem kiya gaya [RKT] 
2 T: Poora, kaamil, durust, tasleem kiya gaya [FL] 
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Imam Saahab & ne farmaya: Meri JAS Je tabe SI Ss 
baat ko chodo aur Quran ko le lo. “ f 

Phir unse poocha gaya: Agar aap ki 7 oK l ad ha il LS 
baat Rasool Allah & ki hadees se ju fajlu JE fabu daai 
mukhaalif ho to ky kare’n? Imam , 

Saahab ne farmaya: Meri baat ko s ale Ù dg Jal ya SA 
chodo aur Rasool Allah # ki baat ko Pa Ja oS lal ia hä yaw 
le lo. Phir poocha gaya: Agar aap ki 

baat kisi Saahabi ke qaul se Ji SAS Je taba 


mukhaalif ho? Imam Saahab ne ARAI 
farmaya: Meri baat chodo aur sahabi ” 
ki baat le lo. 


(Al-Qaul-ul-Mufeed Fee Adillatil Ijtihaad wat Taqleed: P23) 


Hazrat al-Imam ne apne shaagird-e-rasheed Imam Abu Yusuf & se 

kaha: 

Aye Yaqoob! Meri zuban se niklu hui Su SY oi h dbg 

har baat mat likha karo, is liye ke j , 

ham bhi ek insaan hain. Aaj ham ek TIM) Jl Ja a b edal L 

baat kehte hain aur kal usse ruju kar fas Jä Jig das e ES 

lete hain, kal ki kahi hui baat se | 

parsu'n ruju kar lete hain. aa Aan aa 
(Al-Intiqa Fee Fazaail as-Salaasa al-Aimma al-Fuqaha li-Ibne Abdul Bar: P145) 


Aapne Ahle Ilm-o-Fatwa ko taakeed farmai: 
Jis saha ko mer! kahi hui baat fi ai o A d d o de al~ 
daleel ka ilm nahi, us par haraam hai * i 
ke wo mere qaul par fatwa jaari kare. SA 


(Meezaan-ul-Kubra lish-Sha'raani: P38) 


Aur apna mazhab in alfaaz mein bayan farmaya: 


Jab Hadees sahih saabit ho jaae to 


wohi mera mazhab hai. (Radd-ul- 
Mohtaar li-Ibne Aabideen: V1 P68 [Dar-ul-Fikr: 
19661) 


a pe cydol z li) 


Yaane hadees-e-sahih ke muqaable mein kisi ki raae ko ehmiyat haasil 
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nahi. Meri raae bhi hadees ke khilaaf ho to wo bhi qaabil-e-iltifaat' nahi, 
balke tark ke laayaq hai aur hadees-e-sahih hi asal cheez hai aur yehi 
mera mazhab hai. 


Aap jab fatwa dete to farmate: “Ye Noman bin Saabit ki raae hai, hamare 
khayaal mein ye bahut acchi raae hai, jo isse behtar baat pesh kare uski 
baat ko tarjeeh? hai”. (Elaam-ul-Muwaqqieen: V1 P75) 


Aap hadees ko kitni ehmiyat dete the? Iska andaaza Imam Abu Yusuf .& 
ke is waagia se laga sakte hain ke Imam Abu Hanifa & ka maslak ye 
bayan kiya gaya hai ke waqf ka farokht karna jaaez hai. Halaanke hadees 
mein waazeh taur par maujood hai: 
Waqf na farokht kiya jaae, na hiba KAA AAA Ba LI 
kiya jaae aur na wirse mein tagseem 


(Bukhari: Al-Wisaaya: H2772) 
kiya jaae. 


Imam Abu Yusuf farmate hain: 
Agar Imam Abu Hanifa ko ye hadees 4 Jul muasi lia kium LI R 
mil jaati to uske mutaabiq hi mauqif 
ikhtiyaar karte aur apne bae-e-waqf? A GE 


ke maslak se rujoo kar lete. 
(Subul us Salaam Sharah Buloogh-ul-Maraam lis-Sanaani: V3 P86) 


Qazi Sadaruddin Ibne Abul Izz Hanafi likhte hain: 
Jab Imam Abu Yusuf ne sa'a ki II EARS JG ua 
miqdaar aur sabziyo’n mein zakat ” 
waghaera ke masaail mein ruju kar Se Bo e y g hall pern 
liya to farmaya: Agar mere ustad ke 
ilm mein bhi wo cheez ajaati jo mere 
ilm mein aai to wo bhi is tarah ruju a LS 


kar lete jaese maine ruju kar liya. 
(Al-littiba li-Ibne Abi al-Izz al-Hanafi: P28 [Maktaba Salafiya, Lahore]) 


Se sj 


Goya Imam Abu Hanifa .££ ne apne talaamiza ki tarbiyyat aese andaaz 


1T: Tawajjo, raghbat [FL] 
2 T: Bartari, fauqiyat, fazeelat [RKT] 
3 T: Waqf ki property/milkiyat bechan [RSB] 
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mein farmai ke Quran-o-Hadees ke nusoos ka ehteraam aur unka 
tasleem karna zaroori hai aur you'n un ana se bachne ka dars 
diya. Yehi wajah hai ke Imam Saahab .&# ke khusoosi talaamiza Imam 
Abu Yusuf aur Imam Muhammad # ne apne ustad se be-shumaar 
masaail mein ikhtilaaf kiya. Yaha'n tak ke unki taadaad do-tihaai 5 bayan 
ki gai hai. 

Imam Ghazali farmate hain: 


In dono’n shagirdo'n ne apne Imam asil e EAT al Sana 
ke mazhab ke do-tihaai 73 masaail ka 


inkaar kiya hai. ada AË è 
(Al Mankhool Min Taaliqaat al-Usool lil Ghazali [Bi-tehqeeq Muhammad Hasan Haetu]) 


Aur ye ikhtilaaf furooi masaail m mehdood nahi, balke ye ikhtilaaf 
Maulana Abdul Hai Luckhnawi && ke baqaul usool mein bhi kuch kam 
nahi. Chunache wo Muqaddama Umda-tur-Raaya mein tehreer farmate 
hain: 

Dono shagirdo’n ki apne ustad Imam Jai an yi Lile ol 
Abu Hanifa .£ se usool mein 

mukhaalifat bhi kuch kam nahi, hatta Lel TEA PI Je p> d 
ke Imam Ghazali ne kaha ke unho’n Aa a o iip LÍ WA 
ne apne ustad ke mazhab se do- a y 

tihaai ⁄ masaail mein ikhtilaaf kiya 

hai. 

(Muqaddama Umda-tur-Raaya Fee Hal Sharah al-Wiqaaya: P8 [Mujtabai Publisher, Delhi) 
Mazkura tafseel se waazeh hai ke Imam Abu Hanifa 4 aur unke 
talaamiza-e-khaas hargiz us fiqhi-jumood ke qaael nahi hain jo unke 
baad unke aksar paerukaaro’n aur naam lewaao’n mein paeda hua. Na 
unho’n ne ahadees se inhiraaf-o-gurez ke liye khaas usool waza! aur 
istemaal kiye, jaesa ke baad ke etizaal? se mutaassir fuqaha-e-ahnaaf ne 
waza kiye aur unki buniyaad par bahut si ahadees ko radd kar diya. Jaesa 
ke aage uski kuch zaroori tafseel aaegi. 


1T: (%5) Tarteeb dena, banana, ghadna, ejaad [RKT] 
2 T: (Jie!) Jo rooyat-e-Ilaahi ke munkir firqe [RKT] 
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Apne Aimma Ke Sahih Paerukaar: 


Unhi ke naqsh-e-qadam par chalne waale wo baaz ulama hain, jinho'n 
ne ahadees-e-sahiha ki buniyaad par apni fiqa-hanafi ke bahut se 
masaail ya baaz ko chod diya aur ahadees ko tarjeeh di. Jaese Maulana 
Abdul Hai Luckhnawi waghaera hain. Jiski tafseel hamare faazil dost aur 
mohaqqiq Maulana Irshad-ul-Haq Asari hafizahullah ki kitaab “Maslak- 
e-Ahnaaf Aur Maulana Abdul Hai Luckhnawi” mein mulaahaza ki ja sakti 
hai. Unho'n ne 1-2 nahi, beesiyo'n masaail mein hanafi fiqa ko chod kar 
us maslak aur raae ko ikhtiyaar kiya, jiska isbaat ahadees se hota hai. Is 
tarah aur bhi baaz hanafi ulama hain, jinho'n ne yehi mauqif ikhtiyaar 
kiya aur hadees ko aur usse saabit-shuda masle ko tarjeeh di. Unki baaz 
misale’n Hazrat Haafiz Saahab .££ ne bhi bayan ki hain, jinhe’n aap unki 
kitaab “Al Islaah” mein mulaahaza farma sakte hain. 


Shah Waliullah Mohaddis Dahelwi £# Ka Maslak-o-Mashrab: 


Un mein ek nihaayat numaya'n misaal Shah Waliullah Mohaddis 
Dahelwi ¿4 (d 1176h) ki bhi hai, jinke tarz-e-fikr-o-amal ko apnaane ka 
deobandi ahnaaf bhi daawa karte hain, lekin ye unka sirf daawa hi hai. 
Agar waaqai aesa hota to Ahle Hadees aur ahnaaf ke darmiyan fiqhi 
ikhtilafaat ki khaleej ya shiddat yaqinan kam ho jaati. Shah Saahab .& 
ke mauqif ko ham apni baat ki wazahat ke liye yaha'n apne alfaaz aur 
siyaaqt mein bayan karna munasib samajhte hain. 


Alaawa-azee’n? Shah Saahab . ne apne mukhlisaana masaai? se jaha’n 
ek taraf fiqhi-jumood ko toda, waha'n doosri taraf usko kam karne ke 
liye aese fikri-o-nazariyati khutoot ki bhi nishandahi farmai hai jinhe’n 
ikhtiyaar karke fiqhi ikhtilafaat ki shiddat-o-wusat aur hizbi taassub ko 
kam kiya ja sakta hai. 


Unho’n ne uske liye ek tajweez to ye pesh ki hai ke fiqhi ikhtilafaat bil- 
khusoos Hanafi, Shafai ikhtilafaat Quran-o-Hadees ke zawaahir par pesh 


1T: (ök) Kisi ibaarat mein kisi lafz ya qaul ke aage peeche ka matan, context [RKT] 
2 T: (af 053e) Iske alaawa [RSB] 
3 T: (£U) Koshishe’n, daud-dhoop, mehnate’n [RKT] 
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kiye jaae'n. Jo unke mutaabiq ya unke aqrab' ho'n, unhe'n tasleem kar 
liya jaae aur jo fiqhi masaail Quran-o-Hadees ke khilaaf ho'n, unhe’n tark 
kar diya jaae. 


Doosri tajweez ye pesh ki hai ke fuqaha Ahle Hadees aur fuqaha-e-Ahlur 
Raae, dono’n etedaal ka raasta ikhtiyaar kare’n. Awwal-uz-Zikr giroh 
Quran-o-Hadees ke zawaahir ko taqaddus ka itna darja na de ke 
tafaqqoh bilkul nazar-andaz ho jaae, jaese Ahle Zaahir (Imam Ibne 
Hazam 4# waghaera) ne kiya, aur saani-uz-zikr giroh aqwaal-e-aima ko 
itni ehmiyat na de ke Quran-o-Hadees ke nusoos se bhi wo faaiq-tar? ho 
jaae’n. Balke uske baen-baen? raasta ikhtiyaar kiya jaae. 


Fuqaha-e-kiraam ki fiqhi kaawisho’n se bhi istifaada kiya jaae, lekin 
nusoos-e-sariha* ka bhi poora ehteraam-o-taqaddus malhooz-e-khaatir? 
rahe. Usey wo muhaqqiqeen fuqaha Ahle Hadees ka tariqa batlaate hain 
aur usi ki talqeen unho’n ne ba-shad-o-mad* aur ba-takraar-o-israar ki 
hai. Is silsile ki chand ibaarate’n pesh-e-khidmat hain. 


Apni mashoor taaleef At “Tafhimaat-ul-Ilaahiya” mein aqaaid ke baare 
mein Kitaab-o-Sunnat, qadmaae Ahle Sunnat aur Salaf ke mahaaj ki 
pabandi ki wasiyyat karte hue furooaat ke baare mein likhte hain: “Furu 
mein ulama-e-mohaddiseen ki paerawi karna jo hadees-o-fiqa ke jaame 
hain. Masaail-e-fiqhiya ko Kitaab-o-Sunnat par pesh karna, jo unke 
muwaafiq ho'n, unhe'n qubool karna aur mukhaalif ko phenk dena. 
Ummat ke liye uske siwa chaara nahi ke wo har waqt ijtihaadi masaail 
ko Kitaab-o-Sunnat par pesh karti rahe aur wo khushk fuqaha jinho’n ne 
taqleed ko zaroori qaraar de rakha hai aur sunnat ki talaash-o-justaju ko 
tark kiya hua hai. Unki baate’n na sunna, na unki taraf nazar-e-iltifaat 


karna. Unke baghaer hi Haq Ta'ala ke qurb ki justaju karna”. (Tafhimaat: v2 
P288 [Latest Edition]) 


IT: (531) Nisbatan qareeb, bahut ziyaada nazdeek [RKT] 

2 T: Badh-kar, buland-tar [RKT] 

3 T: Beech-beech, darmiyan [FL] 

4T: (4 ve Nusoos jo waazeh aur sareeh ho'n, waazeh dalaael [RKT] 

5T: (L bl Sg) Dil mein lihaaz rehna, khayaal rehna, yaad rehna, waazeh hona [RKT] 
6 T: (43 9 45) Josh-o-kharosh, zor-shor [RKT] 
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At-Tafhimaat Ilaahiya, Jild Awwal mein farmate hain: “Main unse kehta 
hu'n jo khud ko fuqaha samajhte hain aur un mein intihaai taqleedi- 
jumood aa chuka hai ke jab unko ummat mein maamooli bhi sahih 
hadees pohonchti hai to us par amal se unhe'n sirf taqleed-e-jaamid rok 
deti hai, aur bilkul zaahir-parast hazraat se bhi kehta hu'n, jo aese 
fuqaha ka inkaar karte hain jo haamileen-e-ilm aur aimma-e-deen hain 
ke ye dono'n fareeq ghalat raah par ja rahe hain. Ye kam-fehmi ki raah 


hai aur muaamala (haq) in dono'n ke baen-baen hai”. (At-Tafhimaat: V1 P277 
[Latest Edition, Shah Waliullah Academy, Hyderabad) 


Kuch aage chal-kar farmate hain: “Main Allah ke liye Allah ki qasam kha 
kar kehta hu'n ke ummat mein se kisi admi ke mutaalliq, jisse khataa-o- 
sawaab dono'n baato'n ka ehtemaal hai, ye etiqaad rakhna ke Allah ne 
uski itaa-at mujh par farz kardi hai aur mere liye sirf wohi cheez waajib 
hai jise wo waajib qaraar de, kufr hai. Kyounke shariyat us shakhs se 
muddato'n pehle maujood hai, jise ulama ne yaad kiya, raawiyo'n ne 
bayan kiya aur fuqaha ne uske mutaabiq faisle kiye. Logo'n ne ulama ki 
taqleed par sirf is liye ittifaaq kiya ke wo Aap #¥ se shariyat ke raawi 
hain, unhe’n jo ilm tha hame’n nahi aur ilm unka mashghala tha. Jabke 
hamara waesa mashghala nahi. Lekin agar hadees sahih ho, 
mohaddiseen ne uski sehat ki gawahi di ho, logo’n ne us par amal kiya 
ho aur muaamala waazeh ho chuka ho, phir us hadees par is liye amal 
na kiya jaae ke uske imam ya muttabe ne uske mutaabiq fatwa nahi diya 
to ye bahut badi gumrahi hai”. (At-Tafhimaat Ilaahiya: V1 P279) 


Neez farmate hain (jiska khulaasa hai): “Mulla Ali ki taraf se mere dil 
mein ye daaiyat paeda hua ke Imam Abu Hanifa .£? aur Imam Shafai & 
ke mazahib ko jo ummat mein mashoor hain, un dono’n ko yakjaa kar 
diya jaae (jiska tariqa ye hai ke) dono'n mazahib ke fuqaha-o-ulama ki 
murattiba kitaabo'n ko hadees-e-nabawi & par pesh kiya jaae. Jo 
masaail hadees ke muwaafiq ho'n, qubool kar liye jaae’n aur jinki asal 
hadees mein na ho, unhe'n saaqit kar diya jaae. Is tarah naqd-o-nazar 
(jaanch padtaal) ke baad jin masaail mein ittifaaq ho jaae un par 
mazbooti se amal kiya jaae. Agar ikhtilaaf ho to waha'n 2 raae'n 


1T: (elə) Khwaahish, iraada [RKT] 
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tasawwur karli jaae'n aur dono'n par amal sahih samjha jaae”. (At- 
Tafhimaat Ilaahiya: V1 P279-280) 


Al Tafhimaat-e-Ilaahiya, Jild 2 mein uski baae'n-taur' par wazaahat 
farmate hain: “Furuaat mein wo cheeze'n leli jaae’n jin par ulama 
muttafiq ho jaae’n, bil-khusoos Hanafi, Shafai figa se namaz aur taharat 
ke muttafaga masaail le liye jaae’n aur agar ittifaaq na ho sake to phir 
zaahir hadees aur maaroof hadees ke mutaabiq amal kiya jaae. Ham kisi 
saahab-e-ilm ki tehqeer nahi karte, sab taalib-e-haq the, taaham Nabi 
ke alaawa ham kisi aur ki ismat? ka etiqaad nahi rakhte aur khair-o-shar 
ki maarifat ke liye mizaan hamare nazdeek Allah ki kitaab aur maaroof 


sunnat hi hai, na ke ulama ke ijtihaad aur soofiya ke aqwaal”. (Tafhimaat 
llaahiya: V2 P242-243) 


“Al Insaf” aur “Iqd-ul-Jaiyyid” mein bhi Shah Saahab .£ ne is mauzoo 
par badi umda aur mufeed bahese’n ki hain. Balke ye dono’n kitaabe’n 
khaas isi mauzoo par hain aur fiqhi ikhtilaaf ka ek motadil hal pesh karti 
hain. 


In ikhtibasaat se 2 baate’n behrehaal waazeh hain: 


© Unke nazdeek nusoos Quran-o-Hadees deegar tamaam ijtihaadaat- 
o-aqwaal-e-aimma ziyaada ahem hain. 


(2) Wo fiqhi ikhtilafaat aur tagleedi-jumood par mutmaeen nahi, balke 
wo usko khatam karne ki shadeed aarzoo aur khwaahish rakhte the aur 
in dono’n baato’n se maaloom hota hai ke wo taqleedi aur fiqhi-jumood 
ko sakht napasand karte the. 


@ Shah Waliullah .£& in khud-saakhta fiqhi usoolo’n ke bhi khilaaf hain 
jinki binaa? par ghaali muqallideen ne bahut si ahadees-e-sahiha 
mustarad kardi hain. Chuanche ek jagah likhte hain: “Har mazhab waale 
ne apne mazhab ke (isbaat ke) liye usool bana liye, ahnaaf ne apne 
mazhab ki pukhtagi ke liye kuch usool taraash liye hain (jin ki raushni 
mein wo har cheez ko dekhte hain) masalan khaas mubeen hai. Use 


1T: (992 SB) Is tarah, aise, you'n [Urduurban] 
2 T: Paak-daamani, parhez-gaari [FL] 
3T: (eù) Buniyaad [RKT] 
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bayan ki zaroorat nahi. Aam bhi khaas ki tarah qatai-ud-dalaala hai. 
Mafhoom mukhaalif motabar nahi. Kasrat-e-riwaayat ki wajah se 
tarjeeh ghair-motabar hai. Kitaabullah par ziyaadati, kitaab ka naskh 
hai waghaera waghaera”. (Qurrat-ul-Aenain Fee Tafzeel-ush-Shaikhain: P176) 


In khud saaakhtausoolo'n ki buniyaad par bahut se logo'n ne kitni hi 
ahadees-e-sahiha-o-qawiya ko radd kar diya hai. Jiski tafseel badi lambi 
aur dil kharaash hai. Shah Saahab ne “Hujjatullahil Baalegah” (v1 P160) 
aur “Al Insaaf” mein bhi in waza-karda usoolo'n aur unki binaa par 
ahadees ko radd karne ka zikr kiya hai. 


Hamne yaha'n Shah Saahab .& ka ye ikhtibaas sirf is pehlu ki wazahat 
ke liye pesh kiya hai ke wo aese taqleedi-jumood ke sakht khilaaf hain, 
jiski daawat muqallideen dete hain. 


(2) Shah Saahab 4 ki fiqhi wusat unke is tarz-e-amal se bhi waazeh hoti 
hai, jo unho'n ne “ijtihaad” ke silsile mein ikhtiyaar farmaya hai. Shah 
Saahab .£ ne mukhtalif mugamaat par ijtihaad aur istimbaat-e-masaail 
ke 2 tariqe bayan farmae hain. Chunache ek jagah likhte hain: “Salaf 
mein istimbaat-e-masaail (ijtihaad) ke 2 tareeq the. Pehla ye ke Quran- 
o-Hadees aur Aasaar-e-Sahaba Kiraam £ jama kiye gae aur unki 
raushni mein aamaada masaail par ghaur kiya gaya. Ye Mohaddiseen 
(Ahle Hadees) ka tariqa tha. Doosra tariqa ye ke (Quran-o-Hadees aur 
Aasaar-e-Sahaba Kiraam ží ki bajaae) aimma ke munaqqah' aur 
mazhab qawaaid-e-kulliya ki raushni mein pesh-amaada masaail ka hal 
talaash kiya gaya aur asal maakhaz (Quran-o-Hadees) ki taraf tawaajo 
ki zaroorat hi na samjhi gai. Ye fuqaha ka tariqa hai, salaf mein se ek 


giroh pehle tareeq ka paaband hai aur ek giroh doosre tareeq ka”. 
(Musaffah Sharah Muwatta: V1 P4 [Old Edition]) 


Aur “Iqd-ul-Jaiyyid” mein Shah Saahab .& ne Ahle Hadees 
(Mohaddiseen) ke bhi 2 giroho’n ka zikr kiya hai. Ek Muhaqqiqeen 
fuqaha Ahle Hadees aur doosre Zaahiri Ahle Hadees aur Ahle Zawaahir 
ko muhaqqiqeen Ahle Hadees se alag qaraar diya hai. Zaahiriyo'n ki 
alaamat ye batlaai hai ke wo qiyaas-o-ijma ke qaael nahi. Chunache Shah 


rI: (á) jhoot se paak kiya gaya, sach baat, paak kiya gaya, waazeh aur saaf [RKT] 
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Saahab .££ muhaqqiqeen fuqaha Ahle Hadees ke tarz-e-ijtihaad aur 
istimbaat-e-masaail ke zikr ke baad likhte hain: “Muhaqqiqeen fuqaha 
Ahle Hadees mohaddiseen ke ye tariqa tha aur aese log kam hain aur ye 
log alaahada hain, zaahir Ahle Hadees se jo qiyaas ke qaael hain na ijma 
ke”. 


Hujjatulla-hil-Baaligha mein Shah Saahab .££ ne inhi muhaqqiqeen 
fuqaha Ahle Hadees ke un qawaaid ka tazkira farmaya hai jo unke 
nazdeek tatbeeq baen-an-nusoos, istimbaat-e-masaail, ijtihaad-o-raae 
ke liye meyaar aur bunyaadi usool hain. Jinka urdu tarjuma hasb-e-zel 
hai: “Jab Quran-e-Majeed mein koi hukm saraahatan maujood ho to 
Ahle Hadees ke nazdeek kisi doosri cheez ki taraf tawajjo ki zaroorat 
nahi”. 


“Agar Quran-e-Majeed mein taaweel ki gunjaaish ho aur mukhtalif 
mataalib ka ehtemaal ho to hadees ka faisla naatiq hota, Quran-e- 
Majeed ka wohi mafhoom durust hoga, jiski taaeed sunnat se hoti ho. 
Agar Quran-e-Majeed kisi hukm ke mutaalliq khamosh ho to amal 
hadees par hoga. Wo hadees chaahe fuqaha ke darmiyan mashoor-o- 
maroof ho ya kisi shaher ke saath makhsoos ho ya kisi khandaan ya kisi 
khaas tariqe se marwi ho aur che (6) is par kisi ne amal kiya ho ya na 
kiya ho, wo hadees (ba-shart-e-sehat) qaabil-e-istinaad hogi”. 


“Jab kisi masle mein hadees mil jaae to kisi Imam aur Mujtahid ki parwa 
na ki jaaegi, na koi asar qaabil-e-qubool hoga”. 


“Jab poori koshish ke bawujood kisi masle mein hadees na mile to 
Sahaba Kiraam #žíg-o-Taabaeen ££ ke fatwo’n par aml kiya jaaega aur 
usme kisi qaum aur shaher ki qaed ya takhsees nahi hogi, agar khulafa 
aur jamhoor fuqaha muttafiq ho jaae’n to usey kaafi samjha jaaega”. 


“Agar fuqaha mein ikhtilaaf ho to ziyada muttaqi-o-aalim aur ziyada 
hifz-o-zabt rakhne waale shakhs ki hadees qubool ki jaaegi ya phir jo 
riwayat ziyada mashoor hogi usey liya jaaega. Agar ilm-o-fazl, wara-o- 
tagwa! aur hifz-o-zabt mein sab baraabar ho to us masle mein 


1T: (£55) Ghalati karne ka dar, khuda ka khauf, taqwa, parhezgaari [RKT] 
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mutaaddid aqwaal mutasawwur honge jin mein se har ek par amal jaaez 
hoga”. 


“Agar usme bhi itminaan-bakhsh kamiyaabi na ho to Quran-o-Sunnat ke 
umumaat, igtiza! aur eema-aat 'leloV (isharaat) par ghaur kiya 
jaaega. Usool-e-figa ke murawwaja gawaaid par etemaad nahi kiya 
jaaega, balke tamaniyat-e-galb? aur zameer ke sukoon par etemaad 
kiya jaaega. Jis tarah mutawaatir riwayat mein asal cheez raawiyo'n ki 
kasrat aur unki haalat nahi balke asal shae dil ka itminaan aur sukoon 
hai. Ye usool pehle buzurgo'n (Sahaba Kiraam £##-0-Tabaeen &) ke 
tareeg-e-kaar aur unki tasrihaat se maakhuz hain”. 


Iske baad Shah Saahab .& ne un aasaar ka zikr kiya hai jin mein un 
usoolo’n ki taraf rehnumaai ki gai hai jin mein awaaliyat Quran, Hadees 
aur Asaar-e-Sahaba Kiraam ££ ko di gai hai. 


Hamare khayaal mein ijtihaad ka ye tariqa jise Shah Saahab . ne 
tafhimaat mein baen-baen aur Iqd-ul-Jaiyyid mein muhaqqiqeen fuqaha 
Ahle Hadees ka tarz batlaaya hai, jis mein zaahiriyo’n ki tarah qiyaas-e- 
sahih aur ba-qaeda ijtihaad ka inkaar hai, na ahle ilm fuqaha ki sahih fikri 
kaawisho’n se eraaz aur na jaamid muqallideen ki tarah nusoos-e- 
Quran-o-Hadees se be-etinaai aur unme taujihaat-e-baeeda? aur 
taawilaat-e-rakika? ki targheeb hai, yehi tariqa-e-ijtihaad sahih hai. 


Aur ye phele guzar chuka hai ke Shah Saahab .# ne apni wasiyyat mein 
unhi fuqaha-e-mohaddiseen ki paerawi ki taakeed ki hai jo hadees-o- 
figa ke jaame ho’n aur hamesha fiqhi tagribaat? ko Kitaab-o-Sunnat par 
pesh karne ko zaroori samajhte ho'n. 


Shah Saahab .££ ke motadil maslak aur fiqhi wusat-zarfi ki tafseel pesh 
karne ka asal maqsad ye hai ke Pakistan mein bhi is waqt usi fiqhi wusat 
ki zaroorat hai. Uske baghaer yaha'n nifaaz-e-islam ki manzil qareeb nahi 


1T: (ass) Taqaaza, mutaalaba [Urdn] 

2 T: (48 25) Dil ka sukoon, itminaan-e-khaatir, peace of mind [RKT] 

3 T: Door ki dalaael [RKT] 

4 T: Apne bachaao ke liye bejaa, zaeef, kamzor qism ke dalaail aur uzr pesh karna [RSB] 
5T: (ok A) Fiqhi usool, masaael, qanoon, aur mabaahis [RSB] 
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aasakti. Alaawa-azee'n Ahle Hadees aur Ahnaaf ke mabaen fiqhi 
ikhtilafaat ki wusat-o-shiddat bhi kam nahi ho sakti, jabke zaroorat isko 
kam karne ki hai. 


Ye Mazmoom Talfeeq Nahi, Jaaez Talfeeq Hai: 


Baaz log shayad is nuqta-e-nazar ko talfeeq qaraar de kar usey mustarad 
kar de'n, lekin ye rawaiyya sahih nahi. Talfeeq ka matlab hai ke ek 
mazhab ka haamil shakhs doosre mazaahib ki baate'n ikhtiyaar karle. Ye 
talfeeq mutlaqan mazmoom' nahi. Sirf us waqt mazmoom hai, jab 
maqsad sirf shuliyato'n ki talaash ho. Har mazhab se apni khwaahish-e- 
nafs ke mutaabiq cheeze'n le lena, ye yaginan qaabil-e-mazammat hai. 


Lekin agar maqsad ye ho ke is tarah nusoos-e-shariyat ki baala-dasti? 
qaaem ho aur awaam ko ziyada asaani faraaham ki jaae to ye aen- 
matloob hai, use koi bhi talfeeq qaraar na dega, jo mazmoom hai. Khud 
Imam Abu Hanifa .& bhi uske jawaaz ke qaael hain. 


Chunache Mulla Ali Qari Hanafi farmate hain: “Hanaati waghaera ne 
Abu Imam Saahab .&# haq ka ye qaul naql kiya hai ke jo shakhs har 
mazhab se asaaniya’n aur rukhsate'n hi pasand karega to is tarah wo 
fasiq ho jaaega aur Imam Abu Hanifa .:& ka maslak ye hai ke isse wo 
fasiq nahi hoga”. (Mirqat-al-Mafateeh: V7 P33 [Maktaba Imdadiya]) 


Sirf rukhsate’n? talaash karna bhi Imam Abu Hanifa 4 ke nazdeek fisq 
nahi to nusoos-e-shariyat ki baala-dasti aur awam ki sahulato’n ke 
nuqta-e-nazar se mukhtalif mazahib ki bate’n ikhtiyaar karna kaese 
ghalat hoga? Chunache har daur mein ulama ne aesa kiya hai. 


Khud paak-o-hind ke hanafi ulama ne Zauja-mafqood-ul-Khabar ke 
baare mein fiqa-hanafi ki bajae Maliki fiqa ka maslak apna kar use 4 saal 
ke intizaar ke baad 4 mahine 10 din ki iddat guzaar kar nikah karne ki 
ijaazat di hai. Isi tarah aurato’n se mutaalliqa baaz aur masaail mein bhi 
ye ijaazat di hai. Jiski tafseel “Al Heela-tun-Naajizah” mein dekhi ja sakti 


1T: (p9242) Bura, badd, kharaab [RKT] 
2T: (Gay) Kisi par ikhtiyaar hona, taaqat ka istemaal karna, zabardasti [RKT] 
3T: (4253) Ijaazat, mohlat, choot [RKT] 
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hai. Aur uski taaeed muttahida Hindustan ke deegar ulama-e-ahnaaf ne 
bhi ki hai. 
Alaawa-azee'n fuqaha ne saraahat ki hai ke is tarah karne se koi shakhs 


taqleed-e-imam ke daaere se nahi nikalta, jaesa ke paak-o-hind ke 
ahnaaf maaliki maslak apnaane ki wajah se hanafiyat se khaarij nahi hue. 


Balke ek hanafi alim, jinho'n ne fiqa-hanafi ko mudallal karne ke liye 5 
zakheem jildo'n mein ek kitaab “Majma' Qawaneen-e-Islam” likhi hai. 
Dr. Tanzeel-ur-Rahman (Former Chairman Islami Nazariyati Council, Pakistan) Ne 
zauja-mafqood-ul-Khabar ke masle mein 4 saal se bhi kam muddat ke 
andar, yaane 1 saal aur ba-waqt-e-zaroorat fil-flor' adaalat ko nikah 
faskh karke mazkoora aurat ko doosri jagah shaadi karne ki ijaazat di hai. 
Chunache wo ek saal ke qaul ko (4 saal ke muqaable mein) maujooda 
zamane ke lihaaz se tarjeeh dete hue likhte hain: “Magar laazim hai ke 
mazeed 1 saal intizaar ka hukm us soorat mein diya jaae ga jab ke aurat 
ke paas 1 saal nafqe ka intizaam maujood ho, basoorat-e-deegar 
adaalat, baad suboot-e-mafqood-ul-kahbri, bawajah mafqood-ul- 
kahbri-e-shauhar, adm-maujoodgi-e-nafqa, fil-flor nikah faskh karne ki 


majaaz hogi”. (Majma' Qawaneen-e-Islam V2 P701 (shaaya-karda: Idaara Tehqeeqat-e- 
Islami, Islamabad, Pakistan) 


Maulana Taqi Usmani Saahab Ka Eteraaf: 


Maulana Mufti Taqi Usmani Saahab (Saabiq Judge Wafaaqi Sharai 
Adaalat, Pakistan) jo ek bade hanafi alim Maulana Mufti Muhammad 
Shafi Marhoom ke jaleel-ul-qadr saahibzaade hain aur khud bhi apne 
ilm-o-fazal ke etebaar se maujooda ulama-e-ahnaaf mein ek nihaayat 
mumtaaz muqaam ke haamil hain aur apne waalid-e-giraami ke 
qaayam-karda Darul Uloom Karachi mein tadrees-e-hadees aur ifta-o- 
tehqeeq ke mansab-e-aali par faaiz hain. Wo Maulana Ashraf Ali Thanwi 
marhoom ki mazkoora kitaab “Al Heela-tun-Naajizah Fil-Haleela-tul- 
Aajiza” ke nae edition ke dibache* mein fiqa-hanafi se khurooj ka jawaaz 


1T: Fauran, jaldi, usi waqt [RKT] 
2 T: (459) Wo tehreer jo kisi kitab ke shuru mein ho jis mein mazmoon ke mutaalliq ya doosri 
zaroori baate’n bataur-e-taaruf kitab ke liye likhi gai ho’n, preface, foreword, preamble [RKT] 
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tasleem karte hue is haqiqat ka eteraaf karte hain ke fiqa-hanafi mein 
aurato'n ko pesh aane waali mushkilaat ka koi hal nahi hai. 


Chunache wo likhte hain: “Aisi khawateen jinho’n ne nikaah ke waqt 
tafweez-e-talaq ke tariqe ko ikhtiyaar na kiya ho, agar baad mein kisi 
shadeed majboori ke tahat shauhar se galu-khalaasi' haasil karna 
chaahe'n, masalan shauhar itna zaalim ho ke na nafqa deta ho, na 
aabaad karta ho, ya wo pagal ho jaae ya mafqood-ul-khabar ho jaae ya 
naa-mard ho aurat az-khud talaaq ya khula par amaada na ho, to asal 
hanafi maslak mein aesi aurato'n ke liye shadeed mushkilat hain.Khaas 
taur par un muqamaat par jaha'n shariyat ke mutaabiq faisle karne 
waala koi qaazi maujood na ho, aesi aurato'n ke liye asal hanafi maslak 
mein shauhar se rihaai ki koi soorat nahi hai.... Hazrat Hakim-ul-Ummat 
(Maulana Thanwi) Qaddas sirrah ne aese beshtar masaail mein maliki 


mazhab ke mutaabiq fatwa diya hai”. (Al Heela an Naajezah Fee Haleela-al- 
A'aajezah P9-10 (Darul Asha-at Karachi)) 


Alaawa-azee'n fuqaha-e-ahnaaf ne saraahat ki hai ke is tarah karne se 
koi shakhs taqleed-e-imam ke daaere se nahi nikalta, jaesa ke pak-o- 
hind ke ahnaaf maliki maslak ke apnane ki wajah se hanafiyyat se khaarij 
nahi hue. Maulana Abdul Hai Hanafi Luckhnawi, Shah Waliullah 
Mohaddis Dehelwi, Shah Abdul Aziz aur Mirza Mazhar Jan Janaan # aur 
deegar bahut se hazraat ne ahadees ki binaa par fiqa-hanafi ke baaz 
masaail ko chod diya. Khud Saahibaen # ne do-tihaai 7: masaail mein 
Imam Abu Hanifa .£& se ikhtilaaf kiya. Kisi ne bhi ye fatwa nahi diya ke is 
tarah karne se ye hazraat hanafiyyat se ya taqleed-e-imam se khaarij ho 
gae. 


Balke haqiqat ye hai ke ye wohi tarz-e-fikr-o-amal hai jo Imam Abu 
Hanifa .£ aur unke arshad talaamiza ne ikhtiyaar kiya aur usme koi 
kharabi nahi, balke ye nihaayat pasandida, mustahsan aur ek musalman 
se matloob hai. Aur ahnaaf ka yehi wo giroh hai jiski baabat baja-taur 
par? kaha gaya hai ke unke aur Ahle Hadees ke mabaen na koi usooli 
ikhtilaaf hai aur na furooi. Neez ittihaad-e-ummat ka bhi ye ek 


Tf; (GO o) Chutkaara haasil karna, najaat dena, najaat paana [RKT] 
2T: (3295 l) Naa-munaasib tariqa par, bad-tehzibi se [RKT] 
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behtareen tariqa balke waahid hal hai. 


Ulama-e-Ahnaaf Ke Deegar 2 Giroh: 


Inke alaawa deegar ulama-e-ahnaaf hain, inka muaamala isse pehle 
giroh se bahut mukhtalif hai aur phir inme bhi 2 giroh hain, in dono'n ke 
tarz-e-amal se Ahle Hadees ko shadeed ikhtilaaf hai. 


Pehla Giroh: 


Ye wo giroh hai jo aksar-o-beshtar hadees ki sehat-o-zof ke is meyaar ko 
aur naqd-o-tehqeeq-e-hadees ke un usoolo'n ko tasleem karta hai jo 
mohaddiseen-e-kiraam ne waza aur muqarrar kiye hain. Jaese Shaikh- 
ul-Hadees Maulana Sarfaraz Khan Safdar Ghakdawi, jinka intiqaal kuch 
arsa qabl hi (ghaaliban 2009 mein) hua hai aur jinho’n ne hanafi maslak 
ki taaeed mein mutaaddid kitaabe'n tehreer ki hain. Unki ek kitaab 
Masla Faatiha Khalf-al-Imam mein “Ahsanul Kalam” ke naam se hai. 
Jiske jawab mein Maulana Irshad-ul-Haq Asari hafizahullah ki kitaab 
“Tauzeeh-ul-Kalam” hai. 


Maulna Ghakdawi marhoom apni kitaab ke ibtidaaiya mein likhte hain: 
“Ham ne baaz muqamaat par aimma jarh-o-taadeel aur jamhoor 
mohaddiseen-e-kiraam ke musallama aur tae-shuda usool-o-zawaabit 
ke aen mutaabiq siqa raawiyo'n se mutaalliq siqaahat' aur adaalat ke 
aqwaal to nagi kar diye hain, lekin agar baaz aimma ka koi jarhi-kalma 
mila to wo nazar-andaaz kar diya hai. Isi tarah agar kisi zaeef aur kamzor 
raawi ke baare mein kisi imam ka koi tauseeq* ka jumla mila hai to usko 
bhi dar-khor-e-etina? nahi samjah, kyounke fun-e-rijaal se adna- 
waaafiyat waale bhi ba-khoobi is amr se waaqif hain ke koi bhi aesa siqa 
(raawi) jis par jarh ka koi kalma manqool na ho ya aesa zaeef (raawi) 
jisko kisi ek ne bhi siqa na kaha ho, kibreet-e-ahmar' ke mutaraadif hai.... 


1T: (2515) Raawi ki seerat mein un sharto’n ka paaya jaana jo uska bayan motabar hone ke liye 
zaroori hain [RKT] 

2 T: (349) Tasdeeq, taaeed [RKT] 

3 T: (Lal 33555) Munaasib, tawajjo ke laayaq, khayaal ke qaabil [RKT] 

4T: (5 2055) Naayaab shae, kaamyaab [RKT] 
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baae'n-hama! ham ne tauseeq-o-tazeef mein jamhoor aimma jarh-o- 
taadeel aur aksar aimma-e-hadees ka saath aur daaman nahi choda. 


Mashoor hai ke: Zuban-e-Khalq Ko Naqqara-e-Khuda Samjho”. (Ahsanul 
Kalam: V1 P40 (Second Edition]) 


Maulana Marhoom ne siqa aur zaeef raawiyo’n ki jarh-o-taadeel ke 
baare mein jo kuch farmaya hai wo sau-feesad durust hai. Ahle Hadees 
ko isse mukammal ittifaaq hai. Lekin asal masla diyaanat-daari se 
mazkoor usool ko apnaana aur us par amal karna hai. Kaash aesa hota 
aur amal bhi uske mutaabiq hota to beshtar fiqhi ikhtilafaat khatam ho 
jaat ya unki shiddat-o-wusat zaroor kam ho jaati. Lekin almiya? ye hai ke 
tehqeeq-e-hadees ke musallama usool-o-zawaabit par fariqaen ke 
ittifaaq ke bawujood ahadees ki sehat-o-zof par faisla nahi ho paata aur 
you'n ikhtilaaf ki soorat khatam nahi hoti. 


Wajah uski yehi hai ke usool-o-zawaabit ke intibaaq mein jis ilmi 
diyaanat-daarii, hizbi taassub se alaahadgi aur bargaah-e-Ilaahi mein 
jawab-dahi ke ehsaas ki zaroorat hai. Us fareeq mein uska sakht fuqdaan 
hai. Uske muqaable mein taqleedi-jumood ghaalib hai, jo musallama 
usool ko maanne ke bawujood unke apnaane aur unke nataaej ko 
tasleem karne mein maane? ban jaata hai. Khud Maulana Ghakdawi ne 
bhi apne bayan-karda usool par amal nahi kiya, jiski “Mushte namoona 
az-kharwaare”” ke taur par ek misaal pesh-e-khidmat hai. 


Muhammad bin Ishaq, jin ko Imam-al-Maghaazi kaha jaata hai. Ek aese 
raawi hain jin ki tauseeq-o-tazeef mein bila-shuba ikhtilaaf hai. Jiski 
wajah se unka tashaiyyo, qadriyyat, aur tadlees ke saath muttassif hona 
hai. Siqa rawi ka farq-e-baatila ki taraf rujhaan mohaddiseen ke nazdeek 
qaabil-e-jarh shumaar nahi hota. Jaese khud Maulana Ghakdawi 
marhoom ne bhi likha hai: “Aur usool-e-hadees ki roo se siqa raawi ka 
kharji ya jahmi mootazali ya murjai waghaera hona uski saqaahat par 
asar-andaaz nahi hota aur sahihain mein aese raawi ba-kasrat maujood 


1T: (405 926) In sab baato'n ke bawajood [RKT] 

2 T: (adi) Almnaak, dard bhara, dardnaak waaqia, ghamgeen haadsa [RKT] 
3T: (œk) Manaa karne waala, rokne waala, rukaawat daalne waala [RKT] 
4T: (LIA jl x4) Bade dher se ek mutthi namoona ke taur par [RSB] 
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hain” . (Ahsanul Kalam: V1 P30) 


Aur ye bhi mohaddiseen ke nazdeek musallama usool hai ke mudallis 
raawi ki riwayat a'n (ġs) ke saath ho to maqbool nahi. Lekin jaha'n wo 
samaa-at (Cebu) ki tasreeh karde to wo riwayat maqbool aur qaabil-e- 
hujjat hai. Ba-sharte-ke sehat ki doosri sharaaet maujood ho'n. Is liye 
Muhammad bin Ishaq ke baare mein diyaanat-daari se dekhna hoga ke 
aksariyat ke nazdeek wo siqa hai ya zaeef? 


Jaesa ke Maulana Ghakdawi Saahab ne bhi is usool ko tasleem aur bayan 
kiya hai ke etebaar aksariyat ka hoga. Bana-baree'n jab ham ye dekhte 
hain to Muhammad bin Ishaq ko siqa qaraar dene waale aimma-o- 
mohaddiseen ki aksariyat hai aur tazeef karne waale aqalliyat mein. 
Maulana marhoom ne 22, 23 aqwaal un par jarh karne waalo'n ke nagi 
kiye hain, unke muqable mein unki tauseeq karne waale 52 se ziyaada 


aimma-o-mohaddiseen hain. (Mulaahaza ho Maulana Zubair Ali Zai ka mazmoon: 
Muhammad bin Ishaq bin Yasaar aur Jamhoor Ki Tauseeq (Shaaya Mahnaama Al-Hadees Hazro, 
Atak]) 


Mohaddiseen ke musallama usool ki raushni mein, jisko khud Maulana 
Ghakdawi Saahab marhoom ne bhi tasleem kiya hai, Muhammad bin 
Ishaq Sadooq aur Hasan-ul-Hadees qaraar paate hain, jin ki hadees 
maqbool aur hujjat hai. Ba-sharte-ke unki bayan-karda riwayat mein 
sama ki tasreeh ho aur is riwayat mein koi shuzooz' aur deegar koi illat 
qaadiha? na ho. 


Ab Muhammad bin Ishaq raawi ke baare mein Maulana Ghakdawi 
Saahab marhoom ka tarz-e-amal deke’n. Unse faatiha khlaf-ul-imam ke 
masle par ye riwayat aai hai, jis mein ye hai ke Rasool Allah # ne (apne 
peeche namaz padhne waalo’n se ek martaba) farmaya: “Main tumhe’n 
dekhta hu’n ke tum imam ke peeche padhte ho? Sahaba Kiraam fig ne 
kaha: Aye Allah ke Rasool #%¥! Allah ki qasam ham padhte hain. Aap #$ 
ne farmaya: Is tarah mat kiya karo, siwaae Surah-al-Faatiha ke (wo 
zaroor padha karo) kyounke us shakhs ki namaz nahi hoti, jisne Surah- 


1T: (3943) Shaaz hona, nayaab hona, ittifaaqi [RKT] 
2T: (4558 Je) Buraai/aeb/kharaabi paeda karne waali wajah [RSB] 
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al-Faatiha nahi padhi”. (Musnad Ahmad: V5 P322, H23125) 


Is hadees mein choonke jahri namaz mein bhi imam ke peeche Surah-al- 
Fatiha padhne ki farziyyat saabit hoti hai, to yaha'n Maulana Ghakdawi 
Saahab ne is hadees ko radd karne ke liye Muhammad bin Ishaq ke baare 
mein farmaya: “Mohaddiseen aur arbaab-e-jarh-o-taadeel ka taqriban 
pichaanwe-feesad' giroh is baat par muttafiq hai ke riwayat-e-hadees 
mein aur khaas taur par sunan-o-ahkaam mein unki riwayat kisi tarah 
hujjat nahi ho sakti aur us lihaaz se unki riwayat ka wujood aur adm-e- 
wujood bilkul baraabar hai". 


Iske baad mausoof ne Muhammad bin Ishaq ke baare mein aimma jarh- 
o-taadeel ke wo aqwaal-e-jarh naql kiye hain, jinse wo zaeef aur 
majrooh raawi saabit hote hain. (Ahsanul Kalaam: V2 P70-72) 


Ab isi Muhammad bin Ishaq ki ek riwayat jo Mustadrak Haakim mein hai, 
jis mein Hazrat Esa (as) ke nuzool ka zikr hai, usme bhi ye hai ke Rasool 
Allah # ne farmaya: “Bila-shuba wo meri qabr par aaenge, hatta ke wo 
mujhe salam kahenge aur bila shak main unke salam ka jawab dunga”. 


Is hadees ko naql karne ke baad Maulana Ghakdawi Saahab farmate 
hain: “Is sahih riwayat se bhi maaloom hua ka ind-al-qabr? Aap #£ ka 
salaat-o-salaam ka sima mohaqqiq hai aur Aap #F ka jawab dena bhi 


saabit hai aur uska inkaar sahih hadees ka inkaar hai”. (Taskeen us Sudoor by 
Sarfarz Khan Safdar Ghakdawi: P340 [4th Edition]) 


Ab ye kaunsa usool ya zaabta hai? Ya ye kaha'n ka insaaf aur tehqeeq 
hai ke ek hi raawi ki hadees jab usse apni figa ya apne kisi maz-ooma? 
aqide ka isbaat ho to uski bayan-karda riwayat “sahih riwayat” aur uska 
inkaar “sahih hadees ka inkaar” qaraar paae aur apni figa ya marzi ke 
khilaaf ho to baaz aimma-e-jarh ke yak-tarfa aqwaal naql karke aur 
aimma jarh-o-taadeel ki aksariyat ke aqwaal-e-taadeel ko nazar-andaaz 
karke ye faisla dena ke “is lihaaz se unki riwayat ka wujood aur adm-e- 
wujood bilkul baraabar hai”. -=J Lė 


1T: 95% [RSB] 
2 T: Qabr ke nazdeek [RSB] 
3T: (429232) Maz-oom, farzi, gumaan-shuda, qiyaas kiya hua [RKT] 
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Unki zulf mein pohonchi to husn kehlaai 
Wohi teergi jo mere naama-e-siyah mein hai 


Is giroh ke nazdeek hadees tab qaabil-e-hujjat hai jab isse unka koi fiqhi 
masla ya unka khud saakhta aqida-o-maslak saabit hota ho. Chaahe wo 
riwayat musallama usool-e-tehqeeq ki roo se paaya-e-etebaar se saaqit 
ho. 


Lekin jo hadees uske bar-aks ho, chaahe wo sanad ke etebaar se kaesi hi 
aala darje ki ho, wo unke nazdeek na-qaabil-e-etebaar hai. Chunache 
sahihain (Bukhari-o-Muslim) ki riwayat se, jin ki sehat par ulama-o- 
faqaha-e-ummat ka ittifaaq hai. Jaan chudaane ke liye unke siqa 
raawiyo'n ko majrooh saabit karna aur teesre chauthe darje ki kutub-e- 
ahadees se yaksar zaeef aur naqaabil-e-etebaar riwayat se istidlaal 
karke apne maz-oouma aqaaid aur masaail-e-fiqa ko saabit karna us 
giroh ka dilchasp mashghala hai. 


Aur usme amaanat-o-diyaanat-e-ilmi ka jis tarah khoon kiya jaata hai aur 
khauf-e-khuda se be-niyaazi ka jis deeda-dileri se irtikaab kiya jaata hai, 
waha'n sar peet lene ko jee chaahta hai. Uski tafseel “At-Tankeel” 
waghaera kitaabo'n mein mulaahaza ki ja sakti hai. 


Ilmi Bad-diyaanati Ki Ek Waazeh Misaal: 


Jee chaahta hai ke ilmi bad-diyaanati aur khauf-e-khuda se be-niyaazi ki 
ek aadh misaal bhi mazeed wazaahat ke liye pesh-e-khidmat kardi jaae. 
(Misaale'n to bahut si hain, lekin tawaalat ke pesh-e-nazar ziyada 
misale’n pesh nahi ki ja saktee’n) mulaahaza farmae’n: 


Ahle Hadees aur ahnaaf ke darmiyan ek ikhtilaafi masla Mard-o-Aurat ki 
namaz mein farq ka hai. Ahle Hadees kehte hain jo farq ahadees se 
saabit hain, masalan aurat baghaer sar dhaanpe namaz na padhe, imam 
ke bhool jaane ki soorat mein mard SubhanAllah kahe aur aurate’n taali 
bajaa kar imam ko mutanabbe' kare'n waghaera. Baaqi namaz ke 


1T: (4) Aagaah kiya gaya, tambeeh kiya gaya, khabardar kiya gaya [RKT] 
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ahkaam mein aurat ‘ja 35485 u$ ukot ke tahat mardo’n hi ki tarah arkan- 
e-namaz adaa karegi. 


Seene par haath baandhna, Raful Yadain kandho’n ke baraabar tak 
karna, ruku, sujood, attahiyyat (tassahud) mein baethne ki kaefiyat 
waghaera. In tamaam arkaan ko adaa karne mein mard aur aurat ke 
darmiyan kisi qism ka farq kisi sahih marfoo? muttasil? riwayat se saabit 
nahi hai. Ulama-e-Ahnaaf in tamaam baato’n mein farq bayan karte hain 
aur dilchasp baat ye hai ke ye farq koi 3 baato’n mein, koi 5 cheezo’n 
mein aur koi isse bhi ziyada baato’n mein bayan karte hain. 


Lekin unme se koi bhi farq kis marfoo hadees se saabit nahi, lekin 
choonke mazkoora furooq* fiqa-hanafi mein bayan hue hain, is liye 
ulama-e-ahnaaf unke karne par is tarah israar karte hain jaese nusoos- 
e-shariyat se saabit hain, halaanke aesa qatan nahi. 


Jab ilmi dalael ke zariye se aurato’n ka hanafi tariqa-e-namaz saabit 
karne ka masla aata hai to usme ulama-e-ahnaaf bil-umoom 2 tariqe 
ikhtiyaar karte hain. 1 to ye ke uske liye yaksar zaeef aur na-qaabil-e- 
hujjat riwayat se istidlaal karte hain, aur yaha’n ilmi amaanat-o-diyaanat 
ka khoon karke sareehan? dhoka-dahi ka irtikaab karte hain. Yaane zaeef 
aur munkar riwayaat ko sahih baawar karaaya jaata hai, jaese masalan 
ek kitaab “Khawateen Ka Tariqa-e-Namaz” ke unwaan se matbua hai, jo 
H. M. Sayeed Company, Karachi ki shaaya-karda hai. Muallif ka naam 
Maulna Abdur Rauf Sakhrawi (naaeb Mufti Jaamia Darul Uloom, 
Karachi) us me 6-7 hadeese’n, hadees-e-rasool # ke naam se darj karke 
Hanafi tariqa-e-namaz ka isbaat aur uski fazilat saabit ki gai hai. 


Lekin unme se ek bhi hadees paaya suboot ko nahi pohonchti aur isse 
bhi ziyada taajjub-khez? amr ye hai ke jin kitaabo’n se (jo teesre chauthe 


1T: “Tum namaz usi tarah padho jis tarah tum mujhe adaa karte hue dekhte ho”. Ye tarjuma 
maine Namaz-e-Nabawi (Jadeed), Darussalam edition se liya hai [RSB] 

zT: (le93,3) Aisi hadees jis mein sanad ka silsila Aap & tak pohonchta ho [RSB] 

3 T: (Lei) Aisi hadees jiske tamaam raawi ek-doosre se mile hue ho’n [RSB] 

ET: lög) Do (2) cheezo’n mein farq karna [RKT] 

ST: Í) Waazeh taur par, elaaniya, saaf-saaf [RKT] 

6T: (3302) Haerat waala, haerat mein daalne waala, haeraan-kun [RKT] 
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darje ki kitaabo'n mein shumaar hoti hain aur jin mein kasrat se zaeef 
aur munkar riwayat hain ba-saraahat muhaqqiqeen-o-mohaddiseen) 
wo hadeese’n naql ki gai hain. Waha'n unke zof ki saraahat maujood hai, 
masalan Majma'-az-Zawaaid ki ek hadees ka hawaala hai, uske aage 
muallif ki taraf se uski sanad ke baare mein saraahat hai ke isme ek raawi 
Umme Yahya hai: ‘kė,sl J' “main ise nahi jaanta” aur ye musallama usool 
hai ke majhool raawi ki riwayat na-maqbool hai. Do 2 riwayate’n Sunan- 
al-Kubra lil Bayhaqi ke hawaale se hain, waha’n ye saraahat maujood hai 
ke un mein falaa’n-falaa’n raawi zaeef hain: ‘kyti æ Y “In jaese 


raawiyo’n ki hadees qaabil-e-hujjat nahi hoti”. (Majma'-az-Zawaaed: V2 P103; 
Sunan-al-Kubra lil Bayhaqi: V2 P222-223 (old edition); Sunan-al-Kubra lil Bayhaqi: V2 P314-315 
(new edition)) 


Lekin muallif mazkoor ne ek nihaayat zimmedarana ilmi mansab par 
faaiz hone ke bawujood riwayat to waha'n se leli, lekin muallifeen ke zof 
ki saraahat aur raawiyo'n ki haesiyat-e-urfi ko bilkul gol kar gae. Ye 
amaanat-o-diyaanat ki kaunsi qism hai aur zohd-o-taqwa ka kaunsa 
andaaz hai? 


Baaqi bhi jitni riwayat ya fiqhi dalaael bayan kiye gae hain, un sab mein 
isi gism ki amaanat-o-diyaanat ka muzaahara kiya gaya hai. 
La oie OK vyo ail Lilela Ji dll po Ida 


Bad-qismati se barre-sagheer paak-o-hind ke ulama-e-ahnaaf ki 
askariyat beshtar ikhtilaafi masaail mein yehi rawaiyya ikhtiyaar karti 
hai. Jisse ikhtilaaf ki shiddat aur garma-garmi bar-qarar hai. 


Doosra tariqa aurato'n ke hanafi tariqa-e-namaz ke isbaat ke liye jo baaz 
ulama-e-ahnaaf ikhtiyaar karte hain wo aql-o-qiyaas ka istemaal hai. 
Yaane wo ye kehte hain ke aurato’n ka tariqa-e-namaz jo fiqa-hanafi 
mein bayan kiya gaya hai. Wo aql-o-qiyaas ki buniyaad par hai, aur wo 
buniyaad kya hai? Ye ke us me aurat ke liye parda ziyaada hai, yaane ye 
tarqa ‘Áf Astar (ziyaada baa-parda) hai. 


Fil-haal is bahes ko chodiye ke ibadaat to taufeeqi hain aur taufeeqi 
masaail mein qiyaas ho sakta hai ya nahi? Yaha'n sirf doosra tariqa-e- 


1T: Allah unhe’n hidaayat de aur hame'n aesi khiyaanat ke irtikaab se mehfooz rakhe [RSB] 
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istidlaal bayan karna maqsood hai. Usme goya ye eteraaf hai ke fiqa- 
hanafi mein aurato'n ka tariqa-e-namaz jo mardo'n se mukhtalif bayan 
kiya gaya hai wo kisi sahih hadees se saabit nahi hai. Isse ye baat bhi 
maaloom hui ke ulama-e-ahnaaf ka ye giroh ameen-o-diyaanat-daar aur 
dhokadahi se paak hai. Go fiqhi-jumood unke andar bhi maujood hai, isi 
liye dalaael na hone ke bawujood fiqa-hanafi ke is masle se ruju ki 
taufeeq unko bhi nahi mili, balke wo phir bhi usko Quran-o-Hadees ke 
mutaabiq hi samajhte aur apne awaam ko baawar kara rahe hain. 


Ab ye sawal hai ke Ulama-e-Ahnaaf ka ye doosra giroh kaunsa hai? ye 
arab ke Ulama-e-Ahnaaf yaane mulk-e-shaam' se taalluq rakhne waale 
hain, is waqt 3 kitaabe'n hamare saamne hain, jo 3 arab hanafi ulama ki 
(arbi mein) tehreer-karda hain. Ye teeno'n ka mauzoo ye hai ke fiqa-e- 
hanafi ke sare masaail Quran-o-Hadees ke mutaabiq hain aur usko 
saabit karne ke liye unho'n ne us par apna poora zor sarf kiya hai, lekin 
ajeeb baat hai ke is daawe aur koshish ke bawujood teeno hanafi ulama 
ne masla zer-e-bahes mein ek marfoo hadees bhi pesh nahi ki. Unme se 
baaz ne 5 farq aur kisi ne 3 farq bayan kiye hain aur daleel sirf ye di hai 
ke tariqa ‘ña? “Astar” (ziyada baa-parda) hai. Un kitaabo'n ka 
mukammal taaruf aur unke zaroori ikhtibasaat hasb-e-zel hain, taake 
hamari baat ki sadaaqat koi parakhna chaahe to parakh sakta hai. 


Pehli Kitaab Ka Taaruf: 

Is kitaab ka naam: 

t i pui An A Bi a gadi zadi 
(5 Jilde’n). 2231; ASI ya a Re 

Kitaab ke naam ka tarjuma hasb-e-zel hai: “Fiqa-e-Hanafi, Nae Qaalib 


Mein, Imam Abu Hanifa .& Ke Mazhab Ke Mutaabiq Sharai Ahkaam Ki 
Tasheel Aur Araaish-e-Noo, Kitaab-o-Sunnat Ke Dalaael Ke Saath” 


1 T: Bilaad-e-shaam, yaane Palestine, Jordan, Lebanon, Sinai Peninsula, Syria, aur ghaasib 
yahoodi riyaasat Israel. In sab mumaalik ko mila kar Bilaad-e-Shaam, ya arabi mein “pi DL” 
kaha jaata tha, ye ek ghair-waazeh taareekhi istilaah hai. [RSB] 
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Musannif ka naam Abdul Hameed Mahmood Tahmaaz, matbooa Ad- 
Daar-ush-Shaamiya, Beirut (1998 First Edition) 


Is kitaab ke muallif ne mard-o-aurat ki namaz ke darmiyan 5 farq bayan 
kiye hain. Wo likhte hain, ham sirf tarjuma pesh kar rahe hain: 


“Namaz ki pehli sunnat: Takbeer-e-tehrima se pehle Raful Yadain karna, 
mard kaano'n ke baraabar tak dono haath uthaae aur aurat kandho'n 
ke baraabar tak, is liye ke isme aurat ke liye ziyada parda hai”. 


Barre-sagheer ke ulama-e-ahnaaf chaati tak haath uthaana bayan karte 
hain. In saahib ne kaandho'n tak bayan kiya hai. Behre-haal daleel ke 
taur par musannif ne jo hadees pesh ki hai, uska tarjuma hasb-e-zel hai: 


“Malik bin Huwairis # se riwayat hai ke Rasool Allah # jab Allahu Akbar 


kehte to apne dono'n haath apne kaano'n ke barabar uthaate”. (Muslim: 
H391;-al-Fiqha-al-Hanafi Fee Thauba-al-Jadeed: V1 P215) 


Ye daleel to mardo'n ke Raful Yadain karne ki ho gai, lekin aurate'n kis 
daleel ki roo se kandho'n tak Raful Yadain kare'n? Ye daleel faazil 
musannif ne pesh nahi ki. 


Doosra farq: Namaz ki chauthi sunnat ye hai ke “mard apna daaya'n 
haath baae'n haath par naaf ke neeche rakhe aur aurat apne haath apni 
chaathiyo'n ke neeche seene par rakhe, baghaer haatho'n ko pakde. 
Balke hatheli ke oopar hatheli rakhe. Is liye ke isme uske liye ziyada 
parda hai”. 


Iski daleel mein hasb-e-zel hadees pesh ki hai: “Sahal bin Saad # bayan 
karte hain ke logo'n ko hukm diya jaata ke namaz mein mard apna 
daaya'n haath apne baae'n baazu par rakhe'n. (Bukhari: H740) 


Is hadees mein mard ke liye is had tak to daleel hai ke wo haalat-e-qiyam 
mein apna daya'n haath apne baae’n baazu par rakhe. Lekin wo ye haath 
jism ke kis hisse par rakhe? Uski ko saraahat nahi. Uske liye faazil 
musannif ne Musnad Ahmad aur Abu Dawood ke hawale se zer-e-naaf 
waala Hazrat Ali # ka asar naql kiya hai, lekin uski baabat khud hi 
saraahat kardi hai ke uski sanad mein kuch guftagu hai “Jlis otiu (397. 
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(Al Fiqha-al-Hanafi Fee Thauba-al-Jadeed: V1 P217) Lekin aurat ke liye haath 
bandhne ka jo tariqa bayan kiya gaya hai uski koi daleel nahi siwaae ‘ña? 
“Astaru” (ziyada baparda hai) hone ke koi aur bayan nahi ki. 


Teesra Farq: “Mard ruku mein mazbooti se apne haatho'n se apne 
ghutno'n ko pakadle aur kamar ko todh-de yaane use hamwaar rakhe, 
na wo oonchi ho na neechi. Ek riwayat mein hai ke apne dono haath 
apne ghutno'n par mazbooti se rakh le. Ek aur riwayat mein hai ke apni 
ungliya'n kushaada karle. Ye saare ahkaam mardo'n ke liye hain. Lekin 
aurat apne haatho'n ki ungliyo'n ko kushada kare, na apne ghutne 
pakde, balke apni ungliyo'n ko milaale aur apne hatho'n ko apne 
ghutno'n par rakhe aur apne ghutno'n ko kham de aur apne baazuo’n 


ko apne saath mila kar rakhe. Is liye ke isme uske liye ziyada parda hai”. 
(Al Fiqha-al-Hanafi Fee Thauba-al-Jadeed: V1 P221) 


Chautha Farq: Mard ke liye sajde ki kaefiyat bayan karne ke baad likha 
hai: “Lekin aurat sajda simat aur dubak kar kare, apne pet ko apne 
raano’n ke saath milaale aur apne baazuo’n ko bhi pehluo’n ke saath 
milaale, is liye ke aurat ke muaamale ki buniyaad satar (parde) par hai. 
Bana-baree’n uske haq mein wo tariqa sunnat hai jo sabse ziyada parde 
waala tariqa hai”. 


Iski daleel ye mursal riwayat hai (jo pehle guzar chuki hai) jise Imam 
Bayhagi £ ne bhi mungata hadees keh kar naql kiya hai. 


Yazid bin Abi Habeeb (Taabai) bayan karte hain ke Nabi #F 2 aurato’n ke 
paas se guzre, jo namaz padh rahi thee’n. Aap #F ne farmaya: “Jab tum 
sajda karo to apna kuch gosht (pet) zameen se mila liya karo, is liye ke 


aurat is muaamale mein mard ki tarah nahi hai. (Abu Dawood Fil Maraseel;-al- 
Fiqha-al-Hanafi Fee Thauba-al-Jadeed: V1 P221) 


Paachwaa'n Farq: Aakhri tasshahud mein baethne ki baabat Hazrat Abu 
Humaid Saadi ki hadees mein bayan kiya gaya hai ke Nabi #f apna 
baaya'n paer aage nikaal lete aur daaya’n paer khada rakhte aur apni 
suraino’n (chootado’n) par baeth jaate. Isko Tawarruk karke baethna 
kehte hain. Ye Bukhari ki riwayat hai. Lekin “Al Fiqha-al-Hanafi Fee 
Thauba-al-Jadeed” ke muallif ne use muztarib-ul-isnaad-wal-matan keh 
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kar radd kar diya hai. Goya unke nazdeek mard aakhir tasshahud mein 
bhi tasshahud-e-awwal hi ki tarah baethe. 


Iske baad wo likhte hain: “Lekin aurat aakhiri tasshahud mein tawarruk 
karke apne chootado'n par baethe (jis ko sahih hadees ke bawujood 
mardo'n ke liye radd kar diya gaya hai, ab usey aurato'n ke liye agi ki 
buniyaad par saabit kiya ja raha hai) aur raan ko raan par rakhle aur 
apne paro'n ko daae'n chootad ke neeche se baahar nikaal le is liye ke 


ye uske liye ziyaada baparda hai”. (Al Fiqha-al-Hanafi Fee Thauba-al-Jadeed: V1 
P226) 


Us hanafi aalim ne aurat ke liye 5 farq bayan kiye hain aur kisi bhi farq 
ke liye koi hadees sire se pesh hi nahi ki. Sirf Sajde ki kaefiyat ke liye ek 
mursal riwayat pesh ki hai jo mohaddiseen ke nazdeek naqaabil-e-hujjat 
hoti hai. Alaawa-azee'n us riwayat mein ek raawi Saalim bhi, matrook 
hai. Is etebaar se uski sanad bhi zaeef hai. Phir usme sirf ye kaha gaya 
hai ke tum sajde mein kuch gosht zameen ke saath mila liya karo. In 
alfaaz ka sahih mafhoom kya hai? Ye waazeh hi nahi hota. Lekin aurat 
ke sajde ke liye jo 3 baate'n bayan ki gai hain aur ki jaati haain ke: 


@ Aurat jhuk kar sajda kare. 
@ Apne pet ko apne raano'n ke saath milaale. 
@) Aur apne baazuo’n ko jama karle. 


Kya ye teeno'n baate'n “kuch gosht zameen ke saath milaalo” mein aati 
hain? Aati hain to kis tarah aati hain? Iski wazaahat matloob hai! 


Behrehaal ham arz ye kar rahe hain ke “Al Fiqha-al-Hanafi Fee Thauba- 
al-Jadeed' ke muallif ne 4 farq ke liye to ye tasleem kar liya hai ke unke 
paas unki koi daleel Kitaab-o-Sunnat mein maujood nahi hai. Agar hoti 
to wo zaroor pesh karte, kyounke unka to maqsad-e-taaleef hi Fiqa-e- 
Hanafi ke har masle ko Kitaab-o-Sunnat ke mutaabiq saabit karna hai. In 
chaaro'n baato'n ke isbaat ke liye unhe'n ye aqli sahaara lena pada hai 
ke aurat ke liye ye kaefiyate'n “F41 “Astaru” (ziyada ba-parda) hain. 
Lekin unko ye taufeeq nahi mili ke pehle wo ye eteraaf karte ke in 
chaaro'n (balke pancho'n) maslo'n ke liye Kitaab-o-Sunnat mein koi 
daleel nahi hai. Lekin hamari aqlo'n ne ye tajweez kiya hai ke aurat in 
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maslo'n mein is tarah amal kare kyounke inme unke liye ziyada parda 
hai. 


Kya aql-o-qiyaas ki buniyaad par kisi cheez ko farz-o-waajib ya sunnat-o- 
mustahab qaraar diya ja sakta hai? 


Ham Hanafi Ulama se poochte hain ke jis cheez ki baabat Quran-o- 
Hadees mein koi hukm aur koi saraahat na ho, kya usey aql-o-qiyaas ki 
buniyaad par farz-o-waajib ya sunnat-o-mustahab qaraar diya ja sakta 
hai? Agar kiya ja sakta hai to uski kya daleel unke paas hai? Aur agar nahi 
kiya ja sakta to unho'n ne aakhir kis buniyaad par ye farq tajweez kiya 
hai? 


Ahnaaf ke paas sirf sajde ki kaefiyat mein ek mursal (aur wo bhi zaeef- 
o-munqata) riwayat hai aur wo bhi nihaayat mubham!. Usme wo saari 
kaefiyat hargiz nahi aatee'n jo aurat ke liye zaroori qaraar di jaati hain. 
Sajde ki ye kaefiyat bhi goya khaanasaaz hain, jinki koi daleel unke paas 
nahi. 


Doosre Hanafi Aalim Ki Kitaab Aur Iska Taaruf: 


Iska naam hai: ‘fs; 251 aii” “Al Fiqa al-Hanafi wa Adillah (Hanafi Fiqa 
Aur Uske Dalaael) Muallif ka naam: Ash-Shaikh Asad Muhammad Saeed 
as Sagharji, Matbua Dar-ul-Kalam-ut-Taiyyib, Damascus, Beirut (First 
Print 2000) 


Ye kitaab 3 jildo'n mein hai. 
Is kitaab mein aurat ke liye 3 farq bayan kiye gae hain: 


@ Mard apne haath naaf ke neeche rakhe aur aruat hatheli par hatheli 
chaati ke neeche rakhe. (Al Fiqha-al-Hanafi wa Adillah: P173) 


@ Aurat sajda jhuk kar kare, aur apna pet apni raano'n ke saath milaale, 
is liye ke isme ziyada parda hai. (Al Fiqha-al-Hanafi wa Adillah: P174) 


@ Aurat apni baae'n surain par baethe aur apna baaya'n paer daae’n 
surain ke neeche se nikaal le. Is liye ke ye tariqa uske liye ziyada 


1T: (642) Wo baat jis ka matlab saaf na ho aur samajh mein na aae, jis mein ibhaam ho [RKT] 
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baaparda “Fol “Astaru” hai. (Al Fiqha-al-Hanafi wa Adillah: P175) 


Dekh leejiye! Is Hanafi Alim ne bhi in furooq ke liye Kitaab-o-Sunnat se 
koi daleel pesh nahi ki, halaanke is kitaab ka mauzoo bhi Fiqa-e-Hanafi 
ke masaail ke Qurani-o-Hadeesi dalaael bayan karna hai. 


Teesri Kitaab Aur Iska Taaruf: 

Iska naam hai: “oi iius gf pJi Si Je ohai a Aai SS Arkaan- 
ul-Islami Figh-ul-Ibadaati Alaa Mazhabil Imam Abi Hanifa an-Nomaan'. 
Muallif ka naam hai: Wahbi Sulaiman Ghauji ye 2 jildo’n mein hai. 
Matbua Dar-ul-Bashaer-al-Islamiya, Beirut (first print 2002) 


Isme bhi sirf 3 farq bayan kiye gae hain: 


© Mard takbeer-e-tehrima ke waqt kaano’n ke barabar tak Raful Yadain 
kare, lekin aurat kandho’n ke barabar tak Raful Yadain kare. Is liye ke 
uski zindagi aur namaz ki buniyaad parde par hai. 


@ Mard apna daaya'n haath baae’n par naaf ke neeche rakhe, lekin 
aurat apna daaya’n haath baae’n par seene par rakhe. Baghaer tahleeq 
ke (halqa banaae baghaer) is liye is mein uske liye ziyada parda hai. 


@ Aurat apni surain (chootad) par baethe. Is liye is mein uske liye ziyada 
parda hai. 


Is hanafi alim ne bhi in furooq ke liye koi daleel Kitaab-o-Sunnat se nahi 
di hai. Sirf ye aqli daleel di hai ke isme ziyada parda hai. 
Aqal-o-Qiyaas Hi Ki Buniyaad Par Hanafi Ulama Se 2 Sawaal: 


Is muqaam par ham Hanafi Ulama se 2 sawal aur karna chaahte hain: 
© Ek ye ke aurat agar kandhe tak haath uthaane ki bajae 2 inch aur 
ziyada haath uthaakar kaano’n ke baraabar tak (mardo’n ki tarah) haath 


uthaale to usme be-pardagi kis tarah hogi? Aakhir usme be-pardagi ka 
kaunsa pehlu hai? Agar ye farq nast par mabni hota to phir ye sawal 


1T: (08) Aisi aayat-e-qurani ya hadees jo sareeh ho, yaane jis mein koi taaweel ki gunjaaesh na 
ho, quran ki waazeh aayat nez waazeh hadees [RKT] 
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karne ka majaaz' koi musalman nahi ho sakta tha. Lekin ye sawal ham is 
liye kar rahe hain ke uski buniyaad aql-o-qiyaas hai. Is liye ham samajh 
sake'n ke waaqai uski koi aql-o-qiyaasi buniyaad hai. Warna hamare 
nazdeek to uski aql-o-qiyaasi buniyaad bhi nahi hai. Sharai buniyaad to 
pehle hi nahi hai, jaesa ke tafseel se wazaahat ki ja chuki hai. 


Isi tarah doosri kaefiyaat ki baabat bhi yehi sawal hai ke in mein 
parde ka pehlu kis tarah hai? Aur agar aurat, mard hi ki tarah wo kaam 
kare to usme be-pardagi kaese aur kis tarah hai? 


(2) Doosra sawal ye hai ke shariyat-e-islamiya ne aurat ke liye parde ke 
ahkaam diye hain aur be-pardagi ki soorat se roka hai. Agar in kaefiyaaat 
mein waaqai aurat ke liye parda aur basoorat-e-deegar be-pardagi hoti 
to kya shariyat iska ehtimaam karne ka hukm na deti? Kya Allah Ta'ala 
bhool gaya? Ya Rasool Allah # is masle ko us tarah waazeh nahi kar 
sake, jaesa ke baad mein fuqaha-e-ahnaaf ne waazeh kiya? 


Kya Is Giroh Ka Ye Tarz-e-Amal Hadees Ko Maanne Ka Mazhar Hai? 


Waaqia ye hai ke agar hadees waaqai maakhaz-e-shariyat hai, yaane 
usey tashreei* aur tagneeni? haesiyat haasil hai (aur bila-shuba use ye 
muqaam aur haesiyat haasil hai) to phir har firqe ka apne zehni 
thaffuzaat aur makhsoos fiqhi istimbaat-o-ijtihaadaat ko ehmiyat dena 
aur hadees ko ba-lataaif-ul-heel* nazr-andaaz kar dena ya kisi na kisi 
khush-numa khaana-saaz” usool ke zariye se use mustarad kar dena kis 
tarah mustahsan qaraar diya ja sakta hai? Ya kis tarah ise hadees-e- 
rasool ko manna tasleem kiya ja sakta hai? 


Hadees-e-rasool # ko maakhaz-e-shariyat maanne ka matlab aur 
taqaaza to ye hai ke jo hadees mohaddisaana usool-e-jarh-o-taadeel ki 
raushni mein sahih qaraar paae, use maan liya jaae aur jo zaeef qaraar 
paae use naqaabil-e-istidlaal tasleem kiya jaae. Mohaddiseen ka yehi 


1T: (3x3) Ikhtiyaar diya gaya, ijaazat diya gaya [RKT] 

2T: (22755) Sharai, wo umoor jo shariat se taalluq rakhte ho'n [RKT] 
3T: (448) Qaanooni [RSB] 

4T: (Ji JU 4) Acche acche bahaano’n ke saath [RKT] 

> T: Khud-saakhta [RKT] 
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usool aur manhaj hai aur yehi manhaj ya tarz-e-fikr-o-amal ummat-e- 
muslima ke baahami ikhtilafaat ke khatam ya kam se kam karne ka 
waahid tariqa ya uska zaamin' hai. 


Iske bar-aks rawaiyya ke sehat-e-sanad ke bawujood apni hi ya kisi 
makhsoos fiqhi raae hi ko manna aur zaeef sanad ke bawujood use hi 
tarjeeh dena ise na Hadees-e-Rasool # ko maanna hi tasleem kiya ja 
sakta hai aur na is tariqe se fiqhi ikhtilafaat aur hizbi taassubaat ka 
khatma hi mumkin hai. Jabke zaroorat is baat ki hai ke musalman 
muttahid ho'n. Fikr-o-amal ki yak-jahti unke andar paeda ho aur 
dushman ke muqaable mein wo buniyaan-e-marsoos? ban jaae’n. Aur 
aesa hona fiqhi-o-hizbi ikhtilafaat-o-taassubaat ki shiddat khatam hue 
baghaer mumkin nahi. 


Ek Doosri Misaal: Masla-e-Taqleed Aur Ghair Mohaddisaana 
Rawish: 


Iski ek doosri misaal masla-e-taqleed hai. Ulama-e-ahnaaf ka ye giroh us 
taqleed ki mazammat karta hai, jisko Ahle Hadees mazmoom qaraar 
dete hain. Lekin hadees-e-rasool ki hujjiyat ke daawe ki tarah unka ye 
daawa sirf zuban hi ki had tak hai. Amalan unho’n ne taqleed-e-haram 
hi ko apnaya hua hai. Jisko ye hazraat khud bhi mazmoom aur najaaez 
hi qaraar dete hain. Is liye ye tariqa mohaddiseen ki rawish ke yaksar 
khilaaf hai. 


Jinho’n ne ahadees ki jama-o-tadween aur unki hifaazat ka fariza sar- 
anajam diya aur unki sehat ki pehchaan ke liye naqd-o-tehqeeq ke be- 
misaal usool-o-zawaabit muqarrar kiye. Taqleed-e-haram hi ki wajah se 
un usool-o-zawaabit ko bhi dil se tasleem nahi kiya jaata. 


Ghair Mohaddisaana Rawish Aur Iske Nuqsanaat: 


Ye ghair mohaddisaana rawaiyya, jisne ummat-e-waahida ko tukdo’n 
mein taqseem kar diya hai: 


1T: (ye) (Kisi qaul ya fe’l ke poora hone ki) zamaanat dene waala, zimmedaar [RKT] 
2 T: (029233 oL) Seese se bani hui buniyaad; foundation that is strong and solid [RKT] 
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@ Kin logo'n ne apnaya hua hai? 
@ Aur kyou'n apnaya hua hai? 
© Aur usey chodne ke liye wo taiyyaar kyou'n nahi hain? 


In teeno sawaalo'n ka jawab waazeh hai. 


@ Ye wohi log hain jinho'n ne mohaddiseen ki rawish se inhiraaf kiya 
hai, jo khaalis aur theth islam ki aainadaar aur ‘gl aje LIL ki misdaaq 
thi aur hai. 


@ Unho’n ne aesa kyoun kiya? Is liye ke unho’n ne apne aapko kisi ek 
fiqhi mazhab se waabasta kar liya, jiska Allah Ta'ala ne aur Allah ke 
Rasool # ne qatan hukm nahi diya. 


Ittiba ki bajaae unho’n ne ibtida (apni taraf se shariyat-saazi) ki 
aur itaa-at ke bajae taqleed ka raasta ikhtiyaar kiya. 


Ittiba Kya Hai Aur Ibteda Kya? 


Ittiba ka matlab hai Allah ke Rasool # ke peeche lagna, kyounke sirf 
wohi Allah Ta'ala ka numainda hai, Allah Ta'ala ne usi ke ittiba ka hukm 
diya hai aur ibtida ye hai ke is ittiba-e-rasol #¥ se tajaawuz' karke apni 
taraf se kisi cheez ko waajib qaraar dena, jaese kisi na kisi imam ki 
taqleed ya khud-saakhta fiqa ki pabandi ko laazim samajhna aur laazim 
qaraar dena. Ummatiyo’n ko to ittiba ka hukm hai, na ke ibtida ka aur 


itaa-at bhi sirf ah JG “Allah Ki Naazil-karda Baato'n”? ka maanna hai. 


Ham Allah ke rasool #¢¥ ki itaa-at-o-ittiba bhi isi liye karte hain ke Allah 
Ta'ala ne apni itaa-at ke saath apne rasool ki bhi ghair-mashroot itaa-at 
ka hukm diya hai. Ghair-mashroot itaa-at ka ye haq sirf Allah ke rasool 
& ka hai, makhlooq mein se kisi aur ko ye haq haasil nahi. Isi liye Allah 
ne apne Rasool #* ki itaa-at ko apni itaa-at qaraar diya hai. 
Jisne Rasool Ki Itaa-at Ki, To Usne AÁ IA 
Allah Ki Itaa-at Ki. (Surah-an-Nisa: 80) 


1T: (39123) Hadd se guzarna, Mugarrara hadd se aage badhna, hukm udooli [RKT] 
2 T: Surah Muhammad: 9 
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Ye buland maqaam Rasool Allah #F ke alaawa kisi aur ko haasil hai? Nahi, 
yaqinan nahi. Aur Allah Ta'ala ne apne Rasool # ko ye buland muqaam 
is liye diya hai ke wo Allah ka numainda hai. Alaawa-azee'n Allah Ta'ala 
uski barah-e-raast hifazat-o-nigrani bhi farmata aur use raah-e-raast 
(sirat-e-mustaqeem) se idhar udhar nahi hone deta. (Surah-al-Isra: 73-74) 


Ye muqaam-e-ismat bhi Rasool Allah # ke alaawa kisi ko haasil nahi. 
Aimma ki taqleed ko laazim qaraar dene waale kya ye daawa kar sakte 
hain ke unke imam ko ye muqaam-e-ismat haasil hai? Uski raae mein 
ghalati ka imkan nahi hai? Uska har qaul aur har ijtihaad sahih hai? 
Yaqinan koi shakhs ye daawa nahi kar sakta. Agar aesa hai aur yaqinan 
aesa hi hai to phir har masle mein kisi ek hi shakhs ki baat ko bila-daleel 
maanne ko laazim qaraar dena (jise istilaahan aur urfan “taqleed” kaha 
jaata hai) kya ye uske liye ghair-mashroot itaa-at ka haq tasleem 
karwaana aur use muqaam-e-ismat par faaiz karna nahi hai? 


© Yaha'n se us teesre sawal ka jawab ke ye hazraat ye rawish chodne 
ke liye kyou'n taiyyaar nahi? Saamne ajaata hai aur wo ye hai ke go-ye 
apni zubano’n se ismat-e-aimma # ka izhaar ya daawa nahi karte, lekin 
amalan soorat-e-haal yehi hai ke unho'n ne Aimma Kiraam # ko 
masumeen ka darja de rakha hai. Apne Imam ki har baat ko AIS ki 
tarah balke usse bhi badh kar tasleem karte hain aur apni khud-saakhta 
fiqaho'n ke muqaable mein hadees-e-rasool # se eraaz-o-gurez, unka 
wateerat aur shewah-e-guftaar hai. 


Unka ye tarz-e-amal-o-fikr mohaddiseen ke manhaj-o-maslak se yaksar 
mukhtalif, shewa-e-musalmani ke bar-aks aur ummat ki fikri wahdat-o- 
yak-jahti ko sabse ziyada nuqsan pohonchane waala hai. 


Un hazraat ke baare mein hamari baat koi mafruza? ya waahima? nahi. 
Ek haqiqat-e-waaqia hai, shak-o-shuba se baala hai aur roz-e-raushan ki 
tarah waazeh hai, jiska mushaahada sadiyo’n se ho raha hai aur har daur 


1T: (%55) Taur-tariqa, bartaao, challan, dhang, rawish [RKT] 

2T: (459322) Farz kiya hua, tasleem kiya hua, wo baat jo istidlaal ki buniyaad par maan li jaae 
neez farz kiya hua waaqia ya baat [RKT] 

3T: (42419) Wahem, khayaal, gumaan, khusoosan (khayaal-e-baatil) [RKT] 
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ke ahle ilm ne iska izhaar kiya hai. 


Shah Waliullah Mohaddis Dahelwi Ki Tasrihaat: 


Shah Waliullah Mohaddis Dahelwi 4 jinki baabat ye nahi kaha ja sakta 
ke wo Ahle Taqleed se koi mukhasamat' rakhte the, balke Pak-o-Hind ke 


waabastagan-e-taqleed to apne aapko masnad-e-waliullah hi 


ke 


janasheen aur fikr-e-waliullah hi ke waaris samajhte hain. Ye famrate 


hain: 

Tum aam logo'n ko dekhoge, khaas 
taur par aaj-kal, har ilaaqe hi mein, 
jinho'n ne apne aapko kisi na kisi 
(taqleedi) mazhab se waabasta kar 
rakha hai ke wo apne imam ke 
mazhab se nikalne ko, chaahe kisi ek 
hi masle mein ho, aese samajhte 
hain jaese wo millat-e-islam hi se 
nikal gaya. Goya wo (imam) aesa 
nahi hai jo uski taraf min-jaanib Allah 
bheja gaya hai aur uski itaa-at is par 
farz qaraar di gai hai. Halaanke 
chauthi sadee hijri se pehle ke log kisi 
ek mazhab se waabasta nahi the. 


J JS a pl AI Si 
ea ad ya ada ogi 
colli oa Ada Aa AI II D 
AS LI ya AS a d y 
OG cade melb il A 
ata aan a a EN 

dlg oia 


(Tafhimaat-al-Ilaahiya: V1 206 [Shah 
Waliullah Academy, Hyderabad 19701) 


Aur yehi Shah Walilullah “Hujjatulla al-Baaligha” mein Imam Izzuddin bin 


Abdus Salam ka qaul naql farmate hain: 


Muqallideen-e-fuqaha ki ye baat 
nihaayat hi ajeeb hai ke unhe’n saaf 
taur par nazar aajaata hai ke unke 
imam ke qaul ka maakhaz aur uski 
sanad nihaayat bodi aur kamzor hai 
aur aesi koi daleel bhi maujood nahi 
jo uske zof aur kamzori ko rafa? 


1T: Dushmani, mukhalifat [FL] 


culi) isl cia ude padi ii 
S5 ga gag dd aino) dou Y ious 
Badly DLII A oe ag cad odi 
ide fazes ai ing LS 


2T: (235) Uthaae jaane ya buland kiya jaane ka amal ya soorat-e-haal, bulandi-e-darjaat [RKT] 


60 


karde. Phir bhi wo us (imam) ke qaul ts Pb a hay h cal) alas 
par az-raah-e-tagleed! jame rehte 
hain aur jis qaul ki Quran-o-Hadees ki : 
naatig? daleele’n shahid hain aur sùl dg w da colis oe Yla 
qiyaas-e-sahih uski taaeed mein hai 
usko wo qubool nahi karte. Balke 
ulta un dalaale-e-sahiha aur Quran- 
o-Hadees ke shawahid ko lataaif-ul- L225 (Ali oia ogb o d! 
heel se dafa karna chaahte hain aur 
baeed-az-aqal-o-diraayat? baatil 
taaweele'n ghadte hain aur is 
tamaam tag-o-dao* ka maqsad ye 4w 3ga ge Sb lias e poj e S 
hota hai ke jisko unho’n ne imam i 
tasleem kiya hai uske qaul ko ghalat 
na kehna pade. 


CA idl OW ah Wala chula 


Wai È e sloda o gäl oa opl 
bll o aÍ de Yy aa 


yo ull wa ai Ob cgil oe 
JE L d ali IYI ye ada An 


Di o di a ha Y olal oe 


Imam Izzuddin ne mazeed kaha: “Musalmano ka hamesha is par amal 
raha hai ke jab bhi kisi ko koi masla ya hukm-e-sharai poochna hota to 
wo kisi aalim se pooch leta, qata-nazar isse ke wo kis mazhab ka alim 
hai? Us par koi inkaar bhi nahi karta tha. Yaha’n tak ke in mazahib-e- 
arba ko farogh haasil hua aur unke paerukaaro’n ne andhi taqleed ko 
apna shewa banaaliya. Chunache wo is surat mein bhi apne muqarrar- 
karda imam ki taqleed karte hain jabke uska qaul aur mazhab daleel aur 
burhan se koso'n door ho. Wo uski is hadd tak taqleed karte hain goya 
wo nabi-e-mursal hai. Ye tarz-e-amal haq-o-sawab se bahut door hai, jo 


kisi aqalmand aadmi ke liye pasandida nahi ho sakta” . (Hujjatullah al-Baaligha: 
V1 P155 (Al Maktaba as Salafiyya, Lahore 1975) 


Shah Saahab .& taqleed-e-haram ki misale’n bayan karte hue ek misaal 
ye bhi bayan karte hain: “Aise aadmi ke liye bhi taqleed haraam hai jo 
fuqaha mein se kisi ek faqeeh (imam) ki taqleed karta aur etiqaad rakhta 


1T; (448 ol) jÍ) Taqleed ke saath [RSB] 

2 T: Waazeh, saaf, wo hukm jis par amal karna zaroori ho [RKT] 

3 T: (cb) Kisi baat ya waaqia ki tehqeeq ya tasdeeq tabiyat-e-insaani ke iqtizaa-e-zamaana 
aur mansoob ilaih ke khusoosi haalaat aur doosre qaraain se aqli taur par karna [RKT] 

4T: (95 9 &) Sakht mehnat karna, chaaro'n taraf daudna [RKT] 


61 


hai ke usse ghalati ka sudoor naa-mumkin hai aur usne jo kuch kaha hai 
wo yaqinan durust hai. Aur apne dil me aqida bhi rakhta hai ke wo uski 
taqleed nahi chodega, agarche uske imam ke qaul ke khilaaf daleel bhi 
mil jaae. Ye taqleed ki wohi qism hai, jiski baabat Sunan Tirmizi mein 
Hazrat Adi bin Haatim # ki hadees hai, jisme unho'n ne farmaya hai ke 
maine Rasool Allah #£ ko ye aayat padhte hue suna: 


Unho'n Ne Allah Ko Chodkar oa ii 
Apne Ulama Aur Darwesho'n Ko (Surah Nisa: 80) 


(apna) Rabb Bana Liya. 


Wo apne ulama ki pooja-paat nahi karte the, unko apna Rabb banaane 
ka matlab ye hai ke unho'n ne unko ye haesiyat dedi ke jab wo unke liye 
kisi cheez ko halaal qaraar de dete, wo usko halaal samajhte aur jis cheez 


ko unke liye haraam kar dete, usko wo haraam samajhte”. (Hujjatullah-al- 
Balegha: V1 P155 (Al Maktaba as Salafiyya, Lahore 1975) 


Kya aajkal ahle taqleed ka ye rawaiyya bilkul aesa hi nahi hai? Aur unke 
ulama, awaam ko yehi baawar nahi karate ke tumhe hadees se koi gharz 
nahi, balke usko dekhna bhi tumhare liye gumrahi hai. Tumhare liye bas 
tumhare imam ka qaul hi kaafi hai? 


Ek aur muqaam par Shah Saahab 4 talibaan-e-ilm se khitaab karte hue 
aur unhe’n sirf Kitaab-o-Sunnat ka ilm haasil karne ki talqeen karte hue 
farmate hain: 

Tum apne se maa-qabl fuqaha ke stiku 2 pd JS a 


istihsanaat-o-tafreeaat? par khoob . ; 
sÍ oga ll caglei SLS opa sgial 
bahes-o-takraar aur ghaur-o-khauz © 9 “ e ay SS o sgia 


karte ho. Kya tum nahi jaante ke ob! 3 Apy Ù AS L Sl 


hukm to wohi hai jo Allah Ta'ala ne ~u, < a a Ea 
aur uske Rasool &# ne diya hai. Aur PAN Da 
tum mein se bahut saare insaan aese a a Laaa Jan 


hain ke unko tumhare paeghambar pẹ ob Ji~ He de Y co 


ki koi hadees nahi pohonchti hai to Pa EEE 
wo us par amal nahi karta aur kehta 


1T: Pasandeedgi, accha samajhna, bhalaai [RKT]; (5) Badhaana, izaafa karna [RKT] 
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hai ke mera amal to fala'n (imam) ke 
mazhab par hai, na ke hadees par. 
Phir ye bahaana pesh karta hai ke 
hadees ka samajhna aur uski raushni 
mein kisi baat ka faisla karna to 
kaamil aur maahir logo'n ka kaam 
hai. (Naake mujh jaeso'n ka) Aur (ye 
bahaana bhi karta hai ke) ye hadees 
aakhir imaamo'n ke saamne bhi to 
rahi hogi, jab unho'n ne isko chod 
diya to unke nazdeek koi wajah hogi, 
ya to unke nazdeek ye mansooq hogi 
ya marjooh!. 

Acchi tarah jaanlo! Is rawaiyye ka 
deen se koi taallug nahi. Agar tum 
apne Nabi par imaan laae ho to uski 
paerawi bhi karo, chaahe uski baat 
(tumhare) mazhab ke khilaaf ho ya 
muwaafig. Allah Ta'ala ki marzi yehi 
hai ke tum sabse pehle Allah ki kitaab 
aur uske Rasool & ki sunnat ke saath 
ishteghaal? rakho (unko apne fikr-o- 
nazar aur akhaz-o-istifaada ka 
mehwar banaao) agar unse asaani ke 
saath akhaz masaail karlo to 144” aur 
agar usme kuch diqqat pesh aae to 
maagabi ke ulama se madad haasil 
karo (unki shuruhaat aur fiqa-ul- 
hadees par mabni kitaabo'n se 
istifaada karo) aur unki us raae ko 
qubool karo jo ziyada sahih, sareeh? 


1T: (39292) Kamzor, maghloob, defeated [RKT] 
2 T: Mashghool hona, masroof hona [FL] 
3 T: Saaf, elaaniya [FL] 
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isa o IS o LDI oly iel 
axy) Yı S5 Lo cydol lia ele 
imga g ge a ll d ee 


Ol cerd o Al oya lia y a Ipade 
katila g ada Ale ad Sa a 
AN SLS a of al eee oS 
Sa bab ai a a kaa) 
zh g= os l slalla a o 

iadh si 


V1 P283; 
Tafheem:69) 


(Al Tafhimaat-e-Ilaahiya: 


aur sunnat ke ziyaada muwaafig hai. 


Shah Saahab -£ isi Tafheem mein isse kuch pehle likhte hain: 


Main Allah ki qasam kha kar gawahi 
deta hu'n ke ummat ke kisi admi ke 
baare mein, jiski raae mein khata aur 
sawaab dono baato'n ka imkaan hai, 
ye aqida rakhna ke Allah Ta'ala ne 
uski paerawi karne ko mere liye 
laazmi kar diya hai aur mujh par wo 
cheez waajib hai jo ye shakhs mujh 
par waajib karde, kufr hai. Shariyat- 
e-haqqa to us admi (imam) se bahut 
pehle hi saabit ho chuki hai, jise 
ulama ne mehfooz rakha hai. 

Rawiyo'n ne use aage logo'n tak 
pohonchaya hai aur fuqaha ne uske 
saath faisle kiye hain. Albatta logo'n 
ne ulama ki taqleed (paerawi) par sirf 
is liye ittifaaq kiya hai ke wo Nabi & 
se shariyat ke bayan karne waale 
hain. Unke paas jo ilm hai usse ham 
naa-ashna hain aur wo ilm mein 
mashghool rehte hain, jabke hamari 
mashghooliyaat doosri qism ki hain. 
Is liye logo'n ne ulama ki taqleed 
(paerawi) ki hai, taaham agar koi 
hadees-e-sahih ajaae, jiski sehat ki 
gawahi mohaddiseen ne di ho aur 
mukhtalif giroho’n ne us par amal 
bhi kiya ho, jiski wajah se muaamale 
mein koi ishtibaah! na raha ho, lekin 
phir bhi wo shakhs us (hadees) par 


Sa of Ù, aS ai ih A agii g 
I oÍ mars a ye UYI o das 
ede olal oly di> asksl gle S 
Ñ cide dJ lis azy gill pa 
Jei lis JS cai a iid iny il 


SA Las ela e S> ha Lally 
Í a ala e l 
eleg aale ÀI glo all e iil ilg 
plat liat pils clai pL pale ogs 

jais e L 


o a> of plè cehdi lad SU 
a 
a a Jom ol p A ad yah aib 
JAA pa ligi ca JE p aeae oY 

Yad 


(Al Tafhimaat-e-Ilaahiya: V1 P279 (1970 
edition)) 


cofia) amwa Agia 


1 T; (c33) Shak, shuba, dhoka, ghalat-fehmi [RKT] 
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amal na kare, is liye ke uska imam 
uska qaael nahi hai to ye bahut hi 
door ki (badi) gumrahi hai. 


Ahle Taqleed ke is rawaiyye ke baare mein aur bhi mutaaddid ulama ne 
isi qism ke khayaalaat ka izhaar farmaya hai jinka izhaar mazkoora 
sutoor mein kiya gaya hai. Un sab ki tafseel yaha'n zaroori nahi hai. Ahle 
Ilm unse ba-khabar hain. Ta-ham yaha'n Maulana Ashraf Ali Thanwi 
marhoom ke bhi 2 ikhtibasaat pesh karne munaasib maaloom hote hain. 
Unme unho'n ne Ahle Taqleed ke is rawiyye ka etiraaf bhi kiya hai aur us 
par sakht afsos ka izhaar bhi. 


Maulana Thanwi apne ek maktoob mein, jo unho'n ne Maulana Rasheed 
Ahmad Gangohi marhoom ke naam tehreer kiya, likhte hain: “Aksar 
muqallideen awaam, balke khawaas is qadr jaamid hote hain ke agar 
qaul-e-mujtahid ke khilaaf koi aayat ya hadees kaan mein padti hai (to) 
unke qalb mein intshiraah-o-inbisaat' nahi rehta. Balke awwalistinkaar? 
qalb mein paeda hota hai, phir taaweel ki fikr hoti hai, khwaah kitni hi 
baeed aur khwaah doosri daleel gawi uske muaariz? ho, balke mujtahid 
ki daleel us masla mein ba-juz qiyaas ke kuch bhi na ho, balke khud apne 
dil mein us taaweel ki waqat* na ho, magar nusrat-e-mazhab? ke liye 
taaweel zaroori samajhte hain. Dil ye nahi manta ke qaul-e-mujtahid ko 
chodkar hadees-e-sahih sareeh par amal kar le’n. Baaz sunan mukhtalif- 
feeha masalan Ameen bil Jahar waghaera par harb-o-zarb ki naubat 
aajaati hai. Aur quroon-e-salaasa mein uska shuyoo bhi na hua tha, 
balke “38 kus’ jisse chaaha masla dariyaf kar liya, agarche us amr par 
ijma naql kiya gaya hai ke mazahib-e-arba ko chodkar mazhab-e- 
khaamis mustahdas” karna jaaez nahi, yaane jo masla chaaro’n 
mazhabo’n ke khilaaf ho us par amal jaaez nahi ke haq daaer-o- 


1T: (blog) Khushi, shadmaani, suroor, kushaadgi, phaelaao [RKT] 

2 T: Naa-waagfiyat, ghair-maaloom cheez ko poochna [RKT] 

3T: (2-2) Mukhaalif, muqaabil [RKT] 

4 T: (233) Izzat, martaba, qadr, azmat, buzurgi [RKT] 

5 T: Apne mazhab ki taaeed, himaayat, madad [RKT] 

ST; (es) Zaahir hona, aashkaar hona, shaaya hona, phaelana [RKT] 

7T: (63x) Naya paeda kiya gaya, naya ejaad-karda, naya banaya hua [RKT] 
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munhasiraan 4 mein hai. Magar us par bhi koi daleel nahi, kyounke ahle 
zaahir har zamana mein rahe aur ye bhi nahi ke sab Ahlu-hawaa' ho'n. 
Wo is ittifaaq se alaahada rahe, doosre agar ijma saabit bhi, magar 


taqleed-e-shakhsi par to kabhi ijma bhi nahi hua”. (Tazkiratur Rasheed: V1 P131 
(Idaara Islamiya, Lahore 1986) 


Isi maktoob mein isse qabl Maulana Thanwi ne jo likha hai, ye bhi bada 
qaabil-e-ibrat hai. Likhte hain: “Taqleed-e-shakhsi ke awaam mein 
shaaya ho rahi hai aur wo usko ilman aur amalan is qadar zaroori 
samajhte hain ke tark-e-taqleed se, go-ke uske tamaam aqaaid 
muwaafiq Kitaab-o-Sunnat ke ho'n, is qadar bughz-o-nafrat rakhte hain 
ke taarikeen-e-salah, fusaaq-o-fujjar se bhi nahi rakhte aur khawaas ka 


amal-o-fatwa wujoob iska muayyad? hai”. (Tazkiratur Rasheed: V1 P131 (Idaara 
Islamiya, Lahore 1986) 


Maulana Thanwi ek aur muqaam par taqleed aur adm-e-taqleed ke 
mauzoo par guftagu karte hue kehte hain: “Baaz muqallideen ne apne 
aimma ko “ASIDI! yogyo 9 borg wao g slasdi ge eax maasoom anil 
khataa wa museeb wujooban wa mafrood al-itaa-ah? tasawwur karke 
azm-bil-jazm? kiya ke khwaah kaesi hi hadees-e-sahih mukhaalif qaul-e- 
imam ke ho aur mustanad qaul imam ka bajuz qiyaas-e-amar deegar na 
ho”. 


“Phir bhi bahut si elal-o-khalaP hadees mein paeda karke ya uski 
taaweel-e-baeed! karke hadees ko radd karenge aur qaul-e-imam ko na 
chodenge. Aesi taqleed haraam aur misdaaq qaulihi-Ta'ala 
Unho’n Ne Allah Ko Chod Kar Apne Ulama Gi sks; sági KISII 
Aur Darwesho’n Ko (apna) Rabb Bana Liya. AA 
(Surah-at-Tauba: 31) 7 La Gaana 


1T: (II Jl) Islam ke wo firqe jin ke usool ahle sunnat se qadre mukhtalif ho'n, jaese raafzi, 
khaariji, qadari waghaera [RKT] 

2 T: (355%) Jiski taaeed ki jaae, jiski himaayat ki jaae, jiski taakeed ki jaae [RKT] 

3 T: Jo khataa se mehfooz, jo har waqt sahih ho aur jiski itaa-at waajib ho [RSB] 

4T: (g5234 $3£) Pakka iraada, pukhta faisla [RKT] 

5 T: (J) Kharaabi, bigaad, intishaar, fitna, fasaad [RKT] 

6 T: Bahut door ki taaweel [RSB] 

7T: Urdu pdf mein sirf aayat hai, is aayat ka tarjuma Ahsan-ul-Kalam, Darussalam se liya gaya hai 
[RSB] 
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aur khilaaf-e-wasiyyat aimma marhumeen ke hai”. (Imdad-ul-Fataawa: V5 
P297 [Maktaba Darul Uloom Karachi, 2004 edition]) 


Is qism ki taqleed-e-jaamid ko jiska tazkira mazkoora iqtibasaat mein 
kiya gaya hai, Maulana Mehmood-ul-Hasan ne bhi kufr se taabeer kiya 
hai. 


Chunache wo “Eezah-ul-Adilla” mein taqleed ke isbaat par guftagu karte 
hue likhte hain: “Tamaam nusoos radd-e-taqleed se us taqleed ka 
butlaan saabit hota hai ke jo taqleed ba-muqabla taqleed ahkam-e- 
khuda aur rasool-e-khuda ho aur unke ittiba ko ittiba-e-ahkam-e-Ilaahi 
par tarjeeh de, so pehle keh chuka hu’n ke us taqleed ke mardood-o- 


mamnoo', balke kufr hone mein kisko kalam hai?” (Ezah-al-Adillah: P113 (H.M. 
Sayeed Company, Karachi 1999; Jadeed edition: P223 Printed at Qadeemi Kutub Khana]) 


Iqtida Aur Ittiba To Naguzeer Hai, Lekin Zer-e-Bahes Taqleed Isse 
Qata'an Mukhtalif Hai: 


In ikhtibasaat se ye to waazeh hai ke kisi imam ki is andaz se taqleed 
karna ke sahih aur waazeh hadees ke saamne ajaane ke baad bhi qaul- 
e-imam hi ko tarjeeh dena aur uske muqaable mein sahih hadees ko 


Dan MOE 


chod dena mamnoo, haram ‘ailos ek GG 2343; 2544211331 ka misdaag 


aur bagaul-e-saahib-e-Eezah-ul-Adilla kufr hai. Ab dekhna ye hai ke 
murawwaja taqleed isse mukhtalif hai ya wo usi zel mein aati hai, jiski 


mazammat-o-hurmat par sab ka ittifaag hai. 


Ahle Taqleed ka daawa hai ke hamara wohi tariqa hai jo ahd-e-Sahaba 
Kiraam £ aur Taabaeen # mein tha. Yaane jis shakhs ko masle ka ilm 
na hota tha wo kisi bhi saahib-e-ilm se dariyaaft kar leta tha. 300 saal se 
ziyada arse tak yehi tariqa raaej tha. Ye tariqa zaahir baat hai bilkul sahih 
bhi hai aur na-guzeer? bhi. Kyounke har shakhs to maahir-e-shariyat nahi 
ho sakta, lihaaza zaroori hai ke be-khabar shakhs, ba-khabar shakhs se 
pooche. Be-ilm, aalim se dariyaaft kar aur kam-ilm waala apne se ziyada 


tT: (esa) Khilaaf-e-shariyat, khilaaf-e-qanoon, naajaaez, jis se mana kiya ya roka jaae [RKT] 
em (2350) Jis ka hona yaqeeni hai, jiske alaawa koi chaara-e-kaar na ho, jis ke siwa koi aur tadbeer 
na ho [RKT] 
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ilm rakhne waale ki taraf ruju kare. 


Ye muaamala shariyat hi ke saath khaas nahi hai, har ilm-o-fun ka 
muaamala yehi hai. Sharai masaail-o-ahkaam maaloom karne ka bhi 
yehi tariqa hai aur awaam ke liye uske baghaer chaara nahi hai. Lekin 
isme 2 bate’n zaroori hain aur Sahaba Kiraam #ķ aur Taabaeen & ke 
zamane mein in dono'n baato'n ka poora ehtemaam maujood tha. 


@ Poochne waala sirf Allah aur uske Rasool # ke ahkaam poochta tha, 
uske alaawa uske zehen mein kuch aur nahi hota tha. 


(2) Bataane waala bhi apne ilm ki had tak Allah Ta'ala aur uske Rasool & 
ke ahkaam hi batlaata tha. Yehi wajah hai ke agar use is masle ka ilm na 
hota to wo saail ko kisi aur ki taraf bhej deta, ya apni samajh ke mutaabiq 
batlaata. Phir use uske mutaabiq hadees mil jaati to khush hota ke Allah 
Ta'ala ne uske mu'n se sahih baat nikalwaai aur agar use uske khilaaf 
hadees mil jaati to fauran apni baat se ruju kar leta. 


Khair-ul-quroon ka yehi tariqa Shah Waliullah ne poori tafseel se 
“Hujjatullah al-Baaligha” aur pani baaz deegar kitaabo’n mein bayan 
kiya hai, hatta ke Maulana Ashraf Ali Thanwi ne bhi Imdaad-ul-Fataawa 
(v5 P294-300) mein iski baabat yehi tafseel bayan ki hai. 


Is tariqe ko istilaahi taur par taqleed nahi kaha jaata, kyounke taqleed ki 
taareef is par saadiq nahi aati. Taqleed to kisi ki baat ko baghaer daleel 
ke maanne ka naam hai. Alaawa-azee’n taqleed-e-haraam mein ye baat 
bhi daakhil hai ke maanne waala “4” (muqallid) muqallad “J47 (imam 
waghaera) se daleel ka mutaalaba nahi kar sakta. Jabke ek aam shakhs 
jab kisi alim se koi masla poochta hai ya kisi mufti se fatwa talab karta 
hai to uske pesh-e-nazar Allah Ta'ala aur uske Rasool #f ka hukm 
maaloom karna hota hai. Isi liye wo uski daleel bhi, ba-waqt-e-zaroorat 
pooch leta hai aur pooch sakta hai. Ya uski batlaai hui daleel se uski 
tashaffit nahi hoti to wo kisi aur alim ya mufti se pooch leta hai. Is tariqe 
mein alim aur mufti Quran-o-Hadees ki raushni hi mein masle ki 
wazaahat karta hai, kisi makhsoos fiqa ko saamne nahi rakhta. 


1 T: (45) Tasalli, qaraar, itmenaan, dil-jamee [RKT] 
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Ye tariqa iqtida aur ittiba kehlata hai. Kyounke isme asal jazba Allah 
Ta'ala aur uske Rasool # ke ahkaam ki paerawi karne ka hota hai. 
Chauthi sadee hijri se pehle tak tamaam musalman awaam-o-khawaas, 
jaahil-o-aalim isi tariqe par kaar-band the. Lekin jab chauthi sadee mein 
fiqhi-mazaahib ko farogh haasil hua to mohaddiseen aur unke ham- 
maslak logo'n ke alaawa doosro'n ne apne aapko kisi na kisi mazhab se 
waabasta kar liya to mazkoora tariga sirf mohaddiseen aur unki rawish 
par chalne waalo'n tak mehdood ho gaya aur doosro'n ke yahaa'n ek 
makhsoos fiqa ki pabandi zaroori ho gai aur unke awam-o-khawaas sab 
hi Sahaba Kiraam £ aur Taabaeen 4 ke tariqe ko chod diya aur taqleed 
ko waajib qaraar de diya. 


Jiska matlab hi ye tha aur hai ke ab barah-e-raast Quran-o-Hadees se 
akhaz masaail ki zaroorat nahi, hatta ke ulama-o-muftiyaan bhi apne 
awaam ko Quran-o-Hadees ke mutaabiq masaail batlaane ke paaband 
nahi. Wo paaband hain to sirfis baat ke, ke unki makhsoos fiqa mein kya 
darj hai? uski raushni mein ye jaaez hai ya na-jaaez? Yehi wajah hai ke 
wo apne awaam ko ahadees ki kitaabo'n ke mutaala-a se rokte hain aur 
kai mufti hazraat to is hadd tak jasaarat' karte hain ke use gumrahi 
qaraar dete hain. 


Ifteraag-e-Ummat Ka Baais Taqleed-e-Haraam Hai, Naa Ke Ulama 
Ki Paerawi: 


Iftiraaq-e-ummat? ke almiya ka asal nuqta-e-aghaaz bhi yehi hai. Warna 
Quran-o-Hadees ke faham ka ya ijtihaad-o-istimbaat ka kuch na kuch 
ikhtilaaf to Sahaba Kiraam ££ aur Taabaeen # mein bhi tha. Ye ikhtilaaf 
mohaddiseen ke darmiyan bhi tha aur unke maslak-o-manhaj ke 
paerukaar aamileen-bil-hadees ke darmiyan bhi hai. Lekin ye ikhtilaaf 
faham-o-taabeer ka hai ya istimbaat-o-ijtihaad ka ya phir uska mabna? 
hadees ki sehat-o-zof ka ikhtilaaf hai. Jaesa Sahaba Kiraam A mein 
ikhtilaaf ki ek wajah kisi hadees se be-khabri ya uske naskh ya adm-e- 


1T: (ojus) Himmat, daleri, mardaangi, jurat, be-baaki, courage [RKT] 
2 T: Ummat mein tafraqa, phoot, doori, phoot [RSB] 
3 T: (0922) Buniyaad, asaas, asal [RKT] 


69 


naskh se laa-ilmi bhi thi. Ye ikhtilaaf, iftiraaq-e-ummat ka baais nahi, isi 
liye Sahaba Kiraam #ķ aur Taabaeen # ka daur ikhtilafaat ke bawujood 
firqa-bandiyo'n se paak tha. 


Bana-baree'n Ahle Taqleed ka ye daawa hai ke hamari taqleed wo nahi 
jis ko mamnoo aur haraam kaha gaya hai, balke hamara tariqa to wohi 
hai jo Sahaba Kiraam # aur Taabaeen # ka tha, kis tarah durust qaraar 
diya ja sakta hai, jabke dono'n tariqe fikr-o-manhaj se lekar maqsad-o- 
mudda-aa! tak ek-doosre se yaksar mukhtalif hain? Aur unke darmiyan 
itni wasee khaleej haael hai ke jiska paatna? bazaahir nihaayat mushkil 
hai. al slis Oi YI 


Is daawe ke radd mein ya dono nuqta-haae-nazar ke farq-o-ikhtilaaf par 
bahut kuch kaha ja sakta hai aur taqleed ke wo mutaaddid namoone bhi 
pesh kiye ja sakte hain jin mein fiqa ke muqaable mein sahih ahadees ko 
nazar-andaaz kiya gaya hai. Un mein door-az-kaar? taaweele’n ki gai 
hain, lekin is tarah baat bahut lambi ho jaaegi. Taaham wazaahat ke liye 
chand misaale’n bayan karna zaroori hai, taake hamare is daawe ki 
daleel saamne ajaae ke Ahle Taqleed jis taqleed ki mazammat karte hain 
amalan wo usi ke qaael hain. 


Taqleed-e-Haraam Ki Amali Misaale’n: 


Masalan Maulana Mehmood-ul-Hasan Saahab ek masla mein farmate 
hain: 

Haq-o-insaaf ki baat yehi hai ke d ilil AI of SS aal 
(ahadees-o-nusoos ke etebaar se is ` ` 
masla khayar-e-majlis) mein Imam ji 
Shafai 4 ki raae ko tarjeeh haasil da gl bal) alā 
hai, lekin ham muqallid hain, ham (At Taqreer lit Tirmizi: P49 [Maktaba 
par apne Imam Abu Hanifa .& ki o 
taqleed hi waajib hai. 


kde oou gli oya g aikai oia 


1 T: (34) Maqsood, maqsad, gharz [RKT] 
2? T: Jab tak Allah na chaahe', ya “agar Allah chaahe to’ [RSB] 
3 T: Ghair-mutaalliq, ghair-zaroori [RKT] 
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Isi zel mein baaz wo tabdeeliya’n bhi aati hain jo nusoos-e-hadees mein 
mahez is liye ki gai hain ke unke maamool-bihi! masaail ka isbaat ho 
sake. Jaese Musnad Humaidi mein Hazrat Abdullah bin Umar # ki 
hadees hai jo isbaat Raful Yadain? mein waazeh hai. Lekin alfaaz ke 
maamooli rad-o-badal se use adm-e-Raful Yadain? ki daleel bana diya 
gaya hai. Isi tarah Musannaf Ibne Abi Shaiba ki ek riwayat aur Abu 
Dawood ki ek riwayat mein kiya gaya. Unki tafseel ba-waqt-e-zaroorat 
pesh ki ja sakti hai. Hatta ke tagleedi-jumood ka naqsha bhi saamne aaya 
ke isbaat-e-taqleed* ke josh mein Quran ki ek aayat ‘gáis A dal ka 
izaafa kar diya gaya. Use kitaabat ki ghalti is liye nahi samjha ja sakta ke 
istidlaal ki saari buniyaad hi us izaafi tukde par hai. (Izah-al-Adillah: P215-216) 


Ek aur saahab ne Quran-e-Majeed ki ek aayat mein lafzi-o-maanwi 


tasarruf karke adm-e-raful yadain ko “saabit” kar dikhaya hai. (Tehqeeq 
Masla Raful Yadain by Abu Moawiya Safdar Jalandhari [Abu Hanifa Academy, Bahawalnagar]) 


Aaj us fiqhi tausee? ki zaroorat hai, jiski baaz misale’n Maulana Abdul 
Hai Luckhnawi .£? waghaera ke tarz-e-amal mein milti hain, jis mein 
nusoos-e-shariyat ki baala-dasti qaaem rehti hai, naake us fiqhi-jumood 
ki jiski kuch misale’n arz ki gai hain. Jiske adm-e-jawaz mein koi ikhtilaaf 
nahi, balke unki apni saraahat ke mutaabiq usme kufr tak ka andesha 
paaya jaata hai. Ulama-e-Islam aur muftiyaan deen-e-mateen ko kaunsi 
raah ikhtiyaar karne chaahiye ya unka mansab-e-azeem kis raah ko 
apnaane ka taqaaza karta hai? uski wazaahat ya faisla koi mushkil amr 
nahi. 
Pas Dono Fareeqo’n Mein Se PREFERE O ENEE 
Kaun Aman-o-salaamati Ka E A 
Ziyaada Mustahiq Hai, Agar Tum 
Ilm Rakhte Ho? 


(Surah-al-Anaam: 81) 


1T: (4 Jg) Maamool ke mutaabiq, hasb-e-maamool, jiska dastoor ho [RKT] 
2 T: Raful Yadain ka iqraar karna [RSB] 

3 T: Raful Yadain ka inkaar karna [RSB] 

4 T: Taqleed ko sach samajhna aur uska iqraar karna [RSB] 

5 T: (z455) Wusat, kushaadgi, wasee karna, expansion [RKT] 
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Aman-o-salamati ki raah wohi hai jiske alam-bardar! Aimma-e-Ahnaaf 
ka pehla giroh, Imam Abu Hanifa, Imam Muhammad, Imam Abu Yusuf 
aur unki rawish par chalne waale ulama (Maulana Abdul Hai Luckhnawi 
& waghaera) hain aur yehi raah ummat-e-muslima ki wahdat ki 
zamaanat bhi hai aur fiqhi ikhtilaaf-o-hizbi taassub ke khatme ya kam- 
az-kam uski shiddat ko kam karne ka waahid zariya bhi. Aur ye 
mohaddiseen ki raah hai, kisi zehni tahaffuz ke baghaer amal bil-hadees 
ki raah hai, fiqhi-jumood ke bajaae fiqhi tausee ki raah hai aur har soorat 
mein nusoos-e-shariyat ki bartari ko maanne aur qaem rakhne ki raah 
hai. Aur uske khutoot? hasb-e-zel hain: 


Mohaddiseen Ka Maslak-o-Manhaj Aur Ahle Taqleed Ka Rawaiyya: 


@ Mohaddiseen ke nazdeek baja-taur? par hadees ki sehat-o-zof ki 
tehqeeq mein sanad ko buniyaadi ehmiyat haasil hai: 
Sanad ko tasleem na kiya jaae to phir telal slà o J YY y 
har shakhs jo chaahe, keh sakta hai. 


Sanad hi ghair-sahih riwayaat ko jaanchne ka sabse bada zariya hai. Is 
buniyaad se ghair-sahih riwayaat ko sahih qaraar dene ke tamaam chor- 
darwaze band ho jaate hain, lekin us chor darwaze ko khula rakhne ke 
liye is buniyaadi usool se gurez ki bahut si raahe’n ikhtiyaar karli gai hain, 
jaese masalan kaha jaata hai: 


& Falaa'n imam ne jo baat kahi hai, aakhir unke saamne bhi to koi 
hadees hogi? 


® Ya unke daur tak is hadees ki sanad mein koi raawi zaeef, matrook aur 
kazzab nahi hoga. 


& Ya hadees ki sehat-o-zof ek ijtihaadi amr hai, is liye ek mujtahid ne jis 


1T: (9135 cd) Jhanda utha kar chalne waale, pesh-pesh, kisi tehreek ya nazariye ka zabardast 
haami [RKT] 

2 T: Khad-o-khaal, banaawat, raaste [RKT] 

3 T: Acchi tarah se, munaasib tariqe se [Urdupoint] 

4T: Urdu pdf mein ye ibaarat baghaer reference ke maujood hai. Par ye qaul Imam 
Maalik ka aur jaesa ke Muqaddama Ibne Salah mein maujood hai [RSB] 
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hadees se istidlaal kiya hai, chaahe wo zaeef, balke mauzoo hi ho, uska 
istidlaal sahih hai. Kisi doosre mujtahid ko uski baat ko radd karne ka haq 
nahi hai. 


& Ya riwayat to zaeef ya mauzoo (man-ghadat, yaane be-sanad) hai, 
lekin ise ‘Jyäb (245! ka darja haasil hai. Jaese ‘gp WW g k dof? ya 3Y g 
AGYI CAS WW” jaesi be-sanad banai hui hadeese’n hain. Ye dono’n man- 
ghadat riwayaat Barailwi Hazraat hi nahi, ulama-e-deoband bhi apni 
kitaabo’n mein likhte aur apne waaz-o-taqreer mein bayan karte hain. 


$ Ya husn-e-zan* ki buniyaad par mursal riwayat ko sahih tasleem karna. 
& Ya 'diraayat' ke khilaaf hone ka daawa karke riwayat ko radd kar dena. 


# Ya apne khud-saakhta usoolo’n ki raushni mein sahih ahadees ko radd 
kar dena, jis par Sahah Waliullah aur Shah Abbdul Aziz # ne bhi ehtijaaj 
kiya hai. 


$ Ya (ba-zom-e-khaweesh?) ye daawa karke ke falaa’n hadees Quran ke 
muaariz* hai, hadees ko radd kar dena (jabke koi sahih hadees Quran ke 
muaariz nahi) 


® Ya ahadees-e-ahaad’ ko nazar-andaaz karna. 


& Ya ghair-faqeeh raawi (sahabi) ki riwayat qiyaas ke khilaaf hogi to na- 
maqbool hogi. 


Aur is qism ke deegar tariqe ya usool, jinke zariye se sahih hadees ko 
bilaa-taammul? radd kardiya jaata hai aur zaeef, mursal hatta ke mauzoo 
hadees tak ko qubool kar liya jaata hai. Ye mohaddiseen ke maslak-o- 
manhaj ke khilaaf ya ba-alfaaz-e-deegar saabit-shuda nusoos-e-hadees 


1T: (Jb A5) Wo riwayat jise aksar ahle-ilm qubool kare’n [RKT] 

2 T: Sabse pehle Allah Ta'ala ne jo cheez paeda ki, wo mera noor hai [RSB] 

3T: Agar aap (Rasool Allah &F) na hote to main aasmaano aur zameeno ko na paeda karta [RSB] 
4T: (oÉ ya) Nek gumaan, kisi ke mutaalliq accha khayaal, acchi raae [RKT] 

5T: (59> 025) Apne khayaal mein, apne gumaan mein [RSB] 

6T: (gkh) Mukhaalif, muqaabil [RKT] 

7 T: Hadees-e-ahaad: Aisi hadees jisko riwaayat karne waale raawi mehdood aur kam ho’n [RSB] 
8 T: Bila-taraddud, fauran [RKT] 


73 


ko mustarad karne ya ghair-saabit-shuda baat ko shariyat baawar' 
karaane ki mazmoom-saee? hai. 


Jiske hote hue kabhi nusoos-e-shariyat ki baala-dasti qaaem nahi ho 
sakti aur na ikhtilaaf ka khatma hi mumkin hai. Alaawa-azee'n ye bhi ek 
haqiqat hai ke in chor darwaazo'n ka koi taalluq Imam Abu Hanifa 4& se 
nahi hai. Ye sab baad ke logo’n ki ejaad hain, in mein se koi ek usool bhi 
Imam Abu Hanifa . se saabit nahi kiya ja sakta. Goya mohaddiseen ki 
rawish ko apnaana Imam Abu Hanifa .££ ki taqleed ke manaafi nahi hai. 


(2) Mohaddiseen ka doosra wasf, amaanat-o-diyaanat ka ehtemaam hai. 
Unho’n ne ahadees ki jama-o-tadween mein bhi kamaal diyaanat ka 
muzaahara kiya hai aur jarh-o-taadeel ke usoolo’n ko istemaal karke 
ahadees ka rutba mutaiyyan karne mein bhi unho’n ne kisi zehni- 
tahaffuz ka muzaahara kiya hai, na hizbi-o-fiqhi taassub ka. 


Mazkoora Ahle Taqleed Ki IImi Khayanato’n Ki Chand Misaale’n: 


Ahle Taqleed mein amaanat ki bhi kami hai. Iski bahut si misale’n di ja 
sakti hain, lekin yaha’n ham sirf 4 misaale’n pesh karenge. Do (2) ulama- 
e-deoband ki, teesri barailwi hazraat ki. Ye dono hi Imam Abu Hanifa .& 
ke muqallid kehlaate hain. Chauthi misaal, dono’n mein qadr-e- 
mushtarik ki haesiyat rakhti hai. 


Pehli Misaal: 


Khawateen namaz kis tarah padhe'n? Yaane wo ruku sajda kis tarah 
kare'n? Haath kaha'n baandhe'n? Raful Yadain kis tarah kare'n? 
Aurato'n ki baabat kisi bhi sahih hadees mein in umoor ki wazaahat nahi 
milti. Is liye wo Nabi # ke farman ja Ja KIA ‘Tum us tarah 
namaz padho, jis tarah tumne mujhe namaz padhte hue dekha hai'. 
(Bukhari: H231) 


Ke umoom mein shaamil hongi aur mazkoora saare kaam mardo'n hi ki 
tarah sar-anjam dengi. Jaesa ke uski kuch tafseel isse pehle bhi ham ne 


1T: Yaqeen dilaana [RSB] 
2 T: (34 p9242) Buri/kharaab koshish/mehnat [RSB] 
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bayan ki hai. Lekin ulama-e-ahnaaf kehte hain ke mard aur aurat ki 
namaz mein farq hai. “Khawateen Ka Tariqa-e-Namaz” taaleef Maulana 
Abdur Rauf Sakhrawi hamare saamne hai. Usme in furooq ko bayan 
karne ke liye ahadees ke naam se kai ahadees bayan ki gai hain, lekin un 
mein se koi ek hadees bhi sahih nahi hai aur sitam-zarfi' ki intiha hai ya 
amaanat-o-diyaanat ke fugdaan? ka ye haal hai ke un bayan-karda 
ahdees mein Sunan Kubra lil Bayhaqi ki 2 riwayaat bhi hain. 


Jinko darj karke Imam Bayhaqi .&& ne likha hai ke: 
Ye riwayaat itni zaeef hain ke in jaesi eg m~ y 
riwayaat se istidlaal nahi kiya ja sakta. 


Lekin mazkoora kitaab ke muallif ne in alfaaz ko to naql nahi kiya, albatta 
dono’n na-qaabil-e-istidlaal riwayaat ko apne istidlaal mein pesh kiya 
hai. Yehi haal deegar riwayaat ka hai, jo unho’n ne pesh ki hain. 


A Lii dil e 


Mazeed tafseel ke liye mulaahaza ho raaqim ki kitaab “Kya Aurato’n Ka 
Tareeqa-e-Namaz Mardo’n Se Mukhtalif Hai?” 


Doosri Misaal: 


Ulama-e-Ahnaaf ke choti ke alim Maulana Ahmad Ali Saharanpuri ki hai, 
jin ka hashiya Sahih Bukhari mutadaawal* hai. Unho’n ne hadees: 


Jab namaz ki takbeer hone lage to i KJ YI La WA easi lil 
farz namaz ke siwa aur koi namaz (Sahih Muslim: H710) 
nahi padh sakta.” 


jise mam Bukhari ne tarjuma-al-Baab (Kitaab as Salaah: Baab 38) mein zikr kiya 
hai. Uske hashiya mein Sunan Bayhaqi ke hawale se yehi hadees naql ki 
hai, usme “x4! ES Y ke alfaaz ka izaafa hai. Yaane farz namaz ki 
takbeer ho jaane ke baad koi namaz nahi, albatta fajr ki 2 rakat 


1T: ($b œ) Dil-lagi, maskharapan ke parde mein zulm karna, tyranny in a grab of joke [RKT] 
2 T: Khaatma, gumm hona, kisi cheez ka na hona [RKT] 

3 T: Ham Allah ke huzoor is baat ki shikaayat karte hain [RSB] 

4 T: (J314) Raaej, murawwaj, aam, dast-ba-dast pohoncha hua, prevailing [RKT] 

5T: Asal urdu pdf mein ye ibaarat baghaer tarjuma ke thi, is tarjuma ko mohaddis website se 
Shaikh Abdul Sattar Hammad ke Sahi Bukhari ke tarjuma se liya gaya hai [RSB] 
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(sunnate’n) padhna jaaez hai. Halaanke Imam Bayhaqi ¿4 ne is izaafe ki 
baabat saraahat ki hai ke “Ye izaafa (fajr ki 2 sunnate’n padhna jaaez 
hai) be-asal hai”. Aur likhte hain ke is izaafe ko bayan karne waale Hajjaj 
bin Nusair aur Ibaad bin Kaseer hain aur ye dono'n raawi Zaeef hain. 
(Sunan Kubra lil Bayhaqi: V4 P483 [old edition]) Iske bawujood ek sahih hadees ko 
radd karne aur apne khilaaf-e-hadees riwaaj ko sahih baawar karaane 
ke liye Sahih Bukhari ke faazil mahasshi ne is be-asal izaafe ko hadees- 
e-rasool keh kar bayan kiya hai. (Bukhari: V1 P198 [Noor Muhammad Printers)) 


Ye baat bhi dilchaspi se khaali na hogi ke Sahih Bukhari ka ye haashiya 
aaj se taqriban 125 saal qabl jab chap kar pehli martaba manzar-e-aam 
par aaya tha to Shaikh-ul-Kul Miya'n Nazeer Hussain Mohaddis Dahelwi 
Æ ne ek maktoob ke zariye se is kotaahi ya bad-diyaanati ki taraf 
tawaajo dilaai thi. Lekin uski islaah nahi ki gai aur Sahih Bukhari ke arbi 
hashiye mein ye be-asal hadees, hadees-e-rasool ke naam se ab tak 
maujood hai. Miya'n Nazeer Hussain Mohaddis Dahelwi 44 ka ye 
maktoob jo arbi hai, kitaab “pad! Jal Ye! (Taaleef: Maulana Shamsul 
Haq Dayaanwi) mein maujood hai. Sidi al Jl 


Ghaaliban isi be-buniyaad riwayat ki buniyaad par aam masjido'n mein 
fajr ki jamat ke dauran mein log be-dhadak sunnate'n padh rahe hote 
hain aur hadees-e-rasool “Namaz ki takbeer ho jaane ke baad farz 
namaz ke alaawa koi namaz nahi”.(Muslim) ki khilaaf-warzi ki jaati hai aur 
Jab Quran Padha Ja Raha Ho to XW Ii; ui ohi za 


Tum Kaan Laga Kar Suno Aur (Surah-al-Aaraaf: 204) @ OSH 
urah-al-Aaraaf: Oma y 
Khamosh Raho. 


ka zara lihaaz nahi kiya jaata aur ulama ye manzar rozaana apni ankho’n 
se dekhte hain, lekin fiqhi-jumood ne unki ankho'n par pattiyaa'n 
baandhi hain. 


Teesri Misaal: 


Barailwi hazraat ke yahaa'n riwaaj hai ke namaz-e-janaza ke fauran baad 
maiyyat ke ird-gird khade hokar sab haath utha kar uda maangte hain, 
usko wo bahut zaroori samajhte hain. Daleel kya hai? 
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Nabi &# ki hadees hai: 
Jab tum maiyyat ki namaz-e-janaza „eia Ia Sai de she 1 
padhne lago to ikhlaas ke saath uske (Abu Dawood: H3199) 
liye (maghfirat ki) dua karo. 


Jaese Quran-e-Majeed mein hai: 
Aye Imaan Waalo! Jab Tum (LG 353) jl KAN G 
Namaz Ke Liye Khade Hone Lago 


(Surah-al-Maaida: 6) DG 
To Wazu Karo. 


Lekin barailwi hazraat “sxe l5} ka tarjuma karte hain: “Jab tum namaz 
padh chuko to...” is tarah tarjume mein bad-diyaanati ka irtikaab kar ke 
janaaze ke baad dua maangne ke apne ghair-masnoon amal ka jawaz 
saabit karte hain. Halaanke agar ye tarjuma sahih hai to phir unko wazu 
bhi namaz khade hone ke baad hi karna chaahiye. Naake namaz se pehle 
jaesa ke aayat-e-baala ka tarjuma barailwi istidlaal ke mutaabiq karne 
ka igtiza! hai. 

Isi tarah Quran-e-Kareem ke is hukm: eg ol Ejs’ (Surah-an-Nahi: 98) 
ka tarjuma-o-mafhoom bhi ye hona chaahiye ke jab tum Quran-e- 


Kareem padh chuko to shaetaan se panaah mango. Yaane “aib 5.21 
tilaawat-e-Quran ke baad karo. Kya ye tarjuma-o-mafhoom sahih hoga? 


Chauthi Misaal: 


Yehi haal in ahadees ki sehat-o-zof ke muaamale mein hai jo ikhtilaafi 
masaail mein madaar-e-bahes* banti hain. Un mein nihaayat be-khaufi 
ke saath amaanat-o-diyaanat ka khoon karke siqa raawiyo'n ko zaeef aur 
zaeef raawiyo’n ko siqa saabit karne par saara zor sarf kiya jaata hai. Jiski 
tafseel “At-Tankeel Bima Fee Na-neeb al-Kausari Minal Abateel” taaleef 
Shaikh Abudr Rahman bin Yahya Yemani mein mulaahaza ki ja sakti hai. 


Us mein ek latifa ye bhi hota hai ke ek raawi apni kisi man-pasand 
riwayat mein hota hai to use is waqt siqa baawar karaaya jaata hai aur 


1T: (Li81) Taqaaza, mutaalaba [Urdn] 
2 T: Bahes ki wajah, bahes ka daaera, center of argument [RSB] 
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wohi raawi jab is riwayat mein aata hai jisse doosra fareeq istidlaal karta 
hai to wo zaeef qaraar pa jaata hai. Ek aur latifa ye hota hai ke ek hadees 
mein 2-3 baate’n hoti hain, un mein se koi ek baat to qubool karli jaati 
hai ke usse unke kisi fiqhi masle ka isbaat hota hai aur doosri baate’n 
radd kardi jaati hain. Kyounke wo fareeq-e-mukhaalif ke muwaafiq hoti 
hain, halaanke hadees ek hai, sanad ek hai. 


Agar wo hadees sahih hai to us mein bayan-karda saari hi baate’n sahih 
hain, unme se kisi baat ko maan lena aur baaz ko na maanna use kaun 
maaqool-tarz-e-amal' qaraar de sakta hai? Isi tarah agar wo zaeef hai, 
tab bhi muaamala aesa hi hai. Uski saari hi baate’n na-qaabil-e-tasleem 
honi chaahiye. Iska koi ek juz qaabil-e-istidlaal nahi ho sakta. 


Ye lataaif? hamare fiqhi jadl-o-munazara mein aam hain. Zaahir baat hai 
amaanat-o-diyaanat ki maujoodgi mein inka imkaan hai, na jawaaz hi 
hai. 


(3) Mohaddiseen ke manhaj ki teesri numaya’n khoobi jama-o-tatbeeq? 
ka ehtimaam hai. Baaz riwayat mein jo zaahiri taaruz* nazar aata hai, 
uske hal ke liye mohaddiseen hasb-e-zel tariqe ikhtiyaar karte hain: 


@ Sanad ke etebaar se agar ek riwayat sahih hai aur doosri zaeef to 
sahih-us-sanad riwayat ko wo qubool kar lete hain aur zaeef ko nazar- 
andaaz kar dete hain. 


@ Agar sand ke etebaar se dono'n sahih hoti hain lekin darja-e-sahat 
mein ek ko doosri par kisi wajah se bartari haasil hoti hai to wo raajeh 
qaraar paati hai. Jaese ek riwayat Sunan ki hai, jabke doosri Muttafiq 
Alae ya Bukhari ya Muslim ki hai to ye doosri qism ki riwayat sehat ke 
etebaar se Sunan-e-Arba ki riwayaat se faaiq hain. Unko Sunan ki 
riwayaat par tarjeeh haasil hogi. 


© Baaz mutaariz riwayat mein qaraaen se tagdeem-o-taakheer? ka ilm 


1T: Munaasib tariqa, andaaz [RSB] 

2 T: (GU) Khubiyaa’n, baareekiya’n, nukte [RKT] 

3 T: (54435) Muwaafaqat, mutaabaqat, baraabar karna [RKT] 
4 T: Taaruz=Mukhalifat, ikhtilaaf [RKT] 

5 T: Aage-peeche karna ya hona [RKT] 
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bhi ho jaata hai. Waha'n maukhkhar riwayat ko naasikh aur muqaddam 
riwayat ko mansookh tasleem kar liya jaata hai. 


© Jaha’n taqdeem-o-takheer ka ilm bhi na ho aur sehat ke lihaaz se bhi 
dono’n yaksa'n ho'n to mohaddiseen dono’n riwayat ka aesa muhmal' 
aur mafhoom bayan karte hain jisse unka zaahiri taaruz door ho jaata 
hai. Us ko jama-o-tatbeeq se taabeer kiya jaata hai. Jaese muzaara-at* 
ki ahadees hain, baaz se muzaara-at ka jawaaz saabit hota hai, baaz se 
mumaaniat. Mohaddiseen ne kaha ke mumaaniat ka taalluq un 
soorato'n se hai jin mein kisi ek fareeq par zulm-o-ziyadati ka imkaan hai 
aur jin mein aesi soorat na ho, waha'n jawaaz hai. 


Is tarah kai aur ahadees hain jin mein kisi mein nahi hai to kisi mein 
jawaaz hai. Yaha'n mohaddiseen nahee ko nahee-e-tanzeehi qaraar 
dete hain. Yaane us kaam ko na karna behtar hai, taaham kisi mauqe par 
use kar liya jaae to uska jawaz hai. Jaese khade hokar paani peene ki 
mumaaniat ki riwayaat bhi hain aur jawaaz ki bhi. Us mein bhi tatbeeq 
yehi hai ke baeth kar paani peena behtar hai, taaham khade ho kar 
peena bhi jaaez hai. “xl! lio ¿Aeg is tarah ki deegar riwayaat hain. 


Manhaj-e-mohaddiseen se inhiraaf karne waale jama-o-tatbeeq ke 
muaamale mein bhi bahut se ghaple karte hain. Wo hadees ko ehmiyat 
dene ke bajaae fiqhi aqwaal-o-aaraa ko ehmiyat dete hue baaz mutaariz 
riwayaat mein khilaaf-e-waaqia naasikh-o-mansookh ka faisla karte 
hain. Jaese baaz log kehte hain ke Raful Yadain ki ahadees mansookh 
hain Raful Yadain na karne ki ahadees naasikh hain. Jabke uski koi 
maaqool? daleel unke paas nahi hai. Hatta ke Maulana Anwar Shah 
Kashmiri & ne bhi is daawe ki nafee ki hai. 


Lekin apne awaam ko mutmaeen karne ke liye is qism ke daawe unki 
taraf se aam hain. Aur baaz sitam-zareef to yaha’n tak keh dete hain ke 
ibtida mein Raful Yadain ka hukm is liye diya gaya tha ke log apni 
baghlo’n mein buth chupaa kar le aaya karte the. Jab butho’n ki ye 


1T: (KŚ) Laayaani, be-matlab, be-mafhoom, be-maane [RKT] 
2 T: (46L) Mushaaba hona, maanind hona, mushaabahat [RKT] 
3 T: (J444) Munaasib, durust [RKT] 
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mohabbat khatam ho gai to Raful Yadain ka hukm bhi mansookh ho 
gaya. 
Na Unhe'n Us (baat) Ka Ilm Hai Ta AR 
Aur Na Unke Baap Daada Ko, PR Ra 
Badi (hi EE Baat Hai Jo aa 
Unke Muho'n Se Nikalti Hai, Wo Wa aa 
To Saraasar Jhoot Bakte Hain.! 


Ya mohaddiseen-e-kiraam ki is tarah tauheen karte hain ke 
mohaddiseen to mahez attaar (dawaa-farosh) the, jis tarah ye attaar 
apni dukan par har tarah ki jadi bootiya'n rakhta hai, lekin wo unke 
khawaas aur taasiraat se laa-ilm hota hai. Unke khawaas-o-tasiraat se 
ek tabeeb-e-haaziq? hi waaqif hota hai. Mujtahideen ya fuqaha ki 
haesiyat bhi tabeeb-e-haaziq ki tarah hai. Ek fageeh hi ne ye faisla karna 
hai ke mohaddiseen ne apni dukan (ahadees ke majmuo'n) mein jo 
(nauzubillah) har tarah ki jadi bootiya'n (ahadees) jama karli hain. 


Un mein se kaunsi hadees ko lena hai aur kisko tark karna hai? Yaane 
tatbeeg-o-tarjeeh? ya akhaz-o-tark* ka faisla naqd-o-tehqeeq-e-hadees 
ke musallama usoolo'n ki raushni mein nahi, balke faqeeh ne apne 
faqaahat ki raushni mein karna hai. Aur ye faqaahat ek makhsoos aenak 
ka naam hai. Hari aenak waale ko har cheez hari, kaali aenak waale ko 
kaali, aur laal aenak waale ko laal nazar aati hai. 


Chunache hanafi faqeeh ka istidlaal kuch aur hota hai, shafai faqeeh ka 
kuch. ‘> p129” is liye ke un sab ki aenake'n alag-alag rang ki hain. Iska 
natija ye hota hai ke islam ki taabeer 


Kasrat-e-taabeer ke sabab mera aa js A 
khwaab hi bikhar gaya. * ; 


1 T: Urdu pdf mein ye aayat baghaer tarjuma ke maujood hai. Ye tarjuma Ahsan-ul-Kalaam, 
Darussalam edition se liya gaya hai [RSB] 

2 T: (331 qb) Nihaayat tajarbakaar aur kaamil tabeeb, daana tabeeb [RKT] 

3 T: Bartari, fauqiyat, fazeelat [RKT]; T: (Bed) Muwaafagat, mutaabagat, baraabar karna [RKT] 
4T: Haasil karna aur chod dena [RSB] 

5 T: Aur isi tarah [RSB] 

6 T: Urdu pdf mein ye faarsi sher baghaer urdu tarjuma ke maujood hai. Ye tarjuma Mufti 
Muneeb-ur-Rahman Saahab ke ek column se liya gaya hai [RSB] 
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Ki aaina-dar ban jaati hai. Mohaddiseen ki saaf-shaffaf, be-ghubar aur 
be-aamez' aenak koi istemaal nahi karta, jis mein har cheez apni sahih 
aur asli shakl mein nazar aati hai. 


Tabeeb-e-haaziq ki ye hazaaqiyat ya faqeeh ki ye faqaahat hi ya alag- 
alag rang ki ye aenak hi iftiraaq-e-ummat ke almiya ka sabse bada sabab 
hain. Is liye jab tak mohaddiseen ke manhaj-o-masaalik ko ikhtiyaar nahi 
kiya jaaega. Is iftiraaq ka sadde-baab mumkin nahi hai. 


Mohaddisen-e-Kiraam ## ko fagahat se aari? mahez ek ataar kehna usi 
tarah khilaaf-e-waagia aur unki tauheen hai jaese Noor-ul-Anwaar? aur 
Usool-ash-Shaashi* waghaera mein Hazrat Abu Hurairar # aur Hazrat 
Anas # jaese sahaba ko ghair-faqeeh qaraar dena khilaaf-e-waagia? aur 
unki tauheen hai aur ye dono'n hi baate'n inkaar-e-hadees ke chor 
darwaze hain. Mazkoora sahaba ko ghair-faqeeh qaraar dene se 
maqsood bhi unki bayan-karda riwayat se jaan chudaana aur apne 
qiyaas-o-raae ko tarjeeh dena hai. Isi tarah mohaddiseen ko attaar 
kehne se maqsood bhi unki jama-karda hadeeso'n ke muqaable mein 
fuqaha ki moshgaafiyo'n” ko ikhtiyaar karna hai, halaanke waaqia ye hai 
ke mazkoorah sahabi ghair-faqeeh the na mohaddiseen-e-kiraam # hi 
faqaahat se aari the. 


Unki faqaahat to Abwaab bandi (taraajim) hi se waazeh ho jaati hai. Bil 
khusoos Imam Bukhari && ki faqaahat to inke ek-ek tarjuma-tul-baab se 
numaya'n hai. Isi liye kaha jaata hai: 

Imam bukhari ki faqaahat unke tarjim mein hai. aali ó gbl ai 


taareekh-e-islam ke aese be-misaal faqeeh ko mahez attaar kehna ek 
aesi shookh-chashmaani jasaarat hai jiska hausla aese hi log kar sakte 
hain jinke dilo’n mein hadees ki azmat ke bajaae faqihaana qeel-o-qaal 
ka ehteraam ziyada hai. ‘ake olig lio lo! 


1T: Jo kisi qism ki tabdeeli ya milaawat ko qubool nahi karta [RSB] 

2 T: (&le) Khaali, mehroom [RKT] 

3T: Mulla Jeewan Hanafi ki kitab [RSB] 

4 T: Nizamuddin ash-Shashi ki kitab [RSB] 

> T: (4319 ŻA) Ghalat bayaani se kaam lena, asal haqiqat na bataana [RSB] 
6 T: (36492) Chaan-been, nukta-cheeni, baareek-beeni [RKT] 
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Behrehaal baat ho rahi thi mohaddiseen-e-kiraam ke jama-o-tatbeeq ke 
usoolo'n ki. Agar in usoolo'n ko un masaail mein bhi ikhtiyaar kar liya 
jaae to fariqaen ke darmiyan ‘ghul 4 6"! ma bih an-nizaa hain to bahut se 
naza-aat ka khaatima ho sakta hai. Aur agar mohaddiseen ki mazkoora 
teeno imtiyaazi khususiyaat hi ko apna liya jaae jin ki wazaahat ki gai hai 
to beshtar ikhtilafaat ka khaatma mumkin hai. Ikhtilafaat ki buniyaad 
hadees ke baare mein nuqta-e-nazar ka farq hi hai. 


Jab tak nuqta-e-nazar ka ye farq khatam nahi hoga aur hadees ki azmat 
ko is tarah tasleem nahi kiya jaaega, jis tarah ke uska haq hai aur 
ahadees-e-sahiha ko kisi bhi unwaan, heele ya waz-ee? usoolo’n se radd 
karne ka tariqa nahi choda jaaega, jinki baabat poore yagin-o-iz-aan? se 
hamara daawa hai ke Imam Abu Hanifa ¿¢4 ka in usoolo’n se koi waasta 
nahi hai, us waqt tak ikhtilafaat ka khaatma to kaja unki shiddat ko kam 
bhi nahi kiya ja sakta. 


Baat qadre-taweel ho gai hai, lekin ye is liye na-guzqeer thi ke Ulama-e- 
ahnaaf ke jin 2 giroho’n se Ahle Hadees ka ikhtilaaf hai wo waazeh ho 
jaae. Ye doosra giroh aimma-e-ahnaaf (Imam Abu Hanifa-o-Saahibaen 
& waghaera) yaane ahnaaf ke pehle giroh se qaulan to muttafiq hai, 
lekin amalan isse muktafli hai. Isi liye Ahle Hadees ka unse bhi shadeed 
ikhtilaaf hai. 


Ulama-e-Ahnaf Ka Doosra, Yaane Teesra Giroh: 


Apne aimma-e-salaasa ki rawish se yaksar mukhtalif rawish ikhtiyaar 
karne waale ulama-e-ahnaaf ki doosri qism nihaayat ghaali* qism ki hai 
aur ye qaul ki had tak bhi hadees ki ehmiyat ko tasleem nahi karta, neez 
taqleed-e-haram par bhi fakhr ka izhaar karta hai. Jisko Maulana Thanwi 
aur Maulana Mehmood-ul-Hasan waghaerahuma ne bhi kufr qaraar 
diya hai. Jaesa ke unke iqtibasaat pehle guzar chuke hain. 


Uski baabat ziyada tafseel ki zaroorat nahi hai, chand ek ikhtibasaat hi 


1T: Tanaaza/jhagda kya hai [RSB] 

2 T: (23) Waza-karda, banaya hua, zaahiri, dikhaawe ka, man-ghadat, jaali [RKT] 
3 T: (ole5l) Yaqeen, wusoog, etebaar, etemaad [RKT] 

4 T: (Jl) Ghuloo karne waala, hadd se tajaawuz karne waala, kattar, fanatic [RKT] 
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se uski asal haqiqat saamne ajaati hai. 


Is giroh ke doosre sarkhael Maulana Ameen Okadwi hain, jo chand saal 
qabl faut hue hain. Isi giroh ke ek “Shaikh-ul-Hadees-wat-Tafseer” 
Munawwar Ahmad Saahab hain. Un ki ek kitaab “12 Masaail” ke naam 
se matbu! hai. Ye kitaab mughallataat-o-talbisaat?, balke kizbaat-o- 
khadda-aat? ka majma' hai. 


Mausoof uske hissa-e-awwal mein tehreer karte hain: “Ahadees ki 
sehat-o-zof ke baare mein hamara usool ye hai ke Imam-e-Azam Abu 
Hanfia 4 aur unke talaamiza hazraat ne aasaar-e-saahaba aur aasaar- 
e-taabaeen aur taba-taabeen aur amali tawaatur ki raushni aur 
rehnumaai mein apne ijtihaadi usoolo'n ke tahat jin-jin ahadees ke 
maamool-bih? aur sahih hone ka faisla fiqhi-masaail ki soorat mein diya 
hai, hamare nazdeek wohi sahih hain, agarche mohaddiseen unko sanad 
ke etebaar se zaeef likh de’n aur jin hadeeso'n ko un hazraat ne ghair 
maamool-bih garaar diya hai wo hamare nazdeek zaeef hain, agarche 


mohaddiseen unko sanadan sahih qaraar de’n”. (12 Masaail: P9 (Ittihaad Ahle 
Sunnat wal Jamat, Milne ka pataa: Markaz Ahle Sunnat Wal Jamat, 87 Junubi Lahore Road, 
Sargodha, [2005 edition]) 


Lutf ki baat ye hai ke iqitbaas se pehle mausoof ne likha: “Ahle Sunnat 
wal Jamaat balke tamaam uqala? ke nazdeek har fan mein us fan ke 
maahireen ki raae motabar hoti hai. Masalan doctori masla mein doctor, 
engineering ke masle mein engineer ki, ziraa-at? ke masla mein maahir- 
e-ziraa-at ki, grammer mein maahireen sarf-o-nahoo ki, lughat mein 
maahireen lughat ki raae motabar hogi aur ahadees ki sehat-o-zof mein 
ilm-e-hadees ke maahireen ki raae ka etebaar hoga”. (12 Masaail: P9) 


Ye peera” aesa lagta hai ke Allah Ta'ala ne mausoof se ghair-shuoori taur 
par likhwa diya hai, ba-misdaaq “Jaadu wo, jo sar chadh kar bole”. Isme 


1T: Dhoka, fareb, jhoot [RSB] 

2 T: (oU) Ghalat-fehmiyaa’n, mughaalate [RKT] 

ST: (135) Had-darja farebi, nihayat daghabaaz, nags waala [RKT] 
4T: (4 Jas) Jis par amal kiya ja sakey [RKT] 

5 T: (325) Aqal waale, agalmand log, wise men [RKT] 

6T: (203) Kheti-baadi [RKT] 

7T: (Wœ) Mazmoon, paragraph [RSB] 
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eteraaf hai ke ahadees ki sehat-o-zof ke faisle mein mohaddiseen ki raae 
motabar hogi, kyounke wohi ilm-e-hadees ke maahir hain. 


Is peere se, jo haqiqat par mabni hai, choonke mausoof ke mazkoora 
naql shuda para ke tardeed hoti hai, jisme uske bar-aks fuqaha ke 
ijtihaadi usoolo'n ki raushni mein murattab shuda fighi masaail ko 
ahadees ke muqaable mein sahih qaraar diya gaya hai. 


Is liye apni baat ko kisi tarah sahih saabit karne ke liye ekdam paentra 
badal liya aur likha: “Albatta ye baat khoob samajhni aur yaad rakhni 
chaahiye ke hadees ki sehat-o-zof ki 2 qisme'n hain. () Sehat-o-zof ba 
hasb-e-sanad. (2) Sehat-o-zof ba hasb-e-amal. Yaane jo hadees 
maamool bih! hai wo sahih hai aur jo hadees matrook, ghair mamool 
bih hai wo zaeef hai. Isi maane mein Imam-e-Azam Abu Hanifa ne Imam 
Auzai ke saath Raful Yadain ke munazara mein Hazrat Abdullah bin 
Umar # ki hadees ko zaeef kaha tha aur Imam Malik ne Raful Yadain ki 
tamaam hadeeso'n ko zaeef kaha hai. (Al-Mudawwana-al-Kubra: V1 P17) warna 
Hazrat Abdullah bin Umar # ki hadees sanadan bilkul sahih balke as-hul 
asaneed? hai”. (12 Masaail: P9) 


Ye mukhtasar peera ghalati-haae-mazameen ka aaina-daar, balke 
majuma-e-akazeeb hai: 


Awwalan: 


Sehat-o-zof-e-hadees ki ye 2 qisme'n kisne bayan ki hain? Ye usool, 
usool-e-hadees ki kis kitaab ya usool-e-fiqa ki kis kitaab mein bayan hua 
hai? Ghar baethe to ahadees ko radd karne ka usool nahi banaaya ja 
sakta. Na khaana-saaz? usoolo’n ki wajah se ahadees ko radd karne hi ka 
koi jawaaz ho sakta hai. 


Saaniyan: 
Ye daawa ke Imam Abu Hanifa & ne bhi is maane mein, yaane isi usool 
ki buniyaad par ek munazre mein Hazrat Ibne Umar ki hadees ko zaeef 


1 T: (~ Ja) Jis par amal kiya ja sakey [RKT] 
2 T: Sabse sahi, mazboot sanad waali (hadees) [RSB] 
3 T: Khud-saakhta [RKT] 


84 


kaha tha, ye bhi sara-sar jhoot hai. Awwalan is liye ke isse ye maaloom 
hota hai ke mubaiyyana usool Imam Abu Hanifa .# hi ka banaya hua ya 
kam-az-kam bayan kiya hua hai. Ya unke ilm mein tha. Isi liye unho'n ne 
isse istidlaal karke hadees ko radd kar diya. Halaanke hamara daawa hai 
ke Imam Abu Hanifa & ne na khud ye usool banaaya hai, na ise bayan 
kiya hai aur na unke ilm hi mein ye tha. Kyounke unko to ahadees radd 
karne ki koi zaroorat hi nahi thi. Albatta unke daur tak ahadees ke 
majmue choonke murattab-o-mudawan' nahi hue the. Is liye bahut si 
ahadees unke ilm hi mein na aasakee'n. Aur unko ye kehna pada ke meri 
raae ke khilaaf jab tumhe’n sahih hadees mil jaae to samajhna yehi mera 
mazhab hai aur hadees ke khilaaf bayan-karda meri raae ko chod dena. 
Is man-ghadat usool ki zaroorat to us waqt pesh aai jab taqleedi-jumood 
ne ye intihaai khatarnaak soorat-e-haal ikhtiyaar karli ka bar-mala kaha 
jaane laga. 


Mara Az Hadees Che Kaar Qaul-e-Abi Hanifa Bayaar 
Mujhe hadees se kya sarokaar. Mujhe to hai Abu Hanifa ka qaul darkaar. 


Yaane jab sahih ahadees se jaan chudaana, taqleedi mazaahib ki ek 
naguzeer zaroorat ban gai to phir mazkoora qism ke mutaaddid usool 
ghad liye gae. Taake unki aad mein ahadees ko condemn banana asaan 
ho jaae. Mazkoora usool bhi unhi khaana-saaz usoolo’n mein se ek hai, 
jo na Imam Abu Hanifa .££ ne bayan kiya hai aur na unke talaamiza 
Imama Muhammad, Qazi Abu Yusuf, Imam Zafar # ne bayan kiya hai 
aur yehi usool nahi, radde ahadees ke jitne bhi usool banae gae hain 
unme se kisi ki bhi nisbat mazkoora aimma ke saath saabit nahi ki ja 
sakti. 


Saalisan: 


Imam Abu Hanifa aur Imam Ibnul Mubarak ke darmiyan jo mukalama 
ya munazara hua, ye sahih sanad se mutaaddid kitaabo’n mein bayan 
hua hai. Masalan: Taaweel Mukhtalif-ul-Hadees li-Ibne Qutaeba (P54), 
Kitaab-us-Sunnah by Abdullah bin Imam Ahmad (P68), Taareekh-e- 


Ttf; (GS) Taiyaar, mukammal, ekattha kiye gae, taaleef kiye gae [RKT]; T: (0332) Murattab (ek 
kitaab), tadween ki hui kitaab, compiled [RKT] 


85 


Baghdad lil Khateeb (v3 P203 Tarjuma Number 1248), Sunan-al-Kubra lil Bayhaqi 
(v2 P82), Juz Raful Yadain lil Imam Bukhari, At-Tamheed li-Ibne Abdul Bar 
(v5 P66), Kitaab-us-Siqaat li-Ibne Hibban (vs P45) waghaera. 


Kisi bhi kitaab mein ye nahi hai ke Imam Abu Hanifa .£? ne Abdullah bin 
Umar .-£ ki hadees Raful Yadain ko zaeef kaha tha, unke darmiyan kya 
guftahu hui thi, wo mulaahaza farmae’n: 


Sunan Kubra ki riwayat ka tarjuma ham pesh karte hain: “Imam Wakee 
2& bayan karte hain ke Kufa ki masjid mein Abdullah bin Muabarak .& 
namaz padh rahe the, Abdullah bin Mubarak ruku mein jaate waqt aur 
ruku se sar uthaate waqt Raful Yadain karte aur Abu Hanifa .££ nahi 
karte the. Jab namaz se faarigh hue to Abu Hanifa .££ ne Abdullah bin 
Mubarak .££ se kaha: Aye Abu Abdur Rahman! Maine aapko dekha ke 
aap Raful Yadain kasrat se karte the. Kya aapka iraada udhne ka tha? 


Abdullah bin Mubarak .££ ne kaha: Aye Abu Hanifa! Maine aapko dekha 
ke jab aapne namaz ka aghaaz kiya to Raful Yadain kiya, kya aapka 
iraada udhne ka tha? 


Ye sunkar Imam Abu Hanifa .££ khamosh ho gae”. (Sunan-al-Kubra: V2 P82) 


Taareekh-e-Baghdad mein ye waaqia is tarah bayan hua hai: “Imam 
Abdullah bin Mubarak .£& ne Imam Abu Hanifa .£ se ruku mein jaate 
waqt Raful Yadain ke baare mein poocha to Imam Abu Hanifa .& ne 
farmaya: Kya wo udhna chaahta hai, jiske liye wo Raful Yadain karta 
hai? Imam Wakee farmate hain ke Imam Ibne Mubarak .& bahut 
aqalmand aadmi the, unho'n ne jawab diya: Agar wo pehli martaba 
Raful Yadain karta hua udaa hai to doosri martaba bhi udh jaaega. Ye 
jawab sunkar Imam Abu Hanifa .££ khamosh ho gae aur koi baat nahi 
ki”. 


Behrehaal ye waaqia jaha'n bhi bayan hua hai, jinke hawale ham ne 
bayan kar diye hain, kisi mein bhi ye baat bayan nahi hui ke Imam Abu 
Hanifa .£? ne Abdullah bin Umar # ki hadees ko zaeef kaha tha. Ye bhi 
mazkoora “Shaikh-ul-Hadees wat Tafseer” ka jhoot hai. 
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Raabean: 


Ye bhi jhoot hai ke Imam Malik .£ ne-al-Mudawwana-al-Kubra mein 
Raful Yadain ki tamaam hadeeso’n ko zaeef kaha hai. Aesi koi baat 
mazkoora kitaab mein nahi, albatta unki ye raae waha'n bayan hui hai 
ke wo is amal ko zaeef qaraar dete the. 


Alaawa-azee’n us qaul ka intisaab bhi Imam Malik £ ki taraf sahih nahi 
hai, kyounke Imam Saahab ne apni hadees ki kitaab Muwatta! mein 
Hazrat Abdullah bin Umar # ki hadees Raful Yadain bayan ki hai. Jis 


mein ruku se uthte waqt bhi Raful Yadain ka zikr hai. (Dekhiye Muwatta Imama 
Malik, Kitaab us Salah baab iftetaah as Salah: H16-20) 


Isse muhaqqiqeen ki is baat ki bhi taaeed hoti hai ke “Al Mudawwana- 
al-Kubra” ka intisaab Imam Malik 44 ki taraf mashkook hai, kyounke jab 
unho’n ne khud apni ahem-tareen kitaab Muwatta mein Raful Yadain ki 
hadees bayan ki hai to phir wo us amal ko zaeef kyounkar qaraar de 
sakte hain? 


Khaamisan: 


Is peera ke aakhri hisse se “Billi thaele se baahar aagai” ke misdaaq 
taqleedi-jumood bilkul waazeh ho kar saamne aagaya ke Abdullah bin 
Umar # ki hadees-e-Raful Yadain sanadan bilku sahih hi nahi, balke As 
hul asaneed hai. Lekin baqaul muallif-e-kitaab, 12 Masaail, matrook aur 
ghair maamool bih hone ki wajah se Imam Abu Hanifa ¿4 aur Imam 
Malik .£ ke nazdeek zaeef hai. Muallif mausoof ne in 2 imaamo’n ka 
naam to dhoka-dahi ke liye istemaal kiya hai. Kyounke in aimma ko to is 
khaana-saaz usool ka ilm hi nahi tha. Na unho’n ne ye usool banaaya hai 
aur na use kabhi istemaal hi kiya hai, phir unki taraf mazkoora baat ka 
intisaab kis tarah sahih ho sakta hai? 


Ye usool to khaana-saaz hai aur muqallideen-jaamideen ne banaaya hai, 
warna koi saccha musalman ye tasawwur hi nahi kar sakta ke ek hadees 
sanadan bilkul sahih hi nahi, balke as hul asaneed (sahih-tareen) ho aur 
phir usko matrook aur ghair maamool-bih samajh kar radd karde. 


1T: Muwatta Imam Malik [RSB] 
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Aakhir ek sahih-tareen hadees ko matrook aur ghair mamool-bih qaraar 
dene ka usool aur zaabta kya hai? iska faisla kaun karega ke ye hadees 
matrook hai? Balke ye faisla karne ka koi bade se bada Imam, Mujtahid 
aur faqeeh majaaz bhi hai? Nahi, hargiz nahi. Ye haq kisi ko haasil hi nahi 
hai ke wo saabit-shuda ek sahih hadees ko na-qaabil-e-amal qaraar de 
kar radd karde. Balke masla to ye hai ke kisi jagah kisi saabit shuda 
sunnat par amal na ho raha ho aur wo logo'n ke ilm mein na ho to us 
sunnat ko waha'n zinda karne waale ko ajar-e-azeem milega. Neez uske 
baad jitne log bhi us matrook sunnat par amal karenge, un sab ka ajar 
bhi us shakhs ko milta rahega, jisne us ilaaqe mein us matrook sunnat 
ko zinda karke logo'n ko usse aagaah kiya hoga. 
Raaste ki tafreeq kahan se hai aur 


kahan tak hai. t AEA A 


Ek jaamid muqallid ki soch dekhe’n aur ek muttaba-e-rasool ka tarz-e- 
amal? 


SA olio 


Kitaab “12 Masaail” ke muallif ne bawujood “Shaikh-ul-Hadees wa 
Tafseer” jaese ahem alqaab se mulaqqab hone ke awaam ko sahih 
ahadees se mutanaffir? karne ke liye jis tarah darogh-goi aur mughalata- 
angezi? se kaam liya hai. Wo uske guzishta ek ikhtibaas hi se waazeh ho 
gaya hai. Taaham ham mazeed wazaahat ke liye uski aainda guftagu par 
bhi, jo mahez mughalata-angezi aur maskh-e-haqaaiq par mabni hai, 
zaroori guzarishaat pesh karna munasib samajhte hain. Taake hujjat 
poori tarah qaem ho jaae aur: 
Jo Halaak Ho Wo Hujjat (qaaem Ii ii Ui 
hone) Se Halaak Ho Aur Jo Zinda A g 
Rahe Wo Daleel Se (haq 
pehchaan kar) Zinda Rahe. 


(Surah-al-Anfaal: 42) 


1T: Urdu pdf mein ye faarsi sher baghaer urdu tarjuma ke maujood hai. Google ke zariye iska 
mafhoom nikaala gaya hai [RSB] 

2 mutanaffir T: (0234) Nafrat karne waala, karaahat karne waala, bezaar [RKT] 

3 T: (SS akj) Mughalate mein mubtala hona [RKT] 
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Leejiye mulaahaza farmaiye! Pehle muallif mazkoora ki afsaana-taraazi 
ya fusoo'n-saazi'. 


Likhte hain: “Isi tarah maahireen-e-ilm-e-hadees ki bhi 2 qisme'n hain. 
Mohaddiseen aur Mujtahideen. Mohaddisen ki mahaarat aur unki 
tehqeeq ka daaera hadees ki isnaad aur alfaaz tak mehdood hai. Yaane 
wo ruwaat-ul-hadees ke taareekhi haalaat ki raushni mein apne ijtihaad 
se sanad ka darja mutaiyyan karte hain ke ye sanad mauzoo hai ya 
ghair-mauzu, sahih ya hai ghair-sahih... jabke mujtahideen ki tehqeeq ka 
daaera usse wasee-tar hai. Wo 5 umoor ki tehgeeg karte hain”: 


@ Suboot-o-adm-e-suboot, yaane buniyaadi taur par ye hadees saabit 
hai ya nahi. 


(2) Ahadees ke maane ki tashreeh-o-tauzeeh. 


(3) Hadees maamool-bih hai ya ghair-maamool-bih? Darja-e-amal mein 
matrook hai ya ghair-matrook. 


@ Hadees se saabit-shuda hukm ki sharai haesiyat ka taayyun, yaane wo 
farz hai ya waajib? Sunnat hai ya mustahab? Mubaah hai ya makrooh? 
Makrooh-e-tanzihi hai ya makrooh-e-tehreemi? Ya haram? 


®© Is hadees se mutaariz doosri ahadees ke taaruz-o-tazaad ko door 
karna. 


“In umoor-e-khamsa ki tehqeeq ke liye har mujtahid ke apne-apne usool 
hain, hamare Imam-o-Mujtahid Syedna Imam-e-Azam Abu Hanifa .£& ne 
in umoor ki tehqeeq ke liye isnaad ke saath aasaar-e-saahaba £ ko bhi 
buniyaad banaaya hai. Albatta aasaar-e-saahaba fi na milne ki soorat 
mein unho'n ne Kitaab-o-Sunnat se maakhuz apne ijtihaadi usoolo'n se 
aur khuda-daad faqaahat, fiqhi mahaarat aur nihaayat aala darja ki 
ijtihaadi salaahiyat se bhi kaam liya hai. Phir Imam-e-Aazam ke 
talaamiza aur ma-baad ke deegar fuqaha-e-hanafiyya ne aasaar-e- 
taabaeen aur taba taabaeen #& ko bhi shaamil kar liya”. 


1T: (jhe ug) Afsoo’n-saazi, jaadugari, seher-kaari, witchcraft, sorcery [RKT] 
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“Pas Imam-e-Azam .& aur unke arshad talaamiza Imam Abu Yusuf aur 
Imam Muhammad waghaera ki tehgeeg ke mutaabiq sharai ehkamaat 
se mutaallig jo maamool-biha' hadees thee'n aur unse jo ahkamaat-e- 
sharaiya saabit hote the, un ahkamaat ko unho'n ne husn-e-tarteeb ke 
saath Kitaab-ut-Tahaara se lekar Kitaab-ul-Meeraas tak abwaab-waar 
jama kar diya hai. Ahkamaat-e-sharaiya ke isi majmue ko fiqa kaha 
jaata hai". (12 Masaail: P8-9) 


Ye taweel ikhtibaas ghalat-dar-ghalat majma'-e-aghlaat bhi hai aur 
tazadaat ka shahkaar bhi. 


Awwalan: 


Mahireen-e-ilm-e-hadees ko 2 qismo'n mein taqseem karna yaksar 
khilaaf-e-waaqia hai. Ilm-e-hadees ke maahir sirf mohaddiseen hain. 
Mausoof ke jo maahood-e-zehni? mujtahideen hain, unko ilm-e-hadees 
mein mahaarat to kaja, ilm-e-hadees se koi lagaao hi nahi tha. Iski 
tafseel in sha Allah aage aaegi. 


Saaniyan: 


Mohaddiseen ki baabat ye kehna ke wo apne ijtihaad se sand ka darja 
mutaiyyan karte the, ghalat hai. Hadees ka darja mutaiyyan karne mein 
buniyaadi cheez ruwaat? ke halaat aur uski raushni mein tehqeeq-e- 
hadees ke deegar usool-o-zawaabit hain aur uske liye Mohadiisen # ne 
Asma ur Rijaal aur Usool-e-Hadees aur unse mutaaliqa dasiyo'n qism ke 
uloom-o-zawaabit ko murattab karne ka aesa azeem-ush-shaan 
kaarnaama sar-anjaam diya hai, jo insani taareekh mein be-misaal hai 
aur un uloom-e-hadees ki tadween-o-tarteeb ke sharf-o-ezaaz mein jis 
tarah koi unka shareek-o-saheem* nahi, usi tarah ahadees ke naqd-o- 
tehqeeq mein in usool-o-zawaabit ke istemaal mein bhi wo laa-shareek 


1T: (ke J3) Raaej, jaari-o-saari, mustamal [RKT] 

2T: (p 392) or (o HAS) Wo ism-e-nakrah jo zehen-e-mutakallim ya mukhaatib mein kisi 
khaas shakhs ke mutaalliq ho. Masalan: Allama se muraad Iqbal li jaae ya chacha se Ghalib 
muraad li jaae [RKT] 

3 T: (>l95) Raawi, riwaayat karne waale [RKT] 

4T: (Sá) Saathi, rafeeq, muaawin, madadgaar, partner, colleague [RKT]; T: (ex) Hissedaar, 
shareek [RKT] 
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lahum fee haaza ka misdaaq hain. Is mein unho'n ne apni zaati-pasand 
aur naa-pasand ko ya hizbi-taassub ko shaamil nahi hone diya. Na usme 
unke ijtihaad hi ka koi dakhal hai. Iska taalluq sirf aur sirf ilm-e-hadees 
yaane Fun-e-asma-ur-rijaal aur Tehqeeq-e-hadees ke usool-o-zawaabit 
se hai. 


Saalisan: 


Mujtahideen ke daaira-e-tehqeeq mein mazkoora 5 umoor ko shaamil 
batlaana, mahez afsaana-taraazi hai. Jaese ye kehna ke mujtahideen 
pehle ye tehqeeq karte the ke ye hadees saabit hai ya nahi? Yaksar 
khilaaf-e-waaqia hai. Ye kaam sirf mohaddiseen ne kiya hai, ya un 
mujtahideen ne jo fiqa-o-hadees ke jaame the. Jaese Imam Ibne 
Taimiya, Imam ibnul Qaiyyim, Haafiz ibne Hazam, Haafiz Ibne Hajar, 
Imam Shaukani wa amsaalihim # alaawa-azee'n aimma-e-hadees bhi, 
jinho'n ne jama-o-tadween-e-hadees ka kaam kiya, fiqa-o-hadees ke 
jaame the. 


Muallif mausoof ke pesh-e-nazar jo fuqaha-e-ahnaaf hain, Imam Abu 
Hanifa .& aur unke arshad talaamiza samet aur unke baad ke fuqaha, 
kisi ne bhi tehqeeq-e-hadees ka koi kaam nahi kiya. Tehqeeq-e-hadees 
ko unho’n ne kabhi ehmiyat hi nahi di. Yehi wajah hai ke unke fiqhi 
ijtihaadaat mein awwal to ahadees ka zikr hi nahi hota. Ya ahadees ke 
naam se aese aqwaal ka zikr hota hai, jinka hadees-e-rasool # hona 
saabit hi nahi hai. Hatta ke baaz jagah mauzoo ahadees bhi unka 
madaar-e-istidlaal hain. 


Agar Imam Abu Hanifa . aur unke arshad talaamiza ne tehqeeq-e- 
hadees ka kaam kiya hota aur uski buniyaad par ijtihaadi usool waza kiye 
hote, jaesa ke mazkoora ikhtibaas mein daawa kiya gaya hai to wo 
ijtihaadi usool in mazkoora aimma ki kitaabo’n mein hone chaahiye the, 
jabke aesa nahi hai. Ye ijtihaadi usool unki kisi kitaab mein nahi hain. 


Doosre, Imam Abu Hanifa .£ aur unke talaamiza-e-khaas (Imam 
Muhammad-o-Imam Abu Yusuf #) ke ijtihaadaat aur fiqhi masaail mein 
ba-ham ikhtilaaf nahi hona chaahiye tha. Lekin aesa bhi nahi hai. Un 
dono shagirdo’n ne jinko saahibaen kaha jaata hai, apne ustaad Imam 
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Abu Hanifa .& se bahut ziyada ikhtilaaf kiya hai, yaane do-tihaai 4 
masaail mein saahibaen ka apne ustaad se ikhtilaaf hai. 


Aur us ikhtilaaf ki wajah kya hai? wo bhi saahibaen ke tarz-e-amal se 
waazeh ho jaati hai aur wo hai un hazraat ko Imam Abu Hanifa .££ se 
ziyada hadeese'n mil jaana. Unko ahadees milti gae'n aur ye apne imam 
ki raae chodte chale gae. Imam Saahab .££ ko ahadees kam milee'n 
kyounke unke daur tak ahadees murattab-o-mudawwan nahi hui 
thee’n, is liye wo indAllah maazoor aur maajoort honge. 


Jaese waqf ke mutaallig muttafiq alaeh hadees hai, jiska zikr ham pehle 
bhi kar chuke hain: 


Waqf na farokht kiya jaae, na hiba NN, WAWA LY 
kiya jaae aur na wirse mein taqseem (Bukhari: Al-Wisaaya: H2772) 
kiya jaae. 


Lekin Imam Abu Hanifa .££ ko is hadees ka ilm nahi ho saka, is liye unka 
maslak ye bayan kiya gaya hai ke waqf ka farokht karna jaaez hai. 


Imam Abu Yusuf farmate hain: “Agar Imam Abu Hanifa .:& ko ye hadees 
mil jaati to iske mutaabiq hi mauqif ikhtiyaar karte aur apne bae-e-waqf? 
ke maslak se ruju kar lete”. (Subul-us-Salaam Sharah Baloogh-ul-Maram: V3 P86) 


Qazi Sadaruddin Ibne Abil Izz Hanafi -£ likhte hain: 


Jab Imam Abu Yusuf ne saa”? ki jiä Ja ye gy L ciy yi Jb a 
miqdaar aur sabziyo’n mein zakat 


waghaera masaael mein rujoo kar PN Pn Ja Da 
liya to farmaya: Agar mere ustaaz ke =y LS gz ohb L paale h 
ilm mein bhi wo cheez aajaati jo (Al Ittiba: P28 (Al Maktaba as Salafiyya, 
mere ilm mein aai to wo bhi isi tarah Lahore) 
rujoo kar lete jaese maine rujoo kar 

liya. 


1T: (995) Ajr diya gaya, sawaab diya gaya, wo jise ajr diya gaya ho [RKT] 

2 T: Waqf ki property/milkiyat bechan [RSB] 

3 T: (be) Ek wazan ya paimaana jo taqreeban saadhe-teen (3 %2) ser aur baaz ke nazdeek teen 
(3) ser ek (1) chataak ya 234 tole ke baraabar hota hai, jau ya gandum naapne ka paimaana [RKT] 
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In 2 misaalo'n se ek baat to ye waazeh hoti hai ke Imam Abu Hanifa .& 
ne apne talaamiza ki tarbiyyat aese andaaz mein farmai ke Quran-o- 
Hadees ke nusoos ka ehteraam aur unka tasleem karna zaroori hai aur 
you'n fiqhi-jumood se bachne ka dars unko diya. Doosre “12 Masaail” 
ke muallif ki afsaana-taraazi waazeh ho gai jo unho'n ne ye keh kar ki hai 
ke unho'n ne ijtihaadi usoolo'n ke zariye se fiqa murattab ki. Aise koi 
usool na Imam Saahab .£& ne banaae, na unke talaamiza ne banaae. 


Alaawa-azee'n unko aese usool banaane ki zaroorat bhi nahi thi, is liye 
ke wo to ahadees ko radd karne waale na the. Ye usool to unke bahut 
baad us waqt banaae gae, jab taqleedi-jumood itna ziyada ho gaya ke 
ahadees-e-sahiha se gurez-o-inhiraaf unki zaroorat ban gaya. 


Behrehaal muallif-e-mausoof ne jo umoor-e-khamsa bayan kiye hain, un 
mein pehli baat: 


@ Suboot-o-adm-e-suboot waali be-asal hai. Ye kaam fuqaha ne qatan 
nahi kiya, sirf mohaddiseen ne kiya hai aur unke fikr-o-amal ke waaris 
ahle hadees ke ulama-e-muhaqqiqeen ke zariye se ye silsila aaj bhi jaari 
hai. 


@ Ahadees ke maane ki sahih tashreeh-o-tauzeeh ka ezaaz bhi 
mohaddisen aur unke waariseen hi ko haasil hai. Doosre hazraat to 
tashreeh-o-tauzeeh ke naam se bil-umoom taawilaat-e-rakika aur 
taujihaat-e-baeeda karte hain, taake un ahadees se fiqa ke khud saakhta 
masaail ka kisi na kisi tariqe se isbaat kiya ja sake. 


(3) Teesri shiq? ke hadees maamool-bih hai ya ghair-maamool-bih? 
Darja-e-amal mein matrook hai ya ghair matrook? Hadees ke baare 
mein ye faisla karna nihaayat shookh-chashmaana-jasaarat? hai. Saabit- 
shuda sahih ahadees har soorat mein qaabil-e-amal hai. Kisi ilaaqe ke 
log ya kisi fiqa ke paerukaar us par amal nahi karte ya karna nahi chaahte 
to shar-an unko ye haq haasil nahi hai. Ye itaa-at-e-rasool #¥ se saraasar 
inhiraaf hai. Jisko Allah Ta'ala ne apni itaa-at qaraar diya hai: 


1T: (&&) Tukda, hissa, juz, shaakh [RKT] 
2 T: Gustakhaana besharmi/behayaai [RSB] 
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z 
ya 


Jisne Rasool Ki Itaa-at Ki Usne EERE TEA 
Allah Ki Itaa-at Ki. (Surah-an-Nisa: 80) 


(2) Chauthi shiq ke hadees se saabit shuda hukm ki sharai haesiyat ka 
taaiyyun, yaane wo farz hai ya waajib, sunnat hai ya mustahab, makrooh 
hai ya mubaah, makrooh-e-tanzeehi hai ya makrooh-e-tehreemi, ya 
haram? Is par bhi (fil-haal farz-o-waajib ki khud saakhta istilaahaat se 
qata nazar) sirf mohaddiseen hi ne sahih maano’n mein amal kiya hai 
aur ye bhi unhi ka maedan hai aur uske taqaaze bhi unho’n ne poori 
diyaanat daari se adaa kiye hain. # 


Dar asal is kaam ka ahel sirf fuqaha ko qaraar dene mein jo falsafa kaar- 
farma hai wo un hazraat ka ye daawa hai ke mohaddiseen (nauzubillah) 
ijtihaad-o-tafaqqoh ki salaahiyat se mehroom the. Wo ek attaar (dawa 
farosh) ki tarah the, asal hakeem yaane faqeeh to fuqaha hi the. Jo jadi- 
bootiyo’n ke khawaas ke ilm ki tarah ahadees ke andar pinhaa'n' asal 
hukm ki teh aur illat? tak pohonche. 


Zaahir baat hai ye daawa haqiqat ke bhi khilaaf hai aur aimma-e-hadees 
ki tauheen bhi, kyounke mohaddiseen-e-kiraam ijtihaad-o-tafaqqoh ki 
salahiyato’n se bhi behra-war the. Unki mudawwana kutub-e-hadees is 
par shahid-e-adl hain. Bil-khusoos Imam Bukhari .£? ka mugaam to 
tafaqqoh ke lihaaz se bhi ummat mein be-nazeer hai ke ek-ek hadees se 
unho’n ne kai-kai masaail ka istimbaat kiya hai. Haa’n aese tafaqqoh se 
wo bila-shuba aari the, jo fuqahae muqallideen ko wadeeat? kiya gaya 
aur jiske bal par unho’n ne Quran-o-Hadees ke nusoos se eraaz kiya ya 
unki door-az-kaar taaweele’n karke unko radd karne ki maz-oom saee 
ki. 

Haqiqat ye hai ke mohaddiseen-e-kiraam naree* riwayaat ke jaame nahi 
the, balke wo ahadees ke mafhoom aur unse mustambat masaail ka 


1T: Chupa hui, poshida [FL] 

2 T: (cde) Wo cheez jo kisi doosri cheez ke wujood ka sabab ho, wajah, sabab [RKT] 
3 T: (22539) Amaanat, kisi ki tahweel mein di hui cheez [RKT] 

4T: (&p) Khaali faqat, mahez, khaalis, sirf [RKT] 
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poora idraak rakhte the aur shaare' ka theek-theek mansha bhi unho'n 
ne samjha aur usi khuda-daad tafaqqoh ki buniyaad par unho'n ne fiqhi 
abwaab ke mutaabiq ahadees ko murattab kiya. Jaha'an fil-waage? 
naskh tha, uski wazaahat ki. 


Istihbaab-o-wujoob ke darmiyan bhi hasb-e-zaroorat farq bayan kiya. 
Iske muqaable mein fuqaha ke ijtihaad-o-tafaqqoh ki buniyaad kya rahi? 
Ye ke jo hadees-e-sahih unke fiqhi mazhab ya qaul-e-imam ke khilaaf 
hui, use mansookh keh diya ya wujoob ke bajaae istihbaab par mahmool 
kar liya ya isi andaaz ki koi aur rakeek taaweel? karli. 


Goya, fuqaha ne naasikh-o-mansookh ya wujoob-o-istihbaab ki ye 
kaawishe'n sharai masaail ki tanqeeh-o-tehzeeb ke liye nahi, balke 
ahadees ko todh-marodh kar unko apne taqleedi mazhab ke mutaabiq 
banaane ke liye ki hain. Biaa-shuba mohaddiseen aese “faqaahat” se 
mehroom the. 


G) Muallif “12 Masaail” ki paachwee'n shiq, ke is hadees se mutaariz 
doosri ahadees ke taaruz-o-tazaad ko door karna (ye bhi mujtahid ka 
kaam hai) mutaariz nusoos ke darmiyan jama-o-tatbeeq ya tarjeeh bila- 
shuba mujtahid ka kaam hai, lekin ye ijtihaadi nauiyyat ka kaam bhi sirf 
aimma-e-hadees ne kiya hai aur is khoobi se kiya hai ke un par kisi 
muqaam par bhi tark-e-hadees ka ilzaam aaed nahi hota. Kyounke jama- 
o-tatbeeq ki zaroorat un mutaariz nusoos mein pesh aati hai, jo sehat- 
e-sanad mein masaawi* ho'n, lekin jaha'n 2 mutaariz hadeese'n aesi 
ho'n ke ek sanadan sahih ho aur doosri zaeef. To waha'n jama-o-tatbeeq 
aur tarjeeh ki zaroorat hi nahi. Sahih-us-Sanad riwayat qaabil-e-qubool 
hogi aur doosri na-qaabil-e-qubool. Mohaddiseen-e-kiraam ne isi usool 
ke mutaabiq tamaam riwayat ki tanqeeh-o-tarjeeh aur unke darmiyan 
jama-o-tatbeeq ka be-misaal karnaama sar-anjaam diya hai. Jisme unke 
pesh-e-nazar na koi khaana-saaz asal the, na makhsoos aara-ur-rijaal ki 
tarjeeh ka masla. Sirf un ahadees-e-rasool # ki tadween-o-hifaazat aur 


1T: (LÓ) Saahib-e-shariyat, yaane Rasool Allah &F [RSB] 

2T: (gll 3) Waaqai, fil-haqiqat, haqiqat mein, dar-haqiqat [RKT] 
3 T: check meaning of Taawilaat-e-Rakika 

4T: Baraabar, yaksaa’n [RKT] 
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unki taqeeh-o-tehzeeb unka maqsad tha, jin par deen-e-islam ka 
madaar hai. 


Iske bar-aks fuqaha-e-muqallideen ke kaam ki nauiyyat ye hai ke unho'n 
ne apne mazhab ke khaana-saaz usool-o-qawaaid saamne rakhe aur 
apne aimma ke ijtihaadaat-o-aqwaal ki tasweeb-o-tarjeeh! unke pesh- 
e-nazar rahi. Is zehni tahaffuz aur makhsoos mafadaat ke saath unho'n 
ne Quran-o-Hadees ke nusoos ko parkha aur un par nazar daali. Jo 
ahadees-e-sahiha unke khana saaz usoolo'n se takraee'n, unhe'n na- 
qaabil-e-etebaar qaraar diya, ya mansookh baawar karaaya ya phir 
unme aesi door-az-kaar taawilaat kee'n ke baqaul-e-Iqbal, Khuda, 
Jibraeel # aur Mustafa & bhi haerat zada reh gae. 

Meri taraf se un soofi aur mulla ko |, LE opise bga 
salaam hai jinho’n ne hame’n khuda 

ka paeghaam sunaya. 

Lekin us paeghaam ki tashreeh ne Kas SAM Sun En 
Khuda, Jibraeel, aur Mustafa # ko uË”, 
haerat mein daal diya.? 


Aur yehi hashar un ahadees ke saath kiya jo ijtihaadaat-e-aimma ke 
mukhaalif thee'n aur doosra zulm ye kiya ke ahadees-e-sahiha ke 
muqaable mein in zaeef-o-mursal balke mauzoo riwayaat tak ko apna 
liya, jinse unke khud saakhta usoolo'n aur ijtihaadaat-e-aimma ki 
taaeed-o-himaayat ka pehlu nikalta hai. Zaahir baat hai ke ahadees-e- 
sahiha-o-qawiya ko nazar-andaaz karke zoafa-o-muraseel? aur man- 
ghadat riwayaat se istinaad karne ko duniya ki koi adaalat bhi jama-o- 
tatbeeq aur tarjeeh ka naam nahi de sakti. Ye saraasar khwaahish-e- 
nafs, khud-gharzi aur mafaad-parasti hai. 


Aur isi liye tark-e-hadees ka ilzaam bhi baja-taur par un fuqaha par aaed 
hota hai. Aakhir sahih aur qawi hadees ke hote hue ghair-sahih aur zaeef 
hadees par israar karna tark-e-hadees nahi to aur kya hai? Balke baaz 


1T; (2 mi) Durust qaraar dena, tasdeeq [RKT]; T: Bartari, fauqiyat, fazeelat [RKT] 

2 T: Asal urdu pdf mein sirf faarsi sher hai, iska tarjuma google ki madad se gaaraeen 
ke faaede ke liye shaamil kiya gaya hai [RSB] 

3 T: Zaeef aur mursal riwayaat [RSB] 
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muqaam par to muqallideen ne is eteraaf ke saath hadees ko tark kar 


diya hai ke ye hamare mazhab ke khilaaf hai. (Dekhiye: Taqreer-e-Tirmizi by 
Maulana Mehmood-ul-Hasan Saahab Deobnadi) 


Neez is tarah hadees-e-sahih ke tark se shaare ka kaunsa mansha poora 
hota hai? Zara “Ijtihaad-o-tafaqqoh” ki salahiyato'n ko baroo-e-kaar 
laakar hame'n bhi to batla diya jaae. 


Koi Batlaao Ke Ham Batlaae'n Kya 


Tadween-e-hadees se qabl jin fuqaha-o-aimma se jaha'n kahee'n 
ahadees tark hui, uski wajah samajh mein aati hai ke unho'n ne mahez 
khwaahish-e-nafs ki binaa par aesa nahi kiya, wo khuda ke yaha'n 
maazoor-o-maajoor honge. Lekin jin fuqaha ne ahadees-e-sahiha ki 
tadween-o-tanqeeh ke baad bhi mahez taqleed-e-mazhab ki buniyaad 
par ahadees tark ki hain, wo kyounkar maazoor samjhe ja sakte hain? 
Hamari saari bahes aese hi fuqaha-e-muqallideen ke baare mein hai. 
Jinho'n ne waaqiatan khwaahish-e-nafs (apne khud saakhta mazaahib ki 
himaayat mein) ahadees-e-sahiha ka tark-o-istikhfaaf kiya hai. Ya unke 
maane mein tehreef ki hai. Jis tarah salam pherne ke waqt haath 
uthaane se mumaaniat ki hadees ka intibaaq aajkal ke baaz hanafi ulama 
Raful Yadain ind-ar-ruku aur ind-Rifa'-ar-Raas par karke hadees-e-rasool 
&@ mein maanawi tehreef ka irtikaab kar rahe hain. 


Ek Be-buniyaad Daawa: 


Fugaha ki baabat ye daawa karna ke wo mohaddis bhi the aur fageeh 
bhi. Ek be-buniyaad daawa hai. Kyounke ijtihaad-o-tafaggoh ilm-e- 
hadees mein kaamil maharat ke baghaer mumkin nahi. Aur fuqaha-e- 
kiraam bil-khusoos Hanafi Fuqaha ko ilm-e-hadees mein kaamil maharat 
to kaja, mahaarat bhi haasil nahi thi, jiske dalaael hasb-e-zel hain: 


@ Hanafi Fuqaha ne apni kitaabo’n mein bahut se mauzoo aur man- 
ghadat riwayaat se istidlaal kiya hai. Hatta ke “Hidaaya” jaesi kitaab 
mein bhi man-ghadat riwayat maujood hain. Jise hanafiyyo’n ne Quran 
ki maanind kaha hai: “oC &lgr-al-Hidaaya kal-Quran aur “Durre 
Muqtar” bhi fiqa-hanafi ki nihaayat motabar aur choti ki kitaab hai, us 
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mein “el glm die g? “Abu Hanifa Siraj Ummati”' waali man-ghadat 
riwayat se istish-haad* kiya gaya hai. “Wa alaa haazal qiyaas' dosri 
kutub-e-fiqa hain. 


Meri bahaar ko mere gulzaar se ed ES SG 
tashbeeh do.” í 


(2) Bahut se mugamaat par asal ahadees mein alfaaz ka izaafa kar diya 
gaya hai. 


(3) Baaz mauzoo ya zaeef riwayaat sahih bukhari ya baaz doosri kutub- 
e-hadees ke hawale se naql ki gai hain, halaanke wo riwayat un 
muhawwala* kutub-e-hadees mein maujood hi nahi hain. 


Kya ilm-e-hadees mein mahaarat rakhne ka haal yehi hota hai ke unhe’n 
sahih aur mauzoo hadees ka bhi pata nahi chalta? Aur hadees ke alfaaz 
mein kami-beshi karna bhi kya ilm-e-hadees mein kaamil mahaarat ki 
gahmmazi karta hai? Neez ahadees ka ghalat intisaab bhi mahaarat-e- 
fun-e-hadees ka koi hissa hai? 


Umoor-e-mazkoora-baala se to saaf pata chalta hai ke hanafi fuqaha 
ilm-e-hadees mein kore the. Agar hamari baat par etebaar nahi to ham 
ulama ki sarahate’n bhi pesh kiye dete hain. Leejiye! Suniye: 


@ Mulla Ali Qari Hanafi likhte hain: 
n T OA Wasi AA Y; Al Ja ae Y 
ariheen-e-Hidaaya ki naql-karda | ji 

Ya ed opa | b ilal 
riwayaato'n ka koi etebaar nahi. au D ve. MA 
Kyounke ek to wo mohaddisnahihain aal o 4> JI udi hu 
aur doosre wo riwayat ka maakhaz 
bhi bayan nahi karte ke kis mohaddis 


ne us riwayat ki takhreej ki hai. 
(Al Asraar-al-Maaroofah Fil Akhbaar-al-Mauzuah-al-Maaroof Bih Mauzuaat Kabeer: P356 


1T: Yaani Abu Hanifa ummat ke chiraagh hain (RSB) 

2T: (sial) Shaahadat, suboot, sanad, daleel pesh karna [RKT] 

3 T: Asal urdu pdf mein sirf faarsi sher hai, iska tarjuma google ki madad se qaaraeen ke faaede 
ke liye shaamil kiya gaya hai [RSB] 

4 T: (4352) Jiska hawaala diya gaya ho [RKT] 
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[latest edition, Beirut]) 


(2) Shaikh Abdul Haq Mohaddis Dahelwi Hanafi 44 Hidaya ke musannif 
ke baare mein likhte hain: “Saahib-e-Hidaaya aesi ahadees naql karte 
hain jo mohaddiseen ke nazdeek zof se khaali nahi, ghaaliban unko ilm- 


e-hadees se ziyaada ishtighaal aur dilchaspi nahi thi” . (Sharah Safar as Sa'adah: 
P23 [Munshi Nol Kishor, Lucknow]) 


(3) Maulana Abdul Hai Hanafi Lucknawi ¿4 farmate hain: 


Yaane fiqa ki kitaabe’n agarche fee- Sa lS oly iial aS ol 
nafsihi furooi-masaailt mein motabar ` : 
hain aur unke musannifeen bhi bila- a a kasa Tr 
shuba motabar aur fuqaha-e- sis ouad o Lal opinas 
kaamileen mein se hain, lekin ye aab de a S 
fuqaha apni kitaabo’n mein jo "E 

hadeese’n naql karte hain, un par kulli “= A e e 
etemaad nahi kiya ja sakta. Aur (kè kes Sa Lia aaayy 
mahez un kitaabo’n mein kisi hadees LI ass BRS P 
ka wujood uske warood-o-suboot* ke z 

liye kaafi daleel nahi. Kyounke kitni hi AE E C 
ahadees hain jo (fiqa-hanafiyya ki) 

motabar kitaabo’n mein darj hain, 


lekin wo mauzoo (ghadhi hui) hain. 
(Muqaddama Umdatur Raaya: P13 (Tahat Ad Darasaat-al-Raabia]) 


Maulana Abdul Hai Lucknawi £& kuch aage chal kar farmate hain: 
Yaane fuqaha fiqhi masaail ke zabt-o- L.yi JA l od o siil oa y 


tehreer ki salaahiyat se to behrawar 
$ . ; : b Mi ya Ell 
hain, lekin riwayat-e-hadees mein 2 e J 


unko koi mahaarat nahi. (Muqaddama du Sg 
Umdatur Raaya) 


Ek aur maqaam par famrate hain: 


1T: Mazhabi istilaah mein wo masaael jo amal se mutalliq ho’n [FL] 
2 T: (3939) warid hona, aana, pohonchna [RKT]; T: (95) Daleel, gawaahi, wo shahaadat jisse kisi 
baat ka durust ya haq hona waazeh ho jaae, tauseeq, saabit karna [RKT] 
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Yaane figa (hanafiyya) ki kitni hi isi ale sesel Jesas PLS o eS 
motabar kitaabe’n hain, jin par Jaleel- : 

pe II zaji 
ul-gadr fugaha ne etemaad kiya hai Pa Da 
ke wo mauzoo hadeeso'n se mamloo! gms L ges did si Lowe Yy 
haini; Aan fiqhi fataawa ki AI ai a ai 
kitaabe’n ham ba-ghaur nazar karne PEAR E NTE 
ke baad is natije par pohonche hain ke a AN JE e 
go un kitaabo’n ke musannif kaamil 
faqeeh the, lekin ahadees ke naql 


karne mein wo mutasaahil? the. 
(An Naafe-al-Kabeer Liman Yataale’e-al-Jame-al-Sagheer: P109; Majma’ Rasaail Alast [Printed 
in Lucknow]) 


Ek aur maqaam par likhte hain: 

Ma D nahi ke hanafiyya a a yang A od ss yí 
Saahib-e-hidaaya aur Fuqaha-e- .. AS .. 
Shafaiya mein Imam Rafee (Shaareh-e- a a KA 
Wajeez) dono'n aese Jaleel-ul-qadr 4! jl ye LEs ya ili 
fuqaha mein shumaar kiye jaate hain ke JUN, IS ado IER JLI, 
jin ki ilmi azmat-o-rifat ki taraf angusht- . 

numaai? ki jaati hai aur bade-bade E e Ma A 
naamwar ulama, fuqaha unki kitaabo’n indah e e 
par etemaad karte hain. Lekin un 

dono’n ne apni-apni (fiqa ki) kitaabo’n 

mein aesi-aesi cheeze’n zikr ki hain ke 

ilm-e-hadees se ba-khabar shakhs ke 


nazdeek unki koi buniyaad nahi. 
(Al Ajuba-al-Faazelah Lil Asalah-al-A’ashrah-al-Kaamelah: P40; Majma’ ar Rasaail-al-Saba'a) 


Aur Suniye! Farmate hain: 
Ye baat maaloom-o-maroof hai ke spè a ilag Lo e aea 


Saahib-e-Hidaaya aur deegar akaabir-e- F 
| ekol a; kaal pS 
fuqaha aur muallif Ahya-al-Uloom a a 


1T: (okas) Bhara hua, pur, labrez, bharpoor, labaa-lab, brimful, filled [RKT] 
2 T: (Jala) Tasaahul ya susti karne waala [RKT] 
3 T: (jld CAS) Nukta-cheeni, badnaami, ruswaai, ungliyaa’n uthaana, tanqeed [RKT] 
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(Imam Ghazali .) aur deegar Jaleel-ul- aa lyd Si ai PAR 
qadar ulama-o-a'arfaa mohaddise nahi | 
yida 

the. 
(Zafar-al-Maani Sharah Mukhtasar-al-Jarjaani: P19) 


@ Shah Waliullah Mohaddis Dahelwi .£& ne bhi fuqaha ki is kamzori ka 
eteraaf farmaya hai aur uski wazaahat “Hujjatullah al-Baaligah” aur “Al 
Insaaf” waghaera mein farmai hai. 


(5) Imam Ahmad 4# ka ye qaul pehle guzar chuka hai ke Ashaab-e-Abi 
Hanifa ko hadees mein koi baseerat aur mahaarat haasil nahi hai. 


© Inke alaawa aur bhi kai ulama ne fuqaha ki hadees-daani ke baare 
mein isi andaaz ke tabsare kiye hain. Jinhe’n ikhtisaar ke pesh-e-nazar 
ham naql karne se gurez kar rahe hain. 


Behrehaal mazkoora iqtibasaat se waazeh hai ke fuqaha, bil-khusoos 
fuqaha-e-ahnaaf mohaddis nahi hain. 


Lihaaza unki mubaiyyana faqaahat bhi mahel-e-nazar hai, kyounke 
ijtihaad-o-tafaqqoh, ilm-e-hadees mein kaamil mahaarat ke baghaer 
mumkin nahi. Iske bar-aks mohaddiseen ilm-e-hadees mein kaamil 
maharat rakhte hain. Wo naree' dawa farosh (attaar) nahi hain. Tabeeb, 
yaane faqeeh bhi hain aur ijtihaad-o-tafaqqoh ki salahiyato’n se poori 
tarah behrawar. Goya mohaddiseen hi us martaba-aaliya par faaez hain 
ke wo ba-yak-waqt? buland-paaya mohaddis bhi hai aur daqiqa-ras? 
faqeeh bhi. Naake fuqaha-e-muqallideen ki jinki fikri kaawisho'n ka 
mehwar-o-mamba* sirf apne khaana saaz usool-o-qawaaid aur apne 
asaatiza-0-aimma-e-mazhab ke chand makhsoos aqwaal-o-aara hain. 


Khulasa-e-Bahes: 


Ahnaaf ke is teesre giroh ki baabat kuch lambi hogai hai, lekin doosre 


1T: (55) Khaali faqat, mahez, khaalis, sirf [RKT] 

2T: (c33 S5) Ek waqt mein, ek saath [RSB] 

3 T: (45 4235) Bahut jald baat ki teh ko pohonch jaane waala, baareek-been, of quick 
apprehension [RKT] 

4T: (22) Muqaam-e-zuhoor, nikalne ki jagah [RKT] 
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giroh ki tarah iske tarz-e-fikr-o-amal ki wazaahat bhi nihaayat zaroori thi. 
Uske baghaer Ahle Hadees aur Ahnaaf ke maabaen fiqhi ikhtilaaf ki 
nauiyyat waazeh nahi hoti. 


Khulaasa is ahem mabhas ka ye hai ke ahnaaf ki apne tarz-e-fikr-o-amal 
ke etebaar se 3 qisme'n hain: 


@ Pehli qism Imam Abu Hanifa .£?, unke talaamiza-e-khaas, Imam 
Muhammad, Qazi Abu Yusuf # aur deegar wo hazraat jo in aimma-e- 
salaasa ki raah par chalne waale hain. In hazraat ne Quran-o-Hadees ke 
nusoos ke ehteraam aur taqaddus ko malhooz rakha hai aur nusoos ke 
muqaable mein apne ijtihaad ko na sirf ye ke ehmiyat nahi di, balke usse 
barmala ruju ka izhaar kiya. 


Inki baabat hamara aqida hai ke agar inse koi ijtihaadi ghalati hui hai to 
yaqinan wo maazoor-o-maajoor hain. Inse Ahle Hadees ka koi ikhtilaaf 
bhi nahi hai, ye apne fikr-o-amal ke etebaar se aamil bil hadees hain, 
mugilid hargiz nahi hain, balke unho'n ne doosro'n ko bhi apni taqleed 
se roka hai. 


(2) Ahnaaf ka doosra giroh wo hai jo Imam Abu Hanifa 4 ki taqleed ka 
daawa karta hai aur beshtar masaail mein ahadees-e-sahiha ke 
muqaable mein fuqahae-ahnaaf ki fiqhi-o-ijtihaadi aara ko ziyada 
ehmiyat deta hai. Ahadees ko khulam-khula radd nahi karta, balke unki 
hujjat ka eteraaf karta hai, naqd-o-tahqeeq-e-hadees ke jo usool-o- 
zawaabit mohaddiseen ne muqarrar farmae hain, unko tasleem karne 
ka daawa karta hai, jaesa ke Maulana Sarfaraz Ghakdawi marhoom ka 
ek ikhtibaas ham pehle naql kar aae hain, jis mein jarh-o-taadeel ke 
musallama usoolo’n ke maanne ka izhaar hai, lekin amali taur par uska 
rawaiyya uske bar-aks hai aur ye lataaif-ul-heel sahih ahadees se gurez- 
o-inhiraaf aur zuaaf-o-muraseel se istinaad karna uska shewa hai, taake 
kisi na kisi tariqe se fiqhi masla sahih saabit ho jaae. 


Is giroh ke qaul-o-amal ke is tazaad ki wazaahat ham kar aae hain, us 
tazaad-o-tanaaquz-e-amal hi ne ikhtilafaat ki khaleej ko wasee aur uski 
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shiddat-o-hiddat' ko tez kiya hua hai. 


Zara ghaur farmaiye! Ek raawi jiski bayan-karda hadees se fiqa-hanafi ke 
kisi masle ki nafee? hoti hai, is waqt wo raawi zaeef qaraar paata hai aur 
jab usi raawi ki kisi riwayat se fiqa-hanafi ke kisi masle ka isbaat? ya uski 
taaeed ka koi pehlu nikalta hai to wo raawi siqa ho jaata hai. 


Ek riwayat, jiske kisi ek juz se hanafi masla saabit hota hai aur uske 
deegar hisso’n se Ahle Hadees ke masaail ka isbaat hota hai to uske ek 
juz ko maan liya jaata hai aur doosre hisso’n ko radd kar diya jaata hai, 
halaanke hadees ek hai, sanad ek hai, raawi ek hai. Agar wo sehat-e- 
isnaad ki wajah se qaabil-e-hujjat hai to usse saabit-shuda saare hi 
masaail sahih hone chaahiye naake uska koi ek masla. 


Ek hadees kisi mohaddis ne apni kitaab mein darj karne ke saath hi 
wazaahat kardi ke isme falaa’n-falaa’n raawi sakht zaeef hai, ya falaa’n 
raawi majhool hai ya aur kisi illat-e-qaadiha ki wazaahat kardi. Saahib-e- 
Kibaab (Mohaddis) to wazaahat karke baree-uz-zimma* hogaya ke log 
isse istidlaal nahi karenge aur wazaahat se asal maqsood bhi yehi hota 
hai. Lekin “Shaikh-ul-Hadees” ke mansab par faaez hazraat us munkar 
riwayat se istidlaal kar lete hain aur raawi ke zof ki saraahat ko gol kar 
jaate hain!! 


Ikhtilaafi masaail mein ye latife aam hain. Kya ye maarifat-e-hadees ke 
usool-o-zawaabit ko maanna hai? Ya ilmi amaanat-o-diyaanat ke 
mutaabiq hai? Ya ulama ke shayaan-e-shaan hai? 


Agar ye doosra giroh ilmi diyaanat-o-amaanat ke taqaazo’n ko sahih taur 
par baroo-e-kaar laae? aur ind-al-mohaddiseen sehat-o-zof-e-hadees ke 
usoolo’n ko amali taur par apna le to ye ahnaaf ke pehle giroh ke, jin 
mein unke aimma bhi shaamil hain, bahut qareeb ajaaenge aur phir Ahle 
Hadees aur Ahnaaf ke maabaen fiqhi ikhtilafaat ki shiddat-o-wusat bhi 


1T: (vå>) Shiddat, garmi ki shiddat, garmi, haraarat, tapish, severity or degree of heat [RKT] 
2 T: ((5) Kisi cheez ke wujood se inkaar, inkaar kar dena, radd, radd karna [RKT] 

3 T: (ll) Suboot, daleel [RKT] 

4 T: Zimmedaari se alag, jawaab-dahi aur muakhaza se mustashna [RKT] 

5T: (GY 5 395) Amal karna, naafiz karna, amali taur par laana [RSB] 
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bahut had ak kam ho sakegi. Kaash ke asia ho sake!! 


(3) Teesra giroh ye aakhir-uz-zikr giroh hai, jiski tafseel bhi ham ne pesh 
kardi hai. Isme aapne mulaahaza farmaya ke ye giroh washigaaf' alfaaz 
mein sahih ahadees ka inkaar aur ghair-saabit-shuda zaeef ahadees ko 
tasleem karne ka elaan kar raha hai. Aur ye sirf elaan hi nahi hai, iska 
amal bhi uske aen mutaabiq hai. 


Yehi nahi, balke ahadees ka istikhfaaf? aur unke saath istihza bhi is giroh 
ka shiaar? hai. Jiski ek misaal “12 Masaail” ke muallif “Shaikh-ul-Hadees” 
ka darj-e-zel ikhtibaas hai. 


Mulaahaza Farmaiye: “Agar Sunnat aur Hadees ek cheez hai to tum 
(Ahle Hadees) saekdo'n sunnato'n ke taarik ho. Hadees mein hai ke 1 
aurat ne Nabi-e-Paak & ke farmane par baaligh aadmi ko apna doodh 
pilaaya. (Muslim v1 P469) Ghair Mugallid mard-o-zan sab is doodh peene- 
pilaane ki sunnat se mehroom hain. Hadees mein hai ke Nabi-e-Paak #¥ 
ne khade hokar peshab kiya. (Bukhari: P35) Lekin Ghair Muqallid mard-o- 
zan* is sunnat ke taarik hain. Nabi-e-Paak #¥ ne wazu ke baad apni biwi 
ke bose liye, phir aakar namaz padhaai. (Tirmizi: P25) Nabi-e-Paak #F ne 
apni nawaasi Umaama & ko kandho’n par uthaa kar namaz padhi. 
(Bukhari: P74) Ghair Muqallid apni bacchiyo’n ko masjid mein laate hain, na 
unko kaandho’n par utha kar namaz padhte hain. Allah aap (Ahle 


Hadees) logo'n ko apni murda sunnato'n ko zinda karne ki taufeeq de”. 
(12 Masaail: Hissa Awwal: P16) 


Is “Shaikh-ul-Hadees wat tafseer” ki gustakhaana jasaarat mulaahaza 
farmae’n, wo hadees ya sunnat kehkar ba-qaaeda hawaalo’n ke saath 
mazkoora aamaal pesh kar raha hai. Jin se islam ke “Deen-e-Asaan” 
hone ka isbaat ho raha hai. Jaesa ke Nabi # ka farman hai: 


Deen aasaan hai. (Bukhari: 39) yg 


Shariyat-e-Islamiya ki ye khoobi is “Shaikh-ul-Hadees” ki aankh mein 


1T: (Ga) Saaf, khula hua, zaahir [RKT] 

2 T: Tauheen, tazleel, tehqeer [RKT] 

3 T: Nishaan, pehchaan, dastoor, mark, identity [RKT] 
4T: Mard aur aurat [RSB] 
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kaata bankar khatak rahi hai. Is liye istihza? ke taur par un khoobiyo'n ka 
zikr kar raha hai. Halaanke ye sab waaqiaat sahih ahadees se saabit hain 
aur inka matlab ye hai ke ba-waqt-e-zaroorat ye afaal kiye ja sakte hain, 
shar-an unki ijaazat hai. Nabi #f ne unka jawaaz batlaane ke liye 
mazkoora aamaal hasb-e-zaroorat ikhtiyaar farmae. Jiska maqsad yehi 
hai ke kabhi zaroorat pade to mazkoora amaal nabawi ki raushni mein 
unka karna jaaez hoga. Aur Alhamdulillah ham Ahle Hadees ka yehi 
aqida hai ke mazkoora aamaal choonke sahih ahadees mein bayan hue 
hain to ummat bhi, jab zaroorat pade, un par amal kar sakti hai. 


Ek jaahil se jaahil shakhs bhi in ahadees ka matlab ye nahi samjhega ke 
wazu karke pehle biwi ka bosa lena zaroori hai, ya khade hokar peshab 
karna zaroori hai, ya apni bacchiyo’n ko kaandho’n par utha kar namaz 
padhan zaroori hai ya bailgh aadmi ko doodh pilaana zaroori hai. 


Ahle Hadees awaam-o-khawaas ke dilo’n mein choonke ahadees-e- 
rasool #f ka poora ehteraam-o-taqaddus hai. Is liye wo mazkoora 
ahadees ka na inkaar karte hain aur na unka istikhfaaf, balke unko 
makhsoos haalaat par mahmool karte hain aur unke jawaaz ke qaael 
hain. 


Ham is “Shaikh-ul-Hadees wat Tafseer” se poochte hain ke agar ye 
hadeese’n sahih hain to kya aapke liye inka maanna zaroori nahi hai? 
Agar jawab isbaat mein hai to zara wazaahat farmae’n ke unki haesiyat 
istimraari sunnat ki hai ya sirf jawaaz ka bayan hai. Jiska matlab hota hai 
ke agar zaroorat pade to amal kiya ja sakta hai. 


Sirf Ahle Hadees ko moorid-e-taan? banana, kya is baat ki ghammaazi? 
nahi karta ke “Shaikh-ul-Hadees” ke mansab par baeth kar saari zindagi 
ahadees ka radd karte-karte dil se ahadees ka ehteraam aur taqaddus 
khatam ho gaya hai. Mazkoora ikhtibaas iska waazeh namoona hai. 


Is etebaar se sahih ahadees se gurez-o-eraaz aur indal-mohaddiseen* 


1T: (al) Mazaakh udaana, tamaskhur [RKT] 

2 T: (pue 3%) Jiski nukta-cheeni, aeb-joi ki gai ho, jis par malaamat, laan-taan ki gai ho [RSB] 
3 T: (SG) Jaasoosi, chughal-khori, saazish, idhar ki udhar kehna [RKT] 

4 T: Mohaddiseen ke nazdeek [RSB] 
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zaeef riwayaat se istidlaal dono’n hi giroho'n ka wateera-o-tariqa hai aur 
you'n thode se ikhtilaaf ke saath jiski wazaahat hamne ki hai, unke fikr- 
o-amal mein ittihaad-o-yaksaaniyat hai. 


Bana-baree'n dono'n giroho'n se Ahle Hadees ka buniyaadi aur usooli 
ikhtilaaf hai aur ye ikhtilaaf us waqt tak khatam nahi hoga, jab tak ye 
ahadees-e-sahiha ko un usool-o-zawaabit ki raushni mein dil se tasleem 
nahi karenge jo maahireen-e-ilm-e-hadees ne jo sirf mohaddiseen hain, 
muqarrar farmae hain. 


Aur aakhir mein ham un hamiyaan-e-taqleed-e-jaamid se, jo unke 
akaabir ke nazdeek bhi haram aur kufr ke qareeb hai. Sirf 1 sawal 
karenge ke Imam Abu Hanifa .& aur unke Arshad talaamiza ke wo 
ijtihaadi usool duniya ki kis kitaab mein darj hain jinki buniyaad par sahih 
ahadees ko zaeef aur zaeef ahadees ko sahih qaraar diya ja raha hai? 


Kyounke hamare ilm-o-mutaala-a ki hadd tak un ijtihaadi usoolo’n ka 
intesaab un aimma-e-salaasa ki taraf yaksar jhoot aur be-buniyaad hai. 
Qiyamat ke din ye aimma ikram apne in naam lewaao’n se yehi kahenge. 
‘ahs olig lia Silau 

Agar inke is daawe mein zara bhi sadaaqat hai to iska suboot pesh 
farmae’n. ‘SoLo eus ol lay lilo” 


Behrehaal Ulama-e-Ahnaaf ke mazkoora dono’n giroho’n ka rawaiyya 
aur tarz-e-fikr kam-o-besh ke kuch farq ke saath apne Aimma-e-Salaasa 
& ke tarz-e-fikr-o-amal se yaksar mukhtalif hai. 


Ahle Hadees ka ikhtilaaf agar nahi hai to Aimma-e-Salaasa ke tarz-e-fikr- 
o-amal se nahi hai, unse usool-o-furoo mein mutaabaqat' ka daawa 
jaesa ke baaz ulama-e-Ahle Hadees ne kiya hai, kiya ja sakta hai, lekin 
mazkoora dono’n giroho’n ki jo tafsilaat guzishta safhaat mein bayan ki 
gai hain. Jo Sahaba Kiraam #ķ aur Taabaeen-o-Taba-Taabaeen # ke 
tariqe ke khilaaf aur un mohaddiseen-e-ikraam # ki rawish ke bar-aks 
hai. Jinho’n ne ahadees ki hifaazat-o-siyanat? ka be-misaal karnaama 


1T: (áW) Yaksaaniyat, baraabari, mushaabahat [RKT] 
2 T: (cót) Nigehbaani, nigraani, hifaazat [RKT] 
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sar-anjaam dekar Rasool Allah # ke us uswa-e-hasanah ko qiyamat tak 
ke liye mahfooz kar diya hai. Jiski baabat Allah Ta'ala ne farmaya: 
Yaqinan Tumhare Liye Rasool skolia tials gé 
Allah #¢ (ki zaat) Mein Behtareen WI e 
Namuna Hai, Har Us Shakhs Ke Ba 
Liye Jo Allah (se mulaqaat) Aur PEN 
Yaum-e-Aakhirat Ki Ummeed 
Rakhta Hai Aur Kasrat Se Allah Ka 
Zikr Karta Hai. 


Unse ittihaad-o-ittifaaq kis tarah mumkin hai? Unhi ke khilaaf to Ahle 
Hadees ka jihaad hai jo sadiyo’n se wo karte chale aarahe hain aur 
Hadees-e-Rasool #: 


Meri ummat ka ek giroh hamesha „gal de Jali ai o igb Jy 
haq par qaaem rahega. (Muslim)! 


ke mutaabiq abad? tak jaari rahega. Khush-naseeb hai wo giroh jo is 
saadat-e-abadi se behra-war raha hai aur rahega. ‘4i Al Glas” 


1 T: Asal urdu pdf mein sirf arbi ibaarat baghaer reference ke maujood hai. Ye tarjuma mera 
izaafa hai aur isi mafhoom ki ek hadees Sahih Muslim mein maujood hai [RSB] 
2 T: (451) Wo zamaana jiski intehaa naa ho [FL] 
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Aqaaid Ulama-e-Deoband 
(Takmila-e-Mazmoon-e-Maa Sabaq!) 


Guzishta tafsilaat se waazeh hai ke ulama-e-ahnaaf ahadees ke 
muaamale mein mohaddiseen ki rawish ke raah-roo? nahi hain. Balke 
unse yaksar ek doosri rawish ke haamil hain. Jis mein unke nazdeek ind- 
al-mohaddiseen sahih hadees, zaeef aur zaeef hadees, sahih ho sakti 
hai. Chunache jo sahih hadees unke hanafi mazhab ke khilaaf ho, wo 
usko tasleem nahi karte aur jis zaeef-o-munkar hadees se unki fiqhi 
mazhab ki taaeed hoti hai, usko qaabil-e-hujjat gardaante? hain. 


Apne isi khud-saakhta usool aur rawish ki buniyaad par unho'n ne bahut 
se aese aqaaid bhi ghad rakhe hain. Jin ki koi sharai buniyaad nahi. 
Alaawa-azeen, unke andar bidat se nafrat aur ijtinaab ka wo jazba bhi 
nahi jo muttabieen-e-sunnat* ke andar hota hai aur hona chaahiye. 


Ham apne guzsihta mazmoon ke takmila ke taur par uski bhi chand 
misaale’n pesh karna munasib samajhte hain, taake unki bid-ee? aur 
ghair mohaddisaana rawish ke mudallal andaaz se wazaahat ho jaae. 


Unki ek nihaayat ahem kitaab “wadi de u4’ Al-Muhannad Alaa al- 
Munfannad yaane “Aqaaid Ulama Ahle Sunnat Deoband” hai jo “Fakhr- 
ul-Mohaddiseen Maulana Khaleel Ahmad Saharanpuri” (d 1346h) ki 
taaleef hai aur us par tamaam akaabir ulama-e-deoband ke tasdeeqi 
dastakhat sabt hain. Goya kam-o-besh 86 saal se ye kitaab shaaya ho 
rahi hai aur har daur ke akaabir ulama ke tasdeeqi dastakhato’n ke 
izaafe ke saath shaaya ho rahi hai. Naam ke alaawa is kitaab ki baabat 
kaha gaya hai: 


“Al-Muhannad ‘x43 akaabir-e-deoband ki ek aesi muttafaqa taareekhi 
dastawez hai, jis mein deobandi maslak usooli taur par mehfooz kardiya 


1T: Pichle mazmoon ka mukammal karna [RSB]; T: (4485) Takmeel, poora karna [RKT] 
2 T: (9) 0b) Raasta chalne waala, musaafir, raahi [RKT] 

aT: (231539) Samajhte, tasleem karte, maante [RKT] 

4 T: Sunnat ki ittiba karne waale [RSB] 

5 T: Bidat se mutaalliq [RSB] 
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gaya hai”. (Al-Muhannad: P15 (latest edition, Maktaba-al-Ilm, Urdu Bazar Lahore]) 


Is muttafaqa taareekhi dastawez se zel mein chand aqaaid ka zikr kiya 
jaata hai. 


Aqida Number 1: Hayat un Nabi &: 


“Aap #F apni qabr-e-mubarak mein zinda hain aur Aap & ki hayat-e- 
jismani, misl hayat-e-duniyawi ke hai. Bila mukallaf! hone ke aur ye sirf 
ruh-e-mubarak ki zindagi nahi jo sab aadmiyo'n ko haasil hai. (Al-Muhannad 
Ka Khulaasa-o-Ikhtisaar by Mufti Abdul Quddus Tirmizi: P7; Al-Muhannad: P33) 
Tabsara: Ye aqida mutaaddid qurani nusoos masalan: 
(Aye Nabi!) Bila-shuba Aap Bhi 
Marne Waale Hain, Aur Wo Bhi 
Yaqinan Marne Waale Hain. 


Pedu 
(Surah-az-Zumar: 30) 


Waghaera ke khilaaf hai. Quran-o-Hadees mein Nabi # ki maut-o- 
wafaat ka tazkira to yaqinan hai, lekin ye saraahat nahi hai ke marne ke 
baad ya qabr mein dafnaane ke baad aapko dobara usi tarah zindagi 
haasil ho jaaegi, jaese duniya mein haasil thi. 


Aapki zindagi barzakh ki zindagi hai, jo har shakhs ko haasil hai. Lekin 
choonke aap afzal-un-naas hain, is liye aapko ye barzakhi zindagi bhi 
aapke muqam-o-martaba ke mutaabiq aala paemaane par haasil hogi. 
Lekin hai ye barzakhi zindagi hi. Usko duniyawi zindagi ki misl qaraar nahi 
diya ja sakta. Jo duniyawi zindagi ki tarah zindagi ho, usko mano'n mitti 
ke neeche dafnaana kis tarah mumkin hai? Ya usko zer-e-zameen 
dafnaana kis tarah aqalmandi ka mazhar ho sakta hai? 


Deobandi aqide ke liye kisi nas-e-sareeh ki zaroorat hai, jo yaqinan nahi 
hai. Sirf ek mo'jizaati mushahade se ke Nabi # ne safar-e-meraj mein 
Hazrat Musa “ko qabr mein namaz padhte hue dekha tha. Iske isbaat 
ke liye kaafi nahi hai. Safar-e-Meraj mein Nabi & ne bahut se 
mushahadaat dekhe, jin ki haesiyat mo’jizaat ki hai aur ye musallama 
usool hai ke mo'jiza se daleel nahi pakdi ja sakti. 


tT: E Paaband, jis ke zimme koi farz aaed ya waajib ho [RKT] 


109 


Mukhtasar “Aqaaid Ulama-e-Deoband” ke back title par ek hadees darj 
ki gai hai: 
Tamaam Ambiya & apni qabro'n mein ea Su D izi AY 


zinda hain aur namaz padhte hain. (Musnad Abi Yaala) 


Is hadees ke darj karne se bhi magsood wohi hai jo Musa & ke qabr mein 
namaz padhte hue dekhne se kiya gaya hai. Lekin awwal to ye hadees 
sanadan saabit hi nahi hai. Ek zaeef hadees se istidlaal kyounkar kiya ja 
sakta hai. Jabke ahnaaf sahih hadees, khabr-e-waahid ko bhi agide ke 
isbaat ke liye hujjat nahi samajhte to ek ghair-saabit-shuda hadees se 
mazkoora agide ka isbaat kis tarah ho sakta hai? 


Agida Number 2: Safar-e-Madeena Munawwara: 


“Safar-e-Madina Munawwara ke waqt Aap & ki ziyarat ki niyaat kare 
aur saath hi Masjid-e-Nabawi &# aur deegar mugamaat ki bhi niyyat 
kare, balke behtar ye hai ke khaalis qabr shareef ki niyyat kare. Kyounke 
usme Aap & ki taazeem ziyaada hai”. (P8 (Al Jameel Trust, Lahore]) 


Tabsara: Is masle ke isbaat ke liye bhi ek mauzoo (man-ghadat) hadees 
se istidlaal kiya gaya hai: 
Jo mari Ayarat ko aaya ke menziyarat yi AI N G egt a 
ke siwa koi haajat usko na laai ho to s; 2 4,” . 
mujh par haq hai ke qiyamat ke din uska osl ol éle a oS RS 
shaafi! banoo'n. (Aqaedl Ulama-e-Ahle Sunnat PA as aj Gus 
Deoband: P29) 


Shaikh-ul-Islam Imam Ibne Taimiyya & ne saraahat ki hai: 
Aap & ki qabr-e-mubarak ki ziyarat ke 46 c5 si; Sa K 
baare mein jitni bhi hadeese’n bayan ki 


jaati hai, wo sab zaeef, balke jhoot aur 
man-ghadat hain. (Qaaida Azima: P85) 


ery iS a 
Jab ziyarat-e-qabr-e-mubarak ke baare mein tamaam marwi ahadees 
man-ghadat hain to unse istidlaal kaisa hai? Aur unse kisi masle ka isbaat 


1T: Shafaa-at karne waala [RSB] 
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kis tarah sahih ho sakta hai? 


Alaawa-azee'n ye masla sahih hadees: 
Safar sirf teen (3) masaajid ki taraf kiya ai 5 JI Ji JI Kai 


jaae.! (Al-Jaame us-Sagheer: 9783; Mojam-ul- 
Ausat: 9419 [Sahih]) 


ke bhi khilaaf hai. Is hadees ki roo se sirf Masjid-e-Nabawi & ki ziyarat 
ki niyyat se safar karna jaaez hai. Waha’n pohonch kar Nabi & ki qabr- 
e-mubarak ki ziyarat ka sharf bhi-az-khud haasil ho jaaega. Jiski aarzoo 
har musalman ke dil mein hoti hai. 


Is nukte ki wazaahat bhi Shaikh-ul-Islam Imam Ibne Taimiyya -£ ne 
sharah-o-bast? ke saath ki hai. Jiska khulasa yehi hai ke Nabi # ki qabr- 
e-mubarak ki ziyarat ek mustahab (afzal) amal hai. Lekin Madina 
Munawwara ka safar ikhtiyaar karte waqt niyyat Masjid-e-Nabawi & ki 
ki jaae taake hadees ‘szu BB JY Jbel 4253 Y ki khilaaf-warzi na ho. 


Ye tashreeh Imam Ibne Taimiyya .-££ ki faqaahat aur nusoos-e-shariyat 
ke taqaddus ko malhooz rakhne ka ek aala namoona hai. Lekin yaar 
logo’n ne usko Imam Saahab .££ ko badnaam karne ka ek zariya bana 
liya. 

Ek sahi baat mein kitne log aeb nikaalte lne Ypa ile s 


hain. Halaanke unki khud ki samajh ji | = 
ghalat hoti hai.3 AN egill ga, 


Iski mazeed tafseel ke liye mulaahaza ho: Raqim ki kitaab “Qabr Parasti: 
P183-186”. 


Aqida Number 3: Fazilat-e-Rauza-e-Athar: 


“Zameen ka wo hissa jo janab Rasool Allah # ke aazaa-e-mubaaraka ko 


1T: Urdu pdf mein ye hadees sirf arbi matan ke saath maujood hai, tarjuma mera izaafa hai aur 
reference dorar website se liya gaya hai [RSB] 

2 T; (ais 9 055) Tauzeeh-o-tafseel [RKT] 

3 T: Urdu pdf mein ye ashaar baghaer tarjuma ke the, qaraeen ki aasaani ke liye is sher ke aasaan 
mafhoom ka izaafa maine kiya hai [RSB] 
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mas' kiye hue hai, sabse afzal hai, yaha'n tak ke Kaaba aur Arsh-o-kursi 
se bhi afzal hai”. (Aqaedi Ulama-e-Deoband: P9; Al-Muhannad: P30) 


Tabsara: Itna bada daawa! Lekin daleel sirf ye ke: “Ulama ne iski tasreeh 
farmai hai”. (Al-Muhannad: P30) 


Al-Muhannad mein ye bhi tehreer hai ke uski mazeed tafseel Maulana 
Rasheed Ahmad Gangohi ne apni kitaab “Zubda-tul-Manaasik” mein 
bayan ki hai. Lekin Idaara Islamiyaat, Lahore ne jo Maulana Gangohi ke 
rasaail-o-fataawa ka majma’ banaam “Taalifaat-e-Rasheediya” shaaya 
kiya hai, usme muhawwala kitaab bhi shaamil hai. Lekin us mein zer-e- 
bahes aqide ka koi zikr nahi hai. Uske purane edition mein ye mabhas 
ho to kaha nahi ja sakta. Wallah A'alam 


Aqida Number 4: Waseela Ka Hukm: 


“Dua mein Ambiya & aur Auliya Allah ka waseela jaaez hai, unki hayaat 
mein bhi aur wafaat ke baad bhi. Masalan you'n kahe ke Ya Allah! Main 
ba-waseela falaa'n buzurg dua ki qubooliya aur haajat bar-aari? 
chaahta hu’n”. (Agaedl Ulama-e-Deoband: P9; Al-Muhannad: P32) 


Tabsara: Ye masla bhi bila suboot aur Nabi # aur Sahaba Kiraam # ke 
amal ke khilaaf hai. Is liye bid-ee tariqa hai, yaane bidat hai. Aur fiqa- 
hanafi mein bhi is tariqa-e-dua ko makruh kaha gaya hai. Iske bawujood 
Ulama-e-Ahnaaf iske jawaz ke aur is par amal karne ke kyou'n qaael 
hain? 

Ji al a 


Aqida Number 5: Masla Istishfa: 


“Aap & ki qabr shareef ke paas haazir ho kar shafaa-at ki darkhwaast 
karna aur ye kehna bhi jaaez hai ke Hazrat meri maghfirat ki shafaa-at 


an 


farmae'n”. (Agaedi Ulama-e-Deoband: P10) 


Tabsara: Hamare nazdeek ye tariqa mushrikaana hai, kyounke Aap #F se 


1T: (4) Kisi cheez ko haath lagaane ka amal [RKT] 
2 T: Zaruriyaat poori karna [FL] 
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maghfirat ki sifaarish is aqide ke baghaer mumkin nahi ke aap bhi 
nauzubillah uloohi sifaat se muttasif hain. Kyounke mano'n-mitti ke 
neeche qabr par khade shakhs ki fariyaad ya dua wohi sun sakta hai jo 
Allah Ta'ala ki sifat “azo” (door aur nazdeek se sunne waala) se muttasif 
ho. Hamare nazdeek Allah Ta'ala ki deegar sifaat ki tarah ye sifat bhi sirf 
Allah Ta'ala ke saath khas hai, kisi insan ke andar bhi, chaahe wo 
tamaam insano'n mein afzal-tareen ho, ye sifat nahi ho sakti. Aur jo 
shakhs Rasool Allah # ko is sifat se muttasif maanta ho aur qabr par 
khade ho kar istishfa! karta ho, wo mushrik hai. Wo is tarah dua karke 
Allah ke Rasool # ko Allah Ta'ala ki sifat mein shareek tasleem kar raha 
hai aur usi ka naam shirk hai. Allah Ta'ala ki zaat ya sifaat mein ghairullah 
ko shareek samajhne hi ka naam shirk hai. 4 ATE 


Taajjub hai ke “Al-Muhannad” mein hame ye aqida nazar nahi aaya, iska 
ikhtisaar karne waalo’n ne is mushrikaana aqide ka izaafa kis buniyaad 
par kiya hai? 


Maulana Mufti Muhammad Shafi Deobandi baani Darul Uloom Karachi 
ne bhi apni tafseer “Maarif-ul-Quran” mein Quran-e-Kareem ki ayat 
Wo Log Jab Unho'n Ne Apni á lke dtl Ana agii 3; 
Jaano’n Par Zulm Kiya Tha, Aapke g 
Paas Aate, Phir Wo Allah Se 
Bakhshish Maangte Aur Rasool 
Bhi Unke Liye Bakhshish Talab 
Karte To Wo Yaqinan Allah Ko 
Bahut Tauba Qubool Karne 
Waala Aur Nihaayat Rahem 
Karne Waala Paate. 


Kea a 
(Surah-an-Nisa: 64) 


Ke tahat is mushrikaana aqide ka izhaar kiya hai. Halaanke is aayat ka 
taalluq aapki zindagi se hai naake duniya se kooch kar jaane ke baad, 
qabr ki zindagi se. will egal lia yo Aib Sgad 3 


1T: (euis) Shifa ke liye dua, sifaarish, shafaa-at, sifaarish chaahna [RKT] 

2 T: Is arbi ibaarat ka mafhoom hai: Allah hame’n isse mehfooz rakhe [RSB] 

3 T: Is arbi ibaarat ka mafhoom hai: Pas ham Allah ki panaah maangte hain is samajh aur tafseer 
se [RSB] 
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Aqida Number6: Simaa Salaat-o-Salaam: 


“Agar koi shakhs Aap & ki qabr-e-mubarak ke paas salaat-o-salaam 


padhe to usko Aap #% khud ba-nafs-e-nafees sunte hain”. (Aqaaid Ulamae 
Deoband: P10) 


Ye masla ek hadees ki buniyaad par khaasa mashoor hai ke jo meri qabr 
par darood padhta hai, main usko sunta hu'n aur door se padhne waale 
ka darood mujhe (farishto’n ke zariye se) pohonchaya jaata hai. Lekin ye 
hadees zaeef hi nahi, mauzoo (man-ghadat) hai. Is liye sahih baat yehi 
hai ke har do surato’n mein farishte hi aapko darood pohonchate hain. 
Aap khud nahi sunte, kyounke qabr ke paas bhi khade hokar darood 
padhne waale ka darood aap tab hi sun sakte hain, Jab Aap Bt ki sifat 
Zaa se muttasif ho'n. Aur aesa hargiz nahi hai. Uloohi sifaat se aap 
qatan muttasif nahi hain, isi liye hamare nazdeek mutlaqan simaa-e- 
moota' ka aqida shirk ka darwaza hai. Magar afsos Ulama-e-Deoband 
uske qaael hain. & all GL 


Ye aqida bhi “Al-Muhannad” mein hame’n nahi mila. 


Aqida Number 7: Arz-e-Aamaal: 


“Aap & aur Tamaam Ambiya & apni qabro’n mein zinda hain, Aap #% 
par ummat ke aamaal pesh kiye jaate hain”. 


Tabsara: Ye masla bhi zaeef hadees par magni hai. Allama Albani & ne 


iske sare turuq? par bahes karke isko naqaabil-e-istidlaal qaraar diya hai. 
(Silsilah Ahadees-uz-Zaeefa: V2 P404, #975) 


Is liye wafaat ke baad qabr mein Rasool Allah #F par arz-e-aamaal ka 
aqida bila-suboot hai. Ye aqida bhi “Al-Mohannad Alaa Al-Mufannad” 
mein nahi hai. 


Baaqi raha Ambiya (AA) ka qabro’n mein zinda rehne ka masla, to ye 


1T: (39 gka) Murdo’n ka sunna, ye khayaal ya aqida ke murde zindo’n ki baat sun sakte hain 
[RKT] 
2 T: (546) Raahe'n, raaste, riwayat ke alfaaz, ruwaat, riwayat karne waale, raawiyo’n ke silsile 
[RKT] 
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barzakh ki zindagi hai. Jiski hadqiqat-o-nauyat sirf Allah Ta'ala hi jaanta 
hai, jaesa ke pehle uski wazaahat guzri. 


Agida Number 8: Masla-e-Tagleed: 


“Is zamaane mein Aimma Arba mein se kisi ek ki tagleed waajib hai”. 
(Agaaid Ulama-e-Deoband: P14) 


Aur Al-Muhannad mein ye izaafa bhi hai: “Kyounke hamne tajarba kiya 
hai ke aimma ki taqleed chodne aur apne nafs-o-hawa' ke ittiba karne 


ka anjaam ilhaad-o-zandaqa* ke gadhe mein gir jaana hai”. (Al-Muhannad: 
P38) 


Tabsara: Aimma Arba £# mein se kisi ek ki taqleed ke wujoob ki sharai 
daleel kya hai? Wujoob (farz) ek sharai istilaah hai, jiske liye nas-e- 
sareeh? ki zaroorat hai. Uske baghaer kisi bhi cheez ko Mustahab, 
Masnoon ya Farz-o-Wajib qaraar nahi diya ja sakta. Aur jo fard ya giroh 
aesa karega, wo yaqinan zel ki aayat ki waeed mein aaega. 
Kya Unke Liye (Allah ke siwa) E E E E Éh a) a 
Shareek Hain Jinho’n Ne Unke 
Liye Wo Deen Muqarrar Kiya Hai 
Jiska Allah Ne Hukm Nahi Diya? 


BEN 


(Surah-ash-Suhra: 21) .åĝl 


Ulama-e-Deoband ne apne jis tajarbe ka zikr kiya hai, uski buniyaad ek 
ghalat-mafruze? par qaem hai. Nez, waaqiaati etebaar se bhi ghalat hai. 


Ghalat-mafruza ye hai ke taqleed na karne waala apne nafs-o-hawa ka 
paerukaar hai. Ye yaksar ghalat baat hai. Taqleed na karne waala nafs- 
o-hawa ka paerukaar nahi, balke Sahaba Kiraam £ aur Taabaeen & ke 
manhaj ka paerukaar hai. Aslaaf-e-saaliheen ghair-mugallid? the, lekin 


1T: (195 9 %5) Hawas, aarzoo, khwaahish, armaan, dhun, gumaan, maelaan, khwaahish-e-nafs 
[RSB] 

2 T: (96l) Kufr, usool-e-islam se inkaar ya inhiraaf, laa-mazhabiya, dahriyat [RKT]; (45555) Be- 
deeni, be-eteqaadi, baatini-kufr [RKT] 

3T: (Z va) Waazeh daleel, waazeh qurani aayat [RKT] 

4 T: Urdu pdf mein ye aayat baghaer tarjuma ke maujood hai. Ye tarjuma Ahsan-ul-Kalam, 
Darussalam edition se liya gaya hai [RSB] 

5 T; (459342 Id) Ghalat tasawwur, ghalat khayaal [RSB] 

6 T: Muttaba-e-sunnat, sunnat ki itteba karne waale [RSB] 
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nafs-o-hawa ke paerukaar nahi the. Balke Quran-o-Hadees ke paaband 
aur nusoos-e-shariyat ka ehteraam karne waale the. 


Mohaddiseen-e-Kiraam # ne bhi usi manhaj ko ikhtiyaar kiya aur Ahle 
Hadees bhi alhamdulillah, usi manhaj ke paerukaar hain. Unko taqleed 
na karne ki wajah se jo ek khaana-saaz wujoob par mabni hai, nafs-o- 
hawa ka paerukaar baawar karna ya karaana duniya ka azeem-tareen 
jhoot aur ghaleez tareef iftira! hai. me olig lia cbla 


Waqiaati etebaar se ye is liye ghalat hai ke be-shumaar mulhideen? aur 
munkireen-e-hadees hanafi the aur hanafiyyat ka qilaada? daalne ke 
bawujood wo na sirf hanafiyyat ke daaere se nikal gae, balke wo waaqai 
ilhaad-o-zandaqa ke gadhe me gir gae. Mirza Ghulam Ahmad Qadiyani 
ba-baang-e-duhulf apni hanafiyyat ka elaan karta hai jo uski kitaabo'n 
mein maujood hai. Iske bawujood usne nubuwwat aur maseeh-e- 
mauood hone ka dhong rachaaya. Ghulam Ahmad Parvez, jis ne inkaar- 
e-hadees ke fitne ko baam-e-urooj? par pohonchaaya, apni hanafiyyat 
ka izhaar karta hai. Raaqim ne khud uske ek dars mein uski zubani apni 
hanafiyyat ka elaan suna hai. 


Maunala Zafar Ahmad Usmani, jo ek bade deobandi aalim the, unka 
beta Umar Ahmad Usmani munkireen-e-hadees ka ek bada munnaad® 
aur prachaarak hai. Ammar Khan Nasir, mudeer “Ash-Shariya” 
Gujrawala, ek bahut bade deobandi alim Maulana Sarfarza Khan Safdar 
Ghakdawi ka pota aur Maulana Zahid ar-Raashdi (hafizahullah) ka beta 
hai, lekin wo Jawed Ahmad Ghamdi ka (jo is waqt fikri ilhaad-o- 
abaahiyat-o-zanadaqa ka sabse bada alam-bardaar hai), hashiya- 
nasheen aur dast-o-baazu bana hua hai. Aur is tarah ki beesiyo’n 
misaale’n pesh ki ja sakti hain, jo hanafi hone ke bawujood ilhaad-o- 
zanadaqa ke gadhe mein gire hue hain aur is sher ka misdaaq hain. 


ET: (La) Bohtaan, tohmat, jhoota ilzaam, khilaaf-e-waaqia ya ghalat baat [RKT] 

2T: (4235) Ilhaad karne waala, mushrik, faasig, faajir, be-deen, deen se phir jaane waala [RKT] 
3 T: (05M6) Patta jo gale mein daala jaata hai, gale ka haar [RKT] 

4T: (J3 Sb 45) Zor-zor se, sabke saamne [RKT] 

5 T: (294 eb) Bulandi, taraqqi, auj, irteqa [RKT] 

6T: (3G) Munaadi, dhindhoriya, bahut munaadi karne waala [RKT] 
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Ghani zara dekho to kanan ke Fere akas 
boodhe (Hazrat Yaqoob @&) ke 

ayyaam-e-zindagi kitne andhere ho 

gae hain 

Kyounke uski aankho'n ka noor UDA P uasi S 
(Hazrat Yusuf &) ab zulaikha ki 

aankhe’n raushan kiya karta hai.' 


Bana-baree’n taqleed ko gumrahi se bachne ka zariya aur adm-e- 
taqleed ko uske bar-aks gumrahi ka zariya qaraar dena yaksar ghalat hai. 
Waaqiaat iski bar-mala tardeed kar rahe hain. Taqleed bajaae khud ek 
bahut badi gumrahi hai, jisse mazeed gumrahiya’n janam leti hain, usko 
gumrahi se bachne ka zariya kis tarah samjha ja sakta hai aur mazkoora 
daawe ko kaese saccha qaraar diya ja sakta hai? 


Aqida Number 9: Ruhaaniyat Se Istifaada: 


“Mashaaikh ki ruhaniyat se istifaada durust hai, magar us tariqe se jo 
uske ahl aur khawaas ko maaloom hai. Na us tarz se jo awaam mein 
raaej hai”. (Aqaaid Ulama-e-Deoband: P15) 


Is ikhtisaar ki baabat daawa kiya gaya hai ke: “Ye tamaam aqaaid 
khulasa Al-Mohannad se maakhuz hain”. (Aqaaid Ulama-e-Deoband: P15) 


Tabsara: Lekin khulase aur ikhtisaar ke naam par is mein asal kitaab “Al- 
Muhannad” se jo kami-beshi ki gai hai, uski tafseel bhi nihaayat dilchasp 
hai. Jiski kuch wazaahat ham aakhir mein karenge, filhaal Aqida 9 mein 
tabdeeli mulaaheza farmae’n. 


Al-Muhannad mein ye aqida mukammal shakl mein is tarah hai: 
“Mashaaikh ki ruhaniyat se istifaada aur unke seeno'n aur qabro'n se 
baatini fuyooz pohonchna, so be-shak sahih hai. Magar us tareeq se jo 
uske ahl-o-khawaas ko maaloom hai, na us tarz se jo awaam mein raaej 
hai” . (Al Muhannad: P40) 


Yaane Mukhtasar Aqaaid Ulama-e-Deoband mein asal aqaaid Ulama-e- 


1T: Asal urdu pdf mein sirf faarsi sher hai, iska tarjuma sufinama website se liya gaya hai. [RSB] 
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Ahle Sunnat Deoband, ba-naam Al-Muhannad se khat-kashida' ibaarat 
hazaf* kardi gai ha aur is tarah wafaat shudgaan ke seeno'n aur qabro'n 
se baatini fuyooz ke husool ka nihaayat ahem-tareen aqida nikaal diya 
gaya hai. 


Iski wajah hamare nazdeek waazeh hai ke deobandi awaam, jo tauheed 
ki shudh-budh rakhte hain, shayad is aqide ko hazam na kar sake'n. Lekin 
deobandi khawaas jo ahle ilm ke yahaa'n ye aqida musallam hai. Is aqide 
ko ruhaniyat se istifaada ke bajaae “Istifaada-e-guboor” se taabeer kiya 
jaata hai. Yaane qabro'n se faiz haasil karna, isi buniyaad par kai hanafi 
buzurgu'n ne “kash-e-quboor” ka bhi daawa kiya hai. Yaane qabro'n 
mein madfoon logo'n ke haalaat ka hame'n pata chal jaata hai, jaese 
Maulana Ahmad Ali Lahori dawa kiya karte the. 


Behrehaal “Istifaaza-e-quboor” ka aqida deobandi ulama ke yahaa'n 
musallam hai. Uska tariqa kya hai, jiski baabat kaha gaya hai ke khawaas 
ko wo tariqa maaloom hai? Usko unke khawaas hi jaante hain. Hame'n 
unke baaz waaqiaat se jo maaloom hota hai, wo to ye hai ke faut-shuda 
shakhs ki qabr ke paas muraqabe ki shakl mein baeth jaate ya dast- 
basta? khade ho jaate, aur apni tawaajo saahib-e-qabr ki taraf kar lete 
hain. 


Is tariqe se unko kya faiz haasil hota hai, wo Allah Ta'ala hi jaanta hai ya 
saahib-e-muraqaba hi jaanta hai? Ya kuch haasil bhi hota hai ya nahi, ya 
ye mahez shaitaan aur nafs ka dhoka hai? 


Iska mushaahada raaqim ko bhi is tarah ek martaba hua ke ek deobandi 
dost ke hamraah raat ke 11 baje maulana Ahmad Ali Lahori ki qabr par 
jaane ka ittifaaq hua. To dekha ke waha'n raat ke sannaate aur hooo ke 
aalam* mein ek baa-resh shakhs qabr ke paas dast-basta khada hai. Us 


1T: (448 5) Wo ibaarat waghaera jiske neeche dehaan dilaane ke liye lakeer kheenchi gai ho, 
kheenchi hui lakeer [RKT] 

2T: (345) Lafz se kisi harf ya ibaarat se kisi lafz ke giraa dene ko hazaf kehte hain [RKT] 

3 T: (G23 cis) Haath baandhe hue, haath jod kar, kamaal-e-itaa-at-o-inkesaari ke saath, baa- 
adab-o-ehteraam [RKT] 

4T: (JE $ 90) Khaufnaak aur wahshat bhari sunsaan jagah, neez bilkul sannaata, nihaayat 
tanhaai [RKT] 
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shakhs se hamari koi baat to nahi hui, lekin hame'n yehi andaaza hua ke 
ye shakhs Maulana Lahori ki qabr par muraqaba yaane saahib-e-qabr se 
faiz haasil kar raha hai. 


Deobandi awaam ko to shayad is bidat-e-muraqaba, “JAJI Jl gai 
Mufza-llash-shirk, se ziyada shanasaai! na ho, lekin deobandi khawaas- 
o-ulama ke yahaa'n uska ehtemaam hota hai. Iski ek aur mustanad 
misaal Maulana Zahid ar-Raashdi ke mazmoon se ham pesh karte hain. 
Mausoof ne ye mazmoon apne marhoom waalid Maulana Sarfarz Khan 
Safdar ke halaat-o-waaqiaat par likha hai. Jo Mahnaama “Ash-Shariya” 
ke khoosusi number “Ba Yaad Imam Ahle Sunnat” mein shaaya hua hai. 


Maulana Zahid ar-Rasshdi ne qabr ke us muraqabe ko “tasawwuf ka 
amali rang” qaraar diya hai. Chunache wo apne am? mohtaram Maulana 
Sufi Abdul Hameed Sawaati (Madrasa Nusrat-ul-Uloom, Gujrawala) ki 
baabat tehreer karte hain: “Tasawwuf ka amali rang bhi sufi sahab par 
ghaalib tha, jiski ek jhalak maine ye dekhi ke Lahore ke ek safar mein, jis 
mein wo mujhe apne saath le gae the, wo Hazrat Syed Ali Hajweri al- 
maaroof Hazrat Gunj-baqsh ki qabr par muraqib hue aur kaafi der 
muraqabe ki kaefiyat mein rahe. Uske baad wo Hazrat Shah Muhammad 
Ghaus ke mazaar par gae aur waha’n bhi unki qabr par muraqaba kiya, 
phir ek baar Gujrat gae, main bhi saath tha, waha'n unho’n ne Hazrat 
Shah Daula ki qabr par muraqaba kiya, magar sabse dilchasp soorat-e- 
haal deoband ke safar mein pesh aai”. 


“Hazrat Sufi Saahab ka Shaikh-ul-Islam Hazrat (Maulana Hussain 
Ahmad) Madani ke saath shagirdi ke saath-saath baeat ka taalluq bhi 
tha, wo to (unki) qabr ko dekh kar seedhe waha'n pohonche aur 
muraqabe mein baeth gae. Ab manzar ye tha ke Hazrat Sufi Saahab 
muraqabe mein baethe hain, Hazrat Waalid Saahab (Maulana 
Ghakdawi) thode faasle par khade kuch padh rahe hain aur main 
darmiyan mein khada hu’n. Mera jee chaah raha hai ke main bhi chacha 
jaan (Sufi Saahab) ke saath muraqabe mein baeth jaaou’n. Magar 
peeche khade waalid sahab se dar bhi raha hu’n. Thodi der guzri to 


1T: (3b) Jaan-pehchaan, waaqfiyat, acquaintance, knowledge [RKT] 
2 T: (¢£) Chacha, baap ka bhai [RKT] 
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hazrat walid sahab ne apne makhsoos andaaz mein kaha ke “utha is 
bidati noo'n, jhand maar ke beh gayaa aye' (Is bidati ko uthaao, ye kya 
chaadar mein sar de kar baeth gaya hai) ab main unhe'n kya uthaata ke 
mera to khud jee unke saath baethne ko chaah raha tha”. 


“Hazrat Sufi Saahab kam-o-besh 10-12 minute tasalli se muraqabe mein 
baethe rahe, phir uthe aur kaha ke ‘chale’n, aap ko har kaam bidat nazar 
aata hai’ aur phir ham teeno’n aur baat kiye baghaer agli manzil ki taraf 


chal pade”. (Mahnaama Ash-Shariya, Gujrawala, July, October 2009, Khusoosi Ashaa-at Ba 
Yaad Imam Ahle Sunnat Hazrat Maulana Muhammad Sarfarz Khan Safdar P350-359) 


Tasawwuf ka ye “amali rang” hamare nazdeek bidat hi nahi, balke 
Mufza-llash-shirk “AJ J| 6224" (shirk tak pohonchaane waala) hai. 
Kyounke uski buniyaad bil-umoom faut-shuda buzurgo’n ke saath ghulu- 
e-aqidat hoti hai. Isko shakhsiyat-parasti aur mashaaikhiyyat se bhi 
taabeer kiya ja sakta hai. Is silsile mein chand hawaale pesh-e-khidmat 
hain. 


Maulana Rasheed Ahmad Gangohi se mutaalliq ek hikayat (297) mein 
darj hai. (Arwah-e-Salaawa: Hikayat #297) Maulana Gangohi marhoom ne apne 
ek aqidat-mand se famrdaya: “Miya'n Ameer Shah Khan! Ibitda se aur 
us waqt tak jis qadar zarar? deen ko soofiya se pohoncha hai, uitna kisi 
aur firqe se nahi pohoncha. Unse riwayat ke zariye bhi deen ko zarar hua 
aur aqaaid ke lihaaz se bhi aur amaal ke lihaaz se bhi aur khayaalaat ke 
lihaaz se bhi”. (Mahnaama Ash-Shairya: August 2011 P25-26) 


Maulana Muhammad Esa Mansoori Chairman World Islamic Forum 
London. Ek Bade deobandi aalim hain. Unka mazmoon mazkoora 
mahnaama “Ash-Shariya” mein ba-unwaan “Shakhsiyat-parasti Aur 
Mashaaikhiyyat Ke Deeni-o-akhlaakhi Mafaasid” chapa hai. Maulana 
Gangohi marhoom ka ikhtibaas bhi usi mazmoon se liya gaya hai. 


Fazil mazmoon-nigaar Maulana Gangohi ke ikhtibaas ke baad unki 
shakhsiyat ka taaruf karate hue tehreer karte hain: “Yaad rahe ke Hazrat 
Shah Abdul Aziz Mohaddis Dahelwi ke baad guzishta 200 saal mein 


1T; (2x) Nuqsaan, dukh, dard, ranj, takleef [RKT] 
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Imam Rabbani Hazrat Gangohi jaesi jaame-o-mohaqqiq koi hasti nazar 
nahi aati. Hazrat Gangohi, Hazrat Maulana Khaleel Ahmad Saahab, 
Hazrat Thanwi, Hazrat Madani, Hazrat Maulana Iliyas # samet taqriban 
hamare poore hi halqe ke shaikh-o-rehbar hain aur aapka ye malfooz 
zindagi ke aakhiri dino'n ka hai. Goya poori zindagi ke tajarbaat ka 
khulaasa hai. Hazrat Gangohi ne badi gehri baat farmai hai, jiski 
tasawwuf ki taareekh par wasee' nazar ho, wo hazrat ki baseerat ki 
gehraai ko samajh sakega. Hazrat Imam Rabbani ne chand jumlo'n mein 
goya poori taareekh ka atar-o-khulaasa bayan farma diya hai”. 


“Tasawwuf ke be-shumaar silsile khilaaf-e-shariyat aur baatil-mahez? 
rahe hain...... aur sahih silsilo’'n mein bhi baad waalo'n ki zara si be- 
ehtiyaati ya ghuloo se be-shumaar kharabiya’n aur bigaad paeda hue. 
Aaj taqriban sab hi aastaane aur mazaar shirk-o-bidat ke gadhe bane 
hue hain. Tasawwuf mein jab bhi bigaad aur fasaad aaya, kisi shakhsiyat 


ke saath aqidat mein ghuloo ke natije mein aaya”. (Mahnaama Ash-Shairya: 
August 2011 P25-26) 


Yaha’n tak to in aqaaid ka bayan hua jo “Al-Muhannad” aur uske 
ikhtisaar par mabni “Aqaaid Ulama-e-Deoband” mein zikr kiye gae hain. 
Muakhkhar-uz-zikr (ikhtisaar par mabni kitaabche) ke aakhir mein 
mazkoora aqaaid ke baare mein ye taakeed bhi ki gai hai: “Aakhir mein 
tamaam qaaraeen se umooman aur ulama-e-kiraam se khusoosan 
darkhwaast hai ke in aqaaid ko ziyada se ziyada shaaya farmae'n. Neez 
arbaab-e-madaaris se guzarish hai ke apne-apne madaaris mein in 
aqaaid ki tadrees ka ehtemaam farmae'n. Aaj kal awaam to awaam, 


talaba aur baaz ulama bhi akaabir ke in aqaaid se waqfi nahi...” . (Aqaaid 
Ulama-e-Deoband: P16 [Al Jameel Trust, Lahore]) 


Is ikhtitaamiye se aap andaaza lagaa sakte hain ke ulama-e-deoband ke 
nazdeek in aqaaid ki kitni ehmiyat hai, halaanke sharai dalaael ke 
etebaar se ye sab be-buniyaad ya ghalat taaweel par mabni hain. 


Isse bhi ziyada dilchasp aur pur-lutf baat ye hai ke “Mukhtasar Aqaaid 


1T: (%5) Chauda, kushaada, faraakh, extensive, wide [RKT] 
2 T: (0222 dbb) Bilkul be-buniyaad [RSB] 
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Ulama-e-Deoband” mein baaz aese “Agaaid” ka bhi bayan hai. Jo asal 
kitaab, jisme Ulama-e-Deoband ke aqaaid ko tafseel se bayan kiya gaya 
hai, yaane “Al-Muhannadď” hai. Usme in aqaaid ka sire se koi zikr hi nahi 
hai, lekin Ulama-e-Deoband mein taqleedi-jumood ke alaawa jo 
“Akaabir-parasti” ki reet! hai, uska ye karishma hai ke is mukhtasar 
kitaab mein aajkal ke jumla akaabir-e-deoband ke naam bataur tasdeeq 
aur taaeed ke maujood hain. Halaanke wo sarihan bid-ee aqaaid hain, 
lekin maujooda daur ke ulama ne asal puraani kitaab mein apne 
awwaleen akaabir ke naam dekh kar ankhe’n band karke unki taaeed 
kardi hai. 

bgal aJ] lg a Gf 


Alaawa-azee’n baaz aqaaid aese hain jo Al-Muhannad mein to hain, 
lekin is “Mukhtasar” mein unko bayan karne se gurez kiya gaya hai, 
masalan: 


Aqida Number 10: Muhammad bin Abdul Wahaab 


“Muhammad bin Abdul Wahaab Najdi, Kharjiyo’n ki tarah tha, usne Ahle 
Sunnat aur Ulama-e-Ahle Sunnat ke qatl ko mubaah kar rakha tha, neez 
wo apne siwa kisi ko musalman nahi samajhta tha. Waghaera 
waghaera”. (Al-Muhannad: P43-44) 


Yaane Muhammad bin Aabdul Wahaab .£& ke baabat bidat-shiaar? qabr- 
parasto’n ne jo jo ghalat propaganda kiya hai, wo sab is kitaab mein 
maujood hai aur usey Ulama-e-Deoband ke aqaaid mein shumaar kiya 
gaya hai. 


Ab choonke ghalat propaganda ki dabeez tehe’n saaf ho gai hain aur 
unka asal kirdaar waazeh ho gaya hai, jiski buniyaad par bila-shuba wo 
apne daur ke Shaikh-ul-Islam aur Mujaddid-ad-Daawah the al 4x2) dil is 
to mukhtasar aqaaid mein is aqide ka zikr hi nahi kiya gaya hai. 


Aqida Number 11: Istiwa Alal Arsh: 


1T: (©) Mazhabi rasm-o-riwaaj, chalan, dastoor, taur-tareeq, qaaeda [RKT] 
2 T: Aese musalman jo bidaat karne ki wajah se mashoor aur maaroof ho’n [RSB] 
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Istiwa-alal-Arsh ka zikr Quran-e-Majeed mein waazeh taur par maujood 
hai, jisse Allah Ta'ala ka arsh par mustawi hona saabit hota hai aur Salaf- 
o-Saaliheen (Sahaba Kiraam # aur Taabaeen &) usi aqide ke haamil 
the. Lekin “Al-Muhannad” mein us aqide ko ghalat qaraar diya gaya hai 
ke usse Allah Ta'ala ke liye jihat-o-makaaniyat' ka isbaat hota hai. Jabke 
wo isse paak hai. Halaanke jihat-o-makaaniyat to tab saabit hoti hai, jab 
uski kaefiyat bayaan ki jaae aur salaf bila-kaef*, bila-tashbeeh? Istiwa- 
alal-Arsh ke qaael hain aur yehi maslak Quran-o-Hadees se saabit hai. 
Uska inkaar ya uski taaweel ghalba* se karna sifat-e-istiwa, yaane Quran- 
o-Hadees ka inkaar hai. 


Isi tarah “Yad” (haath) jiska zikr Quran-e-Majeed mein hai, usse qudrat 
muraad lena salaf ke aqide ke khilaaf hai. Al-Muhannad mein usse 
qudrat muraad lene ko bhi sahih qaraar diya gaya hai. Jisse Allah Ta'ala 
ki sifat-e-yad ka inkaar laazim aata hai. Salaf ka aqida is baabat bhi yehi 
hai ke haath se muraad haath hi hai, lekin ham na uski kaefiyat bayaan 
kar sakte aur na kisi ke saath tashbeeh hi de sakte hain. 


Imam Malik .£& ka mashoor qaul hai: 
Istiwa-alal-Arsh maalum hai, lekin uski edy A Sg a Law YI 
kaefiyat na-maaloom hai aur kaefiyat 
ke baare mein sawaal karna bidat hai. a 


Yehi baat Allah Ta'ala ki in tamaam sifaat ke baare mein kahi jaaegi, jis 
ka zikr Quran mein ya Hadees mein hai. Unki taaweel bhi taateel” hai 
aur unki kaefiyat byaan karna tashbeeh hai aur Allah Ta'ala ki sifaat par 
bilaa ta'ateel, bilaa-kaif aur bilaa tashbeeh imaan laana zaroori hai. Yehi 
salaf ka aqida hai, jisse “Al-Muhannad” mein inkaar kiya gaya hai. 


1T: (242) Simt, taraf, jaanib, rukh [FL]; T: (382) Makaan ya mahel/jagah mein hona, kisi makan 
ya jagah mein paae jaane ki salaahiyat [RKT] 

2 T: (25 30) Baghair kaefiyat, kisi cheez ki kaefiyat ya haalat ki wazaahat kiye baghaer [RSB] 

3 T: (4443 Yo) Kisi cheez ki bayan karte waqt uski misaal ya muwaazana (comparision) na karna, 
Allah ka muwaazana kisi makhlooq ke saath nahi kiya jaaega [RSB] 

tf: (aé) Jeet, fatah, baala-dasti, qaabu, tasallut [RKT] 

5 T: (J5) Tamaam naam-o-sifaat ko ya un mein se baaz ki nafi karna hai (Al Jawaab-ul-Kaafi 
Liman Sa-al A’n Ad Dawaa as Shaafi: P153) Allah ke tamaam naam-o-sifaat ya un mein se baaz ki 
nafi karna [RSB] 
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Aqida Number 12: Ek Khilaaf-e-Waaqia Bahut Bada Daawa: 


Ek daawa “Al-Muhannad” mein ye kiya gaya hai ke: “Ham deen ke baare 
mein aesi koi baat nahi kehte jis par koi daleel na ho, Quran-e-Majeed ki 
ya sunnat ki, ya ijma-e-ummat ki ya qaul kisi imam ka”. 


Tabsara: Ham ne jo aqaaid mazkoora muhawwala do (2) kitaabo'n se 
naql kiye hain, hamara daawa hai ke un mein se beshtar aqaaid wo hain 
jin par na Quran-o-Sunnat ki koi daleel hai aur na ijma-e-ummat ki aur 
mahez kisi imam ka qaul bhi bila-daleel hujjat nahi. Is etebaar se naql- 
karda aqaaid bila-daleel hain. Kitaab-o-Sunnat mein unki koi saraahat 
nahi hai aur un mein se kisi par ijma-e-ummat bhi saabit nahi kiya ja 
sakta. lilo Puf ol ley Ila t 


Bidaat Se Adm-e-Nafrat Aur Adm-e-ljtinaab: 


Ham ne is takmale ke aghaaz mein kaha tha ke ulama-e-ahnaaf mein 
bidaat se nafrat aur ijtinaab ka wo jazba nahi hai jo muttabieen-e- 
hadees ke andar hota hai aur hona chaahiye. Iski bhi mutaaddid 
misaale’n hain, lekin ham fil-haal sirf 3 misaale’n bayan karne par iktifa 
karte hain. 

Maine tum se kaha, warna baate’n A MERA NS 
bahut hain.? 7 ` 


Ise raaqim-e-soo-e-ittifaaq hi se taabeer karega, ke in teeno ke raawi aur 
un par aamil raaqim ke faazil dost Maulana Zahid ar-Raashdi 
(hafizahulah) hain, jin se raaqim unki bahut se khoobiyo’n ki binaa par 
iraadat-o-mawaddat? ka taalluq rakhta hai aur wo bhi raaqim ke saath 
usi iraadat-o-muwaddat ka taalluq rakhte hain. Lekin choonke is 
baahami mohabbat ki wajah mahez “44 c>! (Al-Hub-lillah) hai. 


Is liye aainda sutoor mein jo kuch arz kiya ja raha hai, uski buniyaad bhi 


1T: Agar tum sacche to ho, to daleel pesh karo [RSB] 

2 T: Asal urdu pdf mein sirf faarsi sher hai, iska tarjuma google ke zariye kiya gaya hai 
[RSB] 

3 T: (0332) Kisi ki azmat ke eteraaf ki bina par usse ikhlaas aur pyaar, pur-khuloos dosti, 
mukhlisaana aur be-gharz mohabbat [RKT] 
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‘ð gaa (Al-bughz-lillah) ke alaawa kuch aur nahi. Is liye ummeed hai ke 
is jar-ah-e-talkh' par wo nagawaari mehsoos nahi karenge. Isko 
talkhaba-e-shireen? hi samjhenge ke 


Zeher to nuqsaan-dah hai, par kabhi ÖKE E SE 
wo dawaai ka bhi kaam karta hai.? 


Maulana Zahid ar-Raashdi apne marhoom walid Maulana Sarfarz Safdar 
Ghakdawi ke baare mein taasuraati mazmoon mein tehreer karte hain: 


@ “Wo namaz-e-eid se qabl taqreer ko bidat kehte the aur zindagi mein 
kabhi nahi ki. Unka maamool tha ke eidgah mein jaate hi namaz 
padhaate, phir khutba padhte aur uske baat theth panjaabi mein 
ghanta, pauna-ghanta khitaab karte the. Nisf sadee se ziyada arsa tak 
unka maamool yehi raha hai, jabke Hazrat Sufi Saahab . samet ham 
sab ka maamool eid se pehle taqreer karne ka hai jo Hazrat Waalid 
Saahab .& ke ilm mein tha aur wo kabhi-kabhi kehte bhi the ke ye bidat 
hai, lekin baat kabhi usse aage nahi badhi. 


“Abhi isi saal Eid-ul-Adha ki baat hai. Main unki khidmat mein 
haazir hua to namaz-e-eid ke waqt ka tazkira chid gaya. Maine bataaya 
ke maine itne waqt par eid padhaai hai. Farmaya: bahut der se padhaai 
hai. Maine arz kiya ke ham ne pehle taqreer bhi karna hoti hai. Farmane 
lage: Ye Bidat hai. Maine arz kiya ke namaz ke bad taqreer sunta koi nahi 
hai. Farmaya ke Marwan bin al-Hakam .& ne bhi yehi uzr pesh kiya tha”. 


@ Hazrat Walid Saahab .& namaz-e-taraweeh ke baad, witr ke baad ya 
nafilo’n ke baad kisi mauqe par bhi ijtemaai dua ke qaael nahi the aur 
use bidat kehte the. Main bhi jab tak Ghakad mein raha, yehi maamool 
raha, magar jab Gujrawala ki Jaame Masjid mein Quran-e-Kareem 
sunaana shuru kiya to waha'n dua ka mamool tha. Hazrat Maulana 
Mufti Abdul Waahid .££, Hazrat Walid Saahab 4# ke ustaad the. Un se 
poocha to farmaya ke Taraweeh ya Witro'n ya Nafilo'n ke baad ek dua 


1T: (el 42,>) Talkh ghoont, ye lafz khaas taur par kisi talkh tajarbe, mushkilaat, ya nakamiyo'n 
ka zikr karte waqt istemaal hoti hai [RSB] 

2 T: (yi U5) Aesa mashroob/murakkab jo talkh aur meethe ka milaap ho, yahan is lafz se 
muraad hai aesi baat jo kadwi lage par acchi aur faaeda waali ho [RSB] 

3 T: Urdu pdf mein sirf urdu sher maujood hai. Ye tarjuma mera izaafa hai [RSB] 
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zaroor hojaani chaahiye. Maine teeno'n se faraaghat ke baad yaane 
nafilo'n ke baad ek ijtemaai dua ka maamool bana liya jo Hazrat Waalid 
Saahab .££ ke nazdeek sareeh bidat thi. 


“Hazrat Walid Saahab .& ko pata chala to poocha, maine arz kiya 
ke maine aapke ustad-e-mohtaram 4 se ijaazat leli hai. Is silsile mein 
latifa ye hua ke kuch arsa ke baad jab meri jagah azizam Haafiz 
Muhammad Ammar Khan Nasir sallama ne Quran-e-Kareem sunaana 
shuru kiya to usne apne daada-mohtaram ke fatwa par amal shuru kar 
diya aur nawaafil ke baad dua maangna tark kardi. Main un dino Umrah 
par gaya hua tha. Namaziyo’n mein khalfishaar' paeda ho gaya aur meri 
waapsi tak acchi-khaasi gehma-gehmi ho gai”. 


“Maine wapas aakar surat-e-haal dekhi to us masla par 
namaziyo'n se mustaqil khitaab kiya ke Ammar Khan Naasir agar 
taraweeh ya nawaafil ke baad dua nahi maangta to uske dada 
mohtaram .& ke fatwa ke mutaabiq hai. Aur main maangta hu'n to 
apne dada ustaad ke fatwa ke mutaabiq maangta hu'n, ye bhi durust 
hai. Is liye wo namaz padhaaega to dua nahi maange ga aur main 
padhaunga to dua maangunga. Isme kisi ko ishkaal nahi hona 
chaahiye”. 


(3) Ek aur pur-lutf mukaalma ka zikr bhi shayad na-munaasib na ho. 
Hazrat Waalid-e-Mohtaram .& nagshebandi silsila mein Hazrat 
Maulana Hussain Ali .££ se baeat aur majaaz the aur mera baeat ka 
taalluq Hazrat Maulana Obaidullah Anwar .& se tha, jo Qadri Raashdi 
silsila ke Shaikh the. Unke yahaa'n majlis-e-zikr hoti thi aur usme zikr bil- 
jahr bhi hota tha. Hazrat Waalid-e-Mohtaram .& ke nazdeek ijtimaai 
taur par zikr bil jahr bidat shumaar hota hai aur is masle mein unki 
mustaqil kitaab bhi hai”. 


“Wo zikr mein jahar ko baaz sharaaet ke saath taleeman to jaaez 
samajhte the, magar uske mustaqil maamool ko wo durust nahi 
samajhte the. Mera maamool ye tha ke jab tak Hazrat Maulana 
Obaidullah Anwar .££ hayaat rahe, unki majsli mein zikr mein shareek 


1T: Lues) Kharaabi, uljhan, kashmakash, gadbad [RKT] 
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hota tha. Ek baar ittifaaq se Ghakad ki kisi masjid mein Hazrat Maulana 
Obaidullah Anwar .££ tashreef laae aur majlis-e-zikr hui to main bhi 
shareek hua. Usse ek roz baad us masla par Hazrat Waalid-e-Mohtaram 
7 se mera darj-e-zel mukaalmma ho gaya:” 


Unho'n ne mujhse poocha ke: tum bhi hoo-hoo karne gae the? 
Maine haa’n mein jawab diya, to farmaya ke: Sar bhi hilaate rahe ho? 


Maine uska jawab bhi isbaat mein diya to farmaya ke: Tum ne meri 
kitaab nahi padhi? 


Maine arz kiya ke: Padhi hai. To farmaya ke: Phir tumhara kya khayaal 
hai? 


“Zahir baat hai ke main unse kisi mubaahasa ya munazara ki 
gustaakhi nahi kar sakta tha, is liye maine baat taalne ke liye ye arz kar 
diya ke. Aap naqshebandi hain, ham qadri hain. Naqshebandiyo’n ke 
yahaa’n zikr mein jahr nahi hai aur qadri jahr ke saath zikr karte hain. 
Farmaya: Bade bewaqoof ho, kya maine kitaab is liye likhi hai?” 


“Maine us bahes ko aage nahi badhaana tha, is liye pehli baat ko 
hi dobaara arz karke khamosh ho gaya aur Hazrat Waalid-e-Mohtaram 
ne bhi khamoshi ikhtiyaar farmali aur phir kabhi us mauzoo par mujhse 
kuch nahi farmaya”. 


“Arz karne ka maqsad ye hai ke wo juzooi aur furooi masaail mein 
bhi apne mauqif ka be-lachak aur do-tok izhaar zaroor karte the. Magar 
ikhtilaaf ko sunte the, bardasht karte the, uska haq dete the aur apne 
mauqif ko manwaane mein jabri dabaao ko istemaal karne ki bajaae 
daleel aur ifhaam-o-tafheem' ka lehja ikhtiyaar karte the jo hamesha se 


ahle-ilm ka zoq aur rawaiyya raha hai”. (Mahnaama Ash-Shariya, Khusoosi Ashaa- 
at Bayaad Imam Ahle Sunnat, Jul-Oct 2009 P365-367) 


Tabsara: Ye 3 misaale’n Maulana Zahid ar-Raashdi (hafizahullah) ne 
apne naamwar waalid Maulana Ghakdawi marhoom ke juzooi aur furooi 
masaail mein jabr aur dabaao ko istemaal karne ke bajaae daleel aur 


tT: le s pkl) Khud samajhna aur doosro’n ko bhi samjhaana, samjhna samjhaana [RKT] 
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ifhaam-o-tafheem ka lehja ikhtiyaar karne se mutaalliq pesh farmai 
hain. Lekin ham arz karenge ke mazkoora teeno'n misaalo'n ka taalluq 
to sunnat-o-bidat se hai. Unko juzooi aur furooi masaail qaraar nahi diya 
ja sakta. Maulana Ghakdawi ki saari zindagi fiqhi ikhtilafaat mein 
hanafiyyat aur deobandiyat ki himaayat mein guzri hai aur us par unho'n 
ne 2 darjan se ziyada kitaabe'n tehreer farmai hain. 


Agar ye juzooi aur furooi masaail hain to unho'n ne unko itni ehmiyat 
kyou'n di? Aur us par mustaqil kitaabe'n likhne ki kya zarurat thi? Unke 
is tarz-e-amal se waazeh hai ke Sunnat-o-Bidat se mutaalliqa mabaahis 
ka taalluq juziyaat-o- furooiyaat se nahi hai. Balke ye usool-e-deen hain. 
Is liye hamare nazdeek mazkoora teeno masaail mein apne is raae ka 
izhaar kar ke ye bidat hain, khamosh ho jaana qaabil-e-faham hai. 


Isi tarah Maulana Zahid ar-Raashdi Saahab ka apne waalid, jinhe'n wo 
“Imam Ahle Sunnat” qaraar de rahe hain, ke farman aur saraahat ke 
bawujood ke ye bidat hain, un bidat ko jaari rakhna bhi naqaabil-e- 
faham hai. 


Behrehaal hamara maqsood in misaalo'n ke pesh karne se sirf ye hai ke 
Ahle Deoband ke yahaa'n sunnat par amal karne ka aur bidaat se nafrat 
karne ka jazba us tarah nahi hai, jis tarah Ahle Sunnat hone aur kehlaane 
waalo'n ke andar hona chaahiye. 


Algharz ye wo ikhtilafaat hain jo Ahle Hadees aur Ahle Deoband ke 
darmiyan hain aur jo unke darmiyan wajah mukhaasamat'! hain. 


Ek Deobandi Alim Ka Eteraaf-e-Haq: 


Guzishta safhaat mein Ulama-e-Deoband ke khud saakhta aqaaid ki aur 
bidaat ki taraf rujhaan ki jo nishandahi ham ne ki hai, ye aesi waazeh 
haqiqat hai ke jin deobandi ahle ilm ke andar hizbi-taassub? ziyada nahi 
hai aur unhe’n tauheed-o-sunnat ka kuch na kuch paas hai, unka ehsaas- 
o-shaoor bhi wohi hai jiska izhaar hamne kiya hai. 


1T: Dushmani, mukhalifat [FL] 
2 T: (wasi 2) Apne giroh/fikr ki buniyaad par tarafdaari ya jaanib-daari, asbiyyat [RSB] 
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Chunache, ek deobandi alim, jo Bartaniya mein muqeem hain aur 
waha'n unki tanzeem “World Islami Forumn, London” ke chairman hain. 
Maulana Zahid ar-Raashdi Saahab bhi ys forumn ke rukn-e-rakeen ya 
(ghaaliban) Secretary General hain aur har saal baaqaedgi se London 
tashreef le jaate hain. 


Ye Chairman jinka naam Maulana Muhammad Mansoor Isa hai, likhte 
hain: “Banda 1975 mein Tableeghi Markaz ke Imam ke taur par yaha'n 
(London) pohoncha to markaz par, Masjid-o-Islamic Center mein, 
Ramzan-ul-Mubarak mein Hazrat Shaikh-ul-Hadees (Maulana 
Muhammad Zakariyya) ke maamoolaat ke unwaan se ek chart dekha. 
Unhi dino’n ilaaqe mein ek Pakistani dost ke jawan bacche ka hadsa ho 


gaya”. 


“Banda chand tableeghi ahbaab ke hamrah taaziyat ke liye unke 
yahaa’n gaya, waha'n bahut se log jama the aur Masjid ke khateeb 
sahab, jo Barailwi maktab-e-fikr ke the, taqreer kar rahe the, shayad 
unki masjid mein bhi (mazkoora) chart bheja gaya hoga. Hame’n dekh 
kar unho'n ne kehna shuru kar diya: Ham khatam khajagaan kare'n to 
bidat, unke shaikh unke yahaa’n rozaana zohar ke baad khatam 
khajagaa’n hota ha, wo Sunnat. Ham buzurgo’n ki qabro’n par jaae'n to 
bidat, unke shaikh Hazrat Gangohi ki qabr par 2 ghante muraqaba 
kare’n wo sunnat”. 


“Chand dino'n ke baad hind-o-paak ke mutaaddid akaabir ulama 
tashreef laae, un mein Hazrat Mufti Zain-ul-Abedeen bhi the. Banda ne 
akaabir se us guftagu ka zikr kiya to taqriban sab hi ne kaha: Un khateeb 
sahab ne koi ghalat baat to nahi kahi, isi tarah Hazrat Shaikh-ul-Hadees 
ki yaha'n aamad-e-saani ke mauga par khulafa ki taraf se 
mubassharaat' par mushtamil ek kitaabcha chaapa gaya. Jiska unwaan 
ghaliban “Mohabbaten' tha”. 


Us par Salafi Hazraat (Ahle Hadees) ke maahnaame “Sirat-e- 
Mustaqeem, Birmingham' mein kai qisto'n mein sakht tabsara chapa ke 
unke Shaikh jab Africa Re-Union, England tashreef le jaate hain to 


1T: (21,444) Khush-khabri dene waale, bashaarat dene waale [RKT] 
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sarwar-e-do-aalam #¥, Khulafa-e-Rashideen aur deegar akaabir Sahaba 
Kiraam čz shaikh ke istiqbaal, intizamaat aur deegar khidmaat ke liye 
pohonchte hain. Un Deobandiyo'n ne Sarwar-e-do-Aalam & aur 
Hazraat-e-Sahaba Kiraam čí ko shaikh ka khaadim bana diya hai, 
waghaera-waghaera. Is qism ki bahut se baato’n par jab kabhi bande ne 
Maulana Yusuf Motala ko toka to hamesha ek hi jawab hota: Ghalati 
Hogai”. (Mahnaama Ash Shariya, Gujrawala Aug2011 P31-32) 


Deobandiyo’n mein ye zeegh-o-zalaal' kyou’n aaya aur kyou'n aaraha 
hai? Uski wajah bhi khud mazkoora deobandi mazmoon-nigaar aalim hi 
ki zubani mulaahaza farmae’n. 


Likhte hain: “Us zamane mein ek be-etidaali jo kuch arse se ham 
deobandiyo’n mein bhi badh rahi hai, wo ye hai ke ham islam ko apne 
buzurgo'n ke hawaale se pesh kar rahe hain, jab ke Islam jab bhi pesh 
kiya jaaega. Quran-o-Sunnat aur Huzoor %%, Sahaba Kiraam če ke 
hawaale se pesh kiya jaaega, naake Hazrat Shah Wasiullah Saahab, 
Hazrat Maulana Maseehullah Saahab, Hazrat Shaikh-ul-Hadees Saahab 
aur doosre akaabir ke hawaale se. Jaesa ke South Africa waalo’n ne 
internet par apne-apne buzurgo'n ke maamulaat?, kashf-o-karamaat-o- 
ahwaal ki bharmaar kar rakhi hai”. 


“Akabireen ke maamoolaat aur tareeq-e-kaar yaqinan bahut acchi 
aur mufeed hain, magar poori ummat uski mukallaf nahi. Agar kisi 
buzurg ne apne tajarbaat aur ijtihaad ki raushni mein deen ki 3 baaato’n 
ya 6 baato'n ko mehwar bana kar zor diya to yaqinan ye unka haq hai. 
Magar awaam-un-naas ke saamne hamesha Quran-o-Sunnat aur 
Huzoor #¥ aur Sahaba Kiraam £ ke hawaale se hi islam pesh kiya 
jaaega, naake buzurgo’n ke zauqi? nukaat ke hawaale se”. 


“Khaas taur par tasawwuf ka masla bahut hi naazuk hai. 
Tasawwuf ki poori taareekh bataati hai ke tasawwuf chaahe jaha’n se 


1T: (&) kaji, tedha pan, haq se inhiraaf, phir jaana [RKT] 

2T: (54434) Wo kaam jo aadmi roz anjaam deta ho, wo baate'n jin ki aadat ho, routine, routine 
procedures [RKT] 

3 T: (393) Zauq se mansoob, zauq-shauq aur raghbat rakhne waala, wijdaani [RKT] 
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chale, chand pushto'n ke baad uska ma-aal 'JW (anjaam) wohi hota hai, 
jo akaabir auliyaAllah ke mazaraat par nazar aata hai ke jab thos ilm na 
rahe, to aahista-aahista aqidat mein ghuloo paeda hokar bidaat-o- 
rusoom-e-deen ban jaati hain”.(Mahnaama Ash-Shariya, Gujrawala Aug2011 P29) 


“Aqaaid Ulama-e-Deoband” kitaabche aur kitaab dono'n par zinda aur 
faut-shuda beesiyo'n akaabir ulama-e-deoband ke tasdeeqi dastakhat 
sabt karne ka matlab wohi hai, jo mazkoora ikhtibaas mein bayan kiya 
gaya hai ke islami aqaaid wo nahi hain, jo Quran-o-Hadees mein bayan 
hue hain. Balke ye be-sar-o-paa aqaaid hain, jo Kitaab “Al-Muhannad” 
mein ya mukhtasar kitaabche mein bayan hue hain. Kyou? Sirf is liye ke 
un par akaabir ulama-e-deoband ke dastakhat sabt hain. 


Aah! USL o6 co PAYI Ae chali"! 


Ahle-daanish aur ahle-shuoor se hamari mukhlisaana iltijaa hai ke wo 
hamari guzarishaat par ghaur kare’n aur poori sanjeedgi aur ghair- 
jaanibdaari se faisla kare’n ke haq-o-sawaab ka raasta wo hai jo Ahle 
Deoband ke mazkoora aqaaid aur tarz-e-amal se waazeh hai ya Ahle 
Hadees ka jo har tarah se be-ghubaar hai aur jis mein khaalis Quran-e- 
Kareem aur Ahadees-e-Sahiha ke siwa kuch aur nahi. “gadi WJI YI Use lag’ 


Haafiz Salahuddin Yusuf 


Mudeer: Shoba Tehqeeq-o-Taaleef-o-Tarjumah Darussalam, Lahore 
Rabi-ul-Saani 1431h — April 2010 


1T: Jo bhi rone waala hai wo islam ke liye roe [RSB] 
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Shakhsiyat Parasti Aur Mashqiyat Ke Deeni-o-Akhlaaqi 


Mafaasid 
By: Maulana Muhammad Esa Mansoori Hanafi (Britain) 


Ulama-e-Kiraam ka ek buniyaadi kaam awaam ke zoq-o-soch-o-fikr ki 
nigahdaasht' bhi hai ke deen ke kisi shobe mein ghuloo paeda hone 
paae, deen ka har kaam poore tawaazun-o-etidaal* se jaari-o-saari rahe 
aur millat-e-islamiya zehni-o-fikri taur par jaada-e-etidaal? se hatne na 
paae. Uski khaatir ulama-e-kiraam ko har daur mein bade hazm-o- 
ehtiyaat se kaam lena pada. Syedna Umar Farooq # ka shajr-e-baeat-e- 
rizwan ko katwa dena ya hajr-e-aswad ke saamne elaan farmana ke “Tu 
ek patthar hai, na nafa pohoncha sakta hai na nuqsaan”, usi hazm-o- 
ehtiyaat ka namoona tha. 


Aurangzeb Alamgeer .££, jinhe’n asr-e-haazir ke azeem aalim-o- 
mufakkir shaikh Tantaawi ne chattha khalifa-e-raashid kaha hai aur Iqbal 
ne JITLA? ‘Turkash maar khadang akhreen'* wo Hazrat Mujaddid- 
e-Alf Saani ke intihaai aqidat mand the, balke baaz ne Alamgeer ko 
Hazrat Khaja Masoom ka mureed likha hai. Hazrat Mujaddid Alf Saani 
7 ke poto'n tak se aesi aqidat-o-taalluq tha ke Golkunda ki fatah ke 
baad waha'n ke hukmraan Shah ki betiyo’n mein ek ki shaadni apne 
saahibzaade se aur doosri ki Hazrat Mujaddid ke pote se karte hain. 
Alamgeer ko jo kutub nihaayat azeez thee’n, un mein ‘Maktubaat-e- 
Mujaddid’ aur ‘Diwaan-e-Haafiz’ shaamil thee’n, jo unke sarhaane rakhi 
rehti thee’n, magar ek waqt mein Alamgeer 4 ne Aurangabad ke 
haakim ko farman likh bheja ke un dono'n kutub ke padhne padhaane 
se logo’n ko hukman rok diya jaae ke unke baaz mazameen awaam ki 
satah se baalatar? hain. 


1T: Dekhbhaal [Urdn] 

2 T: (Jlis!) Miyaana-rawi, kisi amal mein darmiyaani rawish ya haalat jis mein na ifraat ho na 
tafreet [RKT] 

3 T: Etidaal ki raah [RSB] 

4 T: Urdu pdf mein ye faarsi sher baghaer tarjuma ke maujood hai, is sher ka aasaan mafhoom 
hoga: 'Teer-andaaz ka aakhri teer’ [RSB] 

5T: (5 Yb) Ziyaada martaba waala, pare, door, maa-wara, ziyaada ooncha [RKT] 


132 


“Arwaah-e-Salaasa' mein Hazrat Gangohi .££ ke hawaale se naql kiya 
gaya hai: “Hikayat (297) Khan Saahab gibla ne farmaya ke ek martaba 
Hazrat Gangohi .££ Deoband se waapsi mein Sharanpur se Rampur 
tashreef le ja rahe the (aur ghaaliban Hazrat phir Deoband nahi tashreef 
le ja sake) Agli gaadi mein Hazrat Maulana aur Hakeem Ziauddin Saahab 
the aur pichli gaadi mein main aur maulwi Masood Ahmad Saahab. 
Hazrat ne gaadi ke peeche ka parda utha kar mujhse baate'n karni 
chaahee'n, magar choonke gadiyo'n mein baethe hue baat-cheet 
mushkil thi, is liye main gaadi se utar kar aur hazrat ki gaadi ka danda 
pakad kar saath-saath ho liya”. 


“Hazrat ne farmaya: Miya'n Ameer Shah Khan! Ibtida se aur us 
waqt tak jis qadr zarar deen ko soofiya se pohoncha hai, utna kisi aur 
firqa se nahi pohoncha. Unse riwyaat ke zariye bhi deen ko zarar hua aur 
aqaaid ke lihaaz se bhi aur aamaal ke lihaaz se bhi aur khayalaat ke 
lihaaz se bhi”. 


“Uske baad uski qadre tafseel farmai aur farmaya: Rasool Allah & 
ki quwwat-e-roohani ki ye haalat thi ke bade se bade kaafir ko Laa Ilaaha 
Illallah kehte hi martaba-e-ehsaan' haasil ho jaata tha. Jiski ek nazeer 
ye hai ke Sahaba Kiraam ží ne arz kiya ke ham paakhaana, peshab 
waghaera kaese kare'n aur Haq Ta'ala ke saamne nange kyounkar ho'n? 
Ye intiha hai aur unke mujahadaat-o-riyaazaat ki zaroorat na hoti thi aur 
ye guwwat ba-faiz-e-nabawi #¥ Sahaba Kiraam & mein thi, magar 
janab Rasool Allah # se kam. Aur taabaeen mein bhi thi, magar Sahaba 
Kiraam ží se kam. Lekin taba-taabaeen mein ye guwwat bahut hi kam 
ho gai aur us kami ki talaafi ke liye buzurgo'n ne mujahadaat aur 
riyazaat ejaad kiye”. 


“Ek zamaana tak to mahez wasaail ghair-maqsooda ke darja mein 
rahe, magar joo'n-joo'n khair-ul-quroon ko bo'd? hota gaya, un mein 
maqsoodiyat ki shaan paeda hoti rahi aur waqtan-fa-waqtan un mein 
izaafa bhi hota raha. Jiska natija ye hua ke deen mein behad bidat ilmi- 


1T: (olu>1l 450) Sulook (tasawwuf) ka ek martaba [RSB] 
2 T: (33) Farq, doori, lehaaz, aur aut [RSB] 
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o-amali aur etiqaadi daakhil ho gaee'n. Muhaqqiqeen soofiya ne in 
kharabiyo'n ki islaah bhi ki, magar uska natija sirf itna hua ke in bidaat 
mein kuch kami ho gai, lekin bilkul izaala na hua”. 


“Hazrat ne musliheen mein Shaikh Abdul Qadir Jilaani aur Shaikh 
Shihabuddin Soharwardi Aur Mujaddid Alf Saani aur Syed Ahmad 
qaddast asraarahum ‘pami cs! ka naam khusoosiyat se liya aur 
farmaya: In hazrat ne bahut islaahe'n ki hain, magar khaatir-khwaah 


faaeda nahi hua”. (Hikayat-e-Auliya, al-maaroof Arwaah-e-Salaawa: P297-299, Hikayat # 
297) 


“Yaad rahe ke Hazrat Shah Abdul Aziz Mohaddis Dahelwi .& ke 
baad guzishta 200 saalo'n mein Imam-e-Rabbani Hazrat Gangohi .& 
jaesi jaame-o-mohaqqiq koi hasti nazar nahi aati. Hazrat Gangohi, 
Hazrat Maulana Khaleel Ahmad Saahab, Hazrat Thanwi, Hazrat Madani, 
Hazrat Maulana Iliyas £# samet taqriban hamare poore hi halqe ke 
shaikh-o-rahbar hain aur aapka ye malfooz-e-zindagi ke aakhiri dino'n 
ka hai. Goya poori zindagi ke tajarbaat ka khulaasa hai. Hazrat Gangohi 
£& ne badi gehri baat farmai hai. Jiski tasawwuf taareekh par wasee 
nazar ho, wo Hazrat ki baseerat ki gehraai ko samajh sakega. Hazrat 
Imam Rabbani ne chand jumlo'n mein goya poori taareekh ka atar-o- 
khulaasa bayan farma diya hai”. 


Tasawwuf ke beshumaar silsile, khilaaf-e-shariyat aur baatil-e-mahez 
rahe hain. Jaese Madaari, Raushni, Hulooli, Hallaaji, Qalandari, 
Malaatmi waghaera-waghaera aur sahih silsilo'n mein bhi baad waalo'n 
ki zara si be-ehtiyaati ya ghuloo se be-shumaar kharabiya'n aur bigaad 
paeda hue. Door kyou'n jaaiye, barre-sagheer mein Hazrat Khaja 
Moinuddin Chishti Ajmeri .£& se lekar tamaam akaabir auliya apne-apne 
zamane ke sahih ahle haq hi to the, unho'n ne saari zindagi shariyat ki 
ittiba aur makhlooq ko Allah Ta'ala se milaane mein guzaar di. Magar aaj 
taqriban sab hi astaane-o-mazaraat shirk-o-bidaat ke gadhe bane hue 
hain. 


Tasawwuf mein jab bhi bigaad-o-fasaad aaya, kisi shakhsiyat ke saath 


1T: Unke raaz muqaddas hain, unki raazdaari ko taqaddus haasil hai [RSB] 
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aqidat mein ghuloo ke natije mein aaya. Aksar buzurgaan-e-deen aur 
auliya-e-kubaar ki kuch pushto'n ke baad unke janasheeno'n ne unki 
taazeem mein ghuloo karke unki hasti ko duniya kamaane ka zariya bana 
liya ke ab taa-qiyaamat unhe’n rozi ke liye paseene bahaane-o-mehnat 
karne ki zaroorat nahi, balke Khaja ke naam par haram-khori karni hai. 


Hazrat Mujaddid-e-Alif Saani .& se badh kar bidaat-o-rusoom-o- 
khurafaat aur shiyyat ke khilaaf kisne likha hoga? Magar teesri pusht hi 
mein unki aulaad ke mutaaddid buzurg daawedaar the ke wohi aaj ke 
“Qaiyyum” hain. Zameen-o-asmaan unhi ke saro’n par qaaem hain. 
“Raudha-al-Qaiyyumiya” jaesi kitaab utha kar dekhe’n! Qaiyyum ki 
taareef-o-sifaat mein safhe-safhe bhare pade hain, saari uloohi-o- 
khudaai sifaat “Qaiyyum” ko haasil hain. Qaiyyumiyat ka mansab kya 
hai? Uski tauzeeh-o-tashreeh Ihsaan Mujaddidi ne apni kitaab “Raudha- 
al-Qaiyyumiya” mein ki hai, jo silsila Mujaddidiya ke mutaabiq Qayyum- 
Raabe ke khalifa the. 


Likhte hain: “Qaiyyum us shakhs ko kehte hain, jiske maatahat asma-o- 
sifaat, shaunaatt, etebaar aur usool ho'n aur tamaam guzishta-o-aainda 
makhlugaat ke aalam maujudaat, insan, wuhoosh?, parind-o-nabataat, 
phir zee-ruh?, patthar-o-darakht, bahaar-o-bar, har shae, arsh-o-kursi, 
looh-o-qalam, sawaaqib*, sooraj, chand, asamaan burj sab ke uske 
saaya mein ho'n. Aflaak-o-burj? ki harkat-o-sukoon*, samandar ki 
lehro’n ki harkat, darakhto’n ke patto'n ka hilna, baarish ke qatro'n ka 
girna, phalo'n ka pakna, parindo'n ka chonch phaelana, din raat ka 
paeda hona, gardish kuninda asmaan ke muwaafaq-o-naa-muwaafaq 
raftaana. Ye sab kuch uske hukm se hota hai, baarish ka ek qatra bhi 
aesa nahi jo uski ittila ke baghaer girta ho, zameen ki harkat-o-sukoon 
uski marzi ke baghaer nahi” . (Raudha-al-Qaiyyumiya: V1 P94) 


rE (oká) Taur, tareeq, tarz, andaaz, dhang [RKT] 

2 T: (>53) Jungle ke jaanwar [RKT] 

3 T: (23) G3) Jaandaar [RKT] 

4 T: (3B) Raushan sitaara [RKT] 

5 T: (SM$) Aasmaan [RKT]; T: (gz#) Saiyyaare ka daaera-e-gardish jise uska ghar muqaam ya 
manzil kehte hain, aasmaani daaere ke baara (12) hisso’n mein har ek (1), sign of zodiac [RKT] 
6T: Qaraar, chaen, thehraao, qiyaam, movement [RKT] 
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Bas padhte jaae’n! Ye sab aqidat mein ghuloo ki kaarastaani hi to hai. Ye 
saari kharabiya'n taazeem mein ghuloo aur ajooba-pasandi ki zehniyat 
se paeda huee'n. Is liye awaam ki zehniyat ki nigahdaasht ulama ikram 
ki buniyaadi zimmedaari hai. 


Ek baar Hazrat Ji Maulana Muhammad Yusuf Saahab .& ne farmaya: “Jo 
Allah Ta'ala ko uski zaahiri qudrat se pehchanega (jisey Quran ne jagah- 
jagah bayan kiya hai) murda zameen ko zinda karna, jahazo'n ka 
samandar mein chalaana, asmaan ka baghaer sutoon ke qaaem karna 
waghaera-waghaera. Uska imaan pahado'n jaesa mazboot hoga aur jo 
ajooba-pasandi (kashf-o-karamaat) ke dil-daadah honge, wo sab dajjaal 
ke chele ban jaaenge ke dajjaal is qism ke saare ajoobe-o-khaariq' 
cheeze’n lekar aaega. Hatta ke jab wo Madina Munawwara pohonchega 
to zameen ka ek jhatka (zalzala) Madina Munawwara mein muqeem is 
qism ke 70,000 ashiqaan-e-rasool ko dajjal ki godh mein phaenk dega 
aur wo sab dajjal ke chele ban jaaenge”. 


Is liye Ulama Kiraam ki zimmedari hai ke awaam ke zehno'n ko is tarah 
ke tamasho’n ke bajae amali kaamo'n ki taraf laane ki saee kare’n. Deen 
ke deegar shobo’n, masalan taaleem-o-ta-allam?, daawat-o-tableegh 
waghaera mein bhi bigaad paeda hota hai. Duniya mein jitni bidaat hain, 
sab nek-niyyati aur acche jazbaat se shuru hoti hain, jaese Shaikh ke 
intiqaal par unki talimaat-o-tariqa ki hifaazat ke liye unke wafaat ke din 
khulafa-o-mutaalliqeen ka jama hona, ya agar kahee’n log nae-nae 
musalman hue aur juma aaya to kisi ne kaha ke choonke ye padh nahi 
sakte, is liye ek shakhs Surah-al-Kahf jahran padhle to baaqi sab ko 
sunne ka sawaab mil jaaega, ya isaal-e-sawaab ki rusoom waghaera. 


Hazrat Shah Waliullah Saahab Dehelwi .£& ke baad hamare akabireen ka 
asal mashghala to taleem-o-ta-allum, daawat-o-tableegh, tazkiyah-o- 
islaah, tasneef-o-taaleef waghaera tha. Lekin khuda se taalluq 
badhaane, Allah Ta'ala ki taraf mutawaaje rehne aur kamaal ikhlaas ke 
husool ke liye zimnan saath-saath zikr-o-fikr bhi tha. Un akabereen ka 


1T: (HG) Anokha, ajeeb, ghaer-maamooli, fitrat ke khilaaf [RKT] 
2T: (CE pa) Padhna padhaana, seekhna sikhaana, dars-o-tadrees [RKT] 
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odhna bichona ilm-e-deen, khusoosan ilm-e-hadees-o-fiqa tha. 


Seera-o-Ahwaal-e-Sahaba Kiraam ££ par gehri nazar thi, is liye agar 
tasawwuf ki raah se koi ghair-sharai, rasmi ya ajmi shae aati to fauran 
kat jaati thi. Magar uloom-e-haqiqat ke zawaal ke zamaane mein agar 
gehri nigahdaasht na ki gai to khamoshi se bazaahir be-zarar nazar aane 
waali, rusoom daakhil hokar apni jagah bana lengi, phir unka izaala' 
mushkil ho jaaega. 


Banda ne Maulana Yusuf Motala Saahab ko ek mulaqaat mein kaha tha 
ke peer to peer hota hai, deobandi ya barailwi mein ab farq kam hota ja 
raha hai. Ham bhi ghair-shuoori taur par usi raah par chal pade hain, 
apni pasandida shakhsiyaat ke baare mein ghulu-o-aqidat ka is tarah 
muzaahara hone laga hai ke ulama bhi jinse tawaqqo hoti hai ke wo 
hazm-o-ehtiyaat, tawaazun-o-etedaal ko qaaem rakhte hain awaam ko 
aqidat ke saat-hee muzaharo’n se hata kar amali umoor ki taraf 
mutawaaje karenge. 


Wo bhi awaam ke reley mein bhe jaate hain. Zara ghaur keejiye, agar ye 
rukh chal pada to har shakhs “kheralo baapu” banne ki saee karega. Jiska 
dawa tha ke har bimaari-o-pareshani se najaat ke liye uski phoonk itne 
lambe meel tak jaati hai. Jab wo kisi ilaaqe mein aata to wahaan ki 
masaajid ke hauz paani se khaali ho jaate the. 


Banda ko apni 66 saala zindagi mein hind-o-baeroon-e-hind ke bahut se 
buzurgo’n aur akaabir auliya ki ziyarat naseeb hui. Aksar buzurgo’n ko 
qareeb se dekha aur unki khidmat mein kai-kai din rehna naseeb hua. 
Jaesa Hazrat Shaikh-ul-Hadees Maulana Muhammad Zakariyya Saahab, 
Hazrat Ji Maulana Muhammad Yusuf Saahab, Hazrat Ji Maulana Inam- 
ul-Hasan Saahab, Hazrat Shah Wasiullah Saahab Ilaahbadi, Hazrat 
Maulana Maseehullah Khan Saahab, Hazrat Maulana Manzoor Nomani, 
Hazrat Maulana Ali Miya’n Saahab, Hazrat Maulana Siddiq Saahab 
Baandwi, Hazrat Maulana Abdul Haleem Jaunpuri # waghaera. 


In akabereen ke dauro'n ke mauqe par is tarah ki hangaama-khezi aur 


1T: (fl) Khaatima, zaael karne ka amala, mitaana [RKT] 
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baaz dosto’n ke alfaaz mein “Marjieeyat-o-maqbooliyat'” kahee'n nahi 
dekhi. Jiska muzaahara aaj-kal ke baaz peeraan-e-kiraam ki aamad ke 
mauqe par hota hai. Gujrat mein in buzurgo’n ke daure bhi nazar ke 
saamne hain. 


Hazrat Maulana Muhammad Manzoor Nomani ne Gujrat ke madraso’n 
ka safar farmaya tha. Mahez asaataza ikram aur talaba hote the. Hazrat 
Maulana Ali Miya'n Saahab .££ ki mutaaddid taqreere’n Surat ke 
“Nageen Chand Hall” mein sunee. Mushkil se 400-500 afraad hote the. 
Isi tarah Hazrat Maulana Siddiq Baandwi, Hazrat Maulana Qari 
Muhammad Taiyyab Saahab, Hazrat Maulana Mufti Mahmood Hasan 
Gangohi # waghaera ke dauro’n par bhi yehi kaefiyat hoti thi. Hazrat Ji 
ke dauro’n ke mawaaqe par alami ijtima-aat mein to laakho’n ka majma 
hota tha, magar shehro’n aur bastiyo’n mein saekdo’n ya ziyaada se 
ziyaada hazaaro’n ki taadaad hoti. 


Hazrat Maulana Muhammad Manzoor Nomani ki ek nihaayat qeemti 
nasihat yaad aati hai, farmaya: “Maulwi Saahab! 2 raaste hain. 1 Shaikh- 
ul-Islam Ibne Taimiyya s ka, doosra Shaikh Abdul Haq Mohaddis 
Dahelwi .££ ka. Ek mein awaam ki hifaazat hai, doosre mein khawaas ki 
manfa-at?. Aap mizaan kar le’n ke dono’n mein kya azeez hai: Awaam ki 
hifaazat ya khawaas ki manfa-at?” 


Is zamana mein ek be-etedaali jo kuch arsa se ham deobandiyo’n mein 
bhi badh rahi hai, wo ye ke ham islam ko apne buzurgo’n ke hawale se 
pehs kar rahe hain, jabke islam jab bhi pesh kiya jaaega, Quran-o-Sunnat 
aur Huzoor #¥ aur Sahaba Kiraam £ ke hawaale se pesh kiya jaaega. Na 
ke Hazrat Shah Wasiullah Saahab, Hazrat Maulana Maseehullah Saahab, 
Hazrat Shaikh-ul-Hadees Saahab aur doosre akaabir ke hawaale se, jaesa 
ke South Africa waalo’n ne Internet par apne apne buzurgo’n ke 
maamoolaat, kashf-o-karamaat-o-ahwaal ki bharmaar kar rakhi hai. 
Akabireen ke maamoolaat aur tareeq-e-kaar yaqinan bahut acche aur 


1 T: (a4) Muqaam-e-rujoo, jama hona, markaz hona, maqbooliyat, markaziyyat, markazi 
haeisyat [RKT] 
2 T: (34:2) Nafaa, faaeda, munaafa [RKT] 
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mufeed hain, magar poori ummat uski mukallaf nahi. 


Agar kisi buzurg ne apne tajarbaat aur ijtihaad ki raushni mein deen ki 3 
baato'n ya 6 baato'n ko mehwar bata kar un par zor diya to yaqinan ye 
unka haq hai, magar awaam-un-naas ke saamne hamesha Quran-o- 
Sunnat aur Huzoor &#F aur Sahaba Kiraam £ ke hawale se hi islam ko 
pesh kiya jaaega. Naake buzurgo'n ke zauqi-nukaat ke hawaale se. Khaas 
taur par tasawwuf ka masla bahut hi naazuk hai. Tasawwuf ki poori 
taareekh bataati hai ke tasawwuf chaahe, jahaa'n se chale, chand 
pushto'n ke baad uska ma-aaal ‘Ji’ (anjaam) wohi hota hai jo akaabir 
auliyaAllah ke mazaraat par nazar aata hai ke jab thos ilm na rahe to 
aahista-aahista aqidat mein ghuloo paeda hokar bidaat-o-rusoom, deen 
ban jaati hain. 


Barre-sagheer ke muslim faatiheen ki aksariyat nau-muslim thi aur 
islami zindagi se naa-aashna, khaas taur par moghalo'n ka daur deeni 
etebaar se bada hi manhoos aur naa-mubarak saabit hua. Moghal 
hukmran Humayun ke daur-e-hukmat se lekar aakhir moghar tajdaar 
Bahaddur Shah Zafar ke ahd tak taqriban 300 saal ke taweel arsa mein 
muslim muaashara par shiyyat ki zabardast yalghaar rahi. 


Hukmati ohdadaar, uloom, nisaab-e-taleem aur sabse badh kar taqiyya- 
bardaar shi-ee shuyooqtasawwuf ki qaanqaaho'n ke zariye se (Khaja 
Ajmeri 4 ke khulafa mein kai shia the). Muslim awaam zehni istehsaal! 
ke natije mein ummat-e-muslima ke awaam-o-khawaas ke dilo'n mein 
qurani ahkaam-o-hidayaat aur hadees-o-sunnat ki ehmiyat kam hote- 
hote taqriban maadoom? ho gai thi aur uski jagah Auliya Kiraam aur 
buzurgaan-e-deen ke be-sanad qasas-o-hikayaat aur malfuzaat ne leli 
thi. 


Mufakkir-e-Islam Hazrat Maulana Abul Hasan Ali Nadwi && likhte hain: 
“Musalmano par ek aesa waqt bhi aaya jab wo us taareekh se begaana 
ho kar usko faramosh kar baethe, hamare ahle waaz-o-irshad aur ahle 
qalam-o-musannifeen ne apni tamaam tar tawaajo Auliya-e- 


1T; (Jbezxiul ġà) Kisi ke zehni khayalaat, salahiyato’n ka naajaaez faaeda uthaana [RSB] 
2T: (p944) Fanaa, ghaayab [RKT] 
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mutakhireen' ke waagiaat aur arbaab-e-zohd-o-mashikhiyat ki hikayaat 
bayan karne par sarf kardi aur log bhi us par aese fareefta? hue ke waaz- 
o-irshad ki majaalis, dars-o-tadrees ke halqe aur us daur ki saari 
tasaneef aur kitaabe'n un hi waaqiaat se bhar gaee'n aur saara ilmi 


sarmaaya soofiya ikram ke ahwaal-o-karamaat ki nazar ho gaya”. 
(Muqaddama Hayaat us Sahaaba: V1 P20) 


Shah Waliullah Mohaddis Dahelwi .£& ne jis maahol mein aankh kholi, 
uski majmui soorat-e-haal ka naqsha Allama Syed Sulaiman Nadwi .& 
ne you'n kheencha hai: “Sultanat moghliya ka aftaab lab-e-baam? tha, 
musalmano mein rusoom-o-bidaat ka zor tha, jhoote fuqara aur naam 
nihaad mashaaikh apne-apne buzurgo'n ki khaanqaho’n mein masnad 
bichaae aur apne buzurgo’n ke mazaaro’n par chiragh jalaae baethe the. 
Madraso'n ka gosha-gosha mantiq-o-hikmat ke hangaamo’n se pur- 
shor‘ tha. Figa-o-fataawa ki lafzi parastish har mufti ke pesh-e-nazar 
the. Tehqeeqi-o-tadqeeq mazahb ka sabse bada jurm tha, awaam to 
awaam, khawaas tak Quran-e-Paak ke maani, mataalib aur ahadees ke 


ahkaam-o-irshadaat aur fiqa-e-deen se be-khabar the”. (Maqalaat-e- 
Sulaimani: P44) 


Aaj jis qadar Quran-o-Sunnat ka charcha hai, usi tarah ajmi tasawwuf se 
Nabawi tazkiya-o-ehsaan ki taraf tawaajo mabzool hona bhi sab Hazrat 
Shah Waliullah &# aur aapke Khanwaada # ki barkat hai. Shah Waliullah 
& ke walid-e-mohtaram Shah Abdur Raheem aur chacha Shaikh 
Muhammad Raza dono'n ahle-tariqat mein the. Muaasir” tazkiro'n aur 
“Raudha-al-Oaiyyumiya' mein unka tazkira mashaaikh-e-tasawwuf ke 
zimn mein hua hai, naake ulama ki saf mein. 


Aesi surat mein Hazrat Shah Waliullah ¿4 ki tasawwuf se ghair- 
maamooli dilchaspi koi taajjub-khez baat nahi. Shah Waliullah .& ko 
tasawwuf ki ehmiyat aur uski zaroorat ka bhi ehsaas tha aur usme 


IT: (2,204) Baad mein aane waale ulama, aimma aur salaf [RSB] 

2 T: Aashiq, girweeda [RKT] 

3 T: (eb SJ) Zawaal-pazeer, chat ya kothe ke kinaare par [RKT] 

4T: (298 3) Ghazabnaak, sharaarat bhara, tabaah-o-barbaad [RKT] 

5 T: (sola) Ek (1) hi zamaane ka, apne zamaane ka, ham zamaana [RKT] 
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shaamil ajami afkaar aur shiyyat ke baatil nazariyaat ki zeher-naaki' se 
bhi poori tarah aagaah the. Chunache aapne ahd-e-zawaal ke tasawwuf 
ki, jo islami ehsaan-o-tazkiya ki bigdi hui shakl thi, islaah ki poori koshish 
farmai. 


Baad ke daur mein Hazrat Hakeem-ul-Ummat Maulana Ashraf Ali 
Thanwi & ne tasawwuf ke mutaallig tafseeli kutub likh kar Shah 
Waliullah 44 ke kaam ko aage badhaaya aur Shah Waliullah .£ ke 
nuqta-e-nazar ki wazaahat-o-tarjumaani farmai aur yehi kaam har daur 
mein ulama ikram ko karna hoga. 


Hazrat Shah Waliullah .£ ne apne wasiyyat-naama mein teesri wasiyyat 
ye farmai: “Is zamana ke mashaaikh jo tarah-tarah ki bidato’n mein 
mubtala hain, unse baeat hargiz na kare’n. Aise logo'n ki baeat mamnoo 
hai. Is silsila mein awaam-un-naas ke ghuloo-e-aqidat ki parwa na 
kare'n, na unse waaabasta karamaat ke waaqia par yaqeen kare'n. 
Kyounke aksar awaam-un-naas mein ghuloo-e-aqidat mahez rasmi hota 


hai aur umoor-e-rasmiya ka haqiqat mein koi etebaar nahi hota”. (Rood- 
e-Kausar: P580) 


Mufakkir-e-Islam Hazrat Maulana Abul Hasan Nadwi £ ne apni kitaab 
‘Taareek-e-Daawat-o-Azeematť mein Hazrat Shah Waliullah ¿4 ki 
tehreek ka khulaasa 7 nukaat mein bayan farmaya hai, jis mein sabse 
ahem ibtidaai 2 nukaat hain. Ek islaah-e-aqaaid-o-daawat-e-Quran aur 
doosra hadees-o-sunnat ki ishaa-at-o-tarweej. 


Shah Waliullah 44 aur unke khanwaade ki barkat se Quran-o-Sunnat, 
seerat-o-fiqa, tazkiya-o-ehsaan, daawat-o-jihad ke shobe zinda hue. 
Hazrat Syed Ahmad Shaheed .£ ke ek safar-e-hajj mein lakho’n ne tauba 
ki aur hazaro’n musalman hue. 


Hazrat Shah Ismail Shaheed .£ ne shiyyat ke (jo poore mulk par haawi 
ho gai thi, hatta ke aksar buzurgaan-e-deen ki gaddiyo’n par birajmaan 
sajjada-nasheen taqiyya ke parda mein shi-ee zehniyat ke haamil the aur 


1T: (Sb 45) Zehrilapan, zeher ka asar [RKT] 


141 


aaj bhi hain) maraakiz-o-qilo'n par jaarihaana! hamle karke unhe'n 
difaai position par dhakel diya. 


Ye Waliullah tehreek-o-maktaba-e-fikr, Hazrat Shah Abdul Aziz 
Mohaddis Dahelwi .££ ke nawaase se Shah Muhammad Ishaq aur 
shagird-e-rasheed Maulana Rasheeduddin Dehelwi .£? ki darsgaah se 
hoti hui Maulana Mamlook Ali tak pohonchi aur phir aapke saahibzaade 
yaqoob nanotwi aur shagird-e-rasheed Hazrat Gangohi, aur Hazrat 
Nanotwi # waghaera ke zariye se phal-phool kar ek tanaawar darakht 
ban gai. 


Ye ek naqaabil-e-inkaar haqiqat hai ke wali-Ilaahi maktab-e-fikr ke 
haqiqi waaris aur alam-bardaar ulama-e-deoband the. Shah Waliullah se 
lekar Hazrat Shaikh-ul-Hind ke daur tak ummat pane? ke zehen se kaam 
hua aur amali taur par poori ummat ki fikr ki gai. Phir fikr-o-jihad barre- 
sagheer tak mehdood hogai aur barre-sagheer ke 3 mulk hone ke baad 
apne-apne ilaaqe tak, ab soorat-e-haal yaha’n tak pohonch gai ke yaha’n 
London mein barre-sagheer ke teeno mumaalik ke mashaaikh-o-ulama 
ki fikri hudood apne-apne qabile-o-qaum ya zila tak simat chuki hain. 


Tasawwuf mein jab kabhi mashaaikhiyyat, ruhaniyat par ghaalib aai, 
tasawwuf intihaai nuqsan-dah ban gaya. Jis tarah Hazrat Mujaddid Alf 
Saani £& ki tajdeedi tehreek mashaaikhiyyat ke zehen se paeda-shuda 
nazariya-e-qaumiyat ke saraab? mein gum ho gai. Usi tarah ab Hazrat 
Shah Waliullah & ki barpa-karda tehreek (taleem-e-Quran, Sunnat aur 
Daawat) ulama ki ghaflat se phir mashaaikhiyyat (shaksiyat parasti ke 
ghuloo) mein gum hone ja rahi hai. Aaj kal ulama ne shirk-o-bidaat ka 
radd chod rakha hai, jiski wajah se ahle bidaat ka phir ghalba ho gaya 
hai. 


Aaj ke daur ka sabse bada fitna mashaaikhiyyat yaane apne muqarrrab 
hone ka gharrah* hai, is mashaaikhiyyat ki wajah se ham ahle bidat ke 


1T; (la la) Hamla-aawarana, jungjuaana, offensive [RKT] 

2T: A 

3 T: Wo reit ya taarkol jis par dhoop mein door se paani ka dhoka hota hai, fareb, dhoka hi dhoka 
[RKT] 

4 T: (05) Ghuroor, ghamand, naaz, takabbur, akad, maghroor [RKT] 
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mumaasil bante ja rahe hain. England ke ek bade mashoor shaher mein 
2 peersaahibaan ne apna-apna ilaaqa taqseem kar rakha hai. Ek ka elaan 
doosre ki masjid mein nahi ho sakta, guzishta dino'n jab Hazrat Maulana 
Talha Saahab tashreef laae to dono'n ke yahaa'n unka program tha. Ek 
jagah pohonche to shayad thakaan ki wajah se araam ke liye chale gae. 
Doosre peer sahab saekdo'n musalliyo'n ke saath aadhi raat tak apni hi 
masjid mein intezaar farmate rahe, phir baate'n chalee'n ke falaah ne 
aane nahi diya. 


Ye dono peer saahibaan jab namaz ke baad apne ghar tashreef le jaate 
hain to mutaaddid log mushaaya-at' ke liye peeche chalte hain. Logo'n 
ne bataaya ke agar mureedo'n mein se kisi ko namaz mein der ho jaae 
to wo namaz todh kar peer sahab ki mashaiat ko zaroori samajhta hai. 
Tasawwuf ki manzil ka to pehla qadam hi apni nafs-o-anaaniyat ko todna 
hai. 


Yaha'n darjan-bhar qutub-al-aqtaab ka ye haal hai ke aalam-e-islam ya 
barre-sagheer ki koi bhi badi shakhsiyat aajaae, ye apne ghar intizaar 
karte hain aur khud jaakar milna apni kasar-e-shaan samajhte hain. 
Banda ne taqriban 2 saal pehle Maulana Abdullah Patel Saahab ko arz 
kiya tha ke is mashaaikhiyyat ki khabar leejiye! Warna banda apne 
andaaz mein kuch kahega to sakhti ki shikaayat na keejiyega. Banda ke 
nazdeek is daur ka sabase bada fitna yehi mashaaikhiyyat hai. 


Banda jab 1975 mein tableeghi markaz ke imam ke taur par yaha'n 
(London) pohoncha to markaz par, masjid-o-Islamic center mein 
Ramzan-ul-Mubarak mein Hazrat Shaikh-ul-Hadees .£ ke maamoolaat 
ke unwaan se ek chart dekha. Unhi dino'n ilaaqa mein ek Pakistani dost 
ke jawan bacche ka hadsa ho gaya. Banda chand tableeghi ahbaab ke 
hamrah taaziyat ke liye unke yahaa'n gaya, waha'n bahut se log jama 
the aur masjid ke khateeb sahab, jo barailwi maktab-e-fikr ke the, 
taqreer kar rahe the. 


Shayad unki masjid mein bhi chart bheja gaya hoga, hame'n dekh kar 
unho'n ne kehna shuru kiya: “Ham namaz ke baad jehri zikr kare’n to 


1T: (c) Paerawi, taazeem, taqleed [RKT] 
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bidat, unke shaikh-ul-hadees ke yahaa’n rozaana asr ke baad zikr-e-jehri 
hota hai wo sunnat. Ham khatam-e-khajagaan kare’n to bidat, unke 
shaikh ke yahaa’n rozana zohar ke baad khatam khatam-e-khajagaan 
hota hai wo sunnat. Ham buzurgo'n ki qabro'n par jaae'n to bidat, unke 
shaikh Hazrat Gangohi .& ki qabr par 2 ghante muraqaba kare'n, wo 
sunnat. Ham kare’n to bidat, deobandi kare’n to sunnat! Chand dino’n 
ke baad hind-o-paak ke mutaaddid akaabir ulama tashreef laae, un 
mein hazrat Mufti Zain-ul-Abideen .£# bhi the. Banda ne akaabir se us 
guftagu ka tazkira kiya to taqriban sab hi ne kaha: Un khateeb sahab ne 
koi ghalat baat to nahi kahi”. 


Isi tarah Hazrat Shaikh-ul-Hadees ki yaha’n aamad-e-saani ke mauqe par 
khulafa ki taraf se mubashsharaat par mushtamil ek kitaabcha chaapa 
gaya, jiska unwaan ghaaliban “Mohabbaten' tha. Us par salafi hazraat ke 
mahnaama Sirat-e-Mustaqeem (Birmingham) mein kai qisto’n mein 
sakht tabsara chapa ke unke shaikh jab Africa re-union, England tashreef 
le jaate hain to Sarwar-e-Do-aalam #¢, Khulafa-e-Raashideen aur deegar 
akaabir Sahaba Kiraam #4 shaikh sahab ke istiqbal, intizamaat aur 
deegar khidmat ke liye pohonchte hain. 


In Deobandiyo’n ne Sarwar-e-Do Alam #¢¥ aur hazraat-e-Sahaba Kiraam 
íg ko shaikh ka khaadim bana diya hai, waghaera-waghaera. Is qism ki 
bahut si baato’n par jab kabhi banda ne Maulana Yusuf Motala ko toka 
to hamesha ek hi jawab hota: “Ghalati hogai”. 


Maazi mein buzurgaan-e-deen apni khanqaaho'n mein khamoshi se 
afraad-saazi! farmate the. Har maedan ke rijaal-e-kaar? talaash karke 
unhe’n kaam mein lagaate the, unki sarparasti, wasaail se iaanat? aur 
himmat-afzaai farmate the aur unse mukhtalif maedaano’n mein 
ijtimaai kaam lete the. Jaese dono’n Hazraat Raipuri, tableeghi jamat, 
jamiat-e-ulama, majlis-e-ahraar, khatm-e-nubuwwat, jung-e-azaadi ke 
mujahideen, siyaasi-o-khidmat-e-khalq ke maedaano’n mein kaam 
karne waale aur mukhtalif ilmi-o-tasneefi kaam karne waale hazraat, 


1T: (Go sal) logo'n ki shakhsiyat, salaahiyat, kirdaar ki taraqqi aur unki tarbiyat [RSB] 
2 T: (06 Jl) Kaam karne waale log [RSB] 
3T: (cál!) Madad, imdaad [RKT] 
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Deoband, Mazaahir, Nadwa, chote bade madaaris-o-makaatib ki 
sarparasti farmate. Isi tarah ye hazraat khaamoshi se millat ko 
manzabat-o-muttahid! karte the. Awwal to safar bahut kam farmate, 
agar karte to umooman deen se door aur ghurbat-zada ilaaqo'n mein 
karte. Ab haal ye hai ke ek-ek shaikh ke kulafa, phir har khalifa ke 
darjano'n khulafa, ummat ko taqseem dar taqseem ke amal se guzaar 
rahe hain. 


Aaj alam-e-kufr alamgeeriyat ke daur mein pohonch kar ek-ek muslim 
qaum, taqat, aur iraada ko mil kar aqwaam-e-muttahida ke zer-e-saaya 
baari-baari tabaah kar raha hai. Idhar Allah Ta'ala se taalluq aur 
ruhaniyat ke daawedaar ek-doosre ko mureedo'n ki cheena-chapti mein 
lage hue hain. Hamara maqsood mataa-e-duniya aur duniyawi wajaahat 
ban gaya hai. Un Allah waalo'n ke ziyada-tar asfaar? Gujrat aur duniya 
bhar mein phaele hue Gujrati Ahle Sarwat? ki taraf hote hain. Khilaafat 
ki rewadiyaa’n bhi ziyada tar unhi logo’n mein taqseem hoti hain. (Ek 
maulwi ko ek nahi, kai-kai khilaafate’n) bharat mein 20 crore musalman 
nazr-e-iltifaat* se umooman mehroom rehte hain. 


Guzishta saal Dubai ke chand dosto’n ne bataaya ke falaa’n hazrat apne 
aadha darjan beto’n-o-poto’n ke saath tashreef laae. Unki tashreef-bari? 
ke baad dekha ke bahut so'n ke hadaaya® mezbaan ke ghar pade the. 
Kyounke 6 ticket par hazrat sirf qeemti hadaaya hi saath le ja sake. 
Yaha’n London mein har khalifa ne apni zaruriyaat ke liye chand ahle- 
sarwat ko chun rakha hai aur ye Allah waale umooman kisi karodpati ke 
yahaa’n qiyaam farmate hain. Kisi ghareeb mureed ke yahaa'n shaaz-o- 
naadir hi nuzool farmaenge. Haqeeqi ruhaniyat hamesha faqr-o-faaqa 
mein mast aur khush rehti hai aur mashaaikhiyyat paeso’n ka khel ban 
jaati hai. 

Sarwar-e-do aalam #ř ne har buraai aur gunaah ki jad duniya ki 


1T: (és) Mazboot, mustahkam, pukhta, mukammal [RKT] 

2T: (ole) Kai safar [RSB] 

3 T: Maaldaar, daulatmand, khushhaal log [RSB] 

4 T: (vl) Tawajjo, kisi khaas shakhs ya cheez ki jaanib khayaal ka jhukaao [RKT] 
5 T: (63 45) Tashreef le jaana [RKT] 

6 T: Gifts, tohfe [RSB] 
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mohabbat ko aur ummat ke liye fitna, aurat aur maal ko qaraar diya. 
1400 saala taareekh gawaah hai, ahle deen mein hamesha fitna (fasaad- 
o-bigaad) maal ki jihat hi se aaya hai. Kisi qaum aur millat ki tabaahi aur 
zawaal ki buniyaad wajah hukmraano'n aur ulama ka bigaad hota hai. 
Agar un do mein se ek bhi apna fariza sahih taur par adaa kar raha ho to 
fasaad-o-bigaad nisf reh jaata hai. 


Aap #% ye pesh-goi farma chuke hain ke ummat aur uske mashaaikh-o- 
ulama (ahbaar-o-ruhbaan) Bani Israel ki qadam-ba-qadam paerawi 
karenge. Quran-e-Paak mein Bani Israel ke ulama-o-mashaaikh ke 
haalaat dekh le’n, kya ham unhi ke naqsh-e-qadam par nahi badh rahe 
hain? Aaj ka aksar maulwi maal batorne aur jama karne waali aayat 
adhoori padhte hain aur 448; ÉJI REESS aiig: se shuru farmate hain, 
jabke aayat mein asal waeed-o-dhamki ulama-o-mashaaikh (ahbaar-o- 
ruhbaan) hi ki haram khori ke mutaalliq hai. 


Aaj ghareeb admi auliyaAllah se musaafah to dar-kinaar, ziyaarat bhi ba- 
mushkil kar sakta hai. Mere ek Pakistani dost jo yaha’n bade sarkari 
ohde par faaez hain, kehne lage: “Main Pakistan mein falaa’n-falaa’n 
mashaaikh-o-buzurgo’n aur akabireen se milkar aaraha hu'n, sab hi ne 
mujh par badi shafqat ki aur khoob ikram farmaya”. Banda ne arz kiya: 
“Ab ek baar aur jaaiye, dehaati libaas mein aur sabse arz keejiye, Hazrat! 
Chote-chote bacche hain, qarz ho gaya hai, bahut pareshan hu’n, dua ke 
liye haazir hua hu’n. Phir dekhiye! Kis tarah aapko dastar-khwaan par 
saath bitha kar ikram farmate hain”. 


Aaj ke peer saahibaan, mohtamim? saahibaan, Tableeghi Jamat ke 
umara ko agar mota sa hadiya diya to dastar-khwaan par daahini jaanib 
izz-o-waqaar ke saath bithaenge. Balke dast-e-mubarak se luqma 
denge. Bad-qismati se ghareeb hain to door se ziyaarat hi ko khush- 
naseebi aur jannat ka ticket samjhiye. Bhopal ke Hazrat Maulana 
Habeeb Rehan Nadwi (Shaikh-ul-Hadees, Taaj-ul-Masaajid) jab kabhi 


1T: Urdu pdf mein ye aayat baghaer reference aur tarjuma ke hai: Ye tarjuma mera izaafa hai: 
“Aur Jo Log Sona Aur Chaandi Jama Karte Hai (Surah-at-Tauba: 34) [RSB] 

2T: (se) Nigraan, manager, sarbaraah [RKT] 

3 T: (083 9 32) Izzat, azmat, ehteraam [RSB] 
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yaha'n tashreef laate, ek raat banda ke yahaa'n guzaarte aur be-takallufi 
se baate'n hotee'n. Taqriban 15 saal pehle ka waaqia hai, kehne lage: 
“Aaj ke baaz maulwi aur peero'n se ziyada haram-khor koi nahi”. 


Us baat par banda ki maulana se jhadap ho gai. Mujhe Allah maaf kare, 
bahut sakht sust keh diya aur yaha’n tak keh diya: “Ye ulama dushman 
maududiyat bol rahi hai”. (Aap Maulana Maududi Saahab ki tehreero’n 
se bhi mutaassir the) waghaera-waghaera. Idhar bad-qismati se in 15 
saalo’n mein aese tajarbe hue ke al-amaan-wal-hafeez. 30-30 Lakh ki 
kothiyaa’n ban rahi hain. England mein ek shaher se doosre shaher tak 
kaali taxi se tashreef le jaate hain (jo itni mehngi hoti hai ke yaha’n waale 
bhi himmat nahi karte) unki jebo’n mein duniya bhar ke hawaai jahaz ke 
open ticket pade rehte hain. Ghar ke naqshe, aesh-o-ishrat hi nahi, 
ayyaashi tak pohonche hue hain. Gharz jis qadar khulafa ikram, aali 
shaan jaamiaat aur ulama ikram ki taadaad badhti ja rahi hai. Usi qadar 
hidaayat ghat-ti ja rahi hai. 


Ab yaha'n ham deobandiyo’n mein ek bidat ye shuru ho gai hai ke Allah 
waale apne madrase se tamaam faarigh hone waalo’n ko khud hi baeat 
farma lete hain ke hamari murghiyo’n ke ande ham hi khaae’n. Doosra 
koi kyou'n faaeda uthaae, is liye unke talaba poori ummat ke ulama-o- 
ahl-ullah se kat kar sirf apne peer se martabat‘ rehte hain. Koi aesa alim- 
e-deen ya buzurg jo unke shaikh ko qutub-ul-akhtaab na manta ho, uske 
qareeb bhi nahi jaaenge, jabke hamesha sahih ruhaniyat waalo’n ka 
tariqa ye tha ke talaba ki zehni munaasibat-o-salaahiyat ke etebaar se 
unhe’n ahl-ullah ke hawaale farmate. 


Jaese Hazrat Raipuri .£ ne apne khaadim-e-khaas Hazrat Maulana 
Abdul Mannan Dehelwi & ko Hazrat Shaikh-ul-Hadees 4 ke paas aur 
Hazrat Thanwi .£ ne apne paas mureed hone ke liye aane waale 
Maulana Abdul Maajid Dariyabadi ko Hazrat Madani ¿4 ke paas baeat 
ke liye bheja. Ab us zamane ke Allah-waalo'n ki dekha-dekhi, Tableeghi 
zimmedar bhi zor dene lage hain ke bhai, hamare kaam karne waalo’n 
ko to Haafiz Patel Saahab hi se baeat karni chaahiye. Tab hi tableeghi 


1T; (LŚ) Waabasta, rabt diya gaya, well composed or put together [RKT] 
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kaam ka poora faaeda hoga. Ye saare karishme mashaaikhiyyat ke hain 
jo sacchi roohaniyat se bahut door hai. Agar ye mashaaikhiyyat isi tarah 
badhti rahi to andehsa hai ke Hazrat Shah Waliullah .& se shuru hone 
waali Tauheed-o-Sunnat, Quran-o-Hadees ki ishaa-at ki daawat aur 
sacchi roohaniyat ka ye safar tarraqqi-maakoos' karke Shah Saahab se 
pehle waali jahaalat-e-oola par na muntij* ho jaae. 


Aaj Deobandiyo'n ke yahaa'n bhi apne buzurgo'n aur akabireen ka naam 
bech kar maal batorne ka silsila shuru ho chuka hai. Aaj maal batorne ka 
sabse sahal nuskha yehi ban chuka hai, lekin mera wijdaan? ye kehta hai 
ke ab ye mashaaikhiyyat ya jaali roohaniyat kamiyaab nahi ho sakegi, 
balke mu'n ki khaaegi. 


Hamare akaabir ki 250 saala qurbaniya’n aur jaddo-jahad raaegaa’n nahi 
jaaegi. Ab sirf Quran-o-Sunnat, Seerat-e-Nabawi #¥, wa Sahaba Kiraam 
íg ki baat chalegi, na ke baad waali ajmi afkaar-o-amaal ki milaawat- 
zada mashaaikhiyyat, in sha Allah. 


Is liye zaroorat hai ke ham deobandi us mashaaikhiyyat-o-shakhsiyat- 
parasti ke mohlik saraab se nikal kar apne asal buzurgo'n ki taraf laute’n. 
4 pja dl de Wi lag 


(Mahnaama Ash-sharia Gujrawala, August 2011) 


1T: (009520 35) Kisi cheez ki taraqqi ki bajaae zawaal ki taraf palatna [RSB] 
2 T: (mv) Nateeje dene waala, nateeja-khez [RKT] 

3T: (ol4>9) Yaqeen, etemaad, bharosa, shuoor, qalbi ehsaas [RKT] 

4 T: Aur ye kaam Allah ke liye mushkil nahi [RSB] 
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Ahle Hadees Ka Tarz-e-Istidlaal, Tariqa-e-Ijtihaad Aur Ahnaaf 
Ka Khud-saakhta Usoolo'n Ki Buniyaad Par Ahadees Ka Inkaar 


By: Imam-ul-Asr Maulana Muhammad Ibrahim Mir Sialkoti 


Guzishta safhaat mein qaraeen-e-kiram, ahnaaf ke hadees-e-rasool &F se 
inhiraaf-o-eraaz aur gurez-o-inkaar ki tafseel mulaahaza farma chuke hain. 
Husn-e-ittifaaq se guzishta mazameen ki tarteeb ke baad Maulana Ibrahim Mir 
Sialkoti ,££ ki “Taareekh Ahle Hadees” mein zel ka nihaayat mudallal mazmoon 
nazar se guzra to khayaal aaya ke ye bhi hamare mazameen mein maa-sabag' 
hi ka tamatto aur uska muaiyyid? hai. Is liye isko bhi shaamil kar dena ba- 
ghaayat? mufeed aur nihaayat munasib hai. Bana-baree’n mufassil hone ke 
bawujood isko bhi is kitaab ka hissa banaa diya gaya hai. 


Hazrat Mir Sialkoti ,£? ki shakhsiyat aur mazmoon to is baat ke mutaqaazi the 
ke isko awwal number par darj kiya jaata hai, lekin isse asal kitaab ki tarteeb 
badal jaati jo shayad mauzoo ki munaasebat ke etebar se mufeed na rehta. Is 
liye farq-e-maraatib ko malhooz na rakhne ki gustaakhi gawaara karli gai hai. 
Ummeed hai ahbaab-e-jamat aur buzurgaan-e-kiraam hamare is rawaiyye ko 
kisi aur mafhoom par mahmool na farmaenge. Jyäs bll eS was jilg 


(Haafiz Salahuddin Yusuf) 


Mohaddiseen # (Ahle Hadees) nusoos-e-sharaiya ki hifaazat ke alaawa 
unke sahih mahmal* ke samajhne aur sirf nusoos hi ko usool qaraar 
dekar unse masaail istimbaat karne mein kaha’n tak kamiyaab hue? 
Munasib hai ke Ahle Hadees ke us khaas tarz-e-istidlaal aur tareeq-e- 
ijtihaad ko bhi bayan kar de'n. Jiski wajah se wo Aap &F ki sahih muraad 
se zarra bhar bhi nahi behke. 


Isse us baat par bhi raushni padegi ke amal bil-hadees mein Ahle Hadees 
ke siwa doosre firqo’n ne kisi aese amr ki bhi riaayat zaroori jaani jo unke 
khayaal mein amal-bil-hadees ke liye ba-manzila shart tha aur 
aakhirkaar wo amal-bil-hadees ke saamne ek-aadh aur aut hogaya. Jisse 


1T: (54 L) Guzishta, saabiqa, jo pehle guzar-chuka, awwal-uz-zikr, pehle kaha hua [RKT] 
2 T: (%54) Taaeed karne waala, madadgaar, muaawin, himaayati [RKT] 

3T: (csk 4) Bahut ziyaada, intihaai [RKT] 

4 T: (de) Kisi maane ke saadiq aane ka mahal, maane [RKT] 
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unke dilo'n par sunnat ki mohabbat-o-shauq ke jalwa-e-noori, jo 
darmiyaani hijabaat ke uth jaane ki soorat mein padh sakta tha, na padh 
saka. 


Neez ye amr waazeh ho jaaega ke bawujood iske ke Ahle Hadees bhi 
ayaat-o-ahadees se istimbaat-o-istikhraajt karte hain, phir bhi unka 
naam Ahle Hadees hi hai aur Ahlur Raae nahi hai, aur bawujood iske ke 
doosre bhi hadees-e-nabawi ko ek asal aur maakhaz qaraar dete hain, 
lekin unko Ahle Hadees nahi kehte, balke kisi ko to Ahle Hawa aur kisi 
ko Ahlur Raae kehte hain. 


Ba-fazl-e-khuda ye fasl amal-bil-hadees mein Ahle Hadees ki 
khusoosiyat ke waazeh karne mein aur doosre logo’n ko Ahle Hadees ki 
taraf maael karne mein ajab muassar saabit hogi. ss. bi Bolawdla sl Slg 


Mohaddiseen ke istimbaat mein ek khaas kamaal hai jo kisi doosre ko 
naseeb nahi hua ke ye paak nufoos daae’n-baae’n jhaanke baghaer aur- 
az-khud qiyaasi usool waza karne ke siwaa baraah-e-raast sunnat-e- 
mutahhara se aese sahal aur saaf tariqe se istimbaat karte hain ke ba- 
mazaakh-e-tabiyat ke jo kisi khaarji asar se dabi na ho. Sukoon-o-tasalli 
hokar saaf nazar aane lag jaata hai ke yahaa’n Shaare’ t ne is amr ko 
zaroor malhooz rakha hai aur ye baat aapke paak kalimaat ki jamaiyyat? 
aur wahi-indallah? hone ki daleel hai. 


Warna kisi kalaam ko qiyaasi usool ke saanche mein dhaal kar kisi masle 
ka istikhraaj kar lena koi badi baat nahi hai. Lekin usme itna taraddud‘ 
zaroor baaqi reh jaata hai ke Allah jaane ye ijtihaad Shaare’ & ko amr 
tashree? mein manzoor bhi thaa ya nahi? 


Mohaddiseen ko Aap # ki sahih muraad samajhne ka ye malka? Aap & 


1T: (Za Ek baat ka nikaalna, natije ke akahz-o-istimbaat, Quran-o-hadees se sharai masaael 
ka istimbaat [RKT]; T: (bal) Muqarrar usool ke tahat qoh se masaael-e-sharaiya furooiya ka 
hukm nikaalne ka amal, kisi sharai masle mein ijtehad [RKT] 

2 T: (c45) Jama karna [RKT] 

3 T: Allah ke nazdeek [RSB] 

ET: (335) Hichkichaahat, tazabzub, taammul, shak-o-shubha [RKT] 

5T: (25) Shariyat ki tableegh-o-ishaa-at, qaanoon-saazi, shariyat [RKT] 

6T: Mahaarat, Hunar, Faham [FL] 
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ki hadees ki mohabbat aur shab-o-roz isi ke shughal-o-tughal se naseeb 
hua aur qaaeda hai ke ghalba-e-mohabbat ki wajah se muhibb par 
mehboob ka rang aajaata hai aur mehboob ke kalaam ko aur uske 
irshadaat-o-rumooz ko jaesa ke uska muhibb samajhta hai koi doosra 
nahi samajh sakta. 


PAS ANI 


Miyaa'n aashiq-o-maashooq ramzeest kiraaman kaatibeen raaham 
khabar neest.' 


Mohaddiseen ne Aap # ke khutbaat ke samajhne mein sirf unhi 
qawaaid-e-ilmiya-o-sharaiya ki riaayat zaroori jaani jo faham-o-khitaab 
ke liye baaz aqli aur baaz urfi hote hain aur sab se oopar ye ke jis kisi 
khaas fun mein khaas istilaahi maane ke waqt in alfaaz ke lughwi-o-urfi 
maane tark kar diye jaate hain, isi tarah agar kisi lafz ke mafhoom mein 
shariyat-e-mutahhara ne kuch tausee ya taqaiyyud kardi hai to 
mohaddiseen us lafz ke maane-o-mafhoom mein sharai tasarruf ka 
lihaaz zaroori jaante hain aur uske muqaable mein haqiqat-e-lughwi aur 
istemaal-e-urfi par bas nahi karte. Masalan saum-o-salaat aur hajj-o- 
zakaat ke lughat mein unke maane alat-tarteeb* ye hain: Bandish, Dua, 
Qasd aur Pakeezgi. 


Lekin shariyat mein unse ek khaas haeat-o-waqt ki bandish yaane Roza 
aur ek khaas haeat-o-adaab ki dua-o-ibaadat, yaane namaz. Aur ek 
khaas muqaam ka qasd, yaane baetullah-shareef ka. Aur ek khaas qism 
ki pakeezgi mutaalliq-e-maal ke, yaane sadqa-e-mafrooza muraad hai. 
Agarche sharai aur lughwi-o-urfi maane hain, munasibat baaqi rehti hai. 
Lekin unki hudood mein farq aajaata hai. Isi tarah lughat mein “Ruku” 
ke maane hain jhukna, aur shariyat mein ek khaas haeat-o-haalat mein 
jhukne ko ruku kehte hain. 


Chunache Qamoos mein hai: 


1T: Aashig-o-maashoog ke darmiyaan ek raaz hai, likhne waalo'n (farishte) ko uski khabar nahi 
hai [RSB] 
2T: (ASI C4) Silsilawaar, tarteeb ke mutaabig, tarteeb ke saath [RKT] 
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Namaz a E ia hai ja kazia WA gaisu ol D 
Qauma qirat (qiyaam) ke baad sar ko " 

z |as dn J a> öel al 
itna jhukaae ke dono hatheliyan “7 2 =~ Lana 


dono'n ghutno'n par ho'n aur pusht -04b a 
mutmaeen (hamwaar) ho. (Al Qamoos-al-Muheet lil Ferozabadi: V2 
P971) 


Isi tarah lughat mein sajda ke maane jhukne, aajizi karne ke bhi hain aur 
khade hone ke bhi hain. 


Chunache Qamoos mein hai: 
Yaane sajda ke maane giraa aur E E 
khada hua. (Al Qamoos-al-Muheet lil Ferozabadi) 


Dono hain aur ye lafz zawaat-ul-azdaad mein se hai, jinke maane aapas 
mein ek doosre ki zid hote hain. 


Lekin shariyat mein sajda use kehte hain ke dono’n haath aur dono’n 
ghutne aur dono’n paou'n ki ungliyo'n ke sire zameen ke saath lage ho'n 
aur peshani ma'-naak zameen par lagi ho. Taake pet ke bal let kar ya kisi 
aur tarah-e-peshaani zameen par rakhne se farq ho jaae. 


To ab jis jagah shariyat mein sajde aur ruku ka hukm hoga, waha'n Ahle 
Hadees ke nazdeek unke lughwi maane par bas nahi hogi, balke agar 
sharai mafhoom ke roo se adaa kiye jaaenge to sajda-o-ruku kehlaenge 
warna nahi. Aur zaahir hai ke ruku mein ghutno’n par haath rakhne aur 
pusht ko hamwaar karne ki qaid aur sujood mein dono’n haath aur dono 
ghutne aur dono paaou'n zameen se lage rehne ki qaid unke mafhoom 
lughwi par zaaid amr hai. Ye isi liye hai ke khitabaat-e-sharaiya mein 
mafhoom-e-sharai ka lihaaz zaroori hota hai aur sirf mafhoom lughwi 
par bas nahi hoti. 


Tafseer-e-Itqaan mein uski aur misaale’n bhi likhi hain. 


Hadees mein aesi namaz ko shumaar mein nahi rakha, jis mein ruku-o- 
sujood mein aur un dono’n se uthne ki haalat mein peeth seedhi na ki 
jaae. 
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Chunache Aap #¥ ne farmaya: 
Wo namaz kifayat nahi karti jis mein 2 ao ha Jll ei Y aslo GN 
aadmi apni pusht ruku-o-sujood 


7 (Daraqutni) . 034 945 
mein durust na kare. yan 


Neez ye ke Bukhari waghaera mein jo mazkoor hai ke ek shakhs ruku 
sujood waghaera, arkaan-e-namaz durust taur par adaa nahi karta tha 
aur Aap #tF usko baar baar farmate the: 


Namaz phir lautaakar padh, kyounke (Bukhari) Ja A ia >! 
toone namaz nahi padhi. 


To uski bhi yehi wajah thi ke uski namaz mein ye arkaan haeat-e-sharai 
se adaa na hote the. Warna hagigat lughwi to waha'n bhi maujood thi. 


Hanafi Qaeda: “SUJI Jo Yoo -al-Khaas Laa Yahtamal-al-Bayaan 


Lekin uske muqaable mein hazraat-e-hanafiyya ka mazhab bilkul juda 
hai. Wo pehle ek qaaeda banaate hain aur uske mutaabiq Quran ka 
mafhoom muqarrar karte hain, phir us qaaede par juziyaat-e-masaailt 
ko mutafarre? karte hain. Wo juziyaat Aap # ke bayan aur tariqa-e-amal 
ke muwaafiq ho'n ya na ho'n usse gharz nahi. Adm-e-muwaafqat ki 
soorat mein us riwayat ke qubool karne mein chand ek uzr bana rakhe 
hain. Un mein se koi pesh kar diya jaata hai, chunache ham un qawaaid- 
o-uzraat ko misaalo'n se samjhaate hain. 


Pehli Misaal: Masla Ta'adeel-e-Arkaan: 


Hazraat-e-ahnaaf ke nazdeek namaz mein ruku-o-sujood farz to hain, 
lekin sirf unki lughwi hadd tak. Itminaan-o-etedaal az-roo-e-lughat unki 
maahiyat? mein daakhil nahi hain to ye farz bhi nahi hain. Lihaaza agar 
koi shakhs baghaer itminaan-o-etedaal ke ruku-o-sujood kare to uski 
namaz faasid-o-baatil nahi hogi. Balke naaqis hogi, jiski talaafi sajda-e- 


1T: Masaael ki tafseel [RSB] 

2 T: (E) Shaakh ki tarah kisi asal se phootne nikalne, numudaar hone waala, waali (cheez, 
baat, nukta waghaira) [RKT] 

3T: (wh) Khusoosiyat [RKT] 
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sahoo ho sakti hai. Is amr ki daleel koi aayat ya hadees (gauli-o-fe'li) nahi 
hai. Balke ek qaaeda hai, jo unho’n ne khud banaaya ke jo lafz mafhoom- 
ul-maaane ho us ke liye kisi zaaid bayan ki zaroorat nahi. 


Chunache “Manaar” Matan Noor-ul-Anwaar mein hai: 

Jo lafz khaas ho, wo kisi bayan ka ty SS ohl ha Y oll 
mohtaaj nahi, kyounke wo khud (Manar Matan Noor-ul-Anwaar: P15) 
waazeh hai. 


Aur phir us par ye masla tafreet kiya hai: 
Pas ruku aur sujood ke hukm ke gS p Jadi bdi jpu M 


saath taadeel (-e-arkaan) ko bhi N 
farziyyat ke taur par mulhiq karna a deua 
(Manar Matan Noor-ul-Anwaar: P15) 


jaaez nahi. 


Is matan ki sharah mein Saahib-e-Noor-ul-Anwaar farmate hain: 

Iska bayan is tarah hai ke (imam) PAS hi di a hal 
Shafai kehte hain ke ruku-o-sujood . e 

mein taadeel-e-arkaan farz hai. Is SA ea 
eraabi? waali hadees ki roo se jisne 4 Al Le a Jl Bi 3 iis 
namaz halki karke padhi thi to Aap &f au (i5 eha Pa a 
ne use farmaya tha ke uth aur namaz A 
phir padh. Kyounke toone namaz OR AAA 
adaa nahi ki, Aap # ne usko 3 dafa pe sl gs AA ljala La) 
isi tarah farmaya tha. Aur ham Sd Ca ye YA ya gS A 
(hanafi) kehte hain ke Allah Ta'ala ka ; 

amr is aur Isuzu! khaas hai, jo PAN aa 
maloom maane ke liye waza kiya 

gaya hai. Kyounke ruku qiyam se 

tedha hone ko aur sujood peshani 

zameen par rakhne ko kehte hain. 


Aur (lafz) khaas mohtamil-e-bayan „ı : Jè > WI Jas Y polsos 
TT: (025) Aise kalimaat jo kalaam ke natije ke liye ya haasil-shuda matlab ke liye ba-gharz-e- 
wazaahat laae jaaen [RKT] 


2T: (ab) Arab ka sehra-nasheen, arab ka baddu, dehaati [RKT] 
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nahi hota, jo kaha jaae ke nas (aayat- YS W edi jan Ua gad eysa 
e-) mutlaq hai aur hadees-e-mazkoor 
uske bayan ke liye hai (agar aesa kiya 
jaae) to siwaae naskh (hukm-e- hè AJ ASI oe JS Uy Aj o 
quran) ke aur kya hoga. Aur ye baat ly ai uy Loi Y| LIL ei 
(naskh-al-kitaab bil-sunnah) khabr-e- i ; : | 
waahid se jaez nahi, pas munasib hai a eteran ioen 
ke Quran-o-Sunnat mein se har ek ke (Manar Matan Noor-ul-Anwaar: P15) 
martabe ki riaayat rakhi jaae. Pas jo 
Quran se saabit hua wo farz hai. 
Kyounke Quran qatai hai aur jo kuch 
sunnat se saabit hua wo waajib hai, 
kyounke sunnat zanni! hai 


Kg pa jga Y gag cliens Y 


Ye ibaarat hamare maqsood ke isbaat mein aesi ayaa’n? hai ke mohtaaj- 
e-bayan nahi. Musannif marhoom ne Hazrat Imam Shafai .& ka mazhab 
naql kiya ke wo taadeel-e-arkaan ko bhi farz jaante hain aur unki daleel 
wohi hadees masaaee? bayan ki. Phir apna mazhab zikr kiya ke ham 
taadeel-e-arkaan ko farz nahi, balke waajib jaante hain aur daleel mein 
koi aayat nahi, hadees nahi. Balke apna ek qaaeda bayan kiya ke 
choonke Allah Ta'ala ka hukm 19-51 aur lgl maaloom-ul-maane hai aur 
jo lafz maaloom-ul-maane ho wo mohtamil-e-bayan nahi hota. Is liye 
amr-e-khudawandi mafhoom-e-lughwi ki had to mehdood rahega aur 
Aap #£ ne jo kuch faramaya wo uske darje ka, yaane farz nahi hoga. 
Balke usse kam rutbe ka yaane waajib hoga. 


Aur hadees ke muqaable mein ye uzr kar diya ke awwal to aayat mutlaq 
nahi hai ke uske bayaan ki zaroorat ho. Deegar ye ke ye hadees khabr- 
e-waahid hai, jo zanni-us-suboot hai aur usse Quran ka hukm mansookh 
nahi ho sakta. Goya uske ye maane hain ke ruku-o-sujood ke mutaalliq 


1T: (&2) Khayaali [RKT] 

2 T: (o£) Zaahir, khula, aashkaar [RKT] 

3 (ggu God) Yaani aese shakhs ke zikr waali hadees jisne aese bure tareeqe 
se namaz padhi thi ke Aap # ne use namaz lautaane ko farmaya tha. Jiska zikr 
Bukhari ke hawaale se oopar guzar chuka hai [Mir Sialkoti 44] 
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jo kuch Aap # ne ba-haesiyat-e-shaare-o-ameen wahi hone ke farmaya, 
wo amr-e-khudawandi ka bayan nahi hai. 


Isse saaf zaahir hai ke Imam Shafai .£ aur inke muwaafiq deegar 
mohaddiseen hadees-e-masaai aur deegar ahadees ke naqshe ko zer-e- 
nazar rakh kar aur Aap # ke baar-baar: ‘Jæ œ b} “Toone namaz nahi 
padhi” farmane ko malhooz rakh kar kehte hain ke, choonke Aap #£ ne 
us shakhs ko baar-baar farmaya: “Toone namaz nahi padhi” to uske yehi 
maane hain ke wo namaz jiska hukm Allah Ta'ala ne meri maarifat 
farmaya, adaa nahi hui. Is liye tum phir padho aur mere hidayat-karda 
tareeqe ke mutaabiq padho, taake sahih taur par adaa ho aur shumaar 
mein aasake. Agar in umoor ki riaayat jo wo tark karta tha, shar-an farz 
na hoti, farz se kam darja ki yaane waajib hoti to Aap # use baar-baar 
padhne ka hukm na karte, balke jabr-e-nuqsant aur uske tadaaruk? ki 
soorat, yaane sajda-e-sahu ka hukm farmate. Jaesa ke hazraat-e- 
hanafiyya ka mazhab hai. 


Na to ye tha ke wo shakhs ruku, sujood tark kar deta tha aur na ye tha 
ke unke lughwi maane ki hadd (inhinaa? aur peshaani zameen par 
rakhna) ko poora na karta tha. Balke ye tha to ye tha ke wo taadeel-e- 
arkaan nahi karta tha, isi liye Aap #¥ ne use har aese rukn ki nisbat 
farmaya: 


be iihi å> 2 GSI id a> 1 
(Bukhari) 4 WA ols 5.4 li>lu chaki > 3 


tT: (Olah ps) Nuqsaan poora karna, talaafi karna [RKT] 

2 T: (S3155) Talaafi [RKT] 

3 T: (Lal) Tedha ho jaana, jhukaao [RKT] 

4 T: Qaaraeen ki maaoomaat mein izaafa ke liye mukammal hadees neeche maujood hai, is 
hadees ko Sunan Abu Dawood (jis ka tarjuma Umar Farooq Saeedi ne, jiski takhreej Haafiz Zubair 
Ali Zai £ ne, nazr-e-saani Haafiz Salahuddin Yusuf .& ne ki aur Darussalam, ne 2006 mein print 
kiya): 

Hazrat Abu Huraira # ka ayan hai ke Rasool Allah £ masjid mein tashreef laae aur ek aadmi 
masjid mein daakhil hua, usne namaz padhi, phir Rasool Allah ##F ki khidmat mein aaya aur salam 
kiya. Rasool Allah £F ne uske salam ka jawaab diya aur farmaya: Jaao, namaz padho! Tum ne 
namaz nahi padhi. Chunache wo gaya aur namaz padhi, jaese ke (pehle) padhi thi. Phir Nabi &f 
ki khidmat mein aaya aur salam kiya, to Rasool Allah #F ne use farmaya: Walaika-assalaam, jaao 
namaz padho! Tum ne namaz nahi padhi. Hatta ke usne teen baar aese hi kiya. Bil-aakhir usne 
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Lihaaza taadeel-e-arkaan ka hukm waesa hi farz hai, jaesa khud ruku aur 
sujood aur qauma aur jalsa ka. Ya you'n kahiye ke Allah Ta'ala ne namaz 
mein jis ruku-o-sajde ka hukm kiya hai, uski amali soorat ye hai ke 
taadeel-o-itminaan se kiya jaae. Lekin hazraat-e-ahnaaf is hadees ko 
ma'! uski jumla khususiyaat ke khaatir mein na laakar apne qaaeda 
“dl Jai Y ybi” se ek til baraabar bhi nahi hat sake aur muraad-e- 
khuda aur muraad-e-rasool mein farq jaana. 


Halaanke Aap # mubeen-o-shaareh-Quran hain, jiske maane hain ke 
khudawand-e-ta'ala ne apne kalaam-e-paak mein apne bando'n se jo 
kuch farmaya unse chaaha ke wo aesa kare’n, Aap #F us muraad-e- 
khudawandi ke bayan karne waale hain. Chaahe aap apni zuban-e- 
mubarak se farmawe’n aur chaahe apne tareeq-e-amal se batla aur 
samjha de’n. 


Chunache Allah Ta'ala ne farmaya: 
(Aye Paeghambar!) Ham Ne Ye aI G Éu is 
Zikr (nasihat-naama, yaane YA CnN WA 
Quran) Aap Ki Taraf Is Liye Utaara 
Hai Ke Aap Logo'n Ke (ilm-o-amal 
ke) Liye Wo Ahkaam Jo Unki 
Taraf Utaare Gae Hain, Nihaayat 
Safaai Se Khol De'n. 


Jab Aap # ka mansab tibbiyeen-e-quran hai to Allah Ta'ala aur Rasool 
Allah # ke farmuda? mein farq karna kaese jaaez hua? cl dl b 


Is wagt hamara maqsad sirf ye hai ke mohaddiseen jo kuch kehte hain, 


kaha: Qasam us zaat ki jis ne aap ko haq ke saath mab-oos farmaya hai! Main isse umda namaz 
nahi padh sakta, mujhe sikha deejiye. Aap #F ne farmay: Jab tum namaz ke liye khade hoto 
Allahu Akbar kaho. Phir tumhare liye jo aasaan ho Quran se padho. Phir ruku karo, hatta ke 
rukoo mein khoob itminaan kar lo. Phir sar uthaao, hatta ke durust andaaz mein khade ho jaao. 
Phir sajda karo, hatta ke sajde mein khoob itminaan kar lo. Phir baetho, hatta ke tasalli se baeth 
jaao aur phir aese hi poori namaz mein kiya karo. (Abu Dawood: H856; Bukhari: H757; Muslim: 
397) 

1T: (x2) Saath, hamraah, samet, sang, ba-shamool [RKT] 

2T: (©3945) Farmaya hua, irshaad, hukm [RKT] 
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nusoos-e-Quraniya aur aasaar-e-nabawiyya ki mutaaba-at' mein kehte 
hain. Pehle qawaaid bana kar phir nusoos ko unke peeche nahi lagaate, 
lekin doosri taraf pehle qawaaid banaae jaate hain aur phir nusoos ko 
unke saache mein dhaala jaata hai aur juziyaat ko unpar mutafarre kiya 
jaata hai. Taake un usool-o-qawaaid aur un juziyaat ka silsila-o-rabt 
munqata na ho jaae. Aasaar-e-nabawiyya ki riaayat rahe ya na rahe. 


“Fey gl Se Y lia Jag”? 


Hamne mohaddiseen-e-kiraam aur hazraat-e-ahnaaf ke tareeq-e- 
ijtihaad aur tarz-e-istidlaal mein jo ye farq bataya hai. Hazrat Shah 
Waliullah ¿4 uski nisbat farmate hain: 


Ye jaanna zaroori hai ke salaf A Jistan 6G Se Aa SAN 
masaael aur fataawa ke isimbaat gi mtg enin PEN ET stews 
mein do (2) tariqo’n par the. E ane s Ka koea iy? 
Awwal: Ye ke wo Quran, Hadees, a EE NTE T EE 


aur Sahaba ke aasaar ko jama PA g | 
icti e bS IYS UE 9 uki ARI 
karte the aur unse istimbaat ý Aaa AE 


karte the. Aur ye tariqa ne 
mohaddiseen ka asal raasta hai. (Musaffa Sharah Faarsi Muwatta: V1 P124) 
Doosre ye ke wo Aimma ke 
murattab-karda kullu qawaaid ko 
seekhte the. Baghaer maakhaz 
ke har masla ka jawaab unhi 
qawaaid se talab karte the aur ye 
tariqa fuqaha ka asal raasta hai.” 


Isi tarah Hazrat shah Saahab .££ Hujjatullah al-Baaligah mein Ahlur Raae 
ke misdaaq* ki nisbat farmate hain: 


Balke ahlur Raae se wo qaum w ligas e cii Ji oe olal h 
muraad hai jo un masaail ke baad jo 


1T: (CG) Paerawi, ittiba, taabedaari, farmabardaari [RKT] 

2T: Kya ye mauzu (topic/subject) ke bilkul ulat nahi hai? [RSB] 

3 T: Asal urdu pdf mein sirf faarsi ibaarat baghaer tarjuma ki maujood hai, 2018 ke mere roman 
edition mein na farsi text hai na uska tarjuma. Farsi text ka urdu mafhoom translate karke likha 
gaya hai [RSB] 

4T: (öl) Wo cheez jiska mafhoom kisi doosri cheez par saadiq aae [RKT] 
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musalmano mein bila-ittifaaq ya un ga ya lele ami Blo 


mein aksar ke nazdeek musallam : 
| | JJ ; 
hain, mutaqaddimeen mein se kisi Ja del dle maal JAA oa 


shakhs ke (muqarrar-karda) usool x2! Jer psal iSi oS ortir oyo 

par takhreej masaail ki taraf II Ma de 

mutawaaje hue aur unka kaam 

ahadees-o-asaar ki padtal ke 

bashaer ivaada tap. nazëer ko (Hujjatullah al-Baaligha: Fasl Baab 
8 ziy Z Hikayat Haal-an-Naas: V1 P160 [Egypt]) 

nazeer par qiyaas karna aur usool 

mein se kisi qaaede ki taraf lautaana 

hi raha. 


JA, elI a 


Hazrat Shah Saahab .& se peshtar Allama Shahristani, jo Imam Abu 
Hanifa .& ke bade haami hain: “Al Milal wan Nihal” mein hazraat-e- 
ahnaaf ke Ahlur Raae se mulaqqab hone ki wajah mein farmate hain: 


In hawalajaat ko malhooz rakh kar ek nazar Bukhari par rakhe’n aur 
doosri Husaami, Noor-ul-Anwaar aur Usool Bazdawi par aur dekhe’n ke 
un dono’n giroho’n ke tarz-e-istidlaal aur tareeq-e-istimbaat mein kitna 
farq hai. Kisne istimbaat ke waqt Kitaab-o-Sunnat ko peshwa banaaya 
hai aur kis ke tareeq-e-ijtihaad se ye laazim aata hai ke agar bil-farz 
juziyaat-e-hadeesiya ya nusoos-e-nabawiyya maujood na bhi hotee’n to 
bhi unko istikhraaj-e-masaail mein koi mushkil pesh nahi aaskati thi, 
yaane nusoos-e-nabawiyya #F ki riaayat-o-hifaazat' unke nazdeek 
zaroori nahi, isi liye unke ashaab takhribaat? mein se aksar buzurg aese 
bhi guzre hain jo ilm-e-hadees mein mahaarat na rakhte the.? 


1T: (osle) Meherbaani, paas-o-lihaaz, murawwat, tarafdaari [RKT] 
2T: (55) Tabaahi, kharaabi, ujaadna, veeraan karna [RKT] 


3 Is liye Hujjatullah al-Baaligha ke baab: ‘siyi li 9 Susi Jal yu GJ ul'-al-Farg 
Bain Ahlul Hadees-o-Ashaab ur Raae mein se aakhri wo! ye puie JO JA lig 
se akheer baab tak padhna chaahiye. Nez Maulwi Abdul Hai Luckhnawi & ne 
bhi "Umdatur Raaya' mein iska eteraaf kiya hai. Chunache likhte hain: 
(V1 P13) basi bla Ji 3 Lea! 095 yo gäil Judi LS) D agl a yo ii yag “ 
Neez Shah Abdul Aziz .£? ke fataawa mein Mujtahideen-fil-Mazhab ki ilmi 
gaabiliyato'n ke mutaallig yehi farg bataaya hai. 
kuma oari pelog dd zo alg daa 456I jai oU! 
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Imam Bukhari .£ Aur Sahih Bukhari Ki Tasneef: 


Sahih Bukhari jo sehat-e-riwayaat ke alaawa juziyaat ki kasrat aur 
baraah-e-raast sunnat-e-mutahhara aur ahadees-e-motabara se 
istimbaat karne aur sehat-o-sahoolat istikhraaj, diqqat-e-ijtihaad mein 
jumla kutub mauallafat par fauqiyat rakhti hai. Hazrat Shah Saahab uski 
khususiyaat mein farmate hain ke Ahle Hadees ne pehle-pehel jo ilm-e- 
hadees ki tadween shuru ki to use 4 funoon mein mudawwan kiya. 
Sunan mein jinko fiqa bhi kehte hain, misl Muwatta Imam Malik aur 
Jaame Sufiyan ke aur fun-e-tafseer mein misl Kitaab Ibne Juraij ke, aur 
fun-e-seerat mein misl Muhammad bin Ishaq ki kitaab ke, aur fun-e- 
Zohd-o-Riqaaq mein kitaab Ibne Mubaarak ke. 


Pas Imam Bukhari .& ne chaaha ke un har 4 funoon ko ek hi kitaab mein 
jama kar de'n. Phir ye ke sirf wohi hadeese'n likhee'n jinki baabat Imam 
Bukhari ke waqt aur isse qable ke ulamae (hadees) ne sehat ka hukm 
lagaaya tha. Neez sirf marfoo aur musnad ahadees likhee'n aur jo kuch 
usme jins asaar (mauqoofa) waghaera se hai. Wo tab-an? hai na 
isaalatan?. Aur isi liye (Imam-e-Mamdooh ne) apni (is kitaab) ka naam 
“Al Jaame-us-Sahih-al-Musnad” rakha. Yaane sab funoon ko jama karne 
waali sahih aur marfoo riwayato'n ke bayan karne waali kitaab. 


Uske baad farmate hain: 
Neez Imam Bukhari ne ye chaaha ke pel o odg bh okai alj s 
apna saara zor Rasool Allah & ki K N 

: ade all al DIN EG 
hadees se istimbaat karne mein 7 Ma Pem 
lagaa den aur har hadees se “Hr 3S Jiwa Sugar JS oye deyim 
nihaayat kasrat se ehkaam 
mustambat kare’n. Aur ye aesi baat EE ET 
hai ke Imam Bukhari se pehle kisiaur ‘7#? ST 


al È cot g) a aia o al liag 


- Mir Sadiq Sialkoti 

* T: Aye Allah! Is likhne waale ki, musannif ki, aur us mein koshish karne waale aur unke 
waalidaen, sab ki maghfirat farma. Aameen 

1 T; (42132) Taaleef ki gai kitaab, tarteeb deen-e-islaam gai kitaab, taaleef-karda [RKT] 

2 T: (5) Bataur-e-ittiba, zimnan [RKT] 

3 T: (Lol) Buniyaadi taur par, aslan, qatai taur par [RKT] 
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ne nahi ki, lekin Imam-e-Mamdooh BERSANTAN SAN EET 
ne ye munaasib jaana ke un ahadees (Sharah Taraajim Abwaab Bukhari 


ko mukhtalif abwaab (ke zel mein) :P2-3)-£?musannif: Shah Saahab 
mutafarrig taur par zikr kare'n aur 
istimbaat ke nukaat aur rumooz-e- iasg Ga L gi BADI An, 


taraajim-e-abwaab mein rakhe'n 
(taake har ek hadees se bahut se 
masaail mustambat hone ke alag- 
alag unwaan qaaem ho jaae’n). 


Doosri Misaal: Aap # Ka Tariqa-e-Bayan Aur Tarz-e-Amal: 


Mohaddiseen qawaaid-e-zaban-e-arab aur Aap # ke bayan-o-tariqa-e- 
amal ke alaawa Aap # ke tariqa-e-sukhan?, tarz-e-bayan aur tariqa-e- 
amal ka lihaaz bhi zaroori jaante hain. Kyounke mutakallim? ki muraad 
ke sahih taur par samajhne ke liye zaroori hai ke uski roz-marrah ki 
aadat, guftagu, balke sunnat-e-fe'li aur tariga-e-amal ka bhi lihaaz rakha 
jaae. Masalan kisi amr ke laazim aur zaroori hone ke liye Aap & ke 
kalam-e-paak mein kahee’n to ye paaya gaya hai ke Aap #F ne farmaya 
ke falaa’n kaam baghaer falaa’n kaam ke nahi hai. 


Masalan Aap # ne farmaya: 


Us shakhs ki namaz nahi hoti jo (us LSI isla Íi e oal ishe Y 
me) Surah-al-Fatiha nahi padhta. (Bukhari) 


Is me Surah-al-Fatiha ki haesiyat namaz mein aesi qaraar di hai ke uske 
baghaer namaz hoti hi nahi." 


1 T: Urdu pdf mein ye arbi ibaarat tarjuma ke akheer mein isi tarah arbi mein likhi hui thi. Ye 
jumla Shah Saahab ka hai, ya Shaikh Meer Sialkoti 44 ka mujhe ilm nahi. Iska tarjuma mera 
izaafa hai, jo darj-e-zel hai: Allah ki qasam, is azeem imam ki samajh bahut gehri hai [RSB] 

2 T: Baat karne ka andaaz [RSB] 

3T: lei) Kalaam karne waala, guftagu karne waala, bolne waala [RKT] 

4 Neez Shah Saahab .£ Musaffa mein farmate hain: 


Agar aap sharai nusoos aur i d o ësh y" Sdent eén Agu 
ishaaro’n ki paerawi karte hain to 


iski misaal ye hai: Us shakhs ki AS isli 
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Aur kahee'n is tarah paaya gaya hai ke Aap #£ ne farmaya: 
Wo namaz kifaayat nahi karti jisme E alo hga Joll ei Y sklo čja Y 
admi ruku aur sujood mein apni 


pusht seedhi na kare. (Paragua ae 


Is mein ruku-o-sujood ke alaawa un mein itminaan aur etedaal ko aesa 
zaroori gardaana ke baghaer unke admi namaz se ohda-baraa' hi 
shumaar nahi hota. 


Aur kabhi you'n paaya gaya ke Aap # ne farmaya: 
Jis shakhs ne imaan aur niyyat-e- 1. J aè Uasi g Ehol olas al oy 
sawab se Ramzan mein qiyaam kiya 
(namaz-e-taraweeh padhi) uske 
saabiqa gunah sab bakhshe gae. 


(Mishkaat) a55 e pi 


Is mein namaz ko qiyaam se taabeer kiya hai, jisse maaloom hota hai ke 
haalat-e-giyam, namaz me ek aesa amr hai, jis par namaz ka naam hai 
to ye ek zaroori rukn hai aur kisi jagah is tarah farmaya: 


Namaz mein Allahu Akbar kehkar (ji Ul a aS ea 
daaakhil ho’n aur Salaam se khaarij (Tirmizi) 
ho'n. 


Is mein takbeer-e-tehreema namaz mein daakhil hone ke liye aur salaam 
yaane “Assalamu Alaekum wa Rahmatullah” kehna namaz se faarigh 
hone ke liye zaroori hain. 


In umoor mazkura-baala yaane qirat Surah-al-Fatiha, itminaan-o- 
etedaal, qiyaam, takbeer-e-tehreema aur salam ke mutaalliq ye to 
aapke aqwaal hain, jo mukhtalif unwaano'n se bayan kiye gae hain aur 
idhar aapke afaal mein aesa kabhi nahi paya gaya ke in umoor se koi amr 


namaz nahi hoti jo (us me) Surah-al- (Musaffa Sharah Faarsi Muwatta: V1 P20) 


Fatiha nahi padhta.* 
* T: Urdu pdf mein sirf arbi aur faarsi ibaarat likhi hui thi, ye tarjuma mera izaafa hai [RSB] 
1T: (Ip 044) Zimmedaari poori karne waala, bari-uz-zimma hona, farz adaa karna, waada poora 
karna [RKT] 
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bhi aapne ikhtiyaar aur amadan? tark kiya ho. Lihaaza mohaddiseen ke 
nazdeek ye sab umoor namaz ke arkaan hain aur uski sharai maahiyat 
mein daakhil hain ke un mein se koi bhi tark kar diya jaae to namaz sahih 
nahi hogi. Lekin fuqaha-e-hanafiyya ke nazdeek un mein se qirat Surah- 
al-Fatiha aur taadeel-e-arkaan aur khaatima par salam farz hain. 
Halaanke un sab umoor mein Aap #F ke aqwaal-o-afaal ek hi haesiyat se 
paae gae hain. Pas un mein se baaz ko farz aur baaz ko waajib aur baaz 
ko sunnat qaraar dekar farq karna durust nahi.? Aur apne usool-e- 
mustakhraja aur qawaaid-e-muqarrara ki binaa par ahadees-e-Rasool £F 
mein eecha-pechiyaa’n? nikaalna muttabieen-e-sunnat ki alaamat nahi 
hai.” 


Teesri Misaal: 
Ye hai ke Usool-e-Shaashi mein hai: 


Yaane is tarah Allah Ta'ala ka gaul Ke J iS 

“onè l9) g£ 3” (sirf) aurat ke ejaab : 
PERIHAL > l= 

se nikah ke munaqqid ho jaane mein ~” a E Poe 


1 T: (le) Jaan-boojh kar, daanista, bila-iraada, bil-maqsad, deeda-daanista, intentionally, 
purposely [RKT] 

2 Saahib-e-Hidaaya waghaera ne jo dalaael-o-wujuhaat pesh kiye hain, unko 
zaeef-o-rakeek jaankar nazar-andaaz kiya gaya hai aur qaabil-e-jawab nahi 
samjha gaya [Mir Sialkoti | 

3 T: (g &!) Ghuma-phira kar kehna, makr-o-fareb ki baat, usool be bayaan ki pecheedgi jisse 
asal mafhoom ko samajhna dushwaar ho [RKT] 


4 Haafiz Ibnul Qaiyyim .& ne Elaam-ul-Muwaqqieen mein ek taweel fehrist un 
ahadees ki di hai jo qaaileen-e-qiyaas ne ba-wajah mukhaalifat-e-qiyaas tark 
kardi hain aur phir kaha hai ke isi tarha aur bhi bahut si ahadees hain jin ko 
qaaileen-e-qiyaas ne chod diya hai. Halaanke wo sab sahih hain aur qiyaas ke 
khilaaf bhi nahi hain. Balke unki apni samajh ki ghalati hai ke unki samajh 
Paeghambar-e-Saadiq # ke bayan ke mutaabiq nahi utri. 


Kitne log ek sahih baat par tanqeed an Yy sle o eS 
karte hain, halaanke unki khud ki : | - 
samajh ghalat hoti hai.* P aaa 


Chunache ye amr aainda bayan-karda misaalo'n se ba-khoobi waazeh ho 
jaaega. (Mir Sialkoti | 
*T: Urdu pdf mein ye ashaar sirf arbi mein maujood hain, tarjuma mera izaafa hai [RSB] 
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khaas hai. Pas is par amal karna us 44 Ai BWA sa a 
riwayat ke roo se jo Nabi #¥ se marwi Aaa : A 

; hi eS l Il J6 al 
hai ke “Jo aurat wali! ki ijaazat ke 7” Me a 
baghaer apna nikah karegi to uska MJ JU JBL kat ela oil 
nikah baatil hoga, baatil hoga, baatil (Usool Shaashi Bahes-al-Khaas) 
hoga”. tark nahi kiya jaaega. 


Ye ibaarat apna matlab bayan karne mein saaf hai ke jab Quran-sharif se 
samjha jaata hai ke sirf aurat ke eejaab se nikaah munaqid ho sakta hai 
to agarche hadees mein aese nikaah ko ba-taakeed-e-shadeed baatil 
kaha gaya hai, phir bhi uski parwaah nahi ki jaaegi. Kyounke lafz (&) 
muannas ka seegha hai aur is mein fe'l-e-nikaah ki nisbat aurat ki taraf 
ki gai hai. Is liye baaligha aurat apna nikaah khud-ba-khud baghaer wali 
ki ijaazat ke bhi kar sakti hai aur hadees mein jo mazkoor hai ke aesa 
nikaah baatil hai. Uska etebaar nahi, kyounke agar uska etebaar kiya 
jaae, to aayat-e-qurani tark ho jaati hai. Kyounke fe'l-e-nikaah apne 
maane mein khaas yaane maaloom-ul-maane hai, jo mohtaaj-e-bayaan 
nahi, pas hadees-e-mazkoor ko tark kar diya jaaega aur Quran-e-Majeed 
ki aayat ko pakad liya jaaega, chunache Fusool-ul-Hawaashi Sharah 
Usool-ash-Shaashi mein usi ibaarat-e-baala ki sharah mein likha hai: 
Aur Ham ne (hanafiya ne) is hadees bd Li al dl SG a s 
ko jo khabr-e-waahid hai tark kar 


; A „LII 
diya hai, ba-muqaabla Quran ke : Ca 
kh k (Fusool-al-Hawaashi Sharah Usool-e- 

aas Ke. Shashi: P26) 


Tambeeh: Zaahir mein to samjha jaaega ke Quran-e-Majeed ki azmat ko 
qaem rakhne ke liye har cheez ko jo kisi nahj? se bhi muaariz-e-Quran 
ho tark kardiya jaata hai. Lekin haqiqat mein apne muqarrar-karda 
qaaeda (-e-khaas) ke muqaable mein hadees-e-Nabawi #F se inkaar 
karne ka ek mohazzab heela hai. Lissi! as Lg FS Y lo)” 


Allah Allah, kis qadar jurat hai ke jis amr ko Aap & 3 dafa ba-taakeed 


1T: (43) Qaanooni sarparst ya nigraan, murabbi, kafeel zimmedaar [RSB] 
zT: (Zó) Taur, tariqa, andaaz, dhang, qaaeda, usool [RKT] 
3 T: Aye hamare Rabb! Hame’n hidaayat dene ke baad hamare dilo’n ko tedha na kar [RSB] 
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farmawe'n, use muaariz-e-quran keh kar taal diya jaae. Phir uske maane 
to ye hain ke Aap #* bawujood Afsah-ul-Arab hone ke na to apni zuban 
jaante the aur na bawujood Rasool Allah # aur muallim-e-shariyat hone 
ke Quran samajhte the. Zuban-e-Arabi ke maahir hue to ajmi aur Quran 
ke aalim hue to ummati. !...il iisu S dl asi 


Agar ye uzr kar diya jaata ke ye hadees sahih nahi, ya ye keh diya jaata 
ke Aap # ki muraad ibtaal' se ibtaal se haqeeqi nahi to utna muzaaiqa 
na tha. Sirf ilmi tehqiqaat ka ikhtilaaf rehta, lekin nazireen aap dekh rahe 
hain ke yaha'n to muaamala hi kuch aur hai. 406 si 


Jawab: 


Accha janaab-e-waala! Agar aayat mein nikah ki nisbat aurat ki taraf 
karne se wali ki shartiyat isse zaaid ho kar qaabil-e-rad hai to aayat-e- 
baaligha nabaaligha? ka bhi to farq nahi hai. Aur mard ki qubooliyat ka 
bhi zikr nahi hai aur huzoor shaahideen (2 gawaaho'n) ka bhi zikr nahi 
hai. Pas jis tarah baaligha aurat apne nikah ki mukhtaar hai, isi tarah 
nabaaligha bhi honi chaahiye, aur jis tarah aurat baghaer wali ki ijaazat 
ke istiglaalan? apne ikhtiyaar se nikah kar satki hai, usi tarah uska nikah 
baghaer shahaadat-e-shahideen ke bhi durust samjha jaana chaahiye 
aur mard ki gubooliyat ke baghaer bhi nikah munaggid ho jaana 
chaahiye, halaanke ye sab soorate'n aapke nazdeek na-durust hain. Na 
to aap saghira ko bahgaer wali ki ijaazat ke ikhtiyaar-e-nikah dete hain 
aur na mard ki gubuliyat ke baghaer aap nikah jaaez jaante hain aur na 
shaahideen ke baghaer aap koi nikah durust jaante hain. 


Chunache Bidaaya Matan Hidaaya mein hai: 
Aur musalmaano ka nikah (kam-az- ye YA oodal z$ Jiru Ya 
kam) 2 gawaaho'n ki haazri ke 


baghaer munaqqid nahi hota. 
(Hidaaya: Kitab-un-Nikaah: 2) 


1T: (JWI) Baatil karna, tardeed karna, butlaan, radd, tark, maugoof kar dena [RKT] 
2 T: Naabaaligh [RSB] 

3 T: Saabiq-qadmi, paa-mardi, qaaem rehna [RKT] 

4 T: Naabaaligh [RSB] 
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Iski Sharah mein Hidaya mein kaha hai: 
Maaloom hona chaahiye ke A zS L è bà iagi of el 
muaamala-e-nikaah mein shahaadat j 
shart hai, kyounke Rasool Allah # ne De o ARE 
farmaya: Nikaah durust nahi hota i 
magar gawaaho’n se. 


Is mugaam par kam-az-kam 2 gawaho'n ki haazri shart rakhi hai aur uske 
suboot mein ek hadees bayan ki hai, lekin uski takhreej hasb-e-aadat zikr 
nahi ki. Yaane ye nahi bataya ke us hadees ko kis imam-e-hadees ne 
riwayat kiya. Khair Saahib-e-Hidaaya ne to nahi bataaya, lekin 
Khaatimatul Huffaz Asqalaani .£? Takhreej-e-Hidaaya mein uski baabat 
farmate hain: 

Maine is hadees ko in alfaaz ke saath bali lig aj za 

kahee'n nahi dekha. (Tagreej-e-Hidaaya) 


Subhanallah! Aisi hadees se istinaad karna jo huffaz-e-mohaddiseen ke 
dekhne mein bhi na aai ho aur aesi hadees se inkaar kar dena jise Imam 
Ahmad, Imam Abu Dawood, Imam Tirmizi, Imam Ibne Majah # 
waghaerahum jaese bade-bade aimma-e-hadees ne riwayat kiya ho aur 
Imam Tirmizi ¿4 ne use Hasan kaha ho. Hadees-e-Nabawi # ko bila- 
istiqlaal daleel-e-sharai janne waale ke nazdeek nihaayat taajjub-khez 
hai. 


Asal baat ye maaloom hoti hai ke choonke baaligha aurat ke nikah mein 
wali ki ijaazat apne imam ke nazdeek zaroori nahi, is liye wo qaabil-e- 
tasleem nahi. Agarche hadees mein saaf mazkoor hai aur choonke 
huzoor-e-shaahdeen' apne imam ke nazdeek zaroori hai. Is liye use 
shart qaraar diya gaya, agarche wo hadees jisse istinaad kiya gaya hai 
be-asal mahez hai. 


Iske baad ham ye bhi zikr kar dena munasib jaante hain ke Imam Zeli 
Hanafi .£ ne bhi Takhreej-e-Hidaaya mein is hadees-e-shuhood ki 
takhreej mein nahi bataaya ke ise kis Imam-e-Hadees ne riwayat kiya. 


1T: Shaahid, gawaahi dene waalo'n ki maujoodgi [RSB] 
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Balke sirf isi qadr keh kar uska be-asal hona zaahir kar diya: 
Ye hadees in alfaaz ke saath ghareeb hai. Ba lig é 


aur uske baad uske mazmoon ko deegar ahadees se saabit kiya hai. 


Chunache wo ibaarat you'n hai: 

Iski baabat kai ek (deegar) ahadees 
(bhi) hain, jinme se ek ye (bhi) hai, 
jisey Ibne Hibban ne apni Sahih mein s 
Saeed bin Yahaya Umawi se riwayat o! oë SLE o ai SAI dye 
kiya. Isne kaha: Hamse Hafs bin 
Ghayas ne hadees bayan ki. Isne Ibne 
Jurair se, isne Sulaiman bin Musa se, 
isne Imam Zohri se isne Urwah se, od» Y giS Y todo, ade Al se 
isne Hazrat Ayesha & se. Hazrat Pa Sa Sa 
Ayesha & ne kaha ke Rasool Allah & | | Wa 
ne farmaya ke Nikah nahi hota, D) SA a AA 
magar wali aur 2 aadil gawaho'n se SISI 
aur jo nikah uske siwa ho wo batil hai (Nasbur Raaya li-Imam Zeli Hanafi: V2 
aur agar auliya aapas mein ikhtilaaf P2) 
kare'n to sultan har is shakhs ka wali 

hai, jiska koi wali nahi. 


o! assi L Ig A SANI Ss 3 


HA KA eo 


AA KN e a 
Al Jy JE JG daie ye še oe 


Iske baad Imam Ibne Hibban .£& ka qaul uske baaz raawiyo'n ki nisbat 
zikr karke akheer mein bataur-e-faisla Imam Ibne Hibban se naql kiya 
hai: 
Is hadees ke siwa deegar koi hadees |ia aa S3 d a Y; 
(nikah ke) 2 gawaho’n ke zikr mein i z 
sahih saabit nahi hai. (P2) ai 


Ham is muqaam par is hadees se sirf ye bataana chaahte hain ke ye 
hadees sahih hai aur jis tarah us mein huzoor shahideen ka zikr hai, isi 
tarah wali ki zaroorat bhi mazkoor hai. Pas ek amr ko le lena aur doosre 


167 


ko chod dena, zwi?! 


Tarfa ye ke ba-qaul Imam ibne Hammaam .& ke huzoor shahideen ke 
baare mein iske siwa deegar koi hadees sahih nahi, lekin ishtiraat? waali 
hadees mazkoor-ul-faug? ka mazmoon deegar ahadees se bhi saabit hai. 
USI auð lò) 4 

Iske baad ham is aqdah ko kholte hain jo Saahib-e-Usool-e-Shaashi ne 
hadees (¿bL YG kig Sal i DAS fal si); zer-e-bahes ki nisbat farmaya 
ke ye khabr-e-wahid hai, so maaloom ho ke ye khabr-e-waahid nahi, 
kyounke ishtiraat-e-wali ke mazmoon ko koi 30 (ek) Sahaba Kiraam źí 
ne Aap #F se riwayat kiya hai. 


Chunache “Ar Raudha an Nadiyya Sharah ad Durar-al-Bahiyyah” mein 
Shaikh Shaikhana Nawab Saahab .& is hadees ke zimn mein farmate 
hain: 
Imam Haakim ne kaha ke is amr mein Sia Ss JE 
Aap & ki azwaaj-e-mutahharaat . x A 
la asle ade al JI lasl 
Hazrat Ayesha, wa Umme Salama, (DEENA ue e TY 
wa Zainab bint Jahash £ ki riwayaat PS əm S jar on aj y iede 


Sahih saabit ho chuki hain (Imam ara 
Haakim ne) 30 Sahaba Kiraam A ke (Raudha: P186 [Egyptian Editionl) 


naam ba-tarteeb zikr kiye hain. 


Ye to Sahaba Kiraam # ki tadaad hai aur unke baad to har zamana mein 
uske raawi ziyada hi ziyaada hote gae, agar ham un sab ka naqsha bana 
kar bataae’n to mazmoon bahut taweel ho jaaega. 


Deegar ye ke Aap #¢¥ se lekar maa-baad ke zamaano’n tak musalmano'n 
ka taammul is kasrat ke saath milaaya jaae to masla ishtiraat-e-wali 


1T: Is faarsi sawaal ka mafhoom hai: Ye kya hai? [RSB] 

2 T: (lil) Shart, shart lagaana [RSB] 

3 T: Jo oopar bayan ki gai [RSB] 

4 T: Is arbi ibaarat ka mafhoom hai: Ye to ek ghaer-munsifaana taqseem hai [RSB] 

5 T: Urdu pdf mein is muqaam par ye hadees baghaer tarjuma ke maujood hai: is hadees ka 
mafhoom hai: “Jo aurat apne wali ki ijaazat ke baghaer nikaah kare uska nikaah baatil hai”. 
[RSB] 
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mutawaatir-e-shariyya mein shumaar ho sakta hai aur bil-khusoos 
fuqaha-e-hanafiyya ke nazdeek bhi kam-az-kam use mashoor to zaroor 
maana ja sakta hai. Pas isse Quran-e-Majeed par ziyadaat-bil-ittifaaq 
jaaez ho sakti hai. Kyounke mashoor hadees se Kitaabullah ki takhsees 
aur us par ziyaadat hazraat-e-hanafiyya ke nazdeek bhi musallam hai. 


Deegar ye ke Usool-e-Shaashi mein bahes-e-khaas hi mein is masla zer- 
e-bahes mein chand sutoor peshtar mazkoor hai: 
Imam Haakim ne kaha ke is amr mein es A A ga agia rl oÍ ob 
Pas agar khaas ka hukm badalne ke ji E 
baghaer un dono'n mein jama dap doe 
; 5 f (Usool-e-Shashi Bahes-e-Khaas) 
mumkin ho to dono'n par aml kiya 
jaaega. 


Iske mutaabiq ham kehte hain ke aayat-o-hadees zer-e-bhaes mein jama 
mumkin hai aur ee ke khaas hone mein koi taghaiyyur' nahi aata. Pas 
hadees-e-mazkoor matrook nahi ho sakti. Tafseel uski you’n hai ke 
shariyat-e-mutahhara ke nusoos ke istiqra? se maaloom hai ke iqd-e- 
arkaan-e-sharai ye umoor hain. ®© Aurat ki taraf se eejaab. © Uske wali 
ki ijaazat. (3) Mard ki taraf se qubool. @ Kam-az-kam 2 gawaah. © Aur 
kisi qadr maher bhi. 


Saghira aur kaneez? ke liye to bil-ittifaaq wali-o-maula ki zaroorat hai. 
Ikhtilaaf sirf baaligha ki nisbat hai ke uske liye wali ki ijaazat zaroori hai 
ya nahi? Imam Abu Hanifa .& ke nazdeek zaroori nahi aur Imam Malik, 
Imam Shafai aur Imam Ahmad # ke nazdeek uske liye bhi wali ki zarurat 
hai. Syedna Imam Abu Hanifa .££ ki taraf se ek daleel ye hai ke lafz quran 
Ya mein nisbat faaili ki taraf hai, pas baaligha aurat apna nikah aap kar 
sakti hai. 


Iska jawab ye hai ke Quran-e-Kareem mein fe'l aurat ki taraf is liye nisbat 
kiya gaya hai ke choonke iniqaad-e-nikah ke liye mankooha baaligha ki 


1T: (45) Tabdeeli, badalna [RKT] 
2 T: (1,211) Justaju, talaash, search, quest [RKT] 
3 T: (aĉe) Ladi, haar [RKT] 
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raza bhi minjumla sharaaet ke hai. Is liye iln maane ki roo se uski taraf 
fe'l ki isnaad jaaez hai. Pas '& ki isnaad se sirf itna saabit ho sakta hai 
ke apne aqd-e-nikah mein baaligha aurat ko bhi dakhal hai. Is mein hasr 
ki koi daleel nahi ke amr nikah sirf uske haath mein hai. Kyounke aese 
qaziyya' ejaabiya mein mazkoor ka suboot hota hai aur isse maaida (lelo) 
ki nafee laazim nahi aati. ‘orol ye OŚ Yg pb Gi S G i LS” 


Aur hadees-e-mazkoor mein ye bataaya gaya hai ke aurat ki manzoori 
ke alaawa wali ki ijaazat bhi zaroori hai. Chunache aurat ki manzuri lafz 
(C&) se aur wali ki ijaazat lafz-e-izn se zaahir hai. Pas jis tarah 
shahideen ki haazri mafhoom-e-aayat se zaaid hai aur ham ne hadees ki 
roo se tasleem karli hai. Isi tarah wali ki ijaazat mafhoom-e-aayat se 
zaaid hai. Jo isi hadees aur is qism ki deegar ahadees se saabit hai, 
lihaaza ise bhi tasleem karna zaroori hai. 


Gharz ye ke hadees mein bhi qurani amr ko nazar-andaaz nahi kiya gaya, 
yaane ye nahi kiya gaya ke baaligha aurat amr-e-nikah mein be-ikhtiyaar 
mahez hai. Jisse mafhoom-e-qurani mein taghaiyyur ajaata ho. Balke 
mafhoom-e-qurani ko saabit rakh kar usse ek zaaid amr bhi bataaya hai. 
lihaaza bariaayat? deegar jamee ahadees, jin mein sharaet-e-nikah 
mazkoor hain. Aayat Ti se ye muraad hogi ke wo aurat bariaayat 


arkan-e-shariyya nikah-e-sharai kare, ye nahi ke jis tarah chaahe 
karlewe. 


Tambeeh: 


Haa'n itni baat zaroor hogi ke hamari tehreer ke mutaabiq A mein 
nikah se sharai nikah murad hoga, na lughwi, aur hanafiyya aur Ahle 
Hadees har-do ke nazdeek haqiqat sharai, haqiqat lughwi-o-urfi par 
muqaddam hoti hai. Jo! $ B9 pati LS” 


Aur shart-e-wali ko is muqaam par is aayat mein is liye zikr nahi kiya ke 
shuroot-e-balaaghat mein se ye bhi hai ke mutakallim muatazi-haal? ko 


1T: (423) Muaamala, hukm, khabar [RKT] 
2T: (ley) Lihaaz rakhte hue, khayaal rakhte hue [RKT] 
3 T: (JL (62340) Waqt aur haalaat ke mutaabiq [RKT] 
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malhooz rakhe aur uske mutaabiq kalaam kare aur kisi amr ke zikr ki 
zaroorat-o-adm-e-zaroorat aksar mutakallim ke iraada ke maatahat hoti 
hai. Pas Allah Ta'ala hakeem ke nazdeek ye muqaam muqtazi-e-zikr 
nahi. Aur usse thoda aage auliya ko saaf alfaaz mein khitab karke 
farmaya: 


Jab Mutallaqa Aurato'n Ki Iddat FATE A KN 
Poori Ho Jaae Aur Wo Apne Mn 
(talaaq dene waale) ka 
Khaawindo'n Se Aapas Ki MAA 
Razamandi Se Phir Nikaah Karna 
Chaahe'n To Tum Unko Us Baat 


Se Na Roko. 


La AA 


Is jagah ‘á’ mein auliya! ko khitab hai. Agar auliya ko baaligha ke 
nikah mein kuch bhi haq na hota to unko 02,4559” se khitab na kiya jaata, 
balke be-ikhtiyaar mahez qaraar dekar saaqit-ul-etebaar keh diya jaata 
aur BEN mein nikah ko aurato'n ki taraf nisbat karke unka haq-eejaab 
samjha diya hai aur 245155167 mein aurat ka eejaab aur mard ka qubool 
bataaya hai. 


Pas jaha'n munasib jaana sirf ek baat zikr ki aur jaha'n munasib jaana 
doosre amr bhi zikr kar diye. Ks Gus 4136; kyounke in sab ko amr-e- 
nikah mein daakhil hai aur yehi maane hain hadees ke ye ke saiyyiba? ka 
haq wali ki nisbat ziyada hai. Ye nahi ke wali be-ikhtiyaar mahez hai, 
kyounke (&h ism tafzeel ke baad (7s) waaridhai aur ism-e-tafzeel ka aesa 
istemaal muqaable ke liye aata hai. 


Imam Nawavi & is hadees ki sharah mein farmate hain: 

Hamare ashaab (shawaafe) ne uska Kà gÍ gi leh ue a olai 
ye jawaab diya hai ke wo (aurat) aE S 
ahaq yaane haqdaar hone mein Ya q 


1T: Check the meaning of wali [RSB] 
2 T: (4&3) Bewa ya wo aurat jo pehle se shaadi-shuda rahi ho [RKT] 
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shareek hai. 


Haasil kalam ye fe'l (J-2) ke isnad ke liye itni baat kaafi hai ke baaligha 
aurat ki raza bhi min-jumla sharaaet-e-nikah ke hai. Baaqi raha wali ka 
bhi dakhal so ye uske khilaaf nahi. Haa’n zaaid hai jiska lihaaz deegar 
ayaat mein baraabar rakha gaya hai aur hadees mein uska zikr saraahat 
aur safaai se kar diya gaya hai. Kyounke Aap # mubeen-e-quran hain, 
yaane khuda wand-e-aalam ne apne paak kalaam ke zariye jo kuch 
chaaha usey bayan karne waale hain. Chaahe apni zuban wahee-e- 
tarjuman se bayan karde’n. Chaahe apne tariqa-e-amal se batade’n. 
Jaesa ke farmaya: 

(Aye Paeghambar!) Ham Ne Ye KIWA 

Nasihat-naama Yaane Quran- m ea 44) 

sharif Aap Ki Taraf Is Liye Utaara 

Hai Ke Aap Logo'n Ke Liye Wo 

Ahkaam Jo Unki Taraf (amal ke 

liye) Utaare Gae Hain, Waazeh 

Taur Par Bayan Kar De'n. 

Lepa blano Jl slås ye SA dilg lio 


Chauthi Misaal: 
Ye hai ke Usool-e-Shashi mein bahes-e-aam mein kaha hai: 
Aur isi tarah Allah Ta'ala ka ye qaul zaji AGAR a D y 
(aas Bi SK) apne umoom se 
murzia” ke nikah ki hurmat ka UAE KA 
muataza hai aur hadees mein waarid “7” Se D A 
hua hai, ek baar ya do baar pistaan Y 5 WUY Ya glua Ya ial 
ka choosna ya ek Bag ya do baar Jahd a NA RESA 
pistaan bacche ke mu'n mein daalna 


(nikaah ko) haram nahi karta. Is an 
(Usool-e-Shaashi Bahes Aam: P6) 


Ss ia > dagas ETT) ACHA 


1 T: Ye hidaayat Allah ki taraf se hai aur wo jise chaahta hai seedhe raaste ki hidaayat deta hai 
[RSB] 
2 T: (4%) Doodh pilaane waali, daai [RKT] 
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muqam par aayat aur hadees mein 
muwafaqat mumkin nahi, pas 
hadees ko chod diya jaaega. 
(maazAllah) 


Ye ibaarat bhi apne matlab mein saaf hai ke hadees-e-nabawi ko kulliya 
matrook qaraar de diya gaya hai, balke Saahib-e-Hidaya marhoom ne to 
isse bhi sakht likh diya. 


Chunache farmate hain: 
Imam Shafai ne jo hadees-e-mazkoor Liy g al LIL 3337 olg) Lag 
riwayat ki hai wo Quran-e-Majeed se (Hidaaya: Kitab-ur-Razaa-at: V1 P329) 
mardood hai ya mansookh. 


Mansookh kehna to badi baat nahi, lakein sunnat-e-sahiha saabita! ko 
mardood kehna bahut sageel? hai.?u29 Le ail lac 


Imam Nawavi £& Sharah Muslim mein isi hadees ke zel mein ek aese hi 
etiraaz ke jawab mein likhte hain: 
EK un me se ye hai ke baaz ne ye. iay aan dipe pean oia) 
hai aur ye bilkul saaf ghalat hai aur 77” AA 
(apne ikhtiyaar-karda) mazahib ki “AJ ipai kanao A eisa) 
nusrat ke liye mehez apni khwaahish BS Sa BATA WAPA Pa 
se (Rasool Allah &) ki sunnato'n ko 
radd kar dene aur Sahih Sunan ko WA EN 
. : (Sharah Sahih Muslim: V1 P468) 
zaeef qaraar de dene par jurat hai, 
halaanke adad (-e-razaa-at) ke shart 
hone ke mutaalliq bahut si mashoor 
ahadees waarid hui hain aur durust 
yehi hai ke (adad-e-razaa-at) shart 


1T: Yageeni, tasleem-shuda sunnat [RSB] 

2 T: (4) Mushkil, dushwaar [RKT] 

3 T: Allah hamen aur unhe’n maaf kare [RSB] 

4T: (oé) Wo hadees ya riwaayat jis mein raawiyo’n ne ikhtelaaf kiya ho sanad ya matan mein 
[RKT] 
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hai. 
Aur isse kuch pehle daawa-e-naskht ke mutaalliq farmate hain: 

Un mein se ek ye hai ke baaz ne unki KERA wi Sa a of (La) 

mansookhi ka daawa kiya hai, aur wo 


bilkul baatil hai, jo khaali daawa se 
saabit nahi ho sakta. 


(Sharah Sahih Muslim: V1 P468) 


Iske baad ham ye bhi zaahir kar dena chaahte hain ke ye hadees bila- 
shak sahih hai. Imam Muslim ke alaawa is hadees ko deegar aimma-e- 
hadees ne bhi riwayat kiya hai. Masalan Imam Tirmizi &# ne apni Jame 
mein Hazrat Ayesha # se riwayat kiya aur phir kaha: 


Ell y iA y ee d a l s 
“Aur Imam Daraqutni +; ne apni Sunan mein Hazrat Ayesha č aur 
Hazrat Umme Fadhal (rz) (Hazrat Abbas # ki biwi) aur Hazrat Abu 
Huraira # se aur Hazrat Zaid bin Saabit #% se aur Imam Ibne Majah & 
ne Hazrat Umme Fadhal # aur Hazrat Ayesha č se aur Imam Abu 
Dawood -££ ne Hazrat Ayesha t# se aur Imam Nasai :& ne Mujtaba mein 
Hazrat Umme Fadhal $ se. Imam Muhammad .& ne apne Muwatta 
mein is hadees-e-mazkura baala ko to riwayat nahi kiya. Lekin Hazrat 
Ayesha & ki doosri riwayat ko Imam Malik :& ke waaste se riwayat kiya 
hai. Jis mein 5 razaa-at ka zikr hai. Aur use deegar mohaddiseen ne bhi 
riwayat kiya hai. Pas adad-e-razaa-at ki hadees ko jise bahut se 
mohaddiseen ne kai ek Sahaba Kiraam fig se bahut se silsila asnaad se 
riwayat kiya ho, mukhaalif Quran qaraar dekar taal dena hadees-e- 
nabawi & ki sakht be-qadri hai”. zi> si? 


Jama Bain-al-Aayah wal Hadees: 


Iske baad ham asal amr ki taraf ruju karte hain ke aayat hurmat-e-razaa- 
at aur hadees-e-adad-e-razaa-at mein mukhaalifat nahi hai. Balke 
hadees mubeen-e-quran hai. Yaane Aap # ne samjhaaya ke Allah Ta'ala 


1T: Mansookh hone ka daawa [RSB] 
2T: Aye Allah hame’n mehfooz rakh [RSB] 
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ke nazdeek mohrim-nikah (285 >) wo riza'! hai jo 5 baar choosa ho. 
Lekin agar pistaan mu'n mein lekar 1 ya 2 baar choosa jaae to Allah 
Ta'ala ke nazdeek uska etebaar nahi hai. 


Is daleel se jo ham saabiqan kai dafa zikr kar aae hain ke Aap #F Allah 
Ta'ala ki muraad bayan karne waale hain. Jaesa ke aayat: 


Aur Ham Ne Aap Par Ye Zikr dg G An a SI SI {j< sii; 


(Quran) Naazil Kiya Taake Aap p 
Logo’n Ke Saamne Bayaan Kare’n (Surah-an-Nahl: 44) . bgs) 
Jo Kuch Unki Taraf Naazil Kiya 

Gaya. 


se zaahir hai aur wo bayan bhi Allah Ta'ala ka taleem-karda hai. Jaesa ke 
farmaya: 
Phir Yaqinan Iski Wazaahat OAI 
Hamare Zimme Hai.? i 
(Surah-al-Qiyaamah: 19) 
yaane phir ye keh kar (aye Paighambar #F aapko) Quran ka bayan 
(samjha dena) bhi hamara zimma hai. 


Is razaa-at se hanafiyyo'n ki soorat-e-istidlaal ye hai ke choonke Allah 
Ta'ala ne adad-e-razaa-at ka zikr nahi kiya, balke sirf riza’ (t2) par hukm- 
e-hurmat lagaaya hai. Is liye qaleel-o-kaseer ka farq motabar nahi. Pas 
jo hadees uske muaariz hogi aur us mein kaseer-o-qaleel ka farq bataaya 
hoga, wo matrook-o-mardood hogi. (MaazAllah) 


Al Jawaab wa Billah Taufeeq as Sawaab: 


Ham hanafiyya ki is wajah-e-istidlaal mein chand nuqooz-o-muarazaat? 
pesh karte hain. 


Awwal ye ke Saahib Usool-e-Shaashi ne jo is aayat ko aam kaha hai, ye 
durust nahi. Kyounke jab soorat-e-istidlaal ki ye hui ke aayat mein sirf 


1T: (L2) Bacche ko doodh pilaane ka amal, neez wo muddat ya umr jis mein baccha dood peeta 
hai, razaa-at [RKT] 

2 T: Dono tarjume Ahsan ul Kalaam, Darussalam Edition se liye gae hain [RSB] 

3 T: (ols) Etirazaat [RSB] 
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riza’ (gu) par hukm-e-huramat lagaaya gaya hai aur adad-e-razaa-at ka 
zikr nahi hai. To ye aayat-o-hadees mein mutlaq aur muqaiyyid' ka 
muqaable hua, na ke aaam-o-khaas ka. mb 


Ye baat sirf hame’n hi nahi khatki, balke Shaareh Usool-e-Shashi, Saahib 

Fusool-ul-Hawaashi ko bhi khatki hai. Chunache wo is ibaarat-e- 

mazkura-baala ki sharah ke baad aakhir mein you'n tambeeh karte hain: 
Ye misaal ajnabi hai, pas tammul kar Jis əb dls liss 
lena chaahiye. (Fusool-ul-Hawaashi: P36) 


Aur Miftah-ul-Hawaashi mein is par hashiya diya hai: 
Wajah taammul ki ye hai ke nas (-e- „į Jis azs „Jta pab Jta lia zai 
Qurani) mein al-irza (gey) ka jo zikr 
à SIL Aba J| 2NI 
hai wo mutlaq hai. Pas use kaseer ke Pa PER 
saath muqaiyyid karna mutlaq ko Y jl Ab aled A Sr 


khabr-e-waahid se muqaiyyid karna Seni pÈ bign oll plil yanas 
hai. Aam ko khaas karna nahi hai, pas 


is misaal ka is jagah waarid karna TS a AA 
durust nahi hai aur mumkin hai keis -peiie a AS o ool sii 
(etiraaz) ka ye jawab diya jaae ke nas (Miftaah-ul-Hawaashi) 
ba-etebaar mabdaa? ke aam hai. Pas 

uska dono'n mahlo’n mein waarid 

karna durust hai. 


Agarche Saahib-e-Miftaah ne uske bar-mahal hone ki ek wajah zikr bhi 
kar di hai, lekin “s£” ke lafz se khud hi uski zof ki taraf bhi ishaara kar 
diya hai aur aage chal kar in sha Allah ham us par kuch aur bhi likhenge. 
Behrehaal Shahshi ka use aam qaraar dena khud hanafiyya ke nazdeek 
bhi tasalli-bakhsh nahi hai. 


Duwwam ye ke aayat mein agar adad-e-razaa-at ka zikr nahi to kai ek 
deegar umoor bhi mazkoor nahi hain aur wo hanafiyya ke nazdeek 
amar-e-riza’ (el) mein hadees hi se saabit ho kar qaabil-e-etebaar hain. 


1T: (344%) Qaid kiya hua, qaidi, paabandi lagaaya hua [RKT] 
2 T: (122) Aaghaaz, ibtida, shuru hone ki jagah, buniyaad [RKT] 
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Pehla amr ye hai ke aayat mein sirf sheer-e-maadar aur doodh ki behen 
ki hurmat ka zikr hai aur doodh ki jihat se baaqi rishto'n ka hukm 
mazkoor nahi aur hadees mein waarid hai: 
Razaa-at ki wajah se wo sab rishte a ya pa L g Lal au 
haraam thehralo jinhe’n tum nasab (Muslim: H1445) 
ki wajah se haraam thehraate ho.' 


Pas hadees mein Quran se zaaid hukm hai aur use hanafiyya ne tasleem 
kiya hai, chunache “Bidaaya” aur uski sharah “Hidaaya” mein hai: 
Aur (nikah halaal nahi) doodh ki maa o asb Ya cielaj oe al Y, 
aur na doodh ki behen se qaul-e- ri rta Seur 
khudawandi: “Aur Tumhari Wo ils ow da iele 
Maae’n Jinho'n Ne Tumhe’n Doodh 4a, AEGI GA ah Ka 
Pilaaya Ho Aur Tumhari Doodh- 
shareek Behne’n”? ke hukm se aur 
Rasool Allah # ke qaul: “Razaa-at ki a? 
wajah se wo sab rishte haraam (Hidaaya: Kitab-un-Nikaah: Fasl Bayaan- 
zi F . s ul-Muharramaat) 
thehralo jinhe’n tum nasab ki wajah 


se haraam thehraate ho"? 


r ao~ L gbl o pa PA] asle 


Yaane is hukm se ke jo rishte nasab se haram hai, wo riza’ (t>) se bhi 
haram hain. 


Is ibaarat se saaf zaahir hai ke saahib-e-hidaaya ne maa aur behen ke 
alaawa baaqi razaai rishto’n ki hurmat hadees se li hai. Haa’n wo uske 
jawab mein keh sakte hain ke ye hadees kai ek Sahaba Kiraam £ se 
marwi hone ke sabab mashoor hai. So ham ne adad-e-razaa-at waali 
hadees ki nisbat bhi saabit kar diya hai ke wo bhi kai Sahaba Kiraam ŝi 
se marwi hai. bli? 


Doosra amr ye hai ke aayat-e-riza' (£L>)) mein ye amr-e-mazkoor nahi hai 


1T: Urdu pdf mein ye hadees baghaer reference aur baghaer tarjuma ke, ye dono mera izaafa 
hai [RSB] 

2 T: Urdu pdf mein is aayat ka tarjuma maujood nahi, ye tarjuma Ahsan-ul-Kalam, Darussalam 
Edition se liya gaya hai [RSB] 

3 T: Urdu pdf mein ye hadees baghaer reference aur baghaer tarjuma ke, ye dono mera izaafa 
hai [RSB] 
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ke doodh kitni umar mein piya jaae ke hurmat-e-nikaah ke mutaalliq iska 
etebaar kiya jaae. Haa'n ye baat hadees mein mazkoor hai. Chunache 
“Bidaya” aur uski Sharah “Hidaaya” mein hai: 


Aur jab raza'a ki muddat guzar jaae, p Lal lau o g Lal iae cia Ia 


to raza'a ke mutaalliq hurmat ka 

| >, Y: | ade al, 5 
hukm nahi rehta. Aap ## ke is hukm 7” AA ae 
ki wajah se doodh chudaane ki umar (Bidaaya: V2 P329) .JLaäl 


ke baad raza'a ka etebaar nahi hai.' 


Fuqaha-e-Hanafiyya # ne is hadees se alyat-e-qurani par ziyaadat ko 
bila-taraddud qubool kar liya hai. Halaanke mohaddiseen ke nazdeek is 
hadees ki sanad Sahih Muslim ki hadees: 


Ek baar choosne se (doodh peene) ya Lolaa Yy iaol aas Y 
do (2) baar choosne se haraam nahi (Sharah Musnad Shafai: V5 P112) 
hote.? 


ke baraabar nahi hai. Jisko unho’n ne Quran se zaaid samajh kar 
matrook-o-mardood qaraar diya. MaazAllah 


Is muqaam par ham Saahib-e-Miftaah ke imkaani jawab ka jawab bhi 
zikr karte hain, jiska oopar waada kiya gaya tha ke agar is aayat ko ba- 
lihaaz mabdaa ke aam qaraar dekar aam aur mutlaq dono’n ki misaal 
qaraar dete hain to is umoom mein raza-e-kabeer (5S pls) ki sheer-e- 
maadar bhi daakhil hai. Pas usko aayat ke hukm mein kyou'n nahi liya 
aur kyou’n aesi hadees se, jo akhbaar-e-ahaad mein hone ke alaawa 
isnaad mein bhi raf-an? muttafiq-us-sehat nahi hai. Quran par ziyadat 
qubool karli? sy dauð Is) A 4 


Is tafreeq ki wajah se ye ke raza-e-kabeer (5 £l2)) ka etebaar unke 
imam ne kiya to unho’n ne bhi kar liya. Go muttafiq-us-sehat hadees se 
saabit nahi hai. Aur adad-e-razaa-at ka etebaar unke imam ne na kiya to 


1T: Urdu pdf mein ye hadees baghaer reference aur baghaer tarjuma ke, ye dono mera izaafa 
hai [RSB] 

2 T: Urdu pdf mein ye hadees baghaer reference aur baghaer tarjuma ke, ye dono mera izaafa 
hai. Reference dorar website se liy gaya hai [RSB] 

3 T: bay 

4 T: Ye to ghaer munsifaana taqseem hai [RSB] 
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unho'n ne bhi na kiya. Uski taraf iltifaat na kiya, agarche wo kai ek 
muttafiq us sehat ahadees se saabit hai. 


Paachwee'n Misaal: 


Ye hai fuqaha-e-hanafiyya ke usool ka ek qaaeda hai ke jo Saahabi ghaer 
mujtahid ho, uski riwayat agar min-kul-ul-wujooh qiyaas ke khilaaf ho to 
wo riwayat gaabil-e-tark hoti hai. Chunache Usool-e-Shaashi mein hai: 
D Wh D ki jo Wa opadl A ya sl mi 
adaalat (tagwa) mein to maroof (-0- 
Si AN e Ulla ba 
mashoor) hain, lekin ijtihaad aur E T . ? ii 
fatawa mein maaroof nahi hain. =e 5e SU o oal g ire eE 
Maslan Hazrat Abu e # aur W häl padi aly ob Jae Lagi Sha) 
Hazrat Anas #, pas jab koi riwayat in 
lo ale ol laa) Se 
jaese (ashaab) se tere nazdeek sahih dea ols edel esy La 
saabit ho jaae to agar wo hadees a 
qiyaas ke muwaafiq ho to uske 
laazim-ul-amal hone mein koi shak 
nahi aur agar (wo hadees) qiyaas ke 
khilaaf ho to qiyaas par amal karna 
behtar hoga. 


Misaal uski wo hadees hai jo Hazrat «= Le sya) “Sg yi Sa) b dla 
Abu Huraira # ne riwayat ki, ke aag oboy y ebi i pke cxl J J b 
par paki hui cheez kha lene se wazu 
(naya) karna chaahiye, us par Ibne 
Abbas # ne kaha ke agar tum garam 
paani se wazu karo to kya tum phir 
uski wajah se bhi taaza wazu 
karoge? To Abu Huraira # (sunkar) 
chup ho gae. 


Maaloom hua ke Ibne Abbas #ne us 77 ae y aa 


hadees ko sirf qiyaas se radd kiya P ly kuli A lis eg cold 
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da a WA (uske II SIS las by aa ilia apa 
Ibne Abbas #$ ke paas koi hadees ; 
Yona Ib ai 
hoti to usko riwaayat karte, isi binaa AA D 
par hamare ashaab (hanafiyya) ne ix id, AU Wa oS 
Abu Huraira # ki riwayat darbaarah' js ju An be yS Y ois 
masla misraat? ko giyaas ke A 
BU cde Per SS AI 
muqaable mein tark kar diya. Aur ba- a Da 
etebaar raawiyo'n ke ikhtilaaf ke <S HAA KAN Ss 


ham ne kaha ke khabr-e-waahid par 9355 a Ig ila Lai AN 
amal karne ki shart ye hai ke wo (Usool-e-Shashi: Matba Mujtabai, 
Quran-o-Sunnat-e-mashoorah ke Delhi) 


khilaaf na ho (chunache) Aap & ne 
farmaya ke mere baad tumhare paas 
ahadees kasrat se bayaan hongi. Pas 
jab tumhare paas meri taraf se koi 
hadees pesh ho to use Kitaab ke 
saamne karna, pas jo uske muwaafig 
ho use gubool kar lena aur jo uske 
khilaaf ho use radd kar dena. 


Is ibaarat ke mutaallig ham kisi gadr tafseel se bayan karna chaahte 
hain, kyounke nafs-e-masla ke alaawa uski zanjeer ki ek-ek kadi ghalat 
aur be-gaaeda hai. 


@ Nafs-e-masla ki tehgeeg ke aaya hifz aur adaalat ke alaawa raawi ke 
liye figa-o-ijtihaad bhi zaroori hai? 


(2) Aaya ye usool Imam Abu Hanifa .££ ka waza kiya hua hai, ya kisi aur 
ka? 


(3) Hazrat Abu Huraira #¢ faqeeh aur mujtahid the ya na the? 


(2) Hazrat Ibne Abbas # ka etiraaz Hazrat Abu Huraira # par kis jihat se 


tT: (%49) Ke baare mein, ke mutaalliq [RSB] 
2T: (ëlsal) Aesa jaanwar jiske bechne se pehle uske thano’n mein doodh rok kar rakha gaya ho, 
taake khareedne waala samjhe ke us jaanwar ke doodh ki miqdaar ziyaada hai [RSB] 
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tha? Aaya hadees ko qiyaas ke khilaaf samjha, jaesa ke musannif ne 
samjhaya ya kuch aur baat thi? 


© Tehgeeg hadees-e-misraat. 


© Khabar-e-waahid ka mukhaalif Kitaab-o-Sunnat mashoorah-o- 
khilaaf-e-zaahir hona. 


@ Hadees '.....S4w Jul! SI AS' ki tehqeeq 
Wo misaale'n jin mein hanafiyya ne khud is usool ka khilaaf kiya. 


Pas in raus-e-thamaaniya ki tehqeeq se munkashif ho jaaega ke apne ek 
khud saaakhtagaaid ki tarweej ke liye kis qadar be-zaabtagiya'n karni 
padee'n. Jinse sunnat-e-sahiha ko be-parwaahi se taal dena nihaayat 
asaan ho gaya. Sunnat-e-Rasool ## haath se choote, lekin apne 
buzurgo'n ka banaaya hua qaaeda na toote. ,221 e4! 


Amr-e-Awwal: Nafs-e-Masla Ki Tehgeeg: 


Amr-e-awwal ka bayan Saahib-e-Noor-ul-Anwaar ke lafzo'n mein you'n 
hai: 

Raawi-e-hadees agar figa aur algal ea a e o) cslas 
ijtihaad mein shohrat-o-taqaddum a | | 
rakhta ho, jaese khulafa-e- Wa LA 
raashideen, Abdullah bin Masood, MJUE oly pil a Ja D 
Abdullah bin Umar, Abdullah bin ah olina s ÅS aiall og hani 
Abbas aur Abdullah bin Zubair #í¢ to NAN ji 

aese raawi ki hadees hujjat hogi. Us Sa pe Ka hg 
hadees ke saath qiyaas matrook kiya öy YI 
jaaega aur agar raawi mein adaalat (Noor-ul-Anwaar: P178) 
aur zabt ho, magar fiqa na ho, jaese 

Hazrat Anas # khadim-e-Rasool 

Allah # aur Abu Huraira # (jo ghair- 

faqeeh the) aese raawi ki hadees 

agar qiyaas ke muwaafiq hogi to us 

par amal kiya jaaega aur agar 
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mukhaalif hogi to qiyaas na choda 
jaaega, siwaae zaroorat-e-khaas ke. 


Naazireen, ghaur kare'n ke is shart ka natija kaesa bhayaanak hai? Jo 
ulama-e-usool ne khud hi bata diya hai ke Hazrat Anas # aur Abu 
Huraira # jaese khadimaan-e-khaas ko be-fiqa kehkar kitni hadeeso'n 
ko giyaas-e-mujtahid ke mugaable mein mustarad kar diya gaya hai. 4 


Amr-e-Duwwam: Kya Ye Usool Imam Abu Hanifa .& Ne Waza Kiya? 


Amr-e-duwwam ka bayan is tarah hai ke ye usool, yaane ishtiraat-e-fiqa 
raawi Imam Abu Hanifa .& ka waza kiya hua nahi hai. Balke Isa bin 
Aabaan' ka hai. Jo Imam Muhammad .£ ke shagird the. 


Chunache Saahib-e-Noor-ul-Anwaar farmate hain: 


(1) 
Raawi faqeeh aur aadil mein ye farq Aaly aiall padi yg Bad yi 
Isa bin Abaan ka mazhab hai aur 
aksar mutakhkhireen ne uski ; ; 
paerawi ki hai. Lekin Imam Karkhi & o t oes Si A 
aur hamare ashaab mein se jo uske pail D col) ai yl bi 
paeru hue hain, unke nazdeek raawi IA | lap udi 
ki fagaahat shart nahi hai. Kyounke ““ a a 
hadees qiyaas par muqaddam hai, Wear oS Jd h) chal de pa 
balke har ek hadees jo aadil raawi ki Ba dg LSI 
riwayat se ho, qiyaas par muqaddam 
hai. Jabke wo Kitaabullah aur 
Sunnat-e-mashoorah ke khilaaf na 
ho. 


Í alg coki al dt A 


(Noor-ul-Anwaar: P179-180) 


@ Isi tarah Raees-ul-Hanafiyya Imam Ibnul Hammam - ho hanafiyyo’n 


t Isa bin Abaan 221h mein Basra mein faut hue (Al Fawaed-al-Bahiyya: P16) 
[Mir Sialkoti | 
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ke nazdeek rutba-e-ijtihaad par maane gae hain.' Apni kitaab “Tehreer” 
mein aur muhaqqiq Ibne Ameer al-Haaj uski Sharah “At Taqreer-wat- 


Tahreer” mein famrate hain: 

Jab khabr-e-waahid aur qiyaas mein 
aesa taaruz ho ke un dono'n mein 
jama mumkin na ho to aksar aimma 
ke nazdeek hadees ko behrehaal 
muqaddam kiya jaaega. Un mein se 
Imam Abu Hanifa aur Imam Shafai 
aur Imam Ahmad # hain. 


la a> a Ww Is) din) 
sa iis gi ya GSI is 


(At Taqreer wat Tahreer: V2 P298 
[Egyptian Edition]) 


Isi tarah Kashf-ul-Asraar Sharah? Usool Bazdawi mein is masla ke 
mutaalliq bast? se bayan karne ke baad kaha hai: 


Imam Abu Hanifa . se saabit ho 
chuka hai, Aap ne farmaya ke jo kuch 
hame'n Allah Ta'ala aur uske Rasool 
& ki taraf se pohonch jaae, wo sar- 
ankho'n par (manzoor) hai aur salaf 
(-e-ummat) mein se raawi ki 
faqaahat ka shart hona kisi se bhi 
mangool nahi. Pas saabit hogaya ke 


ye qaul naya (bidat) hai. 


aaa Mn 
Penuaian 
a oe Jis y cod ohl 
o c ell AI bhail Al 

Dda daill lia 


(Kashf-ul-Asrar: V2 P703 


[Egyptian 
Edition]) 


Kasf-ul-Asrar mein is masla ke mutaallig jo mabsoot” bahes likhi hai, 
uska zikr karke baaz maqalaat Allama Taftazani ne bhi Sharah Tauzeeh 


mein likhe hain. Chunache farmaya: 


t Shaikh Ibne Hammam ka ye darja "Durre Muqtar" aur uski Sharah Shaami 
mein mazkoor hai. Hamari is kitaab "Taareekh Ahle Hadees" ki kisi guzishta fasl 


mein bhi iska zikr ho chuka hai. 


? Saheb-e-Kashf-ul-Asrar, Imam Abu Hanifa ¿4 ka qaul darbarah mataabeat 
Quran-o-Hadees naql karne ke baad likhte hain ke fuqahat raawi ki sharf salaf 
mein se kisi se bhi manqool nahi. Lihaaza ye baat nai ghadee hui bida'at hai. 
Pas isse ye bhi sabit ho gaya ke Imam Abu Hanifa -#4 is qaul ke qael na the. 


3 T: (1243) Tafseel ke saath [RSB] 


4 T: (92) Faraakh, kushaada, wasee, mufassal, phaela hua [RKT] 
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Teesre is wajah se ke bade-bade 
Sahaba Kiraam £ se manqool hai ke 
unho’n ne ghaer-faqeeh sahaabi ki 
khabar se qiyaas ko tark kar diya aur 
saahib Kashf-ul-Asraar ne aesa naql 
kiya, jis mein ye ishara hai ke ye farq 
bidat hai aur neez ye ke khabr-e- 
waahid behrehaal qiyaas par 
muqaddm hai. 


rt hbal LS oe pi ae E Ly 
Syal l A a Si S 
pis b AASI obo Ga ig caib 
p olg chda dal lia oi o 


aë t e A l pia a> 
(Talweeh Ma-arra (G4 98): V2 P5) 


Aakhir mein ham Imam-ul-Hind Hazrat Shah Waliullah Saahab .& ki 
ibaarat naql karte hain, jo khaas is masla ke alaawa baaz deegar usool- 
e-hanafiyya ki nisbat bhi hai ke un sab usool ki riwaayat Imam Abu 
Hanifa ¿4 aur unke buzurg shagirdo’n (Imam Abu Yusuf ¿£4 aur Imam 
Muhammad .&) se hargiz sahih nahi hai aur un par muhafazat! karna 
mutaqaddimeen-e-hanafiyya ka dastoor nahi tha. Jaesa ke Imam 
Bazdawi £& kehte hain. Chunache farmate hain: 


In mein se ek ye hai ke maine baaz ko 
paaya jo ye gumaan karte hain ke 
Imam Abu Hanifa .& aur Imam 
Shafai .££ ke ikhtilaaf ki binaa un 
usool par hai jo Kitaab Bazdawi 
waghaera mein mazkoor hain. Aur 
haq baat ye hai ke aksar un usool 
mein se unke aqwaal se takhreej ki 
gai hai aur mere nazdeek ye masla ke 
khaas bazat-e-khud waazeh hota hai. 
Usko bayan ki zaroort nahi hoti. 

Aur ye ke ziyadat bhi ek qism ka 
naskh hai aur ye ke aam misl khaas 
ke qatai hota hai aur ye ke raawiyo’n 
ki kasrat se tarjeeh nahi ho sakti. Aur 
nez ye ke jab raae aur qiyaas ka 


sl of esp pean Dar ol (lge g) 
aay a g iino sho yl 
È DSi JoY lia e ele À 
oÍ gal Loly cas g gal oS 
Sa e ima Li 
Yy co gladi oh ABa edl o 

ohl ais 


NK ehl ols Fea as 3! oly 
aila all SI rs Y oly bS 
di da hdl oa Y 


DAN eggin ine Y ooh asil ok 


1T: (Ca) Hifaazat, rakhwaali, paasbaani, sarparasti [RKT] 


184 


darwaza band ho jaae to ghair- 
faqeeh (sahabi) ki riwayat par amal 
karna waajib nahi aur ye ke 
mafhoom shart aur wasf ka hargiz 
etebaar nahi aur ye ke amr ka 
taqaaza zaroor-zaroor wujoob hi hai. 
Aur misl unke deegar usool aese 
hain, jin ki aimma ke kalaam se 
takhreej ki gai hai aur un usool ki 
riwayat Imam Abu Hanifa .& aur 
aapke saahibaen (Imam Abu Yusuf 
aur Imam Muhammad #) se sahih 
taur par saabit nahi aur ye ke un 
usool ki nigehbaani karna aur un 
etiraazo'n ke jawab mein jo un par 
waarid hote hain, takalluf karna, jis 
tarah ke Bazdawi .££ waghaera karte 
hain, apne istimbaato’n mein 
mutaqaddimeen ka dastoor nahi tha. 
Aur wo unke khilaaf par muhaafazat 
karne aur unke jawab se jo un par 
waarid hote hain, ziyaada haqdaar 
nahi hain. 


P AN o oy Ai iols 
isau dpl W Jely cil Sp 
ly le a Y lglg ASI AS le 
oad alg a Äiy> zi RE 
3g L ol ari kele ibil) 
pe ed gyri ia oyi leale 
ibilal ya g= ents Sa alah LS 


ade ag ai IA le 
(Hujjatullah al-Baaligha: V1 P159-160 
[Egyptian Edition]) 


In hawaala jaat se bakhoobi zaahir ho gaya ke mohaddiseen ke alaawa 
khud hazraat-e-hanafiyya bhi sareehan likhte hain ke ishtiraat fiqa raawi 
ka usool hazrat Imam Abu Hanifa .££ ka muqarrar-karda nahi hai, balke 
Isa bin Abaan ka ejad-karda hai aur usse peshtart kisi bhi Imam ne ye 


baat nahi ki. 


Ab ham uski wajah bayan karte hain ke Isa bin Abaan ne ye usool kyou'n 


waza kiya? 


Isa bin Abaan ibteda mein Ahle Hadees the. Imam Muhammad .£ ki 


1T: (fw) Pehle, saabiq mein, bahut pehle [RKT] 
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sohbat mein reh kar unse mutaassir ho gae.t Khayaalaat mein inquilab 
hua, to ikhtilaaf ke waqt nae ikhtiyaar-karda tareeq ke muqaable mein 
jo riwayat aae’n, unki tehqiqaat mein is shart ka badhaana zaroori 
khayaal kiya ke jo Sahaba Kiraam £t ghair-fageeh ho’n, bawujood unke 
saadiq-o-aadil-o-zaabit hone ke qiyaas? (apni raae) ke muqaable mein 
unki riwayat ko thukra diya jaae. taa>i o4 


Amr-e-Suwwam: Hazrat Abu Huraira #¢ Mujtahid Aur Faqeeh...: 


Amr-e-suwwam ye ke Hazrat Abu Huraira # faqeeh-o-mujtahid the ya 
aami? So iska bayan is tarah hai ke Hazrat Abu Huraira # ke mujtahid 
hone se inkaar karna, ilm-e-hadees-o-riwayat ke mutaala-a? ki kami ka 
natija hai. Warna jo shakhs isfaar-e-hadees* par nazar rakhta ho, use 
baghaer tasleem ke chaara nahi ke Hazrat Abu Huraira # fuqahae 
Sahaba Kiraam £# mein se the, tamaam asbaab-e-ijtihaad unko qudrat 
ne ataa kiye the aur wo Sahaba Kiraam £t ki jamat mein baraabar fatwa 
aur saahib-e-ijtihaad the. Is baat ka iqrar khud hanafiyya Shareh Usool 
ko bhi hai. Jinho’n ne ilm-e-hadees padha aur Hazrat Abu Huraira # ki 
riwayat-o-ijtihaadaat ko nazar-e-ghaur se dekha, chunache ham baaz ki 
ibarate’n naql karte hain. 


Allama Ibne Hammam 4 jo mutaakhireen-e-hanafiyya mein darja 
ijtihaad tak pohonche aur mazhab-e-hanafi ke khaas-al-khawaas 
haamiyo’n mein se hain. Fathul Qadeer Sharah Hidaya mein farmate 
hain: 


t Esa bin Abaan ke is tabdeeli-e-tareeq ka zikr-al-Fawaaed al-Bahiyya mein 
maujood hai. 
2 Qiyaas se murad ham ne Isa bin Abaan ki zaati raae is liye bayan ki hai ke 
haqiqat mein koi bhi sahih hadees aql-e-sahih aur qiyaas-e-sharai ke khilaaf 
nahi hoti. Jo kuch ikhtilaaf hota hai wo qiyaas karne waale shakhs ki raae se 
hota hai. So hadees ka martaba isse bahut buland hai ke wo kisi khaas shakhs 
ke qiyaas ke khilaaf hone ke sabab darja-e-etebaar se saqit ho jaae. 

Uisa S| da bugil FS Y Lo) 
3 T: (43JU-s) Kisi cheez ko uski waaqfiyat haasil karne ki niyyat se dekhna, kisi cheez se aagaah 
hona, ghaur, tawajjo [RKT] 
4T: (Cd lui) Hadees ki badi kitaabe’n [RSB] 
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Aur ek lakh ashaab jinko chodh kar 
Aap dd faut hue, un mein se 
mujtahideen ki ginti 20 se ziyaada 
tak nahi pohonchti, masalan khulafa- 
e-arba aur abaadila! aur Zaid bin 
Saabit aur Ma'az bin Jabal aur Anas 
aur Abu Huraira £# aur kuch thode se 
aur baagi sab ka ruju inhi 
(mujtahideen Sahaba Kiraam ££) ki 
taraf tha aur wo inhi se fatwa poocha 
karte the. 


A A pee A ANI ei 
sääl ag sse adu Y olwg ada 
Balal sabJ ogie o SÍ g 
É s oh d o Slag oat oy js 
m oa ody Hb g iga 

e oping 


(Fathul Qadeer Sharah Hidaya: V2 P141 
[Printed by Nol Kishor]) 


Isi tarah Allama Abdul Aziz Bukhari Hanafi && ne to Kashf-ul-Asraar 
Sharah Usool Bazdawi mein nihaayat zor se Hazrat Abu Huraira # ka 
mujtahid hona likha hai aur iska inkaar karne waale ki tardeed ki hai, 


chunache farmate hain: 
“(iske baad ye ke) Ham ye tasleem 
nahi karte ke Hazrat Abu Huraira # 
faqeeh na the, balke (ham kehte 
hain) ke wo faqeeh the aur asbaab- 
e-ijtihaad mein se koi sabab bhi aesa 
na tha jo un mein maujood na ho, 
aur wo Sahaba Kiraam # ke zamane 
mein fatwa diya karte the aur us 
zamana mein siwae mujtahid ke koi 
fatwa na diya karta tha, aur Aap 
Rasool Allah # ke aala-qadr ashaab 
mein se the. Allah un sab se raazi ho 
aur Aap #¢ ne un (Hazrat Abu Huraira 
#) ke haq mein haafiza ki dua ki thi. 
Pas Allah Ta'ala ne unke haq mein 
Aap #F ki dua qubool farmai aur saari 


we Àl e Sae b of pls Y LÍ de 
WA pta ehy lei OS h lei OS 
a eh oS a y lY oki oe 
H è i oS by ibaa ohj 
ide y oG g i Y ohl 
s adle A Se a J obedi 
ÄI ho ll leo aiy cepe Ù s 
la À Mi Baa ag ale 


aid g oS da aa 


1T: (L£) Chaar (4) motabar rawiyaan-e-hadees, jin ke naam Abdulla hain. Yaane, Abdullah bin 
Masood, Abdullah bin Umar, Abdullah bin abbas, aur Abdullah bin Zubair 2 [RKT] 
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duniya mein unka zikr aur unki 
hadees phael gai. 

Imam Ishaq Hanzali ne kaha ke 
hamare paas (masaail) ahkaam mein 
kul 3000 hadeese'n saabit hui hain, zi JB, lg WI gu Baja 
jin mein se 1500 (sirf) Hazrat Abu 
Huraira # ki riwayat se hain. Aur ji 
Imam Bukhari ne kaha ke Hazrat Abu il oy isla css) 353 Lal 


J lae ad Ba Jë 
igy elI o AV EN AI 


Huraira # se muhajireen aur ansaar Si audo ay l ag W 
ki aulaad mein se 700 shakhso’n ne (Kashf-ul-Asrar: V2 P703 [Egyptian 
riwayat ki aur Sahaba Kiraam 4 ki Edition]) 


(bhi) ek jamat ne unse riwayat ki, pas 
unki hadees ko qiyaas se radd karne 
ki koi wajah nahi. 


In hawala-jaat se maaloom ho gaya ke Hazrat Abu Huraira # maamooli 
nahi, balke khaas darja ke mujtahid the, aur jin hanafiyyo’n ne aapke 
ijtihaad ka inkaar kiya hai, ilm-e-hadees mein faromaayat hone ke sabab 
kiya hai. 


Amr-e-Chaarum: Hazrat Ibne Abbas Ka Hazrat Abu Huraira Par Eteraaz 


Amr-e-chaarum, yaane Hazrat Ibne Abbas # ke etiraaz ki haqiqat you'n 
hai ke na to unho’n ne Hazrat Abu Huraira # ko ghair-faqeeh samajh kar 
etiraaz kiya aur na us hadees ko khilaaf-e-qiyaas jaan kar radd kiya. Ye 
baat to kisi aam sahabi se bhi baeed hai, che-jaaeke Ibne Abbas # jaese 
jaleel-ul-qadr muttabe sunnat ki nisbat aesa khayaal kiya jaae. t> 


dian agi 
Kashf-e-Haqiqat: 


Asal baat ye hai ke is hadees ke mutaalliq dono'n sahabiyyon (Hazrat 
Ibne Abbas aur Hazrat Abu Huraira 4) mein faham-e-matlab mein 


1T: Kamzarf, kam-darje ke, be-aqal [Urdn] 
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ikhtilaaf tha. Hazrat Abu Huraira # usko zaahir par hamal-karte' the, 
yaane wazu se wazu-e-mutaarif murad lete the aur Hazrat Ibne Abbas 
# is jagah wazu se sirf haath aur mu'n ka androoni hissa saaf karna, 
yaane kulli karna muraad lete the. Is liye Hazrat Ibne Abbas # ne 
nazaaer? se samjha ke jab garam paani waghaera se wazu-e-mutaarif 
jaaez hai to aag par paki hui cheez khaane se wazu kis tarah toot jaaega? 
Lihaaza is hadees mein wazu se murad wazu-e-mutaarif nahi, balke sirf 
haath (jisse khaaya) aur mu'n (jis mein khaya) in har-do ko saaf karna 
yaane dho lena muraad hai aur bas. Jo kuch ham ne faham-e-matlab ke 
ikhtilaaf ki nisbat likha, wo baad ke ulama mein bhi baraabar chala aaya, 
chunache lughat-e-hadees “Nihaaya Ibne Aseer” mein lafz “wazu” ke zel 
mein likha hai: 


Aur kabhi wazu se sirf baaz aazaa ka aag BANI gey Jè a olg 
dhona muraad hota hai aur is maane 
mein hadees SWI wp? W 15595 hai. , Å i 
Yaane ye hadees ke us shae ke khane bl JS ajl oye ol a cs hat 
se wazu karo, jise aag ne 
mutaghaiyyaar kiya ho. Is hadees 
mein 5294 se muraad haath aur 
mu’n ka dhona hai, ba-wajeh 
chiknaai ke. Aur baaz ne kaha ke isse 
muraad namaz ka wazu hai aur us 
taraf bhi fuqaha ki ek jamat gai hai. 


a olj o Su ba gog cyd 


Ali ois aa spis w 
sääl 


(Nihaya Ibne Aseer:V4 [ba-zel lafz-e- 
wazu]) 


Hazrat Ibne Abbas # ne is hadees mein jo maane muraad liye hain, unki 
taaeed deegar ahadees-e-marfua se bhi hoti hai. Chunache Abu Dawood 
mein hai: 'GJ! ye sgo l ON is lafz mein wazu saaf likha hai, phir uske baad 
Hazrat Ibne Abbas # ki riwayat se zel ki riwayat zikr ki hai: 
Aap #F ne doodh nosh farmaya to els aale À ho aill opke AS 
paani talab kiya, pas kulli ki aur Hs : | | 
farmaya ke is me chiknaai hoti hai. a WA 


(Sunan Abu Dawood). Le ws aJ 


1T: (635425) (Ek cheez ko) Gumana/qiyaas karna (doosri cheez par) qiyaas karna [RKT] 
2T: (550553) Nazeere’n, misaale’n, namoone, precedents [RKT] 
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Is riwayat mein saaf mazkoor hai ke Aap # ne doodh piya, baad-azaa'n 
kulli karli aur farmaya ke isme chiknaai hoti hai, goya kulli karne ki wajah 
samjhadi. 


Isse ziyaada ye ke wazu ka lafz mahez haath dhone aur kulli karne ke liye 
khaas Aap # ki zuban-e-mubarak se deegar ahadees se bhi saabit hai. 
Chunache Mishkat mein ba-hawaala Tirmizi, Abu Dawood, Hazrat 
Salman Farsi # se riwayat hai: 
Rasool Allah # ne farmaya: Khana iS; iplus ado AN de AT Jye J 
khane se pehle bhi wazu kar lene aur ERE A ET 
uske peeche bhi wazu kar lene se E E a 
N . . (Tirmizi; Abu Dawood; Mishakat: 
khane mein barkat hoti hai. Kitaab at Ta-aam) 


Is hadees ke zel mein shaareh-e-hadees wazu se murad “Ghusl Yadain 
wal Fam”! likhte hain. Isse bhi ziyada ye ke Tirmizi mein Hazrat Ikraash 

se riwayat ke zimn mein hai: 
Ham paani laae to Aap # ne dono’n ae di de KATI da si 
haath dhoe aur apne haatho'n ki - 

asi da e WA 

taree se mu'n aur dono'n bazuon 727 Jee Jani 
aur sar ko chua aur farmaya: Aag lagi h sys! lia Loi Se b Jia cawuh 
hui cheez se wazu karna yehi hai. 
(Tirmizi; Mishakat: Kitaab at Ta-aam) 


J o 


Is hadees se saaf maaloom ho gaya ke wazu ka lafz us taharat ke alaawa 
bhi bola jaata hai, jo “Namaz” ke liye makhsoos hai. 


Pas isi tarah Hazrat Ibne Abbas # aag par paki hui cheez ke khane ki 
hadees mein “Wazu” ke lafz ko sirf kulli karne aur haath dho lene par 
mahmool karte the. Lihaaza ye kehna ke unho’n ne Hazrat Abu Huraira 
# ko ghaer-faqeeh jaan kar aur unki riwayat ko khilaaf-e-qiyaas jaan kar 
radd kar diya tha, durust na tha. Walhamdulillah 


Paachwaa'n Amr: Tehqeeq-e-Hadees-e-Misraat: 


1 sealg adi dhat’ Mazkoora-baala haashiya Baen-s-Sutoor, neez Hashiya 
mangoola by Mirgaat Sharah Mishkat by Mulla Ali Qari Hanafi (Mir Sialkoti | 
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Hazrat Abu Huraira # se marwi hai ag Al À pr si of BA PR 
ke Rasool Allah & ne farmaya ke 

aa elal a LYI aa Y J6 
oontni aur bakri ke thano’n mein SEN oat ieai a ET 
doodh band na karo aur jo aesi o! kd ol Aw obal eau se 3 
haalat ke baad us jaanwar ko kharide lelas laa helse oly 4S A len) 
to use dono’n amro’n mein se ek ka ji 
ikhtiyaar hai, baad iske ke use doh Wa 

(Bukhari 8. Muslim) 

(kar aazma) le, agar use pasand hoto 
rakh le aur agar naa-pasanad ho to 
wapas kar dewe aur ek saa'! 
khajoore'n (saath dewe). 


Tasriya se ye murad hai ke janwar ke thano'n mein doodh rok rakha jaae, 
baaz log aesa karte hain, taake us janwar ka doodh ziyada maaloom ho 
aur kharidaar use shauq se khareed le, choonke us mein dhoka paaya 
jaata hai. Is liye Aap #F ne usse roka aur farmaya aesa janwar khareede 
to use waapsi ka ikhtiyaar hai aur ye bhi farmaya ke agar waapas kare to 
us doodh ke ewaz jo usne doh kar haasil kiya hai, ek saa’ khajore’n bhi 
saath de. Is hadees ko Imam Bukhari aur Muslim ke alaawa deegar 
aimma-e-hadees # ne bhi riwayat kiya hai. Masalan Imam Malik, Imam 
Abu Dawood, Imam Tirmizi aur Imam Nasai #. 


Rasool Allah # ki ye hadees apne matlab mein bilkul saaf hai aur is ki 
hikmat aur maaqooliyat ayaa’n hai ke aap dhoke fareb ke saude se mana 


farmate hain aur ye hukm aapke mansab ‘4&3; ? ke bilkul munaasib 


ba 
pa 


t Ek Saa'-e-iragi ka wazan 4 ser angrezi ke barabar hota hai aur hijazi saa' ka 
wazan taqriban paune-teen ser ke barabar. Imam Abu Yusuf .£ ne Sadga-e- 
Fitr mein Iraqi saa' chodkar Imam Maalik .£ ki muwafigat mein hijazi saa' ko 
ikhtiyaar kiya tha. Naafe Kabeer Hashiya Jaame Sagheer az Maulana Abdul Hai 
Lakhnawi P: 25 Note # 8 | Mir Sialkoti | 

2 Surah Juma mein Allah Ta'ala ne farmaya ke mera rasool logo’n ka tazkiya 
karta hai. Aese-aese ahkaam sikhaata hai jisse log etiqaadi-o-akhlaaqi-o-amali 
khabaasato’n aur zaahiri aur baatini gandagiyo’n se paak ho jaae’n. Neez, apni 
paak musaahabat se un logo’n ko qalbi aur amali aaloodgiyo’n se paak karta 
hai. [Meer Siyalkoti | 
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hai. 


Is hadees mein 2 hukm hain: “Khiyaar-e-radd” yaane wapas kar dene ka 
ikhtiyaar aur waapasi par doodh ke ewaz ek saa’ khajoor ka saath adaa 
karna. 


Hanafiyya Kiraam .& ne in dono’n baato'n ka inkaar kiya hai, na to wo 
waapsi ke ikhtiyaar ke qaael hain aur na taam (khajoor) ke, kyounke 
hadees unke nazdeek qiyaas ke bar-khilaaf hai. Aur Hazrat Abu Huraira 
# se marwi hai aur wo unke nazdeek mujtahid nahi the, aur ghaer- 
mujtahid Saahabi ki jo riwayat khilaaf-e-qiyaas ho, wo unke yahaa’n 
maqbool nahi. 


Is hadees ki sehat mein jo Imam Bukhari aur Imam Muslim #£ ki 
muttafaqa riwayat se ho, kya kalam ho sakta hai? Haafiz ibne Hajar .& 
sahih hadees ke maraatib mein martaba-oola ke zimn mein likhte hain: 
Yaane martaba-oola ki fazilat mein si göl L Jeudi lige aky 
wo ahadees bhi shaamil hain, jin ko f 
Shaikhaen (Imam Bukhari-o-Muslim AIE uE 
&) ne bil-ittifaaq riwayat kiya ho. i A 


Aur Maulwi Abdullah Saahab Tonki Hanafi uske hashiya mein baen-us- 
sutoor mein “Shaikhaan” ‘obs ke lafz par likhte hain: “Al Bukhari-o- 
Muslim”. 


Har-chand ke ye hadees darja-oola mein hai, lekin taqleed ek aesi 
zabardast tehreek hai ke uska bandt dalaael ki quwwat-e-qaahira se bhi 
ba-mushkil tootta hai. 


Isnaad ki roo se is hadees mein koi jirah nahi ho sakti thi, usool-e- 
mohaddiseen ke roo se is mein koi gadh? nahi thi, is liye mazhabi 
paasdaari se is sunnat-e-sahiha ke radd karne mein itne heele taraashe 
gae ke is hadees ke raawiyo'n ki jalaalat-e-qadr par nazar rakhne wala 
aur Aap #¢ ki us hakimaana-o-aadilaana taaleem ki khoobi ko nazar-e- 
izzat-o-qadar daani se dekhne waala aur usool-e-tamaddun mein us 


1 T: (35) Jod, girah, gaanth [RKT] 
2T: (743) Bura-bhala kehna, nukta-cheeni, hajoo, taana-zani [RKT] 
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hukm ke nihaayat mufeed hone aur aam logo'n ko dhoke fareb ke zarar 
se bachaane, balke khud dhoka dene waale ko baatini khabaasat aur 
akhlaaqi bad-zubaani se paak karne ko samajhne waala, munsif-mizaj 
insaan haeraan reh jaata hai ke Ilaahi kya duniye mein is dil-o-dimagh ke 
aadmi bhi hain, jo is hukm ko khilaaf-e-qiyaas keh kar radd kar dete 
hain? Liua 5| da) al FS Y Lo) 


Pehle ham is hadees (-e-misraat) ke mutaalliq mohaddiseen ki baaz 
ibaarate’n likhte hain, unse aapko pata lag jaaega ke Sunnat-e-Rasool & 
ke haqiqi qaael aur us par dil-o-jaan se aamil kaun hain? Aur use sirf apni 
muwaafagat-o-matlab bar-aari! ke waqt mahez taaeedi taur par naql 
karne waale kaun hain? 


@ Khaatimatul Huffaz Haafiz ibne Hajar “Fath-ul-Baari” mein farmate 
hain: 

Is hadees ke zaahir ko jamhoor ahle JÍ o csd lia alb, isi Ye 
ilm ne liya hai aur isi ke mutaabig 
Ibne Masood aur Abu Huraira £& ne 
fatwa diya aur jamat-e-sahaba 4 Jë; A oe ee al 
kiraam £# mein se un ka koi bhi Lease pa Y o pada aay olll 
mukhaalif nahi aur usi ke mutaabiq (Fath-ul-Baari) 
taabaeen aur unke baad ke aimma 

mein se itni taadaad ke aimma ne 

kaha jinki ginti nahi ho sakti. 


Yy ciga gi g aga ilaa aila chall 


@ Ibne Sama'aani ne Istilaam mein kaha ke: 

Sahaba ki jaanib taaruz karna uske de ue ibaa ole dl a 
karne waale ke liye khizlaan (khuda 
ka saath na hone) ki alaamat hai, 
balke ye baat ek bidat aur gumrahi dJ slei bix) tjo čna yl ja 
hai aur Hazrat Abu Huraira ## to Aap A plns acle AN aka AN 
& ki dua ki barkat se ziyada hifz se 

makhsoos the. (Al Istilaam Fil Khilaaf Baen 

al-Imamaen ash-Shafai wa Abi Hanifa) 


Ag De, SN YA 4 calel PN 


1T: See haajat-baraari [RSB] 
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© Imam Ibne Abdul Bar .£& ne kaha ke: 


Usool-e-riwayat ke roo se is hadees 
ki sehat-o-suboot par (aimma-e- 
hadees ka) ijma hai aur us shakhs ne 
jis ne use tasleem nahi kiya, aese uzr 
kiye hain, jin ki hadiqat kuch bhi nahi. 


© Imam Ibne Hazam .££ ne farmaya: 

Haqiqat mein Quran-o-Hadees hi 
usool (shara'a) hain aur baaqi dono'n 
(ijma-o-qiyaas) ko inhi ki taraf 
lautaaya jaata hai, pas sunnat 
(Rasool Allah #F) bila-isteqlal asal hai 
aur qiyaas fara'a hai. Pas asal ko 
fara'a se kis tarah radd kar sakte 
hain, balke hadees to bazat-e-khud 
ek asal hai, pas ye qaul kis tarah 
sahih ho sakta hai ke koi asal apne 
aap ke khilaaf ho. 


@ Haafiz ibne Abdul Bar ne kaha ke: 
Ye hadees khot aur dagha ki 
mumaaniat ke mutaalliq asal hai, 
neez us shakhs ki waapsi ke ikhtiyaar 
ke liye asal hai, jis par fareb ki roo se 
aeb zaahir na kiya gaya ho. Neez us 
baare mein asal hai ke bae* tamaam 
ho jaati hai aur faasid nahi hoti?. 
Neez is amr mein asal hai ke waapsi 
ki ikhtiyaar ki muddat 3 din hain?. 


Pada ya 
e iiio Y ehib A 


JAI Laa iiil d ily ESI y 
ehi dadl chg! olaa oL 
ea JA ag AS g bils 
AS amiy Joi a ial 
ami l Nl ol dg 

(Al-Ihkam fi Usul al-Ahkam): 


a dei eydal lis i ae oyl JG 
A a dei aal oe el 
Y al a Jei oa aade do o 
JA ša d o dis cdl JÍ i 
Sy y iral me d dol cebi B5 

A kal 


(Fath-ul-Baari: V3 P373 [Delhi]; Zer-e- 
ahadees mumaaniat tasreeh) 


1T: Urdu pdf mein ye ibaarat ke saath koi reference maujood nahi, ye mera izaafa hai [RSB] 


2T: (25) Farokht, bikri, bechne ka amal [RKT] 


3 Kyounke agar be'e tamaam na hoti to Aap # rakh lene ka ikhtiyaar na dete. 
4 Muslim ki ek riwayat mein hai ke wapasi ka ikhtiyaar 3 din tak hai. 
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Neez tasriya! ki hurmat aur uski 
wajah se suboot-e-khiyaar mein asal 
hai. 


@ Isi tarah Hazrat Shah Waliullah Saahab .& isi hadees ke zimn mein 
farmate hain: 
Aur baaz ne jin ko (janab Khudawadi le Jal ge d a ieh 
se) is hadees par amal karne ki 
taufeeq nahi mili, apne paas se ek 
qaaeda ghad kar uzr kar diya hai ke Hull Audi p Y uay Y duso 


JS J ai e op iel iudal 


jo hadees ko ghaer-faqeeh raawi D PEER 
riwayat kare, jab usse is ke mutaalliq (Hujjatulla al-Baaligha: V2 P103) 


qiyaas ka darwaza (bilkul) band ho 
jaata ho to is hadees par amal nahi 
kiya jaaega. 


In ibarato’n se waazeh hai ke mohaddiseen ko Sunnat-e-Rasool #% ki 
kitni riaayat aur himaayat hai ke is ki khilaaf warzi karne waale par 
haleem se haleem aur mateen? se mateen shakhs ki tabiyyat bhi hil gai 
hai. 


Iske alaawa ek ye bhi sochne ka mugaam hai ke Imam Abu Hanifa .& ke 
baaz shagird masalan Imam Zafar 44 bhi is amr mein mohaddiseen ke 
muwaafiq hain aur ba-moojib? ek riwayat ke Imam Abu Yusuf .-££ bhi is 
amr mein mohaddiseen ke muwaafiq hain. Chunache Allama Aeni 
Hanafi ¿4 ne isey khud likha hai aur Allama Abdul Aziz Bukhari ne Kashf- 
ul-Asraar Sharah Usool Bazdawi mein iska zikr kiya hai. Chunache 
farmate hain: 


Aur Imam Abu Yusuf & se kuch isi alali au Sa i oe dës 


ahadees mein naql kiya gaya hai ke i 
; T gay Epid A eila laad) ida 
unho'n ne hadees-e-mirsaat ko 5 
(Kashf-ul-Asrar Sharah Usool Bazoodi: 


1T: See misraat [RSB] 

? Muraad Hazrat Shah Saahab* £# hain. (Mir Sialkoti 44] 

*T: Shah Waliullah Mohaddis Dehelwi £& [RSB] 

3T: (-29 45) Kisi amr/kaam/hukm ke mutaabiq, muwaafiq, in accordance with [RKT] 
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qubool kiya aur kharidaar ke liye V2 P703) 
khiyaar ko saabit kiya. 


Iske baad ham ye bhi kehte hain ke accha Saahabi, ghair-faqeeh ki 
riwayat ko aap ne uske mukhaalif-e-qiyaas hone ki soorat mein 
matrook-ul-amal qaraar diya hai. Lekin jab aap faqeeh-o-mujtahid 
sahabi ki riwayat ko har-chand ke wo mukhaalif-e-qiyaas ho tasleem 
karte hain aur qiyaas ko tark kar dete hain to agar Hazrat Abu Huraira # 
ki muwaafaqat mein ek aala darja ka mujtahid sahabi bhi yehi fatwa de 
to phir to ye samajh lena chaahiye ke Hazrat Abu Huraira # be-samjhi 
se riwayat nahi kar rahe hain aur neez ye ke unki ye riwayat qiyaas ke 
bhi khilaaf nahi hai. 


Imam Bukhair bhi kitne door-andesh hain ke jo kuch aap (hanafiyya) 
peeche kehne waale hote hain, wo unko pehle hi khatak jaata hai. 
Leejiye, Hazrat Abu Huraira # ki riwayat ke baad Imam Bukhari .&, 
Hazrat Abdullah bin Masood # ka fatwa naql karte hain, jinki faqaahat- 
o-riwayat ka etebaar hanafi mazhab mein khusoosiyat se hai: 


Abdullah bin Masood #¢ kehte hain: zu; BA Bala a Al e 
Jisne aesi koi bakri khareedi jiska 


ty a le b las ilime 
doodh uske thano’n mein roka hua 7” A ii Ki aki 
tha, to agar wo shakhs us bakri ko AE ol phy ade W ho ill es 


waapas kare to uske saath ek saa’ A 
tamr khajoor bhi de aur Aap BF ne iS (Bukhari Hamil Fath-ul-Baari: V3 P373 
baat se bhi mana kiya hai ke (bahar [Delhi Print]) 


se) maal (laane waalo’n) ko aage se 
jaakar mile’n (aur unke shaher ke 
nirkh! se na-waaqfi ki haalat mein 
khareed le’n). 


Haafiz Ibne Hajar .& is riwayat ki nisbat famrate hain: 
Mere khayaal mein Imam Bhukari s ya Se SA LKI oig of bi 
Hazrat Ibne Masood # ki hadees ; ji 
öll WA ce! Li AA dgr o! 


1T: Bhaao, dar, qeemat, mol, price, rate, cost [RKT] 
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Hazrat Abu Huraira # ki hadees ke ¿4> Py CERN alo Ja 
eeche is nukta ke liye laae hain ke is : : : 

ha ki taraf e ke Hazrat a Aa APA g 

Ibne Masood #¢ ne bhi Hazrat Abu 7! häl asea op) Ale LJ ont 

Huraira # ki hadees ke muwaafiq VOIES 

fatwa diya hai. Pas agar Hazrat Abu (Fath-ul-Baari) 

Huraira # ki hadees sahih-o-saabit 

na hoti to Hazrat Ibne Masood # us 

baare mein qiyaas-e-jalee' ke khilaaf 

na karte. 


Is amr ki taraf Hazrat Shah Saahab bhi raawi ghaer-faqeeh waale uzr ka 
radd karte hue ishara karte hain: 

Aur ye qaaida ba-zaat-e-khud ghalat de ghs Y kè L de sacli odas 
hone ke alaawa hamari is pesh 


: ool ae olal aai aY lia l 
uftaada? soorat par muntabiq bhi “ OE P RR DA 


nahi hota, kyounke us hukm ko ua Sali da sgrana 
Imam Bukhari & ne Ibne Masood # (Hujjatullah al-Baaligha: V2 P103) 
se bhi riwayat kiya hai aur tere liye ye 

kaafi hai. 


Yaane Ibne Masood # ka mujtahid hona musallam kul hai, usme kisi ko 
kalaam nahi 


Hazrat Ibne Masood # ki riwayat ke mutaalliq ham us muqaam par ek 
aur tehgigi nukta bhi likhte hain ke Hazrat Ibne Masood # ka ye fatwa 
do (2) haal se khaali nahi, ya to unho’n ne Aap #¢¥ se suna aur us waqt 
usko aapki taraf musnad karke riwayat nahi kiya, ya wo apne ijtihaad-o- 
qiyaas se kehte hain. 


Shag-e-awwal, yaane Aap #¢¥ se sunkar kaha ho to Hazrat Abu Huraira 
# ki riwayat ke mutaalliq ho uzr tha wo jaata raha. Kyounke Hazrat Ibne 


1T: (4>) Waazeh, aashkaar, zaahir, moti likhaai, mote huroof [RKT] 
2T: ((o3SL31 b ji) (03191 w bahut maamooli aur niyaahat aasaan baat jiske liye kisi kaawish aur 
koshish ki zaroorat na ho, saamne ki baat ya cheez, puraana [RKT] 
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Masood # bil-ittifaaq mujtahideen-e-sahaba ke un chand afraad mein 
se hain, jin ka shumaar ungliyo'n par ho sakta hai aur Allama Ibne 
Hammam Hanafi ki ibaarat se unke asma oopar manqool ho chuke hain, 
20 se ziyaada nahi hain. 


Aur agar shiq-e-saani hai to bhi Hazrat Abu Huriara # ki nisbat ye uzr 
jaata raha ke wo qiyaas ke khilaaf hai, kyounke agar qiyaas ke khilaaf 
hoti to aese jaleel-ul-qadar sahabi mujtahid ka qiyaas uske muwaafig 
kyou'n padta? 


Lekin hamri tehqiq ye hai ke Hazrat Ibne Masood # ijtihaad se fatwa 
nahi dete, balke Aap # se sunkar kehte hain aur aapki taraf isnaad na 
karne mein koi harj nahi. Kyounke baaz deegar Sahaba Kiraam ££ bhi 
aur bil-khusoos Hazrat Ibne Masood #¢ ki bhi aadat se paaya gaya hai ke 
wo baaz auqaat masla ka zikr kar dete the aur use Aap # ki taraf musnad 
nahi karte the. Halaanke wo hadees marfu-o-musnad hoti thi, aur is amr 
ko ulama-e-ahdees ba-khoobi pehchaante hain aur chandaa’n mohtaj- 
e-suboot-o-byaan nahi. 


Chunache Usool-e-Bazdawi mein hain: 


Aur Sahaba Kiraam ģ kabhi isnaad Yl ye oL Iys s 
se khamosh rehte the. (Usool-e-Bazdawi: Bahes Taqleed us 
Sahaabi: V3) 


Hamari tehqeeq ki binaa do (2) baato’n par hai: 


Awwal is par ke isme “y ye lebo” bhi maujood hai, jo Hazrat Abu Huraira 
# ki marfu riwayat mein hai aur ye bayan miqdar hai aur maqadeer ka 
taqarrur qiyaas se nahi hota. Balke wo ek sharai hukm hai, jiska taqarrur 
sirf Allah-o-Rasool # ka haq hai. Qiyaas se hukm-e-sharai ki illat-o- 
hikmat ko samjha karte hain, miqdaar-e-sharaiyya aur ahkaam-e-shara 
muqarrar nahi kiye jaate. Phir to mansab-e-tashree mein shirkat ho 
jaaegi. Wò vyo Aib Iya 


Chunache is usooli masla ko Hazrat Shah Saahab .£ ne Hujjatullah al- 


Baaligha mein bil-istiqlaal nihaayat mabsoot aur mudallal bayan kiya hai. 
(Hujjatullah al-Baaligha: V1 [Egyptian Edition]) 
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Pas jis tarah Hazrat Abu Huraira # ne Aap # se sunkar is masla ko zikr 
kiya, isi tarah Hazrat Ibne Masood # ne bhi Aap # ki zuban, wahee-e- 
tarjuman se sunkar zikr kiya. Ek ne musand zikr kiya aur ek ne musnad 
zikr nahi kiya. Masla ek hi hai aur wo qiyaas ke mutllaq nahi. Iski taaeed 
isse bhi hoti hai ke yehi masla Ibne Majah mein Hazrat Ibne Masood # 
se raf-an bhi marwi hai. Go rafa (æ) ki is tasreeh mein mohaddiseen ko 
kalam hai aur isi liye Imam-ul-Mohaddiseen Imam Bukhari ne use apni 
sahih mein raf-an riwayat nahi kiya. Lekin Allama Aeni Hanafi bawujood 
mazhab-e-hanafi ki be-had himayat karne ke, ise tasleem karte hain. 
Chunache farmate hain: 
Aap #F ne tasriya se manaa farmaya JS s ale AN P a A 
aur Imam Ibne Majah ne Hazrat Ibne 
Masood # se riwayat kiya ke unho'n . : 
ne kaha ke main saadiq-o-masdooq Si Jd Ag JB al yaa 
JA WAA aa Nara a waa til Ss Bilali 
ah & par (dil-o-jaan se) shahaadat F | E 
deta hu'n ke Aap # ne farmaya: AAA 
Mahfilaat (wo janwar jinka doodh JS 8 e) eded II 
thano’n mein rok rakha jaae) ki bae i elo ipa o E gya 
(ek qism ka) fareb hai aur kisi 
musalman ke liye fareb halaal nahi 
(Allama Aeni kehte hain) Main kehta 
ho’n ke us amr par sab muttafiq hain 
ke tasriya haraam hai aur dagha aur 
fareb hai. 


o dad o aml ol Sg chaa 


(Umdat-ul-Qaari lil Aeni: V5 P521) 


Doosri baat, jis par hamari tehqeeq ki binaa hai. Ye hai ke Hazrat Ibne 
Masood # ki riwayat ka akheer hissa Bukhari mein bhi marfu hai. Wo ye 
hai: 

Aur mana kiya Nabi #F ne un logo'n A s ade A Pu ga A 
ko aage se jaakar milne se jo bahar Sahihi Bukhari a 
se bae ki cheeze’n laawe’n. LR 


Jis tarah ye hukm Hazrat Abdullah bin Masood # ki riwayat ka ek tukda 
hai, isi tarah Hazrat Abu Huraira # ki riwayat ka bhi ek tukda hai. Yaane 
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jis tarah Hazrat Ibne Masood ki riwayat mein “Bae-e-Misrat” yaane 
doodh band kiye hue janwar ki bae aur mumaaniat talqi-rukbaan do (2) 
amro'n ki nisbat hukm hain, isi tarah Hazrat Abu Huraira # ki riwayat 
mein bhi ye dono'n amr maujood hain aur kuch aur ahkaam bhi hain. 
Chunache wo riwayat bhi Imam Bukhari .£ ne Hazrat Abdullah bin 
Masood #& ki riwayat ke saath likh di hai aur wo is tarah hai: 

Hazrat Abu Huraira # kehte hain ke «4e A) de Al Jp of Sa A pe 
Rasool Allah # ne farmaya tum aage 

y SSJ hal Y Jb 

jaakar na milo, maal laane waale G na pa Jep 
qaafilo’n ko aur koi shakhs doosre ke Y dri Yy jan wa Ade pan 


saude par sauda na kare. Aur qeemat y ill ynas Yy o „l n 
badhaane ke liye (numaaishi) 


Jl ebu of da op bll au pg gell 
kharidaar na bano, aur koi shehri Ol kgl ol da bl aaa ge ei 


baahar waale ke liye na beche aur lelas las, eban ols Aan a, 
bakri waghaera ke thano'n mein ia 
doodh na rok rakho aur jo shakhs (Bukhari: Haamil-ul-Fath Dehelwi: V8 
aesa jaanwar kharide to wo doh kar P373) 
dekh lene ke baad 2 amro’n mein se 

ek ka mukhtaar hai. Agar use pasand 

ho to rakh le aur agar naa-pasand ho 

to waapas karde aur (waapsi ki 

soorat mein) us doodh ke ewaz asal 

maalik ko ek saa’ khajoore’n bhi 

dewe. 


Is riwayat se Imam Hammam waala Muqaam Najm-ul-Mohaddiseen 
Siraaj-ul-Mujtahideen ne samjha diya ke Hazrat Ibne Masood # ki 
riwayat mein tasreeh-bir-rafa’ nahi hai. Lekin wo asal mein marfoo hi 
hai, kyounke dono’n sahabiyo’n ki riwayat mein dono’n amr mazkoor 
hain. 


Allahu Akbar! Imam Bukhari 44 bhi door-ras aur kaese daqiqa-shanaas 
aur fun-e-hadees ke kaese nukta-daan hain. 
1,319 kuua elja ekus dÍ ge ojal egl 
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Haasil-kalam ye ke ye masla mahez Hazrat Abu Huraira # hi se manqool 
nahi ke ise mukhaalif-e-qiyaas samajh kar radd kar diya jaae. Balke ek 
mujtahid sahabi se bhi manqool hai, jis ka etebaar hanafi mazhab mein 
khusoosiyat se hai. 


Imam Abu Hanfia 44 Ke Mazhab Ki Tehqeeq: 


Ab is panchwee'n number mein ek bahes ka kuch hissa baaqi reh gaya, 
yaane is baare mein Imam Abu Hanifa .& ke mazhab ki tehqeeq. So 
maaloom ho ke awwal to ham usoolan ye kehte hain ke Imam Abu 
Hanifa £& is baat ke qaael hi nahi the ke sahabi ghaer-faqeeh ki riwayat 
jo qiyaas ke khilaaf ho qaabil-e-tark hoti hai. Iska kuch bayan to saabiqa 
number duwam mein ho chuka aur baaqi ab kiya jaata hai. 


Is ko ham do (2) tarah par bayan karte hain: “Awwal is tarah ke deegar 
juziyat ko dekh kar keh sakte hain ke Hazrat Imam Abu Hanifa .££ hadees 
ke hote qiyaas ko tark kar dete the. Khaas kar Abu Huraira # ki riwayat 
hi se kai masaail mein qiyaas ke khilaaf aur hadees ke muwaafiq amal 
kiya. Chunache khaatimatul huffaz isi masla ki tehqeeq ke zimn mein 
farmate hain: 
Aur hanafiyyo'n ne is hadees-e- 3 2J cnda jayi e iiad) ssl, 
misraat ke maanne mein chand ek | aia E S 
uzr kiye hain kisi ne to hadees mein Ga 2 gHr i E 
ye taan kar diya ke wo Abu Huraira 5 oS e WA al ily o aS 
# ki D se ya aur j D Pe 
Masood # waghaera fuqahae 
SS Ip Un ola, La 
Sahaba Kiraam ki tarah na the. Pas 7727 Sea i : 
jo kuch unho'n (Abu Huraira #£) ne of s$ a dy cani g al sil 
qiyaas-e-jalee ke khilaaf riwayat kiya, pi iayo yi Jy A cade al ASS 
usey nahi liya jaaega. , o, TE 
LS alila ö lal | 
(Jalle Jalaalahu) aur ye aesa kalam 2 g ab ia 
hai ke uske qaael ne isse apne aapko o HA! oe g odl dey sgo 
dukh mein daala aur sirf uska zikr kar As $y ëphall 
dena hi uske radd ki takleef se ghani (Fath-ul Baari Dehelwi: V8 P371) 
kar deta hai aur be-shak Imam Abu 


Hanifa .& ne qiyaas-e-jalee ko 
Hazrat Abu Huraira # aur un jaese 
deegar Sahaba Kiraam #4 ki riwayat 
ke muqaable mein tark kar diya hai. 
Jaese ke nabeez-e-tamr se wazu 
karne aur namaz mein gehgaha 
maar kar hasne se wazu ke tooth 
jaane aur deegar masaail main. 


Aur Hazrat Shah Saahab .££ farmate hain: 


Aur fuqahae hanafiyya ne ek ye 
qaeda banaaya ke ghair-faqeeh ki 
hadees par amal karna waajib nahi 
hoga, jabke usse qiyaas ka darwaza 
band hota ho aur unho'n ne “hadees- 
e-misraat' ko tark karke aesa karke 
bhi dikha diya. Phir unke us qaaida 
par hadees-e-qehqahe aur bhoole se 
kha lene waale ka roza na toothne ki 
hadees se jo ilzaam waarid hua to 
unho’n ne uske jawab mein takalluf 
se kaam liya aur jo kuch hamne 
bayan kiya hai. Uski misale’n bahut 
hain. Dhoondh-bhaal karne waale 
par makhfi nahi aur jo padtaal aur 
talaash na kare. Use ishaara kiya, 
taweel bayan bhi kafi nahi aur tere 
liye mahez mohaqqiqeen ka ye qaul 
kaafi hai. Jo unho'n ne kaha ke ye 
masla ko jo (sahabi) quwwat-e- 
haafiza aur taqwa aur deendaari 
mein mashoor ho lekin fiqa-o- 
ijtihaad mein maaroof na ho to is 
hadees par jabke usse qiyaas ka 
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aal pé idon hol oa YI, 
Se o l eil oh Asl 
dad ele Dg å laal iuao y 
JSYU paal olad pte ado Aa 
KA e deoa a 
Gapan eA 
GU e Aa IBY aS Y 
o oiin Ja lia de Ado His 
Ag ida ai oa Y iie 

YA WAA PA ideak 


darwaz band hota ho amal karna 
waajib nahi. 

Masalan “Hadees-e-misraat?' ye 
mazhab Isa bin Abaan ka hai aur 
bahut se mutakhkhireen ne (uski 
paerawi mein) is amr ko ikhtiyaar 
kiya hai aur Imam Karkhi .& ka 
mazhab ye hai ke hai ke raawi ka 
mujtahid hona shart nahi hai. 
Kyounke hadees (sahih) qiyaas par 
(behre haal) muqaddam hai aur 
bahut se ulama ne Imam Karkhi ki 
paerawi ki hai. Unka qaul ye hai ke ye 
qaaeda hamare mashaaikh 
(hanafiyya) se manqool nahi hai 
balke unse to ye manqool hai ke 
(sahih) khabr-e-waahid (behrehaal) 
qiyaas par muqaddam hai. 

Kya tu nahi dekhta ke unho'n ne 
Hazrat Abu Huraira # hi ki us hadees 
par (baraabar) amal kiya ke rozadaar 
jab bhool kar kuch khaale ya pee le 
(to uska roza nahi toot-ta) agarche 
ye qiyaas ke khilaaf hai. Hatta ke 
Imam Abu Hanifa .£& ne keh diya ke 
agar (is baare mein) ye riwayat na 
hoti to main qiyaas se fatwa deta. 


ol a D SI SI asl 13l 
PA a a lia 
PRIA a 
Paid said aa bhail eae | shall 
Jaël lia hix e I LEl da 
A o ees didl h ui ye 

Si de ptis ala) 


SA Kh SI 
oS ols cheb Sg Sa WA 
Si Aa hY A 


al-Baaligha: V1 P160 
[Egyptian Edition]) 


(Hujjatullah 


Doosra tareeq Imam Abu Hanifa .££ ke mazhab ki tehqeeq ka ye hai ke 
Haafiz ibne Hajar .& ke kalaam mein oopar guzar chuka hai ke jamat 
Sahaba Kiraam £ mein is amr mein Hazrat Abu Huraira # aur Hazrat 
Ibne Masood # ke mukhaalif koi nahi tha. Aur Imam Abu Hanifa . ka 
mazhab hai ke jis amr mein Quran-o-Hadees se daleel na mile aur jamat- 
e-Sahaba Kiraam # mein bhi ikhtilaaf na ho. Us mein aap Sahaba Kiraam 
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íz ke aqwaal se baahar nahi jaate. Pas jis amr mein hadees marfoo bhi 
maujood ho aur us mein ek aese mujtahid Sahaba Kiraam # ka fatwa 
bhi ho. Jiski azmat unke dil mein ba-ghaayat' hai aur is amr mein jamat- 
e-Sahaba Kiraam #ł mein bhi ikhtilaaf na ho to uski khilaaf-warzi Ahle 
Hadees ka mazhab nahi ho sakta. 


Chattha Amr: Khabr-e-Waahid... 


Yaane khabr-e-waahid ke liye muwaafaqat Kitaab-o-Sunnat mashoorah 
ka shart hona. So uska bayan is tarah hai ke ye qaaeda to sunehra hai, 
lekin haqiqat mein sunnat-e-sahiha ko taal dene ka khufiya aur 
mohazzab-heela hai. Kyounke ye qaaeda is hadees par chaspaa'n nahi 
hota. Quran-e-Majeed ki koi aayat Aap # ki koi sahih-o-mashoor 
hadees ya kam-az-kam sahih khabr-e-waahid aesi nahi. Jis mein is 
'hadees-e-misraat' ke khilaaf hukm mazkoor ho aur use iska mukhaalif 
keh kar radd kar diya jaae. Ulama-e-Hanafiyya ne is amr mein jo kuch 
likha hai wo Kitaab-o-Sunnat ke baaz ahkaam se nataaij akhaz karke ek 
hukm ko apne zehen mein jama liya hai. Phir us hadees ke hukm ko is 
apne samajhne hue zehni-hukm ke khilaaf qaraar dekar hadees-e- 
Rasool ##F ko taaldiya hai aur is rawish se Aap #F ne mana farmaya hai. 


Chunache waarid hai: 
A i; kuch logo’n ko pari mein vila lazi ajae aji de gl g 
jhagda karte suna to aapne faramya - 
a e sla Lul ja Sa 

ke tum se pehle log isi rawish ki SGA a a a 
wajah se halaak hue ke unho'n ne sej tan Ù OS lyp cdig 
kitaabullah ki baaz ayaat ko baaz se yo cuan aou dua Al oS J; 
takraaya. Aur Kitaabullah ki aayat to da PA WE. 
ek doosre ki tasdeeq karti hui naazil WA AI 
huee'n. Pas tum baaz ko baaz se na Ade Je a La 
jhutlaao, jo baat tum ko kitaabullah (Musnad Ahmad; Ibne Majah) 
se maaloom ho jaae, wo keh do aur 

jo maaloom na ho use uske jaanne 

waale ke supurd kardo (yaane khud 


1T: (c-b) Intihaai, had-darje par, bahut [RKT] 
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us mein lab-kushaai' na karo). 


Pas jaaez nahi ke nusoos-e-Kitaab-o-Sunnat ko aapas mein takra kar 
baaz ko baaz se radd kar de'n. Iske baad ye bhi samajh lena chaahiye ke 
shart mazkura-baala ke maane ye nahi haen ke kisi aayat ya sunnat-e- 
mashoorah se jo kuch kisi ne ijtihaad se mustambat kiya hai. Uski 
muwaafaqat zaroori hai. Balke uske maane to ye hain ke jo hukm is 
khabr-e-waahid mein mazkoor hai, kisi aayat-e-qurani ya sunnat-e- 
mashoorah maqboola mein uske khilaaf mazkur na ho. Masalan 
“hadees-e-tasriya' mein 2 hukm hain. 


Ek tasriya par mushtari? ko waapsi ka ikhtiyaar, duwam waapsi ki soorat 
mein ek saa’ khajoor ka saath adaa karna. Pas uski mukhaalifat mein koi 
aesi aayat ya hadees-e-mashoor (yaa kam-az-kam sahih khabr-e-waahid 
hi sahi) pesh kardi jaae. Jis mein in dono’n hukmo'n ke khilaaf hukm ho. 
Yaane is mein tasriya waapsi ka haq zaail kiya gaya ho aur doodh muft 
mein hazm kar jaana farmaya gaya ho aur ham nihaayat yaqeen se kehte 
hain ke Quran-o-Hadees mein koi aesi nas na milegi aur na aaj tak 
ulama-e-hanafiyya ko mili hai. Warna wo apni ijtihaadi quwwat ko sarf 
karne par majboor na hote. 


Allama Aeni Hanafi .£ ne sharah Sahih Bukhari mein jis qadr umoor zikr 
kiye hain, wo sab istimbaati hain. Jin ki muwaafagat Allah ke Rasool # 
aur uski shara ke ameen-o-mubeen salawatullah aleh wa salaama par 
laazmi gardaanni aks-e-mauzoo hai aur yehi tauzeeh hai Fath-ul-Baari ki 
us ibarat ki jo saabiqan guzar chuki hai. Yaane ‘gat Jol ay 2 yaane 
hadees-e-Rasool #¥ ko, jo asal hai, qiyaas se, jo fara’ hai, kis tarah radd 
kar sakte hain? 


Bawujood iske phir bhi ulama-e-hadees un mein se ek-ek ka jawab de 
kar subukdosh? ho chuke hain aur Haafiz Ibne Abdul Bar 44 ke kalam se 
unhi ki nisbat “WW 424- Y yaane wo bilkul be-haqiqat hain ka hukm guzar 
chuka hai. Aur Fath-ul-Baari aur Neel-ul-Autaar aur Elaam-ul- 


bT; (GS JJ) Kuch kehne ke liye hont kholna, zabaan kholna, kuch kehna [RKT] 
2 T: (Gi) Kharidaar, gaahak [RKT] 
3 T: Chutkaara paane waala, bari-uz-zimma [FL] 
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Muwaqqieen mein bit-tafseel mazkoor hain. 


Saatwaa'n Amr: Hadees: Tum mere baat bahut ahadees sunoge 


Yaane riwayat '&!.... 4 2151 SJ AŚ ka jawab ye hai ke ye riwayat bilkul 
jhooti aur mauzoo hai aur saahib Usool-e-Shashi ki fun-e-hadees se be- 
khabri ki daleel hai. Aur Usool-e-Sahshi ke baaz mahasshi' to aese bhi 
hue jinho'n ne iska pata Sahih Bukhari mein bataya hai halaanke ye 
riwayat Bukhari mein na hai aur na ho sakti hai. Kyounke ye haqiqat 
mein mauzoo hai aur is baat ko khud hanafiyya ne tasleem kiya hai. 


Chunache Allama Taftazaani “Talweeh' mein isi masla, yaane khabr-e- 
waahid ke silsila mein Hadees-e-Misraat ke zikr ke baad is riwayat ki 


nisbat farmate hain: 


Is baat par Aap & ke is qaul se A ade dyi i de doly 


istidlaal kiya gaya hai ke aapne 
farmaya: Mere baad tumhare paas 
meri bahut si ahadees bayan ki 
jaaengi, pas jab tumhare paas meri 
taraf se koi hadees riwayat ki jaae to 
Use Kitaabullah par pesh karna, pas 
jo uske muwaafiq ho. Isey qubool kar 
lena aur jo uske khilaaf ho, usey radd 
kar dena. 

Iska ye jawab diya gaya hai ke khabr- 
e-waahid hai aur isse baaz aqsaam- 
e-hadees yaane hadees-e- 
mutawaatir aur hadees-e-mashoor 
makhsoos hain. Pas ye (hadees) 
qatai nahi ho sakti, pas isse usool ka 
(ye) masla kis tarah saabit ho sakta 
hai. Alaawa uske ye bhi hai ke ye 
(hadees) “Yaani Jo Kuch Tum Ko 


eS gy Ba esta ga taabi eS 
Li l LS e opos ido pe 
ab oiy coga aall Lag olal ily 
si coal aa OA p 
AS Laki gS U eilig hadi 
by laai dep ie 


BJA LAT alas as pyas 


ooral ad gab iyi 


1T: Kisi kitaab par haashiya (footnotes, marginal notes) lagaane waala [RSB] 


3 Surah-al-Hashr: 7 
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Rasool Allah # De’n Lelo” ke 
umoom ke khilaaf hai aur 
mohaddiseen ne isme ta'an bhi kiya 
hai. 

Kyounke uske raawiyo'n mein se : 
Yazid bin Rabea hai aur wo majhool <Ja sas isy o ty Sa) A ol 
hai aur uski isnaad mein Asha'at aur 


Saubaan ke darmiyan ek waasta RA | 
matrook hai. Pas ye (riwayat) ta o o da Sy babia oS 


alaa oa uhaba a 


mungata hai aur Imam Yahya bin əla əbi wapa dud~ ai àl 
Muyeen ne kaha ke ye hadees 
zindeeqo’n (be-deen logo’n) ne jaali 
banai hai aur Imam Bukhari ka 17 
isko apni sahih mein riwayat karna 
uske munqata hone ke manaafi nahi. 


„e aY] oh y oe c okl Se 
(Musnad Ahmad; Ibne Majah) 


Aathwaa'n Amr: Ahnaaf Ki Apne Waza-karda Usool Ki Khilaaf-warzi 


Hadees-e-Misrat hukm maaqool-o-hakimaana aur adl-o-insaaf ka 
paemana hai. Pehle qiyaas-e-sharai ki haqiqat samajh leni zaroori hai. 
Aur wo ye hai ke hamare saamne koi aesa amr aajaawe jiske hukm ke 
liye koi khaas nas-e-sharai Quran ya Hadees se hame'n maaloom nahi. 
Pas ham Kitaab-o-Sunnat mein nazar karke koi aesi nas maloom kare'n, 
jisse us pesh-uftaada amr ko taalluq ho. Aur un dono'n mein ek illat-e- 
jaamia paai jaae. Pas us illat-e-jaamia ki wajah se ham us pesh-iftadah 
amr par wohi hukm laga de'n jo us mansoos amr mein Shaare’ & ki taraf 
se laga hua hai. Pas ye hai haqiqat qiyaas-e-sharai ki. 


' Allama Taftazani ka is riwayat ko Imam Bukhari ki takhreej qaraar dena bilkul 
ghalat hai. Bhala ye munkar, mauzoo riwayat Sahih Bukhari mein kaese ho sakti 
hai? Allama ne baaz mahasshiyo'n ki paerawi se baghaer tehqeeq ke aesa likh 
diya hai aur aesi baate'n kutub-e-fiqa mein bahut hain ke unki naql-dar-naql 
ghalat hi hoti gai. Masalan Saahib Noor-ul-Anwaar ne likha ke Quran mein hai: 
gazul lglg halaanke Quran mein is tarah hai: 344A 134551 Igal SI EU 
(Surah-al-Hajj: 77) Aur fuqaha use ghalat hi naql kiye jaate hain. 


207 


Chunace 'Tauzeeh' mein hai: 
Qiyaas ye hai ke asal (yaani Nas ily gall HAI e pS AISA 
Quran-o-Hadees) ka hukm fara’ (amr 
pesh-iftada) par illat-e-jaamia ki 
wajah se lagaaya jaae. Jiska idraak 
mujarradt lughat se na ho. 


PAN peN Ja N cda 
(V2 P52) 


Aur Allama Taftazani uski sharah mein farmate hain: 

Aur shariyat mein qiyaas naam hai ile 3 Le YAN Sila YAI s 
fara' ka asal ke masaawi hone ka j WA 
illat-e-hukm mein. 


Aur Shaikh Ibne Hammam Hanafi “Tehreer” mein farmate hain: 
Yaane istilaah mein qiyaas ye hai ke a SP Ja Bala TI E 
ek mahel doosre ke masawi ho, uske 
hukm-e-sharai ki illat mein jo 
mujarrad lughat se maaloom na ho (V3 P117) „äl 
sakta ho. 


Aur Hazrat Shah Saahab .& farmate hain: 
Yaane qiyaas tamseel hai ek soorat ki ag iula ile Bb by Ja 
doosri surat se us illat-e-jaamia mein (Hujjatullah al-Baaligha: V1 P135) 
jo dono’n ke darmiyan ho. 


In sab ibaarato’n ka haasil matlab qareeban ek hi hai aur amr mushtarak 
zer tehqeeq mein sab muttafiq hain. 


In sab ibaarato’n se waazeh ho gaya ke qiyaas-o-ijtihaad ki zaroorat us 
amr mein padti hai jis mein nas-e-sharai maaloom na ho ya maujood na 
ho aur ye bhi ke qiyaas ki binaa nusoos-e-Quran-o-Hadees par hai. Jiske 
ghair-mansoos ka hukm akhaz kiya jaata hai aur us zaroorat ko rafa kiya 
jaata hai. Is liye usool bil-ittifaaq kehte hain qiyaas mazhar-e-hukm hota 
hai na ke musbat-e-hukm. (Tauzeeh & Noor-ul-Anwaar) 


Yaane qiyaas se us hukm ko zaahir kiya jaata hai, jo nusoos-e-sharai 


1T: (3544) Sirf, mahez, akela, tanha [RKT] 
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mein malhooz-e-shaare' hai. Naake nae sire se kisi hukm ki ejaad. 


Chunache Saahib-e-Tauzeeh farmate hain: 
Pas qiyaas-e-sharai ye nahi ho sakta y <> j ebe häl ol IJe L liss 
ke kisi khaas nas-e-sharai ko ijtihaad- 


o-istimbaat se radd kar diya jaae. 
(Tauzeeh: V2 P35 [Egyptian Edition]) 


DA Š 


Khulasa-tul-amr ye ke qiyaas-e-sharai ye hai ke mansusaat-e-Quran-o- 
Hadees ko asal bana kar ghaer-mansoos ka hukm maaloom kiya jaae. Ye 
nahi ke nusoos-e-Quran-o-Hadees ko jo usool-e-shara' hain. Apne 
istimbaat se radd kar diya jaae. ‘gbg! Se Y| lis Joy Yaane isse to asal 
haqiqat hi palat jaaegi aur asal (Quran-o-Hadees) fara’ ho jaaega aur 
fara’ (qiyaas) asal ho jaaegi. Jaesa ke Fath-ul-Baari se saabiqan Haafiz 
Ibne Abdul Bar 4 ke qaul se guzar chuka. 


Isse saaf maaloom ho gaya ke hadees-e-misraat isaala-tan-nusoos-e- 
shariya mein se hai aur apne suboot ke liye kisi qiyaas ki mohtaaj-o- 
mamnoo-e-ehsaan nahi. Lekin choonke har hukm-e-sharai apne andar 
ek maslahat-o-hikmat rakhta hai. Jis mein bandagaan-e-khuda ki 
duniyawi-o-ukhrawi ya akhlaakhi behtari hoti hai. Is liye ham us hikmat 
ke mutaallig bhi kuch likhte hain, taake hamare naazireen ko uski 
maaquliyat acchi tarah zehen-nasheen ho jaae. 


Tasriya Ki Mumaaniat Mein Illat-o-Hikmat: 


So maaloom ho ke jab Aap # jaanwar ko uske thano’n mein doodh rok 
kar bechne se mana karte hain aur agar koi is tarah karke jaanwar bech 
de to aap us kharidaar ke liye wapas kar dene ka haq saabit karte hain. 
To us mein aap dhoka aur fareb dene se rokte hain, isse dhoka dene 
waale ko to baatini khabaasat aur akhlaakhi buraai se paak rakhna 
manzoor hai aur jisko dhoke se aesa jaanwar diya jaae. Uske maal ko 
nuqsaan se aur uske dil ko sadma se bachaana manzoor hai. Kyounke 
jab kisi jaanwar ka doodh 1 waqt ya 2 waqt uske thano’n mein band 
rakha gaya aur maaraz-e-bae! mein pesh kiya gaya to janwar ko na-haq 


1T: Bechne ki jagah, bazaar [RSB] 
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takleef pohonchne ke alaawa ye baat bhi hai ke kharidaar to yehi 
samjhega ke aadatan aur maamoolan us janwar ka doodh utna hi hua 
karta hai aur haqiqat ye hai ke utna nahi hota. 


To ye sarasar fareb hai, kyounke jo haqiqat-o-izhaar ke khilaaf 
hai wo jhoot aur fareb hota hai. Pas Hakim Haqqani Rasool-e-Rabbani 
& farmate hain ke jo shakhs aesa jaanwar kharide aur baad mein use 
maaloom ho ke mujhe dhoka diya gaya to wo mukhtar hai. Agar wo 
bawujood us kaefiyat ke us jaanwar ko rakh lena chaahta hai to rakh le 
aur agar waapas kar dena chaahta hai to use waapsi ka ikhtiyaar hai. 
Asal ko waapas pherde, lekin uske saath ye bhi hai ke us doodh ke ewaz 
jo usn haasil kiya, ek saa’ tamr bhi saath de aur us mein waapsi ke waqt 
asal maalik ki taaleef' bhi hai. 


Hazrat Shah Waliullah Saahab .& isi hadees-e-misraat ke zel mein 
farmate hain: 
(Main kehta hu'n) Tasriya thano'n Ja grall a ial dai 
mein doodh ke jama karne ko kehte a a 
hain, taake kharidaar doodh ki HASI a eJ e Da 
ziyadati ka khayaal karke dhoke mein g! 4 oY bad al ddi bsy 
pad jaae. Choonke uski shabaahat „ott Sikia Ug pta ols 
khiyaar-e-majlis ya shart ke bahut 
qareeb thi, kyounke saude ka 
munaqqid hona goya isi baat par hai 
ke wo doodh ki ziyadati se mashroot 
hai. 
Is liye ‘oka zL ke baab mein nahi WS igla olal ob oe Jm o 
banaaya gaya. Phir choonke doodh ki ajy aaj ay ainis l yai OS 
miqdaar aur uski qeemat uske talaf 
ho jaane ke baad bahut mushkil thi 
ke pehchaani jaae. Khusoosan opa of —3 adi ji y AI 
shuraka ke jhagde ke wagt aur sehra AEE EER E aa K 


jaese maqaam mein to waajib hua ke 
Arps iaj ad Sal ody ehl a 


Sas ue la Y dd Ba da 


1T: (JU) Ulfat, mohabbat, dosti, dil-joi [RKT] 
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uske ba-moojib zan-e-ghaalib ke koi 
motadil had muqarrar ki jaae. Jisse 
nazaa! qata ho jaae aur (choonke) 
oontni ke doodh mein bo hoti hai aur 
arzaa'n? mil sakta hai aur bakri ka 
doodh umdah hota hai aur garaa'n 
milta hai, is liye un dono'n ka hukm 
ek hi rakha gaya hai. 

Pas mutaiyyan hua ke wo ek saa' ho, 
us adna jins (ghalla) mein se jo aam 
logo'n ki khuraak ho misl khajoor ke 
hijaaz mein aur jau aur jawar ke 
hamare mulk mein, na gehu'n, aur 
na chawal ki jins se kyounke ye 
dono'n sab khuraako'n mein se 
garaa'n aur aalaa hain. 

Aur jis shakhs ko is hadees par aml 
karne ki taufeeq nahi mili, usne apne 
nafs se ek qaaida ghad kar ye uzr 
banaaya aur kaha ke har wo hadees 
jiska raawi (Saahabi) ghair-faqeeh 
ho, jab us raae (qiyaas) ka darwaza 
band ho jaata hai to us hadees par 
amal tark kar diya jaaega aur ye 
qaaeda jaesa kuch bhi (waahi?) hai. 
Hamari is (pesh-e-nazar) soorat par 
muntabiq bhi nahi hota, kyounke is 
masla (misraat) ko Imam Bukhari 4 
ne Hazrat Abdullah bin Masood # se 
bhi riwayat kiya hai aur wo tumhare 
liye mujtahid hone mein kaafi hain 


1T: Ikhtilaaf, takraar [Urdn] 
2T: (olf) Kam qeemat, sasta, kaseer, ziyaada [RKT] 


e dey g eb all ody a 


Ag lele gS o od 
wil gd ar a obi 
LB Yy iial ya Y cbas iilh 

LÍ, SI dei 


lie Jal as d oo oa ieh 
Ja ai e o idel oa idal 


a hli Sa ad i ok 


coja Wp Aa ads Y asli ojas 
pad e dpa Yy cy a 


ciol äl lie pS an Jig 


3T: (s9) Kamzor, boda, masnooi, ghaer-sahih, zaeef, ghaer-mustanad [RKT] 
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aur is liye bhi ke us (ek saa') ka etl è call di Y Ul 
taqarrur shariyat ki muqarrar-karda (Hujjatullah al-Baaligha: V2 P172)? 
miqdaro’n ki tarah hai. Jiske husn-o- 

khoobi ko to aql paa sakti hai. Lekin 

khaas us miqdaar ki maarifat ko 

bilaa-istiqlaal haasil nahi kar sakti, 

magar raasikheen-fil-ilm'! ki aql 

(jinko minjaanib Allah baseerat hoti 

hai. 


Isi tarah Imam Ibne Taimiyya al-Harrani ¿4 likhte hain: 
Aur haqiqat-e-amr ye hai ke shariyat BI le eå priy o ai pa iiis 


mein qiyaas-e-sahih ke khilaaf koi . y i 
cheez muqarrar nahi ki gai, balke jis aoea AA WA 
amr ko khilaaf-e-qiyaas kaha gaya ji iey alal ya ji 
hai. Us mein laaziman aesa wasf hai, {j asli aly cgile ERS 
jisse wo un umoor se mumtaz-o-alag i 


rakha gaya, jiske wo khilaaf hai aur Eee l 
; P (Majma' Rasaael: V2 P256) 

usse mufaaragat-o-judaai ka 

mutagazi hai. 


Iske baad Shaikh-ul-Islam ne hadees-e-misraat ka zikr karke un 
etiraazo'n ke jawabaat zikr kiye hain, jo Ulama-e-Hanafiyya ki taraf se is 
hadees ke mutaallig kiye gae hain. 


Shaikh-ul-Islam ki tehreer ka haasil matlab ye hai ke jin nusoos se 
istimbaat karke hanafiyya ne is hadees ko radd kiya hai. Ye hadees in 
nusoos ki ham qism juzee nahi hai, balke ye mustaqil ek khaas soorat 
hai. Jiska hukm un se alag hona chaahiye. Phir wujuhaat-e-mufaaraqat 
zikr kiye hain, jinka bayan moojib-e-tawaalat hai. 


1T: (ASI å asb) Jo ilmi liyaaqat mein mumtaaz ho, jise ilmi maedaan mein kaafi rusookh aur 
dastaras haasil ho, learned, well-versed in knowledge, very talented person [RKT] 

2 T: Urdu pdf mein ye ibaarat baghaer reference ke maujood hai, ye reference mera izaafa hai, 
jise maine Dr. Abdur Raheem bin Matar bin Hameed as-Saadi ke ek arbi article se dekh kar likha 
hai. Article ka unwaan hai “Khareed-o-Farokht ke Mutaalliq Allama Waliullah Dehelwi ki Wo 
Tarjihaat Jo Hujjatullah al-Baaligha Mein Maujood Hain” [RSB] 
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Isi tarah Haafiz Ibnul Qaiyyim -£ ne bhi “Elaam-ul-Muwaqqieen” mein 
is hadees par mufassal likha hai aur sab uzro’n ko ek-ek karke udaa diya 
hai aur kaha hai: 

Sori tum E ly cydol bs os S5 l JS 
ra arne waalo’n) ne zikr kiya hai, ; kwa : 
wo bilkul khata hai aur ye hadees oS Sa a a wA 
usool-e-shariyat aur uske qawaaid ke (aix Jl oné ol LS camin Wol 
(saraasar) muwaafiq hai aur agar US cany Yan ora Y gall Jely 
(bil-farz) khilaaf bhi ho to wo ba-zat- . , y 

e-khud ek asal hai. Jis tarah ke doosri Gip Aae aa a 
asal hain aur usool-e-shariyat ko ek sx fp cuau tar Š HS oa 
doosre se takraaya nahi jaata. yo dehu as a 
Chunache Rasool Allah & ne mana AAA 

farmaya hai ke Kitaabullah ke baaz Paan aa 
ko baaz se takraaya jaae. Balke sab [kJ pẹ lia lis Ly cai asà 
(nusoos-e-shara’) ki paerawi waajib E 
hai aur har ek ko uske maqaam-o- C 
mauzoo par muqarrar kiya jaae. 
Kyounke wo sab ke sab Allah ki taraf 
se hain, jis ne apni shariyat ko bhi aur 
apni makhlooq ko bhi khoob pukhta 
banaya (ke un mein koi kasar nahi 
rakhi hai) aur uske siwa jo kuch bhi 
hai, so wo sareeh khata hai. 


(Elaam-ul-Muwaqqieen: V2 P126) 


Ab ham baaz aese masaail bayan karte hain, jin mein Aap # hakeem-e- 
haqqani, rasool-e-Rabbani ne kharidar ke liye sauda wapas kar dene ka 
ikhtiyaar baaqi rakha hai aur un mein aamma-tun-naas ki maali aur 
akhlaaqi bahboodit malhooz rakhi hai. 


Pehli Misaal: 


Sahih Muslim waghaera mein hai: 


1T: (S94) Falaah, khush-haali, behtari, welfare, prosperity [RKT] 


213 


Hazrat Abu Huraira # se riwayat hai 
ke Aap # ne mana kiya ke aage 
jaakar banjaaro'n se mila jaae, pas 
agar koi uska maalik bazaar mein 
aawe to wo mukhtar hai (chaahe bae 


ko qaaem rakhe chaahe todh de). 
(Taeseer-ul-Wusool: Kitaab-ul-Buyoo: V1) 


Doosri Misaal: 

Hazrat Abu Huraira # se marwi hai 
ke Rasool Allah #f bazaar mein 
ghalla ke ek dher par guzre to 
(wahee-e-Rabbani' se) us dher ke 
andar haath daala to aapki ungliyo'n 
ko kuch taree mehsoos hui. To Aap 
&@ ne farmaya: Aye Saahib-e-ghalla! 
Ye kya? Usne arz kiya: Ya Rasool 
Allah #¢! Is par baarish pad gai thi. 
Aap # ne farmaya to phir toone use 
oopar kyou'n na kar diya ke log usko 
dekh lete (aur ye bhi farmaya) jo 
hame'n dhoka? dega wo ham mein 
se nahi hoga. 


A Lo À Joe ila al oe 
A od A ol olos ade 
hadh pe Syll odee a olab 
a bal liag cimas ami 


Lalə yÍ y sials 


ade À o À Jo ol iaa eh oe 
Jab plab io de gl dae ples 
lis La Ju U ayki odla Le o 
A Jy k Ja felll a h 
dp ale WÍ JG cehdi aglo 
daa elè it oya P pbl oly e~ plah 


(Tirmizi aur Abu Dawood) 


Is hadees se saaf zaahir hai ke apne mataa ki koi aesi baat chupaai ke 
agar wo zaahir ki jaaegi to kharidaar na kharidega. Shariyat-e- 
mutahhara mein manaa hai aur diyaanat ke khilaaf hai. 


Islamiyo’n ka wateera ye hona chaahiye ke jo kuch bhi haqiqat hai, wo 
zaahir kar de’n, us par jo chaahe kharide jo na chaahe na kharide, 
chunache Bukhari mein hai ke Aap # ne Adaa bin Khalid # ke paas 


t Wahee ka zikr Tirmizi aur Abu Dawood ki riwayat mein hai (Meer Sialkoti | 
2 Sahih Muslim ki doosri riwayat mein mutlaqan () baghaer zikr maf-ool ke hai. 
Yaane jis kisi ko bhi dhoka dega gunahgaar hoga, aam isse ke doosra shakhs 
musalman ho ya kaun ho. (Meer Sialkoti +24] 
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(ghulam) becha to Aap # ne Hazrat Adaa # ko ye dastaweez likh di: 
Ye wo hai jo Muhammad Rasool à pe KITI de o Tia 
Allah # ne Adaa bin Khalid # ke 

pl J oy eldi ade 
haath becha. Aesi bae se jo ek & per 
musalman doosre musalman se kiya JB (l Yy & Yy sla Y dai oye 
karta hai.! Is mein na to koi bimaari FERIT i adla BI ALII zët 
hai aur na koi buri aadat hai, aur na (Bukhari: Kitab-ul-Buyoo) 
makr-o-fareb ya chori ya be-ijaazat 
bhaag jaane ka aeb. 


Isse saaf zaahir hogaya ke islami tareeq aur Rasool Allah #¢¥ ki sunnat ye 
hai ke baae? apne maal ki haqiqat waaqai zaahir kar de. 


Isi tarah Tirmizi waghaera mein hai: 
Hazrat Ayesha ## se marwi hai ke ek ELl o ge AN a ye 
shakhs ne ek ghulam kharida, pas wo 
ghulam kuch muddat uske paas raha, f 
phir usne us mein koi aeb paaya to “SI! de Ùl Jm Si amol ke a 
baae aur mushtari dono’n wo jhagda Jaw b : Jei Ja ae oa plug aale 
Aap &F ki jaanib mein laae to aapne dadaa aai 
wo ghulam baae ko waapas kar diya. -5 ai D | 
Usne kaha: Ya Rasool Allah #¥! Ye smal ohl ghal igus ade ad 


di naj uji ai uu AGE LIE 


mushtari mere ghulam se nafa BA EREN 
uthaata raha hai, aapne farmaya: (Taeseer-ul-Usool: V1 P57 (Matba Nol 
Mahaasil zamaan? ki wajah se usi ka Kishor, Kanpur]) 


t Subhanallah! Kya pyaare alfaaz hain, goya samajha diya ke musalman ki shaan 
ye hai ke iska maamla aisa ho ke isme kisi qism ka dhoka na ho 

2 T: (3b) Bechne waala, farokht karne waala [RKT] 

3 ylh th Ki tashreeh mein Maulana Waheeduzama marhoom ‘Waheed- 
ul-Lughaat' mein farmate hain: Masalan ek ghulam kharida usko kaam mein 
laga ke kuch manfa-at* kamaai, ab us mein aesa aeb nikla jo baae ne mushtari 
ko nahi batlaaya tha aur mushtari ne us aeb ki wajah se wo ghulam baae ko 
pher diya, to mushtari apni qeemat baae se wapas lele aur ghulam ki kamaai 
jo mushtari ke paas hui wo mushtari hi ki hogi. Is liye ke wo us ghulam ka 
zaamin aur jawab-dah tha aur wo halaak ho jaata to usi ka nuqsaan hota. 
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haq hai. 


Ye surat jo oopar mazkoor hui, use khiyaar-e-aeb kehte hain aur 
hanafiyyo'n ke yahaa'n bhi musallam hai. Chunache Hidaya mein hai: 


Aur jab kharidaar maal-e-bae mein a D Sa adh 13) 


kisi aeb par aagaahi! paawe to wo , 
| NAN Jsi sli ol a sg 
mukhtar hai, agar chaahe to use OSO% ETA 


poori qeemat ke ewaz rakh le aur A; mii Ji gla SESDE 
agar chaahe to use waapas pherde. aal oyag WS piy ald daad aL 
Kyounke saude ka poora hona bil- 

itlaaq aeb se salaamat hone ko Aa 
chaahta hai. Pas salamati ke naa "dy Kitaab-ul-Buyoo, E 
hone ki soorat mein mushtari 

mukhtar hai, taake wo aesi shae ke 

laazim ho jaane se zarar na paawe, jis 

par wo raazi nahi. 


Phir aib ki taref is tarah ki hai: 
Har wo amr jisse tajiro’n ke nazdeek ¿sie le EN UJS 
maal ki qeemat kam ho jaati ho, wo i 


f ; boll 
aib hai. wa 


Ab dekhna chaahiye tasriya ki soorat mein agar masalan kisi gaae ka 
doodh 8 ser nikla aur uski geemat 100 rupiya hui aur kharidne ke baad 
ghar jaakr doosre wagt mein 6 ser doodh hua aur usne use bechna 
chaahato us jaanwar ki geemat 100 rupiya mil jaaegi. Agar nahi mil sakti 
to tasriya ko aeb ke silsila mein kyou'n na liya jaae. Kyounke uski soorat 
ye hai ke jaanwar ke thano'n mein doodh jama rehne diya jata hai. Taake 
kharidaar ko ziyada maaloom ho aur haqiqat mein adatan us jaanwar ka 
ek waqt ka doodh utna nahi hota to kharidaar dhoka kha jaata hai. Pas 


Shareeh £# jo Kufa ke qaazi the, unho'n ne ek mugaddama mein aesa hi faisla 
kiya. Kaha aebdaar ghulam ko pher de aur jo kuch usne kamaai ki hai wo 
zaamin ki wajah se teri hi hai. (P24 Harf-al-Kha) Imam Ibne Aseer .£ aur Imam 
Tirmizi & ne bhi isi tarha likha hai. 

1T: (xŚ1) Aagaah karna, qabl az waqt muttala ya mutanabbe karna [RKT] 
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shariyat-e-mutahhara ne (jo logo'n ke maalo'n ki bhi waesi hi muhaafiz 
hai, jaesi unki jaano'n ki aur izzato'n ki hai) aese saude mein mushtari ko 
ikhtiyaar diya ke agar use pasand nahi hai to waapas kar dewe aur ye 
aen adl hai. 


Ek aur nukte ki baat hai ke Hidaya mein khiyaar-e-aeb ki illat ye bayan ki 
hai: 
Taake mushtari us bae ke laazim 
hone se hai nuqsan na uthaawe jis 
par wo raazi nahi hai. 


A a YL aal ypa AS 


Aur hadees zer-e-bahes mein bhi yehi hai ke Aap # ne famraya: 


Wo is par raazi nahi to wapas kar de. laa; ebs ols 
(Bukhari: Kitaab-ul-Buyoo) 


Pas ab to muwaafaqat ki soorat nikal aai ke hanafi buzurg bhi naraazi ki 
soorat mein bae ko laazim nahi karte aur hadees mein bhi yehi hai to 
ikhtilaaf kis amr mein raha? Isi amr mein ke ham hanafi hain aur hamare 
buzurgo’n ne is hadees par amal nahi kiya aur ye khaslat durust nahi, 
kyounke hadees-e-Rasool #¥ ke aage jab wo sehat ko pohonch jaae, sar- 
e-tasleem kham kar dena chaahiye. Kyounke sab musalman us darbar 
ke ghulam hain, kisi ko ye ikhtiyaar nahi ke Rasool Allah # ke hukm ke 
aagey sar utha sake. Chunache Allah Ta'ala ne famraya: 
Aur Kisi Momin Mard Aur Kisi OPERAER ARTE 


Momin Aurat Ko Ye Haq Nahi Ke .. Ba Ar 
as Ban 
Jab Allah Aur Uska Rasool Kisi 7” VA 


Muaamale Ka Faisla Kar De'n To II 
Unko Apne Us Amr Mein Kuch (Surah-al-Ahzaab: 36) 


Ikhtiyaar Baaqi Nahi Rahe Aur Jo 
Koi Allah Ki Aur Uske Rasool Ki 
Nafarmaani Karega Wo Sareeh 
Gumraahi Mein Padega. 


Doosra nukta ye hai ke Hidaya mein jo kaha: Mutlaq-ul-aqd yaane ye 
saude ka muqarrar ho jaana taqaaza karta hai ke maal aeb se baree hai. 
Pas jab wasf salaamat na paaya gaya to mushtari ko waapsi ka ikhtiyaar 
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hona chaahiye. Isse bhi saabit ho sakta hai ke tasriya ki soorat mein 
waapsi ka ikhtiyaar hona chaahiye. Kyounke saude ke waqt jo haalat 
jaanwar ki dikhai gai thi, wo uski waaqai-o-haqiqi na thi, balke banaawati 
thi aur wo uske baad paai nahi gai aur adatan ye amr misl us muaamale 
ke hai. Jis mein napasadeedgi par waapsi ki shart karli gai ho. Pas 
mushtari ko waapas karne ka haq hona chaahiye. 


Chunache, hashiya Hidaya mein “Wasf-us-Salaama” par kaha gaya: 
Wo jiska sauda kiya gaya (salamat usu 51G ale spiro) i cci 
chaahiye) pas uski salamati misl uske i 

sle å ; bu ba is 

hai, jisme sarihan shart karli gai ho. aa a 

Kyounke aadatan salamati (be aib SAJ paz UW iog ole da 

hona) matioab hota hai; Pas Wasi ya Ya og AWA UA HANA 
salamati ken aa hone ki soorat mein 
mushtari ko ikhtiyaar hai, kyounke 

be'e laazini garsardi Bae to (Hidaaya Mahasshi Maulwi Abdul Hai: 

agar wo DEE ZIMA IJ P24 Dar-Haashiya: 15 [Matbua Farooqi, 

uski raza ke baghaer munaqqid hogi, Delhi]) 
halaanke isme uski razaa zaroori hai. 


a, 


Is ibaarat par ghaur keejiye ke fitrat ki shahadat se ye buzurg wohi kuch 
keh rahe hain jo hadees ka mansha hai. Lekin jab tasriya ka bil-khusoos 
naam ajaae to mukhaalifat karenge. Is liye ke inke mazhab mein isey 
tasleem nahi kiya gaya to maaloom hua ke inkaar ki wajah sirf mazhabi 
taqaiyyud hai. Warna daleel aur shahadat fitrat uske khilaaf hai. 


Teesra nukta ye ke “matan-e-hidaya” mein ‘%Ś kė ha mein chand aesi 

baate’n makruh (qareeb bi-haraam) likhi hain, masalana kaha hai: 
Mana kiya Rasool Allah #* ne najash' le pyll yes a AN da 
se aur apne (musalman) bhai ke 
saude par sauda karne se aur shehri 
aadmi ke baduwi* ke liye bechne se. 


SL poll aa Eg Al pje 
(Hidaaya: Kitaab-ul-Buyoo) 


t Najsh ye hai ke geemat badhaane ke liye numaaishi kharidaar ban baethe aur 
khareedne ka maqsad na ho, choonke us mein bhi dhoka hai is liye Aap #f ne 


usse mana farmaya diya. SubhanAllah! 
2 T: Baddu: Sehraao’n mein rehne waala arab [FL] 
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Aur ye wohi amr hai jo hadees Abu Huraira # mein ma'-hukm-e-tasriya 
ke bhi mazkoor hain, chunache Bukhari mein hai: 
Hazrat Abu Huraira # se marwi hai 4 A) pu AN Jy ol Sa P Re 
ke Rasool Allah #f ne farmaya: 
an Ya SS la Y : Jb 
Banjaaro’n ko unke baazaar mein Sa a e 
maal utaarne se pehle aage se jaakar PE g iy Isl Yy jan ge e 
(raaste mein) na mila karo. Aur koi a e ebl oag all yas Yl 
shakhs doosre ki bae par bae na kare 


| 2, ol „Í adad 
aur mahez qeemat badhaane ke liye lyset kpas o) letain olda onld 
(numaaishi) kharidaar na bana karo a lelos laa ebau ols 
aur koi shehri kis baduwi ke liye bae (Bukhari: Kitaab-ul-Buyoo) 


na kiya kare aur tum bakri ke thano’n 
mein doodh na roka karo aur jo koi 
aesi bakri ko kharide to wo doodh 
lene ke baad 2 amro’n mein se ek ka 
mukhtar hai. Agar use pasand hai to 
rakh le aur agar pasand nahi to use 
waapas karde aur ek saa’ tamr bhi 
(saath de). 


Dekhiye, is hadees mein wo 3 amr bhi mazkoor hain, jo Hidaaya mein 
mazkoor hain aur unki binaa hadees-e-Rasool #¥ par rakhi gai hai to agar 
ye buzurg (Allah un par rahmat kare) Rasool Allah #f ki hadees hi ki 
khaatir tasriya ka hukm bhi likh dete to kaesa accha hota. Saare masaail 
hadees ke muwaafiq ho jaate aur mukhaalifat door ho jaati. 


Ab ek baat reh gai, agar kaha jaae ke khair waapsi ka ikhtiyaar to maan 
liya, lekin ek saa tamr saath dene ka hukm kyou'n kiya? Halaanke hadees 
hi se oopar guzar chuka hai ‘okap gzh” “Al Khiraaj biz Zamaan” yaane 
ma-haasil' ka haq zamanat ki wajah se mushtari ko hai. To misraat ki 
waapsi mein to mushtari ko lene ke dene pad gae. To iska jawab ye hai 
ke hadees “Al Khiraaj biz Zamaan” ke maane ye the ke agar wo ghulam 
us mushtari ke paas hone ki haalat mein mar jaata to nuqsan us mushtari 


1T: (hel> Lo) jo natija nikla ho [RKT] 


hi ka hota. Pas uski us arsa ki kamaai ka mushtari hi mustahiq hona 
chaahiye aur mushtari ko doodh ka ewaz dene ka hukm kiya. 


To uski wajah ye hai ke tasriya ki haalat mein doodh juzw-e-bae' tha. 
Yaane jaanwar ke saath hi tha, naya paeda nahi hua. Pas jab jaanwar 
wapas kar diya to uska doodh bhi wapas karna chaahiye aur wo doodh 
is doodh se mukhtalat ho gaya jo baad saude ke paeda hua aur un mein 
tameez mushkil thi. To uske ewaz jhagda chukaane ke liye kuch adaa 
karne ka hukm kiya aur choonke arbo'n ki aam aur asaan quwwat (ghiza) 
khujoor thi, is liye khajoor ka hukm kiya. Chunache iska zikr “Hujjatullah 
al-Baaligha” ki ibaarat mein guzar chuka hai. Aur Hazrat Shaikh-ul-Islam? 
risaala “Qiyaas” mein “Al Khiraaj biz Zamaan” ke jawab mein likhte hain: 

Lekin aapka ye qaul ke ma-haasil Ji dlak a ghall zla als Ul; 

zamanat ke ewaz mein hai to iska | 
jawab awwalan to ye hai ke hadees ae 

misraat is hadees (“Al Khiraaj biz 

Zamaan”) ki nisbat ba-ittifaaq ahle 

ilm ziyada sahih hai. i 

Alaawa uske ye ke in dono’n mein koi S4 L gladi ob Lew ille Y aul ga 

munafaat nahi, kyounke ma-haasil ¿y l ghal bil Sa a d 

se wo cheez muraad hai, jo mushtari aea a ael 

ki milkiyat mein hote hue paeda ho Sa a 

aur lafz khiraaj us ma-haasil ka naam gh g! o leje jha grall è lagya 

hai. Masalan ghulam ki kamai aur ya, Dar Le Laye p Lall Jon 

doodh aur misl uski aur cheeze’n 3 

usse mulhiq hain aur yaha’n (misraat DA L 

ki soorat mein) doodh thano’n mein 

aage hi (Bae ke waqt) maujood tha. 

Pas wo bae ka jazv ho gaya. Aur ek 

saa’ tamr us doodh ka ewaz nahi kiya 

gaya jo bae ho chukne ke baad paeda 

hua. Balke usi doodh ka ewaz hai jo 


1T: Bechne aur khareedne ka ek hissa [RSB] 
2 T: Ibne Taimiyya -424 [RSB] 
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bae ke waqt thano'n mein maujood 
tha. 

Aur shariyat ne doodh ka ewaz jo 
ghair doodh ko muqarrar kiya, yaane 
khajooro'n ko to uski wajah ye hai ke 
wo doodh jiska ewaz dilaaya gaya 
hai, asal doodh se jo bae munaqqid 
hojaane ke baad paeda hua, mil gaya 
to uske miqdaar ki shanaakht 
nihaayat mushkil hogai. Pas is liye 
shariyat-e-mutahhara ne jhagda 
qata karne ke liye uska badal 
muqarrar kiya aur ghaer-jins se is liye 
muqarrar kiya ke ham-jins muqarrar 
karne mein kabhi ziyadati hogi aur 
kabhi kami to ye riba (sood-e-bae) ho 
jaaega aur ghair-jins ke muqarrar 
hone mein ye baat nahi ho sakti. Is 
surat to ye ho jaaegi ke goya wo 
doodh jiski miqdar ki shanaqat 
mushkil ho gai hai. 

Is saa’ tamr ke ewaz kharida gaya hai 
aur tamr (khajoor) Ahle Madina ki 
aam khuraak thi aur ye paemaane se 
le-di jaati hai aur bataur-e-ghiza ke 
khaai jaati hai aur isi tarah doodh bhi 
aesi cheez hai jo paimana se le-di 
jaati hai aur ghiza ki cheez hai. Neez 
khajoor aesi khuraak hai jo baghaer 
insani kasab-o-sanaat ke khuraak 
banti hai aur gehu'n aur jau bhi 
khuraaki cheeze'n to hain, lekin 


ge l o an ai y 
raad a a 
bks Jaji gall yas ligb os iaa 
N oY adl i yy egl 
JÉ i IDN o Í YS a 
a adl a S UA 

Si SI ali D Ehl S 


elb oE paly aal oe g Loh oy ipaa 
Í LS a obi pa Jia Radi Jal 
W a obi Lal pay oii JS oll 
Y ab gaidy iload GAs iro 
SI orbal oi yg iana Y a okk 
dha o oE lies cot dl e oti 
SS ogay Lal a ol kY! 
sdl al oe lig a obi o 
j at or gha eil Bao d oS 


y5 
(Risaala Qiyaas mashmoolah Majma’ 


baghaer insaani kasb! aur sanat? ke Rasaael Shaikh-ul-Islam: V2 P257) 
khurak nahi bantee’n. 

Pas khajur doosri jinso’n ki nisbat 
doodh ke ziyada qareeb jins hai aur 
isi liye ye baat ijtihaadi amro’n mein 
se hai ke sab shehro’n ke log uska 
ewaz ek saa’ tamr kar diya kare’n ya 
ye amr sirf unhi ke liye ke khajoor jin 
ki khuraak mein ho, pas ye baat 
ijtihaadi amro’n mein se hai. Misl us 
hukm ke jo Aap # ne sadqa-e-fitr ke 
mutaalliq ek saa’ jau, ya khajoor ka 
kiya. 


Alhamdulillah ke hadees-e-misraat ke mutaalliq umoor-e-thamaaniya? 
ka bayan tafseel se ho chuka jisse saabit ho gaya ke hadees sahih-o- 
saabit hai aur usse inkaar karne ki koi wajah nahi hai. 


Isse hamari asal gharz saaf saabit hai ke mohaddiseen # Rasool Allah # 
ki sahih hadees ki paerawi mein qeel-o-qaal aur heel-o-hujjat nahi karte. 


Sacchi faqaahat jiski nisbat Aap #¥ ne farmaya: 

Allah Ta'ala ko jis kisi ki bhalai l o agih a Jua 
manzoor hoti hai to use deen ki (Bukhari: Kitaab-ul-Ilm) 
samajh ataa kar deta hai. 


Sirf Mohaddiseen & ke hissa mein hai, jin ki zindagi ka aala maqsad 
hadees-e-Rasool #¢ ki khidmat aur uski paerawi hai. Unka ye wateera 
hargiz nahi ke agar kisi hadees ki hikmat maaloom naho ho saki to apni 
naaqis samajh ko kaamil-o-be-khataa samajh kar us (hadees) ko khilaaf- 
e-raae-o-qiyaas ya mukhaalif Quran-o-Hadees mashoor qaraar de kar 
taal diya jaae. ‘eii blno Jl slin vyo gug dilg 4 


1T: (45) Husool, kamaai [RKT] 

2 T: Pesha, hunar, kaarigari [RSB] 

3 T: Thamaaniya = 8, aath (8) umoor [RSB] 

4 T: Aur Allah jise chaahta hai seedhe raaste ki hidaayat deta hai [RSB] 
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Ek Bhaari Wahem Ka Izaala: 


Baaz logo'n ka khayaal hai ke Hazrat Imam Saahab -e-qaika tar 1454 
ijtihaad Mohaddiseen # ke tareeq se juda hai aur aap giyaas ko hadees 
par muqaddam rakhte the. Iska jawab tafseel-talab hai, jiska bayan 
mukhtasaran ye hai ke is (yes slde sby dj jate aajiz-zila-rabaae-ulama- 
e-mutaqaddimeen ki tehqeeq jo diyaanat-o-adab har do (2) amro’n ko 
malhooz rakh kar hai. Ye hai ke Hazrat Imam Abu Hanifa .& Ahle sunnat 
aur Ahle Hadees ke peshwa the. Jaesa ke baab awwal ke zamima fasal- 
suwwam mein aapke khusoosi haalaat mein aimma Ahle Hadees misl 
Imam Zahbi aur Haafiz Ibne Hajar aur Imam Ibne Taimiyya # ke aqwaal 
se guzar chuka hai. 


Iske alaawa is mauqa par aapke tariqa-e-ijtihaad ka bayan mukhtasaran 
ye hai ke dalael shara ke usool ijtihaad ya mabnaa-e-qiyaas 3 amr hain: 
Quran, Hadees-e-Sahih aur Ijma-e-Ummat. Aur chauthi daleel wo qiyaas 
hai jo (Qawaed-e-muslima-o-muqrarrah ke roo se) in teeno'n mein se 
kisi ek se mustambat ho. 


Us tafseel se jo ham ne bayan ki kisi Imam-e-hadees ya Imam-e-fiqa ko 
inkaar nahi. Haa'n sharaaet-e-tanqeed-o-etebaar mein jis tarah baaz 
muqamaat mein deegar mohaddiseen mein ikhtilaaf hai. Usi tarah baaz 
shuroot mein Imam Abu Hanifa .£ ka bhi ikhtilaaf ho to ye qaabil-e- 
giraft nahi. Usool-e-hadees aur usool-e-diraayat par nazar rakhne waale 
ulama se ye baat poshida nahi hai. 


Chunache Noor”-ul-Anwaar” ke matan “Manaar” mein hai: 


Jaan lo ke Dalaael-e-Shara? ke 3 hain: ji, ASI 8M pal Ji of de 
Quran Shareef, Hadees Shareef aur EEEE E E 
ljma-e-Ummat aur Chauthi daleel PA 

. (Noor-ul-Anwaar: P6-7) 
Qiyaas. 


Iski sharah mein Mulla Ahmad .&# Saahab (Ustad Ghazi Alamgeer .&) 
Noor-ul-Anwar mein farmate hain: 


1T: Imam Abu Hanifa ££ 
2 T: Shariyat ke dalaael [RSB] 
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Wo qiyaas daleel-e-sharai ho sakta Jee sia o dyumli a pa 
hai, jo in 3 usool (mazkoora) se RN 
mustambat ho. (Noor-ul-Anwaar: P7 a 
(Lucknow Edition)) 


Alaawa uske ham Haafiz ibne Hajar .& ki Tehzeeb ut Tehzeeb se ek 
khaas hawaala zikr karte hain. Jisse Imam Abu Hanifa .& ka mazhab 
nihaayat safaai se maaloom ho jaaega aur sab wahem door ho jaaenge. 
Wo ye ke Haafiz ibne Hajar £& farmate hain, Yahya bin Zarees kehte hain 
ke main Imam Sufiyan .££ ki majlis mein haazir tha. Ke aapke paas ek 
shakhs aaya aur poochne lagaake Aap Imam Abu Hanifa ¿4 mein kya 
aeb paate hain? Imam Sufiyan .-££ ne sawal kiya: Kyou'n, unko kya hai? 
Us shqs ne kaha: Maine Imam Abu Hanifa & ko farmate suna: “Main 
pehle Allah ki kitaab (Quran) ko leta hu’n, agar wo masla us mein nahi 
paata to Rasool Allah & ki sunnat ko leta hu'n, agar us mein bhi nahi 
paata to Sahaba Kiraam £ se jiska qaul pasand karta hu'n le leta hu'n, 
aur unke qaul ko chodkar kisi aur taraf nahi jaata. Lekin jab Ibrahim 
Nakhai, Sha'bi, Muhammad bin Seereen aur Ataa (bin Rabah) & tak 
naubat ajaae to ye aese log hain, jinho'n ne ijtihaad kiya tha. So jis tarah 


unho'n ne ijtihaad kiya tha, main bhi ijtihaad karta hu'n”. (Tehzeeb ut 
Tehzeeb: V10 P451) 


Ye ibaarat Imam Abu Hanifa .& ka maslak batane mein bilkul saaf hai. 
Alaawa uske ye maaloom kul hai ke aap mursalt riwayaat ko Imam Malik 
4 ki tarah mutlaqan hujjat maante hain. Aur ye bhi maaloom hai ke aap 
qiyaas ke muqaable mein zaeef hadees ko muqaddam jaante the ke 
zaeef ka zof aarzi hai. Jis mein ehtemaal sehat ka ho sakta hai. Lihaaza 
uske muqaable mein qiyaas ki zaroorat nahi, bhala wo shakhs jo Saahabi 
ke qaul ke saamne bhi qiyaas na karta ho, wo sahih hadees ko amadan 
kis tarah tark kar sakta hai. 4533 (Taareekh Ahle Hadees: P205-273) 


t Mursal Riwayat ki hujjiyat aur isme Imam Shafai .£ ke ikhtilaaf ka zikr 
sabegan baab 2 mein Imam Shafai .& ke zikr mein minjumla ho chukka hai. 
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Ahle Hadees Aur Ahle Taqleed Ke Manhaj Ka Farq — Taqleed 
Ki Wajah Se Ahadees Se Sareeh Inhiraaf Ki 21 Misaale’n 


By: Fazilatush Shaikh Maulana Abdur Rahman Zia (hafizahullah), Shaikh- 
ul-Hadees Jaamia Shaikh-ul-Islam Ibne Taimiyya, Lahore 


ig aaa e l alig a 


Ahle Hadees-o-Sunnat aur Ahle Taqleed ka raasta ek doosre se mukhtalif 
hai. Kyounke un dono’n ke darmiyan is baat mein ikhtilaaf hai ke kisi 
mugallad! imam ki taqleed karne mein najaat-e-ukhrawi haasil hogi ya 
Allah Ta'ala ki kitaab aur uske Rasool &F ki sunnat-o-hadees par amal 
karne se ukhrawi najaat milegi? 


Chunache har daur mein Ahle Hadees-o-Sunnat ka aqida yehi raha hai 
ke Allah Ta'ala ki raza aur ukhrawi najaat Kitaab-o-Sunnat ki paerawi 
karne hi mein muzmir? hai. Jabke Ahle Taqleed aami? ka har firqa apne- 
apne muqallid imam ki taqleed par zor deta raha aur usi ko haq samajhta 
raha. Balke uski taqleed ko waajib samajhta raha hai. 


Bil khusoos unka firqa hanafiyya ye sab se ziyada apne Imam Abu Hanifa 
4 ki aara ki taqleed ki taraf daawat deta raha aur aaj tak de raha hai 
aur unho’n ne ye sochna kabhi gawaara hi na kiya ke aaya unke imam ki 
kai aara kai ek ahadees nabawiyya ke mukhaalif ja rahi hain. Hatta ke 
unme intiha darje ke ghaali hanafi bhi muqallid hue hain. Jinho’n ne 
yaha’n tak keh diya ke haq aur insaaf ye hai (yaane hadees par chalne 
waalo’n ka qaul raajeh hai aur hadees-e-nabawi #¥ ke mutaabiq hai) 
lekin ham apne Imam Abu Hanifa .£ ke muqallid hain, ham par unki 
taqleed karna waajib hai. (Taqreer-e-Tirmizi by Shaikh-ul-Hind: P34) 


Aur Maliki muqallideen mein bhi baaz bade-bade ghaali* hue hain, jo 
bade-bade kalme mu'n se nikalte rahe hain. Chunache Asbagh bin 
Khaleel ne kaha tha: 


1 T: (Ala) Jiski taqleed ki jaae, jiski paerawi ki jaae, mujtahid [RKT] 

2 T: (5245) Chupaane waala, poshida rakhne waala [RKT] 

3T: (ete) Aam log, aam aadmi, common/ordinary [RKT] 

4 T: (J) Ghuloo karne waala, hadd se tajaawuz karne waala, kattar [RKT] 
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Meri kutub mein khinzeer ka gosht- 2 ¿sí Aa a AS cà ZS N 


ho ye mujhe isse ziyada pasanad hai 
A | pi DS is : 
ke un mein (hadees ki kitaab) GA a Aaa WA Aa 


Musannaf Ibne Abi Shaiba Ho. ka Ana 


Dekhiye! Hadees ki kitaab se kis gadr bughz ka izhaar kiya gaya. Kyounke 
hadees ki kitaab mein tagleedi mazhab ke khilaaf bahut si ahadees-e- 
nabawiyya #F hoti hain. Us kitaab mein ek aesi jild maujood hai jo 
“Kitaab-ur-Rad Alaa Abi Hanifa” ke naam se mausoom hai. 


Taqleed-e-shakhsi se hamari muraad ye hai ke Quran-o-Hadees mein 
waazeh nas (daleel) maujood hone ke bawujood bhi kisi imam ki raae 
par adey rehna jo Qurani ya Hadeesi nas ke khilaaf ho. 


Kisi bhi imam ki raae ki taqleed nahi ki jaaegi, jabke wo hadees-e-nabawi 
&F ke khilaaf hogi. Har soorat mein hadees-e-nabawi #F hi muqaddam- 
o-laayaq-e-ittiba hogi. Aimma ki saekdo’n aara aesi hain jo hadees-e- 
nabawi # ke manaafi hain. 


Iski wajah aam taur par ye hoti hai ke un imaamo'n se kai ahadees 
nabawiyya makhfi reh gai thee’n, wo unko pohonchi hi nahi. Unse jab 
masaail pooche jaate to wo ijtihaad karte the. Kai dafa unka ijtihaad un 
ahadees ke khilaaf nikal aata tha aur kabhi kabhi unka ijtihaad durust 
bhi nikal aata tha, isi liye usool-e-fiqa ki kutub mein likha hua hai: 
Har mujtahid se durusti aur ghalati Seb dia WAN 
ka imkan rehta hai. 


Ab mugallideen ka farz to yehi banta tha ke wo un tamaam masaail mein 

ahadees-e-nabawiyya #£ ki taraf ruju karte aur apne-apneimamo'nkiin 

aara ko tark kar dete jaesa ke un mein baaz muhaqqiqeen ne aesa kiya 

bhi hai. Lekin har mazhab mein ghaali gism ke mugallideen hote hain. Jo 

kisi bhi soorat mein apne imam ki raae ko tark karne ke liye taiyyaar nahi 

hote. Chaahe jitni bhi ahadees unko sunaadi jaae’n. Wo yehi kehte hain: 
Bhai! Ham to muqallid hain, ham par GGl ii cie da a gs 
hamare imam ki taqleed waajib hai. í 


Chunache is jagah aimma ki baaz wo aara zikr ki jaati hain jo ahadees-e- 
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nabawiyya # ke saath takraati hain, taake unke muqallideen kuch ghaur 
kare’n: 


@ Imam Malik aur Imam Abu Hanifa # ko Ramzan ke baad Shawwal ke 
6 roze rakhne ki hadees maaloom na thi. (Muwatta Imam Malik: Baab Jaame-us- 
Siyaam: H4; Hashiya Ibne Aabideen; Fatawa Alamgeeri;-al-Bahr ur Raaiq) Halaanke ye 
hadees Muslim waghaera mein mazkoor hai. Lekin uske bawujood kai 
ek Maliki-o-Hanafi uske qael-o-faael nahi hain. Ham kehte hain ke Imam 
Malik 4 ko ye hadees nahi pohonchi, jaesa ke Allama Ibne Abdul Bar 
4 ne kaha hai. (Sharah Muslim Nawavi; Injaaz-ul-Hajah Sharah Ibne Majah: V5 P628) 


@ Saahib-e-Hidaya, yaane fiqa-hanafi ki “Al Hidaya” kitaab ke musannif 
ne kaha hai: 
Salat-ul-Kasoof mein khutba nahi a NN iht San D 
hai, kyounke ye manqool nahi hai. a 
(Hidaya Awwaleen: Baab Salaat-ul-Kusoof: P167) JA 


Ab unki ye raae qaabil-e-qubool nahi hogi, kyounke ye raae sareeh 
hadees ke khilaaf hai. Hadees ki kitaabo'n, masalan Bukhari waghaera 
mein “Baab al-Khutba fil-Kasoof” aam paaya jaata hai. Ab malikiyyo'n 
aur aksar hanafiyyo'n ne ahadees ki mukhaalifat ki hai aur hadees ke 
bar-aks raae ko qubool kiya hai. Lekin hanafiyyo'n ke Allama Zafar 
Ahmad Usmani ne aam hanafiyyo'n ki mukhaalifat karte hue Eelaa-us- 
Sunan mein use mustahab likha hai. (Eelaa as Sunan: V8 P169) 


(3) Salat Kasoof mein oonchi qirat ki jaati hai, jaesa ke aam kutub-e- 
hadees mein aaya hai. (Bukhari: Asma bint Abu Bakr 28 se riwayat) Lekin use aksar 
ahnaaf aur maliki tasleem nahi karte. Malikiyo'n mein se Qazi Abu Bakr 
ibnul Arabi aur Ahnaaf mein Abu Yusuf aur Muhammad Shaebani aur 
Tahawi ne un (aam hanafiyya) ki mukhaalifat ki hai. Lekin Hidaya ke 
musannif Burhanuddin ne hadees ke khilaaf usi raae ko tarjeeh di hai. 


@ Imam Malik 4# akela Juma ka roza rakhna accha samajhte the.' 
(Muwatta Imam Malik: Baab Jame As Siyam ke aakhir mein, Baab Maa Jaa Fil Lailatul Qadr se 1 


t Muwatta Imam Malik: Baab Jame As Siyam ke aakhir mein, Baab Maa Jaa Fil 
Lailatul Qadr se 1 satar qabl 


satar gabl) Halaanke Bukhari waghaera mein akele Juma ke din roza rakhne 
ki mumaaniat maujood hai. (Bukhari: V1 P266) 


®© Imam Abu Hanifa .£? ke nazdeek zameen ki paedawaar par har haal 
mein ushr‘ hai, khwaah thodi ho ya ziyada. (Hidaya Awwaleen: P201) Halaanke 
Bukhari-o-Muslim mein uska nisaab 5 wasaq (5 wasaq ka wazan: 16 Man, 35 Ser, 
yaane 856 Kilo 629 gram zikr kiya gaya) Aur Imam Muhammad bin Hasan Shaebani 
aur Abu Yusuf ka bhi hadees ke mutaabiq qaul hai. 


@ Imam Abu Hanifa .& ki raae hai ke baarish talab karne ki namaz nahi 
hai. (Muwatta Imam Malik (ba riwaayat Imam Muhammad Shaibani) Abwab Salah: Baab 96-al- 
Istisqa: P105) Saahib-e-Hidaya Marghinani Hanafi ne kaha hai ke salah 
istisqa ki namaz manqool nahi hai. (Hidaya Awwaleen: P176) Imam Malik, 
Imam Shafai, Imam Ahmad, Imam Abu Yusuf aur Imam Muhammad & 
baarish talab karne ki namaz ke qaael hain. Maulana Abdul Hai 
Luckhnawi ne kaha hai ke ho sakta hai Imam Abu Hanifa .£ ko uski 
ahadees na pohonchi ho’n. (Umdatur Raaya Hashiya Sharah Wiqaya: V1 P208) 


@ Imam Malik .£ ke shaagird Ibne Wahb ka bayan hai ke Imam Malik 
& se paou'n ki ungliyo’n mein khilaal ka poocha gaya to unho'n na 
nafee mein jawab diya. Main bhi majlis mein maujood tha. Majlis mein 
to khamosh raha, lekin jab majlis kam ho gai to maine kaha: “Hamare 
yahaa’n Misr mein uske mutaalliq ek hadees paai jaati hai”. Imam 
Saahab .& ne poocha: “Wo kaunsi hadees hai”. Maine apni sanad ke 
saath Mastoor bin Shaddad # ki marfoo hadees sunaai ke unho’n ne 
kaha: “Maine Rasool Allah #% ko apni choti ungli ke saath paou’n ki 
ungliyo'n ke darmiyan khilal karte hue dekha hai”. Ye hadees sunkar 
Imam Malik ¿4 ne kaha: “Ye hadees Hasan hai, maine isse pehle ye 
hadees kabhi n ahi suni thi”. Ibne Wahb kehte hain: “Iske baad jab bhi 
Imam Malik x se ye masla poocha jaata tha to wo (us hadees ke 


mutaabiq) ungliyo'n ke darmiyan khilaal karne ka hukm dete the”. 
(Muqaddama-al-Jarh wa Taadeel by Ibne Abi Haatim Raazi: P31-32; Sunan Kubra by Bayhaqi: V1 
P71) 


Ek (1) rakat witr ki hadees siha-sitta mein aam paai jaati hai aur ye 27 


1T: (42) Ziree paedawaar ka daswa’n hissa jo islami hukmat wasool karti hai [RKT] 
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Sahaba Kiraam # se marwi hai, lekin aksar muqallideen-e-ahnaaf 3 hi 
ke qaael hain aur ek ko sahih nahi samajhte aur is masla mein Imam Abu 
Hanifa .£? ki raae par ARE hain. Unke Shaikh-ul-Hadees Maulana 
Anwar Shah Kashmiri ¿4 kai saalo’n tak in ahadees ki taujeeh sochte 
rahe the, jaesa ke Mania by Maulana Yusuf Bannori (Baab-ul- 
Witr mein mangool hai). 


(9) Kutub-e-hadees mein kai ek ahadees aur asaar paae jaate hain, jin se 
waazeh taur par pata chalta hai ke Sabileen (insaan ke bol aur baraaz 
waali 2 jagaho'n) ke alaawa badan ke kisi hissa se khoon nikal aae to 


usse wazu nahi toot-ta. (Bukhari: V1 P29 (Kitaab-ul-Wazu); Sahih Ibne Khuzaima: V1 P23; 
Sunan Kubra Bayhaqi: V1 P171; Sunan Abu Dawood: V1 P29 


Fath-ul-Baari mein hai ke Hazrat Umar # aur Abdullah bin Umar 
# ka bhi yehi mauqif tha ke khoon se wazu nahi toot-ta aur unho'n ne 
likha hai ke is “ye! ye Y| egba o ye ob” mein Imam Bukhari & ne 
hanafiyya ka radd karna chaaha hai. Kyounke wo behne wale khoon se 
wazu tootne ke qaael hain. 


Tabaeen mein Tawoos bin Keysaan, Abu Jafar Muhammad Baaqir, 
Amash, Hasan Basri balke Madina ke 7 bade nez Imam Malik aur Imam 
Shafai # ka bhi yehi mazhab hai. (Fath-ul-Baari: V1 P282) Lekin fiqa-hanafi 
mein baaz imaamo'n ki raae ke mutaabiq likha hua hai ke usse wazu toot 
jaata hai. (Hidaya Awwaleen: V1 P23) 


Bukhari waghaera mein hai ke Nabi #¥ aurat ka janaza padhane ke 
liye uske wast mein khade hue aur Abu Dawood aur Tirmizi waghaera 
mein mard ke sar ke saamne khade hone ka zikr hai. Hadees ki raushni 
mein mard aur aurat ke janaze mein imam ke khade hone ki jagah mein 
farq hai. Jabke fiqa-hanafi ki mashoor kitaab Hidaya ke matan mein likha 
hua hai: 

Mard aur aurat ka janaza padhaane sÍ faig pi d eia eig asi 

waala imam inke seeney ke bil- Faa 

muqaabil khada ho. (Hidaya) a 


@ Imam Malik .£& aur Imam Abu Hanifa ¿4 sajda-e-shukr karne ko 
makruh da iha (Lam-aat Sharah Mishkat az Abdul Haq Dehelwi Hanafi; Hashiya 
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Hanafi Mishkat: Kitaab us Salah, Baab Sujood ash Shukr) Halaanke kutub-e-ahadees 
mein sajda-e-shukr ki kaseer ahadees paai jaati hain. Miskhat mein to 


sajda shukr ka ek mustaqil baab maujood hai. (Bukhari (darsi): V2 P636; Sunan 
Ibne Majah: H1394) 


@ Imam Shafai £ ko mard ke liye ‘faai (‘u$ kusm yaane ek qism ka 
surkh phool se ranga hua kapda) pehenne ki mumaaniat ki sahih hadees 
maaloom na ho saki thi. 


Imam Nawavi .£& ne Muslim ki Sharah mein naql kiya hai ke Imam 
Shafai . ne ‘e«$’ kusm se ranga hua kapda jaaez qaraar diya hai aur 
unho’n ne kaha hai ke maine ye kapda pehenne ki is liye rukhsat di hai 
ke mujhe iski mumaaniat mein koi hadees-e-nabawi # nahi mili. Haa’n 
albatta Hazrat Ali # ki ek hadees mili hai jo Ali # ke saath hi khaas hai. 


Imam Bayhaqi & ne kaha hai ke iski mumaaniat mein kai ahadees 
aai hain, jin mein is baat ki daleel hai ke ye mumaaniat Ali #¢ ke saath 
khaas nahi hai. Phir unho’n ne Abdullah bin Amr # wali hadees bayan ki 
hai ke unho’n ne ‘e«ś’ kusm se range hue 2 kapde pehne hue the. Nabi 
@ ne wo dekh liye to farmaya: “Ye kafiro’n ke libas mein se hain, lihaaza 
tu inhe’n na pehen”. Unho’n ne kaha: “Main inhe’n dholu’n?” To Aap & 


ne farmaya: “Balke unhe’n jalaa de”. (Muslim (darsi): V2 P193 Kitaab-ul-Libaas Baab 
Nahi an Labs at-Thaub-ul-Muasfar) 


Iski mumaaniat ke mutaalliq ahadees zikr karne ke baad Imam 
Bayhaqi ¿24 farmate hain: “Agar ye ahadees Imam Shafai .& ko pohonch 
jaatee’n to in sha Allah wo inke zaroor qaael ho jaate, kyounke unho’n 
ne khud farmaya hai: 

Jab mere kisi qaul ke khilaaf koi Bn Ji SI jasi za isi 
hadees sahih saabit ho jaae to mere li Pa 
qaul ko tark kar diya karo aur hadees Pa 

g (Sharah Muslim: Imam Nawavi: V2 P193) 
par amal kiya karo. 


@ Zohar ki namaz ke waqt ke baare mein Imam Abu Hanifa -£ ki raae 
ye thi ke wo 2 misl tak rehta hai, yaane jab har cheez ka saaya uske 2 
misl ho jaae to zohar ka waqt khatam ho kar asr ka waqt shuru hota hai 
aur unke muqallideen mein se aam logo'n ne bhi yehi raae ikhtiyaar ki 
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hui hai. Halaanke aam fuqaha-e-muhaddeseen aur Abu Yusuf aur 
Muhammad Shaebani # ka mauqif hadees-e-nabawi # ke mutaabiq ye 
hai ke zohar ka waqt ek misl tak rehta hai. Yaane jab har shae ka saaya 
uske apne qad ke baraabar ho jaae to zohar ka waqt khatam ho jaata hai 
aur asar ka waqt shuru ho jaata hai aur Muslim (v1 P223) waghaera mein 
ye hadees maujood hai. 


Ahnaaf ke Allama Zaheeruddin Shooq Nemwi Hanafi ne “Asaar-as- 
Sunan” mein is baat ka eteraaf kiya hai: 
Beshak maine koi bhi sahih sareeh ya 3 Wi Ep Ga izi a 3 


zaeef hadees aesi nahi paai jis mein 
is baat ki daleel ho ke zohar ki namaz Si Ss Áj = Si ges Ja i 


ka waqt kisi bhi cheez ke saae ke 2 afia Jel aa 
misl hone tak rehta hai. (Asaar as Sunan: P53) 


Qazi Sanaullah Panipati Hanafi ne bhi apni Tafseer-e-Mazhari mein 
kaha hai: 


Zohar ka aakhri waqt har shaċ ke Oe cà iey p ci isi éi 
saae ke 2 misl hone tak baaqi rehne 


o zi . . 
par na koi sahih hadees paai gai hai Pn Si P pa ~ 
aur na zaeef hi. alis eea S JE 


(Abkaar al-Manan Fee Tanqeed Aasaar as-Sunan: P77) 


Unho’n ne uske baad kaha hai ke Imam Abu Hanifa .& se iske baare 
mein 2 qaul hain, yaane ek qaul unka hadees aur a ke qaul ke 
mutaabiq bhi hai. (Abkaar al-Manan Fee Tanqeed Aasaar as-Sunan: P77) 


Main kehta hu'n ke daur-e-haazir ke muqallideen ne sahih hadees 
ko bhi ehmiyat na di, jamhoor fuqaha ki bhi koi parwaah nahi ki aur na 
apne Imam ke hadees ke mutaabiq qaul hi ko ikhtiyaar kiya. 


Imam Malik, Imam Shafai, Imam Ahmad, Imam Ishaq & ki raae ye thi 
ke kawaari baaligha ka nikah uska baap uksi ijazat ke baghaer karde to 
faskh Aga ho sakta. Khwaah wo raazi ho khwaah naraaz, jaesa ke Imam 
Tirmizi & ne unka qaul naql kiya hai. (Tirmizi: Abwab Nikah: Baab Maaja Fee 
Istemaar-al-Bakr was Saib: P210) Halaanke unki ye raae Bukhari waghaera ki 
sahih hadees ke khilaaf hai. 


@ Imam Shafai .£? sakht garmi ke mausam mein bhi zohar ki namaz ko 
thanda karne ke istihbaabt ke qaael na the. Jabke hadees mein iska 
waazeh zikr hai. (Tirmizi: Abwab Salah) Aur Imam Tirmizi 4 ne hadees ki 
paerawi ko oola-o-ashbah kaha hai. 


Imam Malik 4, Imam Shafai ¿4 aur Imam Abu Hanifa 4 
waghaerahum oont ka gosht khane ke baad wazu karna zaroori nahi 
samajhte the. Balke pehle kiye hue wazu ko kaafi samajhte the. 


Halaanke is ke baare mein aam hadees ki kitaabo’n mein hadees 
paai jaati hai ke oont ka gosht khane ke baad wazu karke namaz padhi 
jaae. Yaane agar pehle wazu kiya ho, phir oont ka gosht kha liya ho to 
namaz ke liye dobara wazu karne ki zaroorat hai. Aap # ne iska hukm 
diya hai. (Muslim: Kitaab-ul-Haiz, Baab-al-Wazu Min Lahoom-al-Ibl; Sunan Kubra: V1 P159) 


Imam Ahmad aur Imam Ishaq aur aam fuqaha-e-hadees # isi taraf 
gae hain ke uske baad wazu karna hoga, phir namaz padhi hogi. 


(7 Khars-e-Tamr? ke mutaalliq Imam Abu Hanifa .£& ki raae hadees ke 
manaafi hai. Khars-e-Tamr mein waarid hadees, hadees ki kitaabon 
mein masalan Tirmizi, Abu Dawood, Ibne Majah, Sunan Kubra Bayhaqi 
(v4 P121) waghaera mein aam paai jaati hain. Lekin Imam Abu Hanifa .&, 
Imam Sha'bi ., Sufiyan Soori 4 waghaera ne kaha ke khars jaez nahi 


hai. (Kitaab-al-Hujjah Alaa Ahlul Madeena: V1 P510; Neel-ul-Autaar: V3 P102; Subul as-Salaam: 
V2 P818 H578; Umdatul Qari: 6819; Injaaz-al-Hajah Sharah Sunan Ibne Majah: V6 P148) 


Ab ye unki apni raae hai, hadees ke muqaable mein unki raae ki 
taqleed nahi ki jaaegi. 


Namaz mein qadam se qadam milaane ke masla mein ahnaaf ke baaz 
shariheen ne hadees-e-nabawi # ke khilaaf raae qaem ki hai. Hadees 
mein Taswiya-tus-sufoof (G22! &ga5) (safe'n baraabar karne) ka hukm 


1T: (oksil) Pasandida kaam, mustahab kaam [Urdn] 

? Zakat dene ke liye khajooro'n ka darakhto'n par takhmeena-o-andaaza karna ke wo 
kitni miqdaar mein hongi, yaane unki mithaas paida ho jaae to saare phal par ek nazar 
daudaana, phir iska andaaza lagaana ke jab ye saara phal khushk ho jaaega to kitna reh 
jaaega. Phir andaaza lagaai hui miqdar se ek tihaai ya ek-chauthaai chod kar baaqi se 
zakat wasool karna 
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hai. Tarraas (jel) (ek doosre se jud kar khada hona) (J 1. 5) wa Saddi 
Khalal (yaani saff mein jo khaali jagah reh jaae use pur karne) ka bhi 
hukm hai. Aur Noman bin Basheer aur Anas # ki bayan-karda riwayat 
mein qadam ke saath qadam mila kar khade hone ka bhi zikr hai. Anas 
28 ka ye bhi qaul hai ke maine apne ek saathi (sahabi) ko dekha ke wo 
apna kandha apne saathi ke kandhe ke saath milaaya karta tha aur agar 
(is daur) mein tu kisi ke kandhe aur qadam ke saath apna kanda aur 
qadam milaane lage to tu use sarkash khacchar ki tarah bidakta hue 
dekhe gaa. (Musannaf Ibne Abi Shaiba: H3544; Tehqeeq Muhammad Awwamah: 130) 


Tagriban mutaqaddimeen aimma masalan Imam Malik .££, Imam 
Shafai .££, Imam Ahmad .# aur Imam Abu Hanifa .& waghaerahum ka 
iski mashruiyat par ittifaaq hai. Imam Abu Hanifa .£ ka qaul Kitaa al- 
Asaar az Imam Muhammad Baab Taswiya-tus-sufoof mein maujood hai. 
Lekin mutakhkhireen-e-ahnaaf masalan Anwar Shah Kashmiri, Shaikh 
Zakariyya Sahranpuri aur Saahib Tafheem-ul-Bukhari waghaera ne usme 


waarid sareeh hadees ke khilaaf apni raae di hai. (Faiz-ul-Baari: V2 P236; 
Tafheem-ul-Bukhari: V1 P370 by Zuhoor Ilaahi Aazmi Deobandi) 


Nihaayat afsos ki baat hai ke janab Azmi Saahab ne Bukhari ki 
riwayat ke radd karne ke liye ek ghair mohaqqiq Ameen Okadwi ka qaul 
pesh kiya hai. Inna Lillahi Wa Inna Ilaihi Rajioon. Halaanke Okadwi 
ahadees-e-nabawiyya # ki khul kar tardeed kiya karta aur mazaaq 
udaaya karta tha aur ilm-e-hadees ki hawa bhi usey nahi lagi thi. 


Ab taqriban tamaam ahnaaf isi ki raae par chalte hain, namaz mein 
paaou'n ke saath paaou'n koi bhi nahi milaata, balke milaane waalo'n 
ko bura jaante hain. Usse aese bidakte hain, jaesa ke bicchu se bidka 
jaata hai. 


Imam-ul-Aimma Imam Ibne Khuzaima ne kaha hai ke namaz ki teesri 
rakat ke shuru mein Raful Yadain karne ka agarche Imam Shafai .££ ne 
zikr nahi kiya, lekin phir bhi sunnat hai. Kyounke us mein waarid hadees 
ki sanad Sahih hai aur Imam Shafai ne khud kaha hai: “Sunnat ke qaail 


ho jaaya karo aur mere qaul ko chod diya karo”. (Fath-ul-Baari: V2 P182 Kitaab- 
ul-Azaan Baab Raful Yadain Izaa Qaam Min Rakataen: H739) 
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Imam Bayhaqi .£? apni mashoor kitaab Maarifa as-Sunan wal Asaar 
mein farmate hain ke: “Imam Shafai ne aurato'n ka eidain ki namaz 
padhne ke liye eidgaah ki taraf nikalne ke mutaalliq hadees riwayat 
karne ke baad kaha hai, agar ye hadees saabit ho to main iska qaail ho 
jaaunga”. (Maarifa as-Sunan wal Asaar) 


Imam Bayhaqi .-££ farmate hain ke bilaa-shuba ye hadees saabit ho 
chuki hai. Yaane Umme Atiya # ki hadees jo Bukhair-o-Muslim mein 
maujood hai. Ab Shafaiyyo’n ke liye zaroori ho jaata hai ke wo uske qaael 
ho jaae'n.! (Fath-ul-Baari: V2 P597 Kitaab-ul-Eidain Baab Etizaal-al-Haiz-al-Musalla, H981) 


@ Bukhari waghaera mein ehraam bandhne se qable shart lagaane ke 
mutaalliq Hazrat Zubaa-ah # ki waazeh hadees maujood hai, us par 
Imam Bukhari & ne Kitaab-ul-Mahsar mein Baab Al-Ahsaar fil-Hajj 
qaaem kiya hai. Hazrat Usman, Hazrat Ali, Hazrat Ammar, Hazrat 
Abdullah bin Masood, Hazrat Ayesha aur Hazrat Umme Salama 4 
waghaera bhi isko durust samajhte hain. Unka qaul hadees ke mutaabiq 
hai. Jabke Abdullah bin Umar # ka qaul is hadees ke mutaabiq nahi tha. 
Imam Bayhagi .££ famrate hain: 

Agar hajj mein shart lagaane ke DAY ea ikh Esaa t cikk 
mutaalliq Zubaa-ah # ki hadees i cIa 
Hazrat Abdullah bin Umar # ko i 
pohonch jaati to wo zaroor uske 

qaael ho jaate. 


Aur Hanafiyya aur Malikiyya ka qaul bhi Zubaa-ah # ki hadees ke 
khilaaf hai. 


Aur Imam Shafai .££ ke mutaalliq Imam Bayhaqi ¿4 ne kaha hai ke 
Imam Shafai .££ farmate hain: “Agar ye hadees saabit hoti to main isko 
tark karke kabhi doosri raae ikhtiyaar na karta, kyounke mere nazdeek 
Rasool Allah %% se saabit hone waali hadees ki mukhaalifat karna halaal 
nahi hai”. 


1 Fath-ul-Baari: V2 P597 Kitaab-ul-Eidain Baab Etezaal-al-Haiz-al-Musalla, H981 
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Imam Bayhaqi .££ farmate hain: 
Bilaa shuba ye hadees kai sanado'n Za SP Tan YA Sias Íh SN 
ke saath Nabi #F se saabit ho chuki 7” 


A pie d he 


Haafiz Ibne Hajar Asqalani .& ye saari bahes naql karne ke baad 
famrate hain: “Ye bhi un jagaho'n mein se ek hai, jin mein Imam Shafai 
£& ne apna qaael hona hadees ki sehat ke saath muallaq-o-mashroot 
kiya hai”. 


Farmate hain ke maine is silsila mein ek mustaqil kitaab tasneef ki 
hai, jis mein wo tamaam ahadees jama ki hain, jinke mutaalliq Imam 
Shafai .£& ne kaha tha ke ye ahadees sahih-o-saabit ho’n to main unka 


qaael ho jaaunga. Maine unki tehqeeq bhi ki hai. (Fath-ul-Baari: V4 P10-11 
(Qadeemi Kutub Khana Aram Bagh Karachi) H1810) 


Ye 21 misaale’n bataur namoona zikr ki gai hain, warna murawwaja fiqa 
ki kitaabo’n mein saekdo'n aesi aara maujood hain jo sareeh ahadees-e- 
nabawiyya &F ke khilaaf hain. Agar unko jama kiya jaae to ek zakheem 
kitaab taiyyaar ho sakti hai. Allama Ezzuddin bin Abdus Salam .& ne is 
silsila mein ek kitaab tasneef farmai thi. 


Afsos ki baat ye hai ke muqallideen hazraat fiqa ke khud saakhta masaail 
par amal karne ke liye aam logo’n ko majboor karte hain aur taqleed-e- 
imam ko waajib kehte hain. Halaanke kisi ek muaiyyan imam ki taqleed 
ka paaband rehkar tamaam ahadees-e-nabawiyya ke mutaabiq na aqida 
hi banaaya ja sakta hai aur na amal hi kiya ja sakta hai. 


Is liye ke Aimma Arba (Imam Abu Hanifa, Imam Malik, Imam Shafai, 
Imam Ahmad) # mein se har ek imam se kai ahadees makhfi reh gai 
thee’n. Ya unki sehat un par makhfi reh gai thi. Lihaaza har shakhs bil- 
khusoos madaaris ke talaba jo kutub-e-hadees padhte hain. Unke liye to 
bahut zaroori hai ke wo haq ki talaash mein rahe’n. 


Kisi bhi imam ki jo raae kisi Qurani ya Hadeesi nas ke khilaaf ho, use apna 
mazhab hargiz na banaae’n. Nas ko hi apna mazhab banaae’n. Usi mein 
najaat hai. 


Agar in muqallideen ka koi fard ahadees-e-nabawiyya par amal karne ke 
liye taiyyaar hota hai aur kehta hai ke main in aara par amal nahi karunga 
ya main unko sahih nahi samajhta. Ahadees-e-nabawiyya # hi qaabil-e- 
amal hain, unhi par amal karne mein najaat hoti aur Allah Ta'ala ne 
hame'n usi ka hukm diya hai: 

Aur Allah Ke Rasool Tumhe'n Jo ziba Mes SG 
Kuch De To Wo Lelo Aur Jisse 
Mana Kare To Usey Chod Do.' 


(Surah-al-Hashr: 7) 


To ye mutaassib muqallideen us shakhs se be-had dushmani rakhte hain. 


Agar inka koi baccha baaligh hone ke baad ye kehde ke main hadees-e- 
nabawi #F par hi amal karunga, murawwaja figa ke khud saakhta 
masaail par main amal nahi karunga. Bil-khusoos wo ek mutawaatir 
sunnat yaane ruku ke waqt Raful Yadain hi shuru karde to muqallideen 
ke haatho'n use apni jaan ka khatra hota hai. Us par museebato'n ke 
pahaad toot padte hain, use ghar se bahar nikaalne ki, usse qata-taalluqi 
ki, balke jaaedaad se aaq? qaraar dene ki dhamki di jaati hai. Uska apne 
ham-mazhab kisi bacchi se nikah tak nahi karte. Use zeher tak pilaane ki 
koshish ki jaati hai. 


Iski kai ek misaale’n maujood hain. Jaesa ke Paak-patan mein Abdul 
Ghafor naami ek shakhs ke bhai ne use zeher pila diya tha, neez Mansera 
mein ilaaqa gilyaat ke ek gaou’n Baagan mein Qari Muhammad Yaqoob 
hafizahullah ke waalid giraami Abdul Qaiyyum .£ Saahab ko zeher 
pilaaya gaya aur jaadu kar diya gaya tha. Kyounke usne namaz mein 
Masnoon Raful Yadain karna shuru kar diya tha. Goya muqallideen ke 
nazdeek hadees-e-nabawi & par amal karne ki wajah se wo kaafir ho 
gaya hai. i cyo ab i’ 


Al-gharz Ahle Hadees-o-Sunnat aur Ahle Taqleed ke darmiyan ye 
maaraka-araai hamare is daur tak jaari-o-saari rahi. Dono’n taraf se 


1 T: Urdu pdf mein ye aayat baghaer tarjuma ke maujood hai. Ye tarjuma Ahsan-ul-Kalaam, 
Darussalam Edition se liya gaya hai [RSB] 

2 T: (óle) Wo aulaad jise maa-baap nafarmaan qaraar de kar huqooq-e-wiraasat se mehroom kar 
de'n, mehroom-e-wiraasat [RKT] 
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bahut si kitaabe'n aur risaale likhe ja chuke hain aur likhe ja rahe hain 
aur aainda bhi likhe jaate rahenge. Ahle Hadees-o-Sunnat amal-bil- 
hadees an Nabawi #F yaane Rasool Allah & ki sunnat par amal karne ki 
daawat par zor dete rahe hain. Jable Ahle Taqleed ahadees-e-nabawiyya 
& ko pas-e-pusht daal kar apne-apne imaamo'n ki aara-o-qiyaasaat ki 
taraf daawat par apna saara zor sarf karte dikhai de rahe hain. Halaanke 
unki kitaabo'n hi mein unke imamo'n ke aqwaal maujood hain ke 
hadees-e-nabawi # ke muqaable mein hamara qaul tark kardo aur 
Sahaba Kiraam ££ bhi hadees-e-nabawi # ke mil jaane ke waqt aara ko 
tark kar diya karte the. 


Majmui lihaaz se Taabaeen # ke andar bhi yehi tariqa aur 
mohaddiseen-e-kiraam # jinho’n ne hadees par mabni kitaabe’n likhi 
hain, wo sab isi tariqe par the. Hatta ke muqallideen-e-ahnaaf ke ek 
bahut bade Imam Abu Jafar Tahawi & ne apni kutub-e-hadees mein kai 
ek mugamaat par Imam Abu Hanifa . ki mukhaalifat ki hai. 


Ek dafa Imam Tahawi 4 ne kisi masle mein Imam Abu Hanifa .& ki raae 
ke khilaaf fatwa diya to faqeeh Abu Obaid Harbuya ne unse kaha ke ye 
Imam Abu Hanifa && ka qaul nahi hai jo tum ne ikhtiyaar kiya hai. Imam 
Tahawi &# ne use jawab diya: 
Aye Qaazi! Kya jo bhi Imam Abu ji IA Si jén IE úi w 
Hanifa .£ ne kaha hai main uska 
qaael ho jaaou'n? a SA 
Abu Obaid ne kaha: “Maine to tujhe a Y aib u 
muqallid hi samjha tha”. 
Imam Tahawi .£ ne jawab diya: 


fa 


“Taqleed to sirf mutaassib hi karta s: PRA 
hai” (yaane main mutaassib nahi 
hu'n) 


Abu Obaid ne kaha: “Ya phir ghabbi (Ahmaq) shakhs tagleed karta hai”. 
Ye baat misr mein aam phael gai thi, hatta ke logo'n ki zubano'n par aam 
jaari ho gait hi. (Lisaan-ul-Mizaan Tarjuma Abu Jafar Ahmad bin Salaama Tahaawi) 


Isi tarah Imam Abu Hanifa . ke shagirdo’n masalan Imam Muhammad 


237 


aur Imam Abu Yusuf # ne be shumaar masaail mein apne Shaikh Imam 
Abu Hanifa 4 ki mukhaalifat ki hai. Hidaya ka mutaala-a karne waale 
par ye cheez makhfi nahi hai. 


Imam Muhammad ne khul kar taqleed-e-shakhsi ko najaaez qaraar diya 
hai. Chunache wo farmate hain: 
Agar taqleed jaaez hoti to Imam Abu al JŠ ia A ija OE A e 3 


Hanifa . se pehle jo fuqaha hue a a A e aan Eg 
e ai AN a e 
hain, wo taqleed kiye jaane ke AI a 7 Fa io 


ziyaada laayaq hone the. Jaesa ke JE AA a a 
Hasan Basri £& aur Ibrahim Nakhai (Al Mabsoot by Sarkhashi: V12 P28) 
& hain. 


Asal baat yehi hai ke Quran-o-Hadees ko har shakhs ki baat se 
muqaddam rakha jaae aur yehi Ahle Hadees-o-Sunnat ki daawat rahi hai 
aur ab tak hai aur aainda bhi rahegi. In sha Allah 


Main kehta hu'n: “Agar duniya mein Ahle Hadees na hote to Ahle 
Taqleed ne Rasool Allah & ki sahih sunnato'n ko awaam tak nahi 
pohonchne dena tha. Awaam ne Quran-o-Hadees waale deen-o-tariqe 
se naa-aashna hi rehna tha. Jaesa ke Ameer-ul-Momineen fil Hadees 
Imam Bukhari £& ke Shaikh Ali bin Madeeni ne kaha hai ke Rasool Allah 
# ne ye jo farmaya hai: 

Meri Ummat se ek jamat hamesha si JA Aa JI 

hag par gaamzan rahegi. (Al Mabsoot by Sarkhashi: V12 P28) 


Is jamat se muraad Ahle Hadees hain, jo Rasool Allah #F ke tariqa ka 
khayaal rakhte hain aur aapke ilm (hadees) ka difaa bhi karte hain, gar 
ye na hote to Ahle Bidat masalan Motazala, Rawaafiza, Jahmiya, 


Murjiya, aur Ahlur Raae ne aam logo'n ko kharab kar dena tha. (Al Ehtejaaj 
bis Sunnah by Suyuti: P119) 


Khateeb Baghdadi ne Sharf Ashab-ul-Hadees mein kaha hai: “Ali bin 
Madeeni ne kaha hai ke agar Ahle Hadees na hote to logo'n ko Ahle 
Bidat ke mazkoora firqo'n se Rasool Allah ki koi sunnat maaloom na 
hoti”. 
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Imam Ibne Qutaiba farmate hain: “Ahle Hadees ne asli jagah (Quran-o- 
Hadees) hi se haq talaash kiya hai. Unho'n ne Rasool Allah # ki ahadees- 
o-sunan ki paerawi karke hi Allah Ta'ala ka taqarrub haasil kiya hai. 
Unho'n ne Rasool Allah # ki sunnato'n aur hadeeso'n ki khushki, 
samandar aur mashriq-o-maghrib se talaash kiya. Unho'n ne uski 
khaatir bade lambe-lambe safar kiye. Ahadees ki tehqeeq ki, hatta ke 
unho'n ne sahih-o-zaeef aur naasikh-o-mansookh maaloom kiya aur jin 
fuqaha ne kisi masle mein raae par amal kiya tha aur unki raae hadees 
ke khilaaf thi. Uska bhi pata lagaaya aur logo'n ko khabardaar kiya, 
taake wo raae par amal karne se bach jaae'n aur hadees par amal kar 
le’n. Unki koshisho'n se haq mitne se bach gaya aur raushan aur buland 
ho gaya aur logo'n ko Rasool Allah & ki hadees par amal karne ki 
mawaage mayassar ho gae. Aur ghaafil-o-be-khabar bhi mutanabbe ho 
gae aur jo imaamo'n ke qaulo'n ke mutaabiq faisle kiya karte the, wo 


khaalis Rasool Allah ki hadees ke mutaabig faisle karne lage”. (Taaweel 
Mukhtalif-ul-Hadees: P73-74) 


Maulana Abdul Hai Luckhnawi Hanafi .££ likhte hain: “Jo koi insaaf ki 
nazar se dekhega aur wo fiqa-o-usool ke samandaro'n mein gehraai 
mein pohonch jaaega aur zulm-o-ziyaadati se door rehkar ghaur-o- 
khauz karega wo yaqinan jaan lega ke furooi-o-usooli masaail (jin mein 
ulama ne ikhtilaaf kiya hai un) mein mohaddiseen-e-kiraam # ka 
mazhab hi sab mazaahib se ziyada qawi hai aur main bhi jab kisi masle 
ki taraf ishaara karta hu'n to mohaddiseen ka qaul hi insaaf ke ziyada 
qareeb paata hu'n. Allah Ta'ala mohaddiseen ki qadar kare aur unka 
bhala kare, kyounke yehi log Rasool Allah @ ke sacche waaris hain aur 
shariyat ke sacche naaeb hain aur wo hame'n unhi ke zumrah mein 
uthaae aur hame'n unki mohabbat aur seerat par faut kare”. (Imam-ul- 
Kalam: P216; Maslak-e-Ahnaf aur Maulana Abdul Hai Luckhnawi 424 by Allama Irshad-ul-Haq 
Asari £) 


Shah Waliullah Mohaddis Dahelwi £&# ne kaha hai: “Allah Ta'ala ne jis 
masoom Rasool # ki paerwi aur baat ko maanna ham par farz kiya hai, 
uski koi hadees durust sanad ke saath agar hame’n pohonch jaae aur wo 
hadees (imam) ke mazhab ke khilaaf daleel ho aur uske bawujood ham 
hadees-e-rasool #¥ ko chod kar imam sahab ke takhmine par amal 


239 


kare'n to hamse bada zaalim bhi koi hoga? Aur us din hamara kya uzr 


hoga jabke sab log Rabbul Aalameen ke roo-ba-roo khade honge?” 
(Hujjatullah al-Baaligha: V1 P156) 


Fuqaha-e-Hanafiyya mein se faqeeh Isaam bin Yusuf (jo Imam Abu Yusuf 
ke shagird the) ne Imam Abu Hanifa .£ ki raae tark karke namaz mein 
ruku waala Raful Yadain shuru kar diya tha, kyounke unhe’n Raful Yadain 


ki sahih ahadees mil gai thee’n. (Al Fawaaid-al-Bahiyya Fee Taraajim-al-Hanafiyya by 
Abdul Hai Lucknawi: P116) 


Ahle Hadees-o-Sunnat ki daawat Quran-o-Hadees hi ki daawat rahi hai. 
Is silsile mein Alhamdulillah hadees ki kitaabe’n shaahid-e-adl hain aur 
unke alaawa be-shumaar arbi aur urdu kitaabe’n paai jaati haina jo Ahle 
Hadees ke kibaar ulama muhaqqiqeen ne murwajja taqleed ki 
mazammat aur hadees-e-nabawi ki himaayat-o-ittiba mein likhi hain. 
Masalan: 


© Bidat at-Taassub al-Mazhabi az Muhammad Eid Abbasi (Arbi) 

(2) Hal Muslim Mulzam Bi-Ittiba Mazhab Moaiyyan az Maasoomi (Arbi) 
@ Al-Irshad Ilaa Sabeel ar-Rashaad li-Muhammad Shahjahanpuri (Arbi) 
@ Tanqeeed-e-Sadeed by Shah Badiuddin ar Rasshadi 

(5) Meyaar-ul-Haq by Syed Nazeer Hussain Mohaddis Dahelwi 

© Haqiqat-ut-Taqleed by Mufti Abu Muhammad Aminullah Peshawari 
(7) Tohfa Hanafiyya az Maulana Dawood Arshad 

Hadees aur Ahle Taqleed az Maulana Dawood Arshad 


@-al-Lamhaat Ilaa Maa Fee Anwaar-ul-Baari minaz-Zulumaat az Wakeel- 
e-Salafiyyat Allama Muhammad Raees Nadwi 


Majma’ Maqalaat-e-Hanafiyya par Salafi Tehqeeqi Jaaeza (ye Ahle 
Taqleed ki 29 kitaabo’n ka jawab hai) az Wakeel-e-Salafiyyat Allama 
Muhammad Raees Nadwi 


@ Zameer Ka Bohraan az Wakeel-e-Salafiyyat Allama Muhammad Raees 
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Nadwi 


(2) Salafiyyat Ka Taaruf Aur Iske Mutaallig Baaz Shubaat Ka Izaala az 
Maulana Razaullah Muhammad Idrees Mubarakpuri 


@ Ahnaaf Ki Chand Kutub Par Ek Nazar az Maulana Abdul Rauf bin Abdul 
Mannan 


(2 Tagleed Aimma Ki Adaalat Mein az Maulana Yahya Gondalwi 
@ Kya Taqleed Wajib hai? az Abdul Mannan Noorpuri 
®© Tareekh Ahle Hadees az Maulana Ahmadullah Dahelwi 


@ Siraat-e-Mustageem Aur Ikhtilaaf-e-Ummat az Maulana Sagheer 
Ahmad 


Ikhtilaaf-e-Fuqaha Ke Haqeeqi-o-Masnui Awaamil az Mohaddis-ul- 
Asr Irshad-ul-Haq Asari 


Tohfatul Anaam Bil Amal bi Hadees Khair-ul-Anaam az Muhammad 
Hayaat Sindhi (Arbi) 


Kya Fiqa Hanafi Islam Ki Kaamil Aur Sahih Taabeer Hai az Maulana 
Muhammad Ismail Salafi 


@ Deen-e-Muhammadi Tarjuma Elaam-ul-Muwaqqieen by Haafiz Ibnul 
Qaiyyim 4 


@Iqaaz Humam Oolil Absaar by Allama Al-Falaani (Arbi) 
@ Tohfa Ahnaaf az Maulana Yahya Aarifi 


@ Az-Zafar-ul-Mubeen Fee Radd Mughalataat-ul-Muqallideen az 
Muhammad Abul Hasan Sialkoti Saahib-e-Faiz-ul-Baari Tarjuma Fath-ul- 
Baari 


@ Taqleed aur Ualama-e-Deoband az Haafiz Abdullah Ropadi 
@ Risaala Amal Bil Hadees az Maulana Wilayat Ali Sadiqpuri 
@ Taareekh Ahle Hadees az Maulana Muhammad Ibrahim Mir Sialkoti 
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@ Taareekh Ahle Hadees az Dr. Muhammad Bahauddin (Bartania) 
@-al-Islaah az Maulana Haafiz Muhammad Gondalwi 

@ Tehreek Azaadi-e-Fikr az Maulana Muhammad Ismail Salafi 

@ Laqab Ahle Hadees az Rana Muhammad Shafeeq Pasruri 

@ Ahle Hadees Aur Ahle Taqleed az Haafiz Salahuddin Yusuf 

@ Ibra Ahlul Hadees wal Quran az Haafiz Abdullah Mohaddis Ghazipuri 


@ Ahle Hadees Ke Imtiyaazi Masaail az Haafiz Abdullah Mohaddis 
Ropadi 


@ Ahle Hadees Ka Mazhab az Maulana Sanaullah Amratsari 


Hasan-ul-Bayan Feema Fee-Seerah An-Noman az Maulana Abdul Aziz 
Raheemabadi 


@ Ahle Sunnat Fikr-o-Tehreek Imam Ibne Taimiya Ke Fatawa Ki Raushni 
Mein (Arbi se tarjuma) 


Baree Sagheer Paak-o-Hind Mein Ahle Hadees Ki Aamad az Maulana 
Muhammad Ishaq Bhatti 


@ Dalaael Muhammadi, aur Deegar Muhammadiyaat az Maulana 
Muhammad Junagadhi 


Musalmano Ki Falaah Ka Waahid Raasta Salafi Manhaj az Allama 
Albani 


@ Mafroor Ladkiyo'n Ka Nikah Masla Wilaayat-e-Nikah Ka Tehqeeqi 
Jaaeza az Haafiz Salahuddin Yusuf 


@ Taqleed Aur Amal Bil Hadees az Syed Mehdi Ali (Nawab Mohsin-ul- 
Mulk) 


Aimma Salaf aur Ittiba-e-Sunnat az Imam Ibne Taimiyya, Tarjuma 
Urdu Maulana Hariri 


Aur iske alaawa aur bahut si acchi-acchi kutub hain. Agar koi mutaassib 
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mugallid in kitaabo'n ka mutaala-a karle to uski ankhe'n khul jaaengi aur 
dil munawwar ho jaaega. In sha Allah. Baaqi hidayat to sirf Allah Ta'ala 
ke haath mein hai. 


Mangool-az-se-maahi Nida-al-Jaamia, Lahore Jun-Aug 2011 


Ham Salafi (Ahle Hadees) Kyou'n Kehlaae'n? (Ek Mufeed 
Mukaalma) 


Allama Albani ¿4 farmate hain: “Ek munagisha (mubahesa) mere aur ek 
islami qalamkaar ke maabaen wuqoo-pazeer hua. Jo Kitaab-o-Sunnat ki 
paerawi mein hamare saath muttafiq the (magar salafi kehlaane mein 
kuch tazabzub' ka shikaar the) aur main taalib-e-ilm bhaiyyo’n se ye 
tamanna rakhta hu'n ke wo is mubahasa ko yaad kar le’n, kyounke iske 
nataaij bahut ahem-tareen hain”. 


Allama Albani ne us shakhs se kaha: “Agar koi aapse ye sawal kare ke 
aapka mazhab kya hai? To aapka kya jawab hoga?” 


Isne jawab diya: “(Mera jawab hoga ke) Main musalman hu'n”. 
Allama Albani: “Ye jawab ghalat hai”. 
Isne poocha: “Kyou’n ghalat hai?” 


Allama Albani: “Agar aapse koi pooche ke aapka deen kya hai? Tab 
aapka kya jawab hoga”. 


Saail: “Main musalman hu’n”. 


Allama Albani: “Pehli baat ye ke maine aapse aapka deen nahi poocha 
tha. Maine poocha tha ke aapka mazhab kya hai? Aesa tha ke nahi?” 


“Doosri baat ye ke aap jaante hain ke aaj duniya mein musalmano 
ke kai mazaahib hain aur aap hamare saath muwaafiq hain ke un mein 
se baaz ka to mutlaqan islam se koi taalluq hi nahi. Jaese Durooz, Ismaili, 
Alawi aur us jaese doosre. Magar ye sab apne aapko musalman 
kehelwate hain. Unke alaawa bhi kuch firqe hain, jinhe’n ham saabiqa 
mazkoora firqo’n ki tarah to nahi kehte, ke wo islam se khaarij ho chuke 
hain, lekin bila-shuba ye maroozi un gumrah firqo’n mein to shumaar 
honge jo bahut si baato’n mein Kitaab-o-Sunnat se khaarij ho chuke 
hain. Jaese Motazala, Khawaarij, Murjiya, Jabariya, aur un jaese doosre. 


1T: Shak-o-shubha, bechaini [FL] 


244 


To aapka kya keha nahi, ye sab aaj maujood hain ke nahi?” 


Saail: “(ji) maujood hain”. 


Allama Albani: “Agar ham un (mazkura-baala gumrah firqo'n) se 
poocche ke aapka mazhab kya hai? To wo bhi mohtaat rawish apnaate 
hue aapke jawab jaesa jawab denge ke ham musalman hain”. 


Saail: “Main kahunga ke mera mazhab Kitaab-o-Sunnat hai”. 
Allama Albani: “Main kehta hu’n, ye jawab bhi nakaafi hai”. 
Saail: “Kyou’n?” 


Allama Albani: “Kyounke jin-jin ka ham ne pehle zikr kiya hai ke wo bhi 
(gumrah hone ke bawujood) apne aapko musalman kehelwate hain, 
saath hi un mein se koi nahi kehta ke main Kitaab-o-Sunnat par nahi 
(Balke sabka yehi daawa hai ke ham Kitaab-o-Sunnat par amal paera 
hain). To hame’n to chaahiye ke ham ek aur zameema ka us mein izaafa 
kare'n. Aapki kya raae hai ke ham aaj Kitab-o-Sunnat ke kisi nae faham 
par etemaad karenge ya phir laazim hai ke ham unke faham ke silsile 
mein us cheez par etemaad karenge jis par salaf-o-saliheen the?” 


Saail: “Bilkul laazmi hai (ke ham faham-e-salaf-o-saaliheen par etemaad 
kare'n)”. 


Allama Albani: “Kya aap ye etigaad rakhte hain ke doosre mazahib 
waale jo islam ke daawedaar hain. Magar islam se khaarij hain ya phir 
jo abhi tak daaera islam mein to hain, magar baaz islami ahkaam mein 
gumraah hain, wo aapke, mere aur hamare saath is qaul ke qaael ho'n 
ke ham Kitaab-o-Sunnat aur Manhaj-e-Salaf-o-Saleheen par gaem 
hain?” 


Saail: “Nahi, wo is baat mein to (hargiz) hamare saath nahi”. 


Allama Albani: “Kya hamari zuban mein aesa koi kalma maujood hai. Jo 
in tamaam baato'n yaane “Muslim”, Kitaab-o-Sunnat par Manhaj-e- 
Salaf-o-Saleheen ke mutaabiq ki taraf ishaare ko hamare liye jama 
karde? Kya aesa koi kalma maujood hai, jo hame’n in tamaam kalimaat 
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(ko dohraane) se mushtaghna karde. Jaesa ke tal. é (main salafi hu’n) 
hai". 


Saail: “Waagai aesa hi hai”. 
aur naadim ho gaya. 


Pas ye tha jawab, agar koi aap par eteraz kare ke salafi nahi kehlaana 
chaahiye to aapko chaahiye ke ye saara mubaahasa uske saath kar 
guzre’n ke wo aapse kahega: “Main musalman hu'n, phir, yehi saara 
mubahasa jaari rahega. Har sawal ka jawab dete jaae’n, yaha'n tak ke 


wo salafi islami ke darje tak pohonch jaae”. (Silsilah-al-Huda wan Noor Cassette 
#725 & 544) 


Mushkil Alfaaz Ka Mafhoom 


A 


aabla-paai T: (SL 44T) Paero’n mein chaale padna, thakaawat [RKT] 
aami T: (żle) Aam log, aam aadmi, common/ordinary [RKT] 


Aammatul Muslimeen T: (SAMA dal) Ummat-e-Muhammadiya, 
tamaam musalman [RKT] 


Aaq T: (öle) Wo aulaad jise maa-baap nafarmaan qaraar de kar huqooq- 
e-wiraasat se mehroom kar de’n, mehroom-e-wiraasat [RKT] 


aari T: (&)le) Khaali, mehroom [RKT] 
abad T: (351) Wo zamaana jiski intehaa naa ho [FL] 
Aflaak T: (S3281) Aasmaan [RKT] 


ahadees-e-ahaad or ahaad T: Hadees-e-ahaad: Aisi hadees jisko 
riwaayat karne waale raawi mehdood aur kam ho’n [RSB] 


ahle sarwat T: Maaldaar, daulatmand, khushhaal log [RSB] 


Ahlul Ahwa or Ahlul Hawaa T: (1543! 4&1) Islam ke wo firqe jin ke usool 
ahle sunnat se qadre mukhtalif ho'n, jaese raafzi, khaariji, qadari 
waghaera [RKT] 


Akhkhaaz T: (3121) Haasil, absorbing [RKT] 
Alaawa azee’n T: (jf 053e) Iske alaawa [RSB] 
alam (NAJ Bohot ilm rakhne waala, sabse bada aalim [RKT] 


alam-bardaar T: (5135 f) Jhanda utha kar chalne waale, pesh-pesh, kisi 
tehreek ya nazariye ka zabardast haami [RKT] 


Alat-tarteeb T: (A5 £) Silsilawaar, tarteeb ke mutaabiq, tarteeb ke 
saath [RKT] 


Almiya T: (4J) Almnaak, dard bhara, dardnaak waaqia, ghamgeen 
haadsa [RKT] 


Am T: (e£) Chacha, baap ka bhai [RKT] 


Amadan T: (Ito) Jaan-boojh kar, daanista, bila-iraada, bil-maqsad, 
deeda-daanista, intentionally, purposely [RKT] 


amr T: (f) Maamla, masla, baat, hukm [RKT] 
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Angusht-numaai T: (Go SAS Nukta-cheeni, badnaami, ruswaai, 
ungliyaa'n uthaana, tanqeed [RKT] 

Aqrab T: (531) Nisbatan qareeb, bahut ziyaada nazdeek [RKT] 

Arq-rezi T: (Sp) 85€) Sakht mehnat, pasina bahaana, work hard [RKT] 
Arzaa'n T: (olif) Kam qeemat, sasta, kaseer, ziyaada [RKT] 

Asaalatan T: (4Lel) Buniyaadi taur par, aslan, qatai taur par [RKT] 


asbiyyat T: Qaraabat ka lehaaz-o-khayaal, apne giroh ki paasdaari aur 
wafadaari [RKT] 


Asfaar-e-hadees T: (Cu. je 41) Hadees ki badi kitaabe’n [RSB] 
Asfaar T: (2) Kai safar [RSB] 

Ayaa'n T: (vb£) Zaahir, khula, aashkaar [RKT] 

Azm bil jazm T: (g32JL 232) Pakka iraada, pukhta faisla [RKT] 


B 

Baadah-e-talkh T: (ab 03b) Kadwi aur talkh sharaab [RKT] 

Baae’ T: (2b) Bechne waala, farokht karne waala [RKT] 

Baae’n-hama T: (444 yb) In sab baato'n ke bawajood [RKT] 

Baae’n-taur T: (346 &Ś6) Is tarah, aise, you’n [Urduurban] 

baala-dasti T: (443 Yb) Kisi par ikhtiyaar hona, taaqat ka istemaal karna, 
zabardasti [RKT] 


baala-dasti T: (443 Yb) Kisi par ikhtiyaar hona, taaqat ka istemaal karna, 
zabardasti [RKT] 


Baala-tar T: (5 Yb) Ziyaada martaba waala, pare, door, maa-wara, 
ziyaada ooncha [RKT] 


baam-e-urooj T: (z9,£ ẹb) Bulandi, taraqqi, auj, irteqa [RKT] 
Baatil mahez T: (s2 Jbb) Bilkul be-buniyaad [RSB] 

baawar karaana T: Yaqeen dilaana [RSB] 

ba-baang-e-duhul T: (J3 ŠL 45) Zor-zor se, sabke saamne [RKT] 
Bae T: (3) Farokht, bikri, bechne ka amal [RKT] 

baen-baen T: Beech-beech, darmiyan [FL] 

Ba-ghaayat T: (co) Intihaai, had-darje par, bahut [RKT] 
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Ba-ghaayat T: (cs 4) Bahut ziyaada, intihaai [RKT] 

Bahboodi T: (5390) Falaah, khush-haali, behtari, welfare, prosperity 
[RKT] f 

bahes-o-tamhees T: Saabit karna, bahes karna [RKT] 

Baja-taur par T: (3 >9P tx) Naa-munaasib tariqa par, bad-tehzibi se 
[RKT] 

baja-taur par T: Acchi tarah se, munaasib tariqe se [Urdupoint] 
ba-lataaef-ul-heel T: (Je! C25U 4) Acche acche bahaano’n ke saath 
[RKT] 

Ba-moojib T: (292 4) Kisi amr/kaam/hukm ke mutaabiq, muwaafig, in 
accordance with [RKT] 

Bana-baree’n T: (5 b) Is liye, is wajah se [RSB] 

band T: (45) Jod, badan ka jod, uzv, haddi ka jod [RKT] 

baree-uz-zimma T: Zimmedaari se alag, jawaab-dahi aur muakhaza se 
mustashna [RKT] 

Ba-riaayat T: (Coley) Lihaaz rakhte hue, khayaal rakhte hue [RKT] 
barmalaa T: (2253) Khullam-khula, elaaniya [RKT] 

Ba-roo-e-kaar laana T: (GY )S 2933) Amal karna, naafiz karna, amali taur 
par laana [RSB] 

Basat T: (1-3) Tafseel ke saath [RSB] 

Ba-yak-wagt T: (33 S5) Ek waqt mein, ek saath [RSB] 
ba-zo'm-e-khaweesh T: (G09 eo) Apne khayaal mein, apne gumaan 
mein [RSB] 

bifhawaae-hadees T: (¿4> 03198) Hadees-e-rasool #¥ ke mutaabiq 
[RSB] 

Bila-kaef T: (2S Yb) Baghair kaefiyat, kisi cheez ki kaefiyat ya haalat ki 
wazaahat kiye baghaer [RSB] 

bila-taammul T: Bila-taraddud, fauran [RKT] 

Bila-tashbeeh T: (4443 Yo) Kisi cheez ki bayan karte waqt uski misaal ya 
muwaazana (comparision) na karna, Allah ka muwaazana kisi makhlooq 
ke saath nahi kiya jaaega [RSB] 

Binaa T: (sl) Buniyaad [RKT] 


Bunyaan-e-Marsoos T: (v25 Uli) Seese se bani hui buniyaad; 
foundation that is strong and solid [RKT] 

Burj T: (g) Saiyyaare ka daaera-e-gardish jise uska ghar muqaam ya 
manzil kehte hain, aasmaani daaere ke baara (12) hisso’n mein har ek 
(1), sign of zodiac [RKT] 


C 


Chashma-saafi T: (3Le 2342) Zameen se nikalne waala paak-saaf, 
khaalis paani [RSB] 


D 

Daaer-o-saaer T: (L 9 l9) Raaej, jaari, maujood [RKT] 

daaiya T: (415) Khwaahish, iraada [RKT] 

Dabistaan T: (0493) School, maktab, madrasa, maktba-e-fikr [RKT] 
Dah-chand T: (4:2 03) Dus guna [RSB] 

Daqiqa-ras T: (45 4435) Bahut jald baat ki teh ko pohonch jaane waala, 
baareek-been, of quick apprehension [RKT] 

darak T: ($53) Pohonch, zariya, waseela, understanding [RKT] 
Darbaarah T: (%43) Ke baare mein, ke mutaalliq [RSB] 

Dar-khor-e-etina T: (sl 39533) Munaasib, tawajjo ke laayaq, khayaal ke 
qaabil [RKT] 

Dast-basta T: (445 c3) Haath baandhe hue, haath jod kar, kamaal-e- 
itaa-at-o-inkesaari ke saath, baa-adab-o-ehteraam [RKT] 

Dast-burd T: (333 C43) Loot-maar, ghaarat-giri, tabaahi, zulm-o-sitam 
[RKT] 

Dibaacha T: (45w93) Wo tehreer jo kisi kitab ke shuru mein ho jis mein 
mazmoon ke mutaalliq ya doosri zaroori baate’n bataur-e-taaruf kitab 
ke liye likhi gai ho’n, preface, foreword, preamble [RKT] 

diraayat T: (sb) Kisi baat ya waaqia ki tehqeeq ya tasdeeq tabiyat-e- 
insaani ke iqtizaa-e-zamaana aur mansoob ilaih ke khusoosi haalaat aur 
doosre qaraain se aqli taur par karna [RKT] 
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do-chand T: (42 93) Doona, dohra, ziyaada [RKT] 
door-az-kaar T: Ghair-mutaalliq, ghair-zaroori [RKT] 


E 


Eech-peech T: (7: &!) Ghuma-phira kar kehna, makr-o-fareb ki baat, 
usool be bayaan ki pecheedgi jisse asal mafhoom ko samajhna dushwaar 
ho [RKT] 

Elal T: (Je) Kharabiyaa’n, buraiyaa’n, wujuhaat, asbaab [RKT] 

eraabi T: (3141) Arab ka sehra-nasheen, arab ka baddu, dehaati [RKT] 
etizaal T: (Jiji!) Jo rooyat-e-Ilaahi ke munkir firqe [RKT] 


F 

faaiq-tar T: Badh-kar, buland-tar [RKT] 

fareefta T: Aashiq, girweeda [RKT] 

Farmudaat T: (159432) Farmaya hua, irshaad, hukm [RKT] 

faromaaya T: Kamzarf, kam-darje ke, be-aqal [Urdn] 

Fil-faur T: Fauran, jaldi, usi waqt [RKT] 

Fil-jumla T: (d> J2) Is jumla [RSB] 

Fil-waaqe T: (gll 3) Waaqai, fil-haqiqat, haqiqat mein, dar-haqiqat 
[RKT] 

fuqdaan T: Khaatma, gumm hona, kisi cheez ka na hona [RKT] 

furooi T: Mazhabi istilaah mein wo masaael jo amal se mutalliq ho’n [FL] 
furooq T: (933) Do (2) cheezo’n mein farq karna [RKT] 

Fuso'n saazi T: (gju ogó) Afsoo'n-saazi, jaadugari, seher-kaari, 
witchcraft, sorcery [RKT] 


G 


Garaa'n-qadr T: (J4 us) Behtareen, umda, nafees, aali martaba, 
moazaaz, qadr-o-qeemat waala [RKT] 


gardaante T: (21535) Samajhte, tasleem karte, maante [RKT] 
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Ghaali T: (Jl) Ghuloo karne waala, hadd se tajaawuz karne waala, 
kattar [RKT] 


Ghaali T: (Jl) Ghuloo karne waala, hadd se tajaawuz karne waala, 
kattar, fanatic [RKT] 


Ghalat mafrooza T: (429322 hlé) Ghalat tasawwur, ghalat khayaal [RSB] 
ghammaaz T: (362) Aeb bayaan karne waala ya zaahir karne waala [RKT] 


ghammaazi T: (SG) Jaasoosi, chughal-khori, saazish, idhar ki udhar 
kehna [RKT] 

Gharrah T: (05) Ghuroor, ghamand, naaz, takabbur, akad, maghroor 
[RKT] 

Gulu-khalaasi karna T: (655 „A5 3) Chutkaara haasil karna, najaat 
dena, najaat paana [RKT] 

Guna-go’n T: (095 695) Tarah-tarah ka, mukhtalif qism ka [RKT] 


H 


haajat-baraari T: Zaruriyaat poori karna [FL] 

Haddat to hiddat T: (GIS) Shiddat, garmi ki shiddat, garmi, haraarat, 
tapish, severity or degree of heat [RKT] 

Hamal karna T: (635 Ks) (Ek cheez ko) Gumana/qiyaas karna (doosri 
cheez par) qiyaas karna [RKT] 

Hama-noo T: (g 44%) Har qism ke [RSB] 

Ham-qareen T: (4 ~) Yaar, musaahib, companion, friend [RKT] 
Hagaaig koni T: (355 Sili) Ye tasawwuf se related ek terminology hai 
[RSB] 

Hazaf T: (àis) Lafz se kisi harf ya ibaarat se kisi lafz ke giraa dene ko 
hazaf kehte hain [RKT] 

Hizbi taassub T: (233 332) Apne giroh/fikr ki buniyaad par tarafdaari 
ya jaanib-daari, asbiyyat [RSB] 

Hoo ka aalam T: (le 8 44) Khaufnaak aur wahshat bhari sunsaan jagah, 
neez bilkul sannaata, nihaayat tanhaai [RKT] 


Husne-zan T: (oÉ g>) Nek gumaan, kisi ke mutaalliq accha khayaal, 
acchi raae [RKT] 


| 

iaanat T: (có!) Madad, imdaad [RKT] 

Ibaadala to abaadila T: (JsL£) Chaar (4) motabar rawiyaan-e-hadees, jin 
ke naam Abdulla hain. Yaane, Abdullah bin Masood, Abdullah bin Umar, 
Abdullah bin abbas, aur Abdullah bin Zubair źí¢ [RKT] 

idraak T: (S453!) Khayal, tasawwur, salaahiyat, samajh-boojh [RKT] 
ifaadiyat T: (2381) Faaedamand, nafa-bakhsh [RKT] 

Ifhaam-o-tafheem T: le s AR Khud samajhna aur doosro'n ko bhi 
samjhaana, samjhna samjhaana [RKT] 

iftira T: (ASI) Bohtaan, tohmat, jhoota ilzaam, khilaaf-e-waagia ya ghalat 
baat [RKT] 

Iftiraaq-e-ummat T: Ummat mein tafraqa, phoot, doori, phoot [RSB] 
ikhtilaat T: (2051) Khalat-malat hone ki kaifiyat [RKT] 

ilhaad T: (SS) Kufr, usool-e-islam se inkaar ya inhiraaf, laa-mazhabiya, 
dahriyat [RKT] 

Illat-e-qaadiha T: (4536 ce) Buraai/aeb/kharaabi paeda karne waali 
wajah [RSB] 

illat T: (+e) Wo cheez jo kisi doosri cheez ke wujood ka sabab ho, wajah, 
sabab [RKT] 

Illat-e-qaadiha T: (4-56 cde) 

iltifaat T: (ot!) Mutawajje hona, tawajjo, raghbat [FL] 

iltifaat T: (otl) Tawajjo, kisi khaas shakhs ya cheez ki jaanib khayaal ka 
jhukaao [RKT] 

imbisaat T: (blues) Khushi, shadmaani, suroor, kushaadgi, phaelaao 
[RKT] 

Inaan T: (uke) Lagaam, ikhtiyaar, baag-daud [RKT] 

Inhinaa T: (ú=!) Tedha ho jaana, jhukaao [RKT] 

inhiraaf T: (Ga) Naafarmaani, mukhaalifat, inkaar [RKT] 

intisaab T: Lagaao, taalluq, rishta [RKT] 

Iqd T: (442) Ladi, haar [RKT] 

iqtiza T: (L281) Taqaaza, mutaalaba [Urdn] 


iqtiza T: (Ga!) Taqaaza, mutaalaba [Urdn] 

Iraadat T: (501) etigaad, aqidat-mandi, iraada, qasd, will, intention 
[RKT] 

Irfan T: (0832) Pehchaan, waaqfiyat, Allah Ta'ala ki pehchaan [RKT] 
Irtiqa T: (%55!) Martaba darje muqaam ki bulandi, taraqqi [RKT] 

Isbaat T: (Wi!) Suboot, daleel [RKT] 

ishteghaal T: Mashghool hona, masroof hona [FL] 

ishtibaah T: (oil) Shak, shuba, dhoka, ghalat-fehmi [RKT] 

Ishtiraat T: (L4!) Shart, shart lagaana [RSB] 

ismat T: Paak-daamani, parhez-gaari [FL] 

istejaab T: (cl-x4!) Taajjub, hairat [RKT] 

Istemaari T: (Slbxiol) Istemaar ki safat ya usse mansoob, colonial, 
imperialistic [RKT] 

istihbaab T: (vkl) Pasandida kaam, mustahab kaam [Urdn] 
istihsaan T: Pasandeedgi, accha samajhna, bhalaai [RKT] 

istihza T: (Ixa!) Mazaakh udaana, tamaskhur [RKT] 

istikhfaaf T: Tauheen, tazleel, tehqeer [RKT] 


Istikhraaj T: (7241) Ek baat ka nikaalna, natije ke akahz-o-istimbaat, 
Quran-o-hadees se sharai masaael ka istimbaat [RKT] 


istimbaat T: (btl) Muqarrar usool ke tahat qoh se masaael-e-sharaiya 
furooiya ka hukm nikaalne ka amal, kisi sharai masle mein ijtehad [RKT] 
istinkaar T: Naa-waaqfiyat, ghair-maaloom cheez ko poochna [RKT] 
istiqlaal T: Saabiq-qadmi, paa-mardi, qaaem rehna [RKT] 

Istigraa T: (1,221) Justaju, talaash, search, quest [RKT] 

Istishfa T: (kål) Bimaari se shifa ki dua, shifayaabi [RKT] 

Istishfaa T: (åz) Shifa ke liye dua, sifaarish, shafaa-at, sifaarish 
chaahna [RKT] 

Istish-haad T: (sial) Shaahadat, suboot, sanad, daleel pesh karna 
[RKT] 

Istiwaari T: (&lgi41) Pukhtagi, mazbooti, istihkaam [RKT] 

izaala T: (451) Khaatima, zaael karne ka amala, mitaana [RKT] 
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Iz-aan T: (ole3i) Yaqeen, wusooq, etebaar, etemaad [RKT] 
Izz-o-waqaar T: (J65 9 32) Izzat, azmat, ehteraam [RSB] 


J 


Jaamaiyyat T: (2242) Jama karna [RKT] 

Jaarihaana T: (&t>t>) Hamla-aawarana, jungjuaana, offensive [RKT] 
Jabr-e-nuqsaan T: (Ola 22) Nuqsaan poora karna, talaafi karna [RKT] 
Jalee T: (A>) Waazeh, aashkaar, zaahir, moti likhaai, mote huroof [RKT] 


Jalwa-aaraai T: (Gbl oi) Jalwa dikhaana, zeb-o-zeenat ke saath 
numudaar hona [RKT] 

Jasaarat T: (ojus) Himmat, daleri, mardaangi, jurat, be-baaki, courage 
[RKT] 

Jihat T: (CG) Simt, taraf, jaanib, rukh [FL] 


K 

kal-adm T: (4338) Na hone ki misl, na hone ke baraabar, khatam aur 
fanaa [RKT] 

kasb T: (C45) Husool, kamaai [RKT] 

Kashf T: (45) Ghaib ke asraar zaahir hona, khulna [RKT] 

Kashood to kushood T: (0945) Kisi mushkil ya masle ka hal [RKT] 
khaana-saaz T: Khud-saakhta [RKT] 


Khadda or khadda-aat T: (E155) Had-darja farebi, nihayat daghabaaz, 
naqs waala [RKT] 

Khalal T: (2) Kharaabi, bigaad, intishaar, fitna, fasaad [RKT] 
Khalfishaar T: (3L) Kharaabi, uljhan, kashmakash, gadbad [RKT] 
khanda-peshani T: (3liw o4) Khush-mizaaji [RKT] 

Khat-kashida T: (0448 3) Wo ibaarat waghaera jiske neeche dehaan 
dilaane ke liye lakeer kheenchi gai ho, kheenchi hui lakeer [RKT] 


Khilaaf-e-waaqia T: (42319 2M) Ghalat bayaani se kaam lena, asal 
haqiqat na bataana [RSB] 


Khurd-saal T: (Jl 532) Kam-umr, kamsin, young, under age [RKT] 
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khutoot T: Khad-o-khaal, banaawat, raaste [RKT] 
Kibreet-e-ahmar T: (51 cu/S) Naayaab shae, kaamyaab [RKT] 


L 
Lab-e-baam T: (pb 5) Zawaal-pazeer, chat ya kothe ke kinaare par [RKT] 


lab-kushaai T: (ġa) Kuch kehne ke liye hont kholna, zabaan kholna, 
kuch kehna [RKT] 


Lataaif T: (GU) Khubiyaa’n, baareekiya’n, nukte [RKT] 


M 


Ma T: (x?) Saath, hamraah, samet, sang, ba-shamool [RKT] 
Maa-baad-tabeeaat T: (SI 55k) Wo ilm jis mein zaat-o-sifaat-e- 
baari aur uske mutaalliqaat se bahes ki jaati hai [RKT] 

maadoom T: (e9435) Fanaa, ghaayab [RKT] 

Maa-haasil T: (hel> bo) jo natija nikla ho [RKT] 

maahiyat T: (4k) Khusoosiyat [RKT] 

Maahood-e-zehni T: (ò 3942) or (ò 2%) Wo ism-e-nakrah jo 
zehen-e-mutakallim ya mukhaatib mein kisi khaas shakhs ke mutaalliq 
ho. Masalan: Allama se muraad Iqbal li jaae ya chacha se Ghalib muraad 
li jaae [RKT] 

Maajoor T: (394k) Ajr diya gaya, sawaab diya gaya, wo jise ajr diya gaya 
ho [RKT] 

maamoolaat T: (239022) Wo kaam jo aadmi roz anjaam deta ho, wo 
baate’n jin ki aadat ho, routine, routine procedures [RKT] 

maamool-bih T: (4 J9222) Maamool ke mutaabiq, hasb-e-maamool, 
jiska dastoor ho [RKT] 

maamool-biha T: (Le J9222) Raaej, jaari-o-saari, mustamal [RKT] 

maane’ T: (œk) Manaa karne waala, rokne waala, rukaawat daalne 
waala [RKT] 

maaqool T: (J444) Munaasib, durust [RKT] 

Maa-sabaq T: (3x4 Le) Guzishta, saabiqa, jo pehle guzar-chuka, awwal- 
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uz-zikr, pehle kaha hua [RKT] 

Maatoob T: T: (x923) Jis par itaab naazil hua ho, jis par malaamat aur 
ghussa kiya jaae [RKT] 

mabaada T: (Isk) Khuda na kare, khuda-na-khwaasta, aisa na ho ke 
[RKT] 

Mabdaa T: (1:2) Aaghaaz, ibtida, shuru hone ki jagah, buniyaad [RKT] 
Mabnaa T: (xx?) Buniyaad, asaas, asal [RKT] 

Mabsoot T: (b44) Faraakh, kushaada, wasee, mufassal, phaela hua 
[RKT] 

Mafrooza T: (429322) Farz kiya hua, tasleem kiya hua, wo baat jo istidlaal 
ki buniyaad par maan li jaae neez farz kiya hua waaqia ya baat [RKT] 
Mahasshi T: Kisi kitaab par haashiya (footnotes, marginal notes) lagaane 
waala [RSB] 

Mahmal T: (J) Kisi maane ke saadiq aane ka mahal, maane [RKT] 
majaaz T: (jt) Ikhtiyaar diya gaya, ijaazat diya gaya [RKT] 

Makaaniyat T: (C5?) Makaan ya mahel/jagah mein hona, kisi makan 
ya jagah mein paae jaane ki salaahiyat [RKT] 

Malhooz-e-khaatir rehna T: (L5 ble 9243) Dil mein lihaaz rehna, 
khayaal rehna, yaad rehna, waazeh hona [RKT] 

malka T: Mahaarat, Hunar, Faham [FL] 

mamba T: (222) Muqaam-e-zuhoor, nikalne ki jagah [RKT] 

Mamloo T: (ala) Bhara hua, pur, labrez, bharpoor, labaa-lab, brimful, 
filled [RKT] 

mamnoo T: (Eaa) Khilaaf-e-shariyat, khilaaf-e-qanoon, naajaaez, jis se 
mana kiya ya roka jaae [RKT] 

manfa-at T: (25:2) Nafaa, faaeda, munaafa [RKT] 


Manzabat to munzabit T: (Laii) Mazboot, mustahkam, pukhta, 
mukammal [RKT] 

Marfooan T: (le 3,2) Aisi hadees jis mein sanad ka silsila Aap # tak 
pohonchta ho [RSB] 

Marjieeyat to Marajiyyat T: (caye) Mugaam-e-rujoo, jama hona, 
markaz hona, maqbooliyat, markaziyyat, markazi haeisyat [RKT] 
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Marjooh T: (z3) Kamzor, maghloob, defeated [RKT] 

Martabat T: (LŚ) Waabasta, rabt diya gaya, well composed or put 
together [RKT] 

mas T: (x4) Kisi cheez ko haath lagaane ka amal [RKT] 

masaai T: ($ù) Koshishe'n, daud-dhoop, mehnate’n [RKT] 

Masaalib T: (J64) Uyoob, naqaais, kharabiyaa’n, khamiyaa’n [RKT] 
masaawi T: Baraabar, yaksaa’n [RKT] 

Mashaaikhiyat T: (c45) Mashaaikh-parasti [RSB] 

Mataain T: (gst) Taane, takleef-dah etirazaat, uyoob, malamate'n 
[RKT] 

mawaddat T: (332) Kisi ki azmat ke eteraaf ki bina par usse ikhlaas aur 
pyaar, pur-khuloos dosti, mukhlisaana aur be-gharz mohabbat [RKT] 
Mazmoom T: (g9242) Bura, badd, kharaab [RKT] 

mazmoom-sa'ee T: (24 29242) Buri/kharaab koshish/mehnat [RSB] 
Maz-ooma T: (42972) Maz-oom, farzi, gumaan-shuda, qiyaas kiya hua 
[RKT] 

misdaaq T: (l4) Wo cheez jiska mafhoom kisi doosri cheez par saadiq 
aae [RKT] 

Misraat T: (51,21) Aesa jaanwar jiske bechne se pehle uske thano’n 
mein doodh rok kar rakha gaya ho, taake khareedne waala samjhe ke us 
jaanwar ke doodh ki miqdaar ziyaada hai [RSB] 

Mohtamim T: (002) Nigraan, manager, sarbaraah [RKT] 
moorid-e-itaab T: (>te ») Wo jis par qahr-o-ghazab naazil hua ho 
[RKT] i 

moorid-e-taan T: (>te 394) Jiski nukta-cheeni, aeb-joi ki gai ho, jis par 
malaamat, laan-taan ki gai ho [RSB] 

Moshgaafi T: (3& 494) Chaan-been, nukta-cheeni, baareek-beeni [RKT] 
motad-bih T: (45 122) Ziyaada, kaafi, kaseer [RSB] 

muaariz T: (sk) Mukhaalif, muqaabil [RKT] 

muaariz T: (,2)l-2) Mukhaalif, muqaabil [RKT] 

Muaasir T: (ol) Ek (1) hi zamaane ka, apne zamaane ka, ham zamaana 
[RKT] 


muaiyyid T: (%54) Taaeed karne waala, madadgaar, muaawin, himaayati 
[RKT] 

muallafa T: (4333) Taaleef ki gai kitaab, tarteeb deen-e-islaam gai kitaab, 
taaleef-karda, murattaba, muallif se mansoob [RKT] 

muallifa T: (4232) Muallif ki taanees, taaleef karne waali, murattaba, 
musannafa [RKT] 

Muarazaat T: (>>) Tanazaat, ladaai-jhagde ki baate’n ya cheeze'n, 
neez mukhaalifate’n [RKT] 

Muayyad T: (355%) Jiski taaeed ki jaae, jiski himaayat ki jaae, jiski taakeed 
ki jaae [RKT] 

Mubashsharaat T: (1,444) Khush-khabri dene waale, bashaarat dene 
waale [RKT] 

Mubham T: (02) Wo baat jis ka matlab saaf na ho aur samajh mein na 
aae, jis mein ibhaam ho [RKT] 

mudaahanat T: (Cole) Dil mein kuch aur zabaan par kuch hona, 
chaaplusi, khushaamadi [RKT] 

mudawwan T: (0932) Murattab (ek kitaab), tadween ki hui kitaab, 
compiled [RKT] 

mudawwan T: (0942) Murattab (ek kitaab), tadween ki hui kitaab, 
compiled [RKT] 

mudda-aa T: (le32) Maqsood, maqsad, gharz [RKT] 

mufta-bihi T: (4 0220) Jis ki sehat par bade mufti ya muftiyo'n ki jamaat 
ne fatwa diya ho [RKT] 

Mughallataat T: (>U) Ghalat-fehmiyaa’n, mughaalate [RKT] 
Muhaafazat T: (Él) Hifaazat, rakhwaali, paasbaani, sarparasti [RKT] 
Muhalaat T: (SYL) Wo kaam ya baate’n jin ka hona mumkin na ho, na- 
mumkin umoor [RKT] 

Muhawwala T: (432) Jiska hawaala diya gaya ho [RKT] 

Muhmal T: (Já) Laayaani, be-matlab, be-mafhoom, be-maane [RKT] 
mujarrad T: (3544) Sirf, mahez, akela, tanha [RKT] 

mukallaf T: (252) Paaband, jis ke zimme koi farz aaed ya waajib ho [RKT] 
Mukhaasamat T: Dushmani, mukhalifat [FL] 
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Mukhasimat T: Dushmani, mukhalifat (FL) 

Mulhid T: (4d) Ilhaad karne waala, mushrik, faasiq, faajir, be-deen, 
deen se phir jaane waala [RKT] 

Mumaiyyaz T: (152) Mumtaaz, juda, numaayaa’n, waazeh, saaf [RKT] 


Munaqqah T: (220 á 10) jhoot se paak kiya gaya, sach baat, paak kiya gaya, 
waazeh aur saaf [RKT] 

Munnaad T: (ske) Munaadi, dhindhoriya, bahut munaadi karne waala 
[RKT] 

munqasim T: (ew5:2) Taqseem hone waala, taqseem kiya gaya [RKT] 
muntij T: (z4) Nateeje dene waala, nateeja-khez [RKT] 

Muqaiyyad T: (445%) Qaid kiya hua, gaidi, paabandi lagaaya hua [RKT] 
Muqallad T: (fã) Jiski taqleed ki jaae, jiski paerawi ki jaae, mujtahid 
[RKT] 

murattab T: (5 554) Taiyaar, mukammal, ekattha kiye gae, taaleef kiye 
gae [RKT] 

murawwaja T: (42952) Murawwaj, jo raaej ya jaari ho [RKT] 

Murzia T: (4&2) Doodh pilaane waali, daai [RKT] 

Musaaleh to masaalih T: (JL?) Wo baate’n ya muaamale jin se bhalaai 
ho, maslahate’n [RKT] 

musallam T: Poora, kaamil, durust, tasleem kiya gaya [FL] 

Mushaaya-at T: DE xla) Paerawi, taazeem, taqleed [RKT] 

Mushtari T: (544) Kharidaar, gnahak [RKT] 


Mushte az-khwaare T: (43l 31 iive) Bade dher se ek mutthi namoona 
ke taur par [RSB] 

mustahdas T: (G3) Naya paeda kiya gaya, naya ejaad-karda, naya 
banaya hua [RKT] 

mustambat T: (aw) Istimbaat kiya gaya, nikaala hua, akhaz kiya gaya, 
chuna gaya, bataur-e-natija nikaala hua [RKT] 

Mustaujib-e-taazeer T: (323 ge) Jurm ki saza ka mustahiq [RSB] 
Mutaaba-at T: (CS) Paerawi, ittiba, taabedaari, farmabardaari [RKT] 
mutaabaqat T: (cl) Yaksaaniyat, baraabari, mushaabahat [RKT] 
mutaala-a T: (43JU-2) Kisi cheez ko uski waaqfiyat haasil karne ki niyyat 
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se dekhna, kisi cheez se aagaah hona, ghaur, tawajjo [RKT] 

mutadaawal T: (Jali) Raaej, murawwaj, aam, dast-ba-dast pohoncha 
hua, prevailing [RKT] 

Mutafarre T: (¢%%) Shaakh ki tarah kisi asal se phootne nikalne, 
numudaar hone waala, waali (cheez, baat, nukta waghaira) [RKT] 
Mutajassis T: (jai) Tajassus rakhne waala, justaju karne waala, 
talaash karne waala [RKT] 

Mutajassis-nigaah T: (0Ś pai) Tajassus karne waali nazr [RSB] 
mutakallim T: (Bi) Kalaam karne waala, guftagu karne waala, bolne 
waala [RKT] 

Mutakhkhireen T: (un Baad mein aane waale ulama, aimma aur 
salaf [RSB] 

Mutanabbe T: (4%) Aagaah kiya gaya, tambeeh kiya gaya, khabardar 
kiya gaya [RKT] 

mutanaffir T: (0232) Nafrat karne waala, karaahat karne waala, bezaar 
[RKT] 

Mutasaahl T: (Jil) Tasaahul ya susti karne waala [RKT] 

muttaham T: leč) Jis par tohmat lagaai jaae, jis par ilzaam lagaaya jaae 
[RKT] 

muttasil T: (Ja) Aisi hadees jiske tamaam raawi ek-doosre se mile hue 
ho’n [RSB] 

Muzaara-at T: (£)Le2) Mushaaba hona, maanind hona, mushaabahat 
[RKT] 

muzmar T: (2422) Poshida, makhfi [FL] 

muzmir T: ( y4) Chupaane waala, poshida rakhne waala [RKT] 
Muztarib T: (0,252) Wo hadees ya riwaayat jis mein raawiyo’n ne 
ikhtelaaf kiya ho sanad ya matan mein [RKT] 


N 


naaguzeer T: (02350) Jis ka hona yageeni hai, jiske alaawa koi chaara-e- 
kaar na ho, jis ke siwa koi aur tadbeer na ho [RKT] 


naaguzeer T: (02350) Jis ka hona yageeni hai, jiske alaawa koi chaara-e- 
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kaar na ho, jis ke siwa koi aur tadbeer na ho [RKT] 
naatiq T: Waazeh, saaf, wo hukm jis par amal karna zaroori ho [RKT] 


Nafee T: (&) Kisi cheez ke wujood se inkaar, inkaar kar dena, radd, radd 
karna [RKT] 


Nafs-o-hawaa T: (192 9 53) Hawas, aarzoo, khwaahish, armaan, dhun, 
gumaan, maelaan, khwaahish-e-nafs [RSB] 


Nahj T: (JUs!) Baatil karna, tardeed karna, butlaan, radd, tark, mauqoof 
kar dena [RKT] 

Nahj T: (z) Taur, tariqa, andaaz, dhang, qaaeda, usool [RKT] 

naree T: (Sy) Khaali faqat, mahez, khaalis, sirf [RKT] 

Narkh to nirkh T: Bhaao, dar, qeemat, mol, price, rate, cost [RKT] 
nas-e-sareeh T: (2,2 va) Waazeh daleel, waazeh qurani aayat [RKT] 
nas T: (sæ) Aisi aayat-e-qurani ya hadees jo sareeh ho, yaane jis mein 


koi taaweel ki gunjaaesh na ho, quran ki waazeh aayat nez waazeh 
hadees [RKT] 

Nau T: (£#) Qism, jins, tarah [RKT] 

Naubat-baae’n-ja-raseed T: (45 o! 4 b> x6 cosg) Yahan tak naubat 
pohonchi, baat yahan tak pohonchi [RKT] 

nazaa T: Ikhtilaaf, takraar [Urdn] 

Nazaaer T: (508) Nazeere’n, misaale’n, namoone, precedents [RKT] 


Nazar-afroz T: (39321 %5) Nigaah ko raushan karne waala. Muraad 
dilkash, jaazib-nazr [RKT] 

Nigahdaasht T: Dekhbhaal [Urdn] 

Nishaat-afza T: (1557 bla) Khush karne waala, khushi badhaane waala 
[RKT] 

Nukta-ras T: (%45 4S) Tez faham, nukte ko paane waala, kalaam ki 
bareekiya’n samajhne waala [RKT] 


Nusoos-e-sariha T: (4 PA Nusoos jo waazeh aur sareeh ho'n, 
waazeh dalaael [RKT] 


nusrat-e-mazhab T: Apne mazhab ki taaeed, himaayat, madad [RKT] 


O 
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Ohda-baraa T: (Ip 044) Zimmedaari poori karne waala, bari-uz-zimma 
hona, farz adaa karna, waada poora karna [RKT] 


P 
Paatna T: (U5) (gadhe waghaera ko) Mitti ya koi cheez daal kar bharna 
ya hamwaar karna [RKT] 

pagdandiyo'n T: Wo raasta jo logo'n ke paedal chalne se ban jaata hai 
[FL] 

Par-e-kaah T: (083) Ghaas-poos ka patta, tinka, be-hagigat ya hageer 
[RKT] 

Pehlu-ba-pehlu T: lks 4 Ba Saath-saath, ek waqt mein, baraabar- 
baraabar, ek saath [RKT] 

Peshtar T: (Áw) Pehle, saabiq mein, bahut pehle [RKT] 

Pesh-uftaada or pesh-paa-uftaada T: ((5båi L jiwa) (oStsi vi bahut 
maamooli aur niyaahat aasaan baat jiske liye kisi kaawish aur koshish ki 
zaroorat na ho, saamne ki baat ya cheez, puraana [RKT] 


pinhaa'n T: Chupa hui, poshida [FL] 
Purs-hor T: ()9& yy) Ghazabnaak, sharaarat bhara, tabaah-o-barbaad 
[RKT] 


Q 
qaabil-e-iltifaat T: Tawajjo, raghbat [FL] 
qadh T: (z465) Bura-bhala kehna, nukta-cheeni, hajoo, taana-zani [RKT] 


Qalaada to Qilaada T: (05M6) Patta jo gale mein daala jaata hai, gale ka 
haar [RKT] 


Qata-nazar T: (13 ci) Andekhi karna, kisi cheez ke khayaal ko chod 
dene ya kisi kaam/hukm ke tark kar dene ka amal [RKT] 


Qaziyya T: (4423) Muaamala, hukm, khabar [RKT] 
Qirtaas T: (W55) kaaghaz [RKT] 


R 


Raah-roo T: (5) 0L) Raasta chalne waala, musaafir, raahi [RKT] 
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Raasikh or Raasikheen-fil-ilm T: (seli 3 yb) Jo ilmi liyaaqat mein 


mumtaaz ho, jise ilmi maedaan mein kaafi rusookh aur dastaras haasil 
ho, learned, well-versed in knowledge, very talented person [RKT] 
Rafa’ T: (235) Uthaae jaane ya buland kiya jaane ka amal ya soorat-e-haal, 
bulandi-e-darjaat [RKT] 

Raza to riza’ T: (FL2)) Bacche ko doodh pilaane ka amal, neez wo muddat 
ya umr jis mein baccha dood peeta hai, razaa-at [RKT] 

razm-o-bazm T: (e5 9 935) Maedaan-e-jung aur mehfil-e-ash, zindagi ke 
nasheb-o-faraaz, naram-o-garam haalat [RKT] 

Reet T: (Co) Mazhabi rasm-o-riwaaj, chalan, dastoor, taur-tareeq, 
qaaeda [RKT] 

Riaayat T: (csle,)) Meherbaani, paas-o-lihaaz, murawwat, tarafdaari 
[RKT] 

rijaal-e-kaar T: (J5 Jl) Kaam karne waale log [RSB] 

rukhsat T: (C425) Ijaazat, mohlat, choot [RKT] 

Ruwaat T: (©l95) Raawi, riwaayat karne waale [RKT] 


S 


Saa’ T: (Le) Ek wazan ya paimaana jo taqreeban saadhe-teen (3 72) ser 
aur baaz ke nazdeek teen (3) ser ek (1) chataak ya 234 tole ke baraabar 
hota hai, jau ya gandum naapne ka paimaana [RKT] 


Saaqib T: (26) Raushan sitaara [RKT] 

sabat T: (CS) Likha hua, tehreer kiya hua [RKT] 

Saheem T: (ex) Hissedaar, shareek [RKT] 

Saiyyiba T: (445) Bewa ya wo aurat jo pehle se shaadi-shuda rahi ho [RKT] 
sanat T: Pesha, hunar, kaarigari [RSB] 

Saqeel T: (J4) Mushkil, dushwaar [RKT] 

saraab T: Wo reit ya taarkol jis par dhoop mein door se paani ka dhoka 
hota hai, fareb, dhoka hi dhoka [RKT] 

sareeh T: Saaf, elaaniya [FL] 

Sareehan T: (bo) Waazeh taur par, elaaniya, saaf-saaf [RKT] 
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Sarf-e-Nazar T: (515 22) Nazar-andaazi, adm-e-tawajjo [RKT] 

sat-hee T: (x124) Oopari, sarsari, ujlat [RKT] 

Se-chand T: (02 4w) Teen guna [RSB] 

shaare’ T: (Lé) Saahib-e-shariyat, yaane Rasool Allah & [RSB] 
Shad-o-mad T: (42 9 45) Josh-o-kharosh, zor-shor [RKT] 

Shanasaai T: (Gleb&) Jaan-pehchaan, waaqfiyat, acquaintance, 
knowledge [RKT] 

Sharah-o-basat T: (J245 9 255) Tauzeeh-o-tafseel [RKT] 

shareek T: (Sá) Saathi, rafeeq, muaawin, madadgaar, partner, 
colleague, associate [RKT] 

shiaar T: Nishaan, pehchaan, dastoor, mark, identity [RKT] 

Shiq T: (4) Tukda, hissa, juz, shaakh [RKT] 

shookh-chashmaana jasaarat T: Gustakhaana besharmi/behayaai [RSB] 
Shuoon T: (oká) Taur, tareeq, tarz, andaaz, dhang [RKT] 

shuyoo T: (£944) Zaahir hona, aashkaar hona, shaaya hona, phaelana 
[RKT] 

Shuzooz T: (3944) Shaaz hona, nayaab hona, ittifaaqi [RKT] 


Simaa to samaa-e-moota T: (35 fl) Murdo’n ka sunna, ye khayaal ya 
aqeeda ke murde zindo’n ki baat sun sakte hain [RKT] 

Siqaahat T: (c4) Raawi ki seerat mein un sharto'n ka paaya jaana jo 
uska bayan motabar hone ke liye zaroori hain [RKT] 


Sitam-zareef T: (b pi) Hasi-hasi mein zulm karne aur ghasab dhaane 
waale [RKT] 


sitam-zarfi T: (49b œ) Dil-lagi, maskharapan ke parde mein zulm 
karna, tyranny in a grab of joke [RKT] 

siyaanat T: (C3) Nigehbaani, nigraani, hifaazat [RKT] 

siyaaq T: (3b) Kisi ibaarat mein kisi lafz ya qaul ke aage peeche ka 
matan, context [RKT] 


Suboot T: (98) Daleel, gawaahi, wo shahaadat jisse kisi baat ka durust 
ya haq hona waazeh ho jaae, tauseeq, saabit karna [RKT] 


subukdosh T: Chutkaara paane waala, bari-uz-zimma [FL] 
Sukoon T: Qaraar, chaen, thehraao, qiyaam, movement [RKT] 
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7 


Taabish-e-wazu T: (929 26) Wazu ki chamak [RSB] 

taaifa mansoora T: (ùg 42506) Wo jamaat jo imaan par saabit-qadam 
ho jo duniya aur aakhirat mein kaamyaab hogi [RSB] 

Taajjub-khez T: (y> DEP) Haerat waala, haerat mein daalne waala, 
haeraan-kun [RKT] 

taaleef T: (4&6) Ulfat, mohabbat, dosti, dil-joi [RKT] 

Taammul T: (J45) Ghaur-o-fikr, soch-bichaar, heela, bahaana [RKT] 
Taaruz T: Taaruz=Mukhalifat, ikhtilaaf [RKT] 

taateel T: (4k) Tamaam naam-o-sifaat ko ya un mein se baaz ki nafi 
karna hai (Al Jawaab-ul-Kaafi Liman Sa-al A’n Ad Dawaa as Shaafi: P153) 
Allah ke tamaam naam-o-sifaat ya un mein se baaz ki nafi karna [RSB] 


taawilaat-e-rakeeka T: Apne bachaao ke liye bejaa, zaeef, kamzor qism 
ke dalaail aur uzr pesh karna [RSB] 

tab-an T: (1-5) Bataur-e-ittiba, zimnan [RKT] 

Tabeeb-e-haaziq T: (331- cb) Nihaayat tajarbakaar aur kaamil tabeeb, 
daana tabeeb [RKT] 

tadaaruk T: (S3155) Talaafi [RKT] 


Tadqeeq T: (4255) Chaan-been, research ka kaam, gehri nazar se 
jaanchna [RKT] 


pa 


Tafaqqoh T: (4455) Ilm-e-fiqa seekhna ya samajhna, ilm-o-fazal mein 
maahir hona [RKT] 


tafree T: (25) Aise kalimaat jo kalaam ke natije ke liye ya haasil-shuda 
matlab ke liye ba-gharz-e-wazaahat laae jaaen [RKT] 


Tafriaat T: (225) Badhaana, izaafa karna [RKT] 
taghaiyyur T: (35) Tabdeeli, badalna [RKT] 
tag-o-dau T: (95 9 S3) Sakht mehnat karna, chaaro’n taraf daudna [RKT] 


tajaawuz T: (3915) Hadd se guzarna, Muqarrara hadd se aage badhna, 
hukm udooli [RKT] 


takhreeb T: (053) Tabaahi, kharaabi, ujaadna, veeraan karna [RKT] 
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Takmila T: (ú$) Takmeel, poora karna [RKT] 

talbees T: Dhoka, fareb, jhoot [RSB] 

talqi bil-qubool T: (Já 5) Wo riwayat jise aksar ahle-ilm qubool 
kare’n [RKT] 

Tamaaniyat-e-qalb T: (Jő cub) Dil ka sukoon, itminaan-e-khaatir, 
peace of mind [RKT] 

taqaiyyud T: (%5) Taakeed, iltezaam, paabandi [RKT] 
taqdeem-o-taakheer T: Aage-peeche karna ya hona [RKT] 

Taqneeni T: (s) Qaanooni [RSB] 

Taraddud T: (355) Hichkichaahat, tazabzub, taammul, shak-o-shubha 
[RKT] 

Taraqqi-maakoos T: (595 į) Kisi cheez ki taraqqi ki bajaae zawaal ki 
taraf palatna [RSB] 

Tarjeeh T: Bartari, fauqiyat, fazeelat [RKT] 

Tarjeeh T: Bartari, fauqiyat, fazeelat [RKT] 

Tashaffi T: (445) Tasalli, qaraar, itmenaan, dil-jamee [RKT] 

tashattut T: (S33) Bikhar jaana, tukde-tukde hona [RKT] 

Tashree T: (2A) Shariyat ki tableegh-o-ishaa-at, qaanoon-saazi, 
shariyat [RKT] 

Tashreef-baree T: (Sy iàs) Tashreef le jaana [RKT] 

Tashreei T: ($5) Sharai, wo umoor jo shariat se taalluq rakhte ho’n 
[RKT] 

Tasweeb T: (0923) Durust qaraar dena, tasdeeq [RKT] 

Tatbeeq T: (önk) Muwaafaqat, mutaabaqat, baraabar karna [RKT] 
Tatbeeq T: (önk) Muwaafaqat, mutaabaqat, baraabar karna [RKT] 
taujihaat-e-baeeda T: Door ki dalaael [RKT] 

Tausee T: (3%) Wusat, kushaadgi, wasee karna, expansion [RKT] 
tauseeq T: (GS5) Tasdeeq, taaeed [RKT] 

tawaafuq T: (3415) Muwaafagat, mutaabaqat, yaksaani [RKT] 

Tazaad T: (sl) Ikhtelaaf, farq, imtiyaz [RKT] 

tazabzub T: Shak-o-shubha, bechaini [FL] 


Turfa-taraaz T: (352 4355) Ajeeb, anokhi sajaawat, naqsh-o-nigaar [RKT] 
Turq to turuq T: (546) Raahe’n, raaste, riwayat ke alfaaz, ruwaat, riwayat 
karne waale, raawiyo’n ke silsile [RKT] 


U 

uqala T: (X4£) Aqal waale, agalmand log, wise men [RKT] 

Ushr T: (45) Ziree paedawaar ka daswa’n hissa jo islami hukmat wasool 
karti hai [RKT] 

Ushshaaq T: (3L) Mohabbat karne waale [RKT] 


W 
waadi-e-pur khaar T: ()& y (Solo) Kaanto’n bhari waadi, mushkilo’n aur 
aazmaaisho’n ka raasta [RKT] 


Waahi T: (9) Kamzor, boda, masnooi, ghaer-sahih, zaeef, ghaer- 
mustanad [RKT] 


Waahima T: (45419) Wahem, khayaal, gumaan, khusoosan (khayaal-e- 
baatil) [RKT] 

waashigaaf T: (2619) Saaf, khula hua, zaahir [RKT] 

Wadeeat T: (C5) Amaanat, kisi ki tahweel mein di hui cheez [RKT] 
wali T: (J43) Qaanooni sarparst ya nigraan, murabbi, kafeel zimmedaar 
[RSB] 

waqat T: (C35) Izzat, martaba, qadr, azmat, buzurgi [RKT] 

Wara’ T: (E55) Ghalati karne ka dar, khuda ka khauf, taqwa, parhezgaari 
[RKT] 

Wasee T: (23) Chauda, kushaada, faraakh, extensive, wide [RKT] 

wast T: (1.3) Beech, darmiyaan [RKT] 

Wateera T: (0755) Taur-tariqa, bartaao, challan, dhang, rawish [RKT] 
Waza’ T: (225) Tarteeb dena, banana, ghadna, ejaad [RKT] 

Wazee T: (%3) Waza-karda, banaya hua, zaahiri, dikhaawe ka, man- 
ghadat, jaali [RKT] 

Wijdaan T: (ul4>9) Yaqeen, etemaad, bharosa, shuoor, qalbi ehsaas 
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[RKT] 

Wuhoosh T: (953) Jungle ke jaanwar [RKT] 

Wurood T: (3353) warid hona, aana, pohonchna [RKT] 
wusat pazeer T: (pi cw) Wusat paana [RSB] 

wusat pazeeri T: (Spi —2w9) Wusat paane ka amal [RKT] 


Z 

zaamin T: (322) (Kisi qaul ya fe'l ke poora hone ki) zamaanat dene 
waala, zimmedaar [RKT] 

Zaig T: (4-5) kaji, tedha pan, haq se inhiraaf, phir jaana [RKT] 

Zandaga T: (48353) Be-deeni, be-eteqaadi, baatini-kufr [RKT] 

zanni T: (5&2) Khayaali [RKT] 

zarar T: (9,2) Nuqsaan, dukh, dard, ranj, takleef [RKT] 

Zee-rooh T: (Z3) 6>) Jaandaar [RKT] 

Zee-rooh T: (293 G3) Jaandaar [RKT] 

Zeher-naaki T: ($t 45) Zehrilapan, zeher ka asar [RKT] 

Zehni istehsaal T: (Jbo>iwl sw) Kisi ke zehni khayalaat, salahiyato’n ka 
naajaaez faaeda uthaana [RSB 

Ziraa-at T: (Sb) Kheti-baadi [RKT] 

Zooqi T: (353) Zauq se mansoob, zauq-shauq aur raghbat rakhne waala, 
wijdaani [RKT] 
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